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CSS SYLLABUS FOR ISLAMIC STUDIES 
(Revised Syllabus for CSS Competitive Examination as notified by FPSC, Islamabad) 





I. Introduction to Islam. 
e Concept of Islam. 
e Importance of Din in Human Life. 
e Difference between Din and Religion. 
e Distinctive Aspects of Islam. : 
e Islamic Beliefs & its Impact on Individual & Society and the Fundamental of Islam 
e Islamic Worships: Spiritual, Moral and Social Impact. 
M. > Study of Sirah of the Prophet Muhammad (PBUH) as s Rote Model for: - 


e Individual 
e .Diplomat . . 
+e Educator 


e Military Strategist 

e Peace Maker Ste e E 
ill. Human Rights & Status of Woman in jalam, eee 

e Human Rights and Status of Woman i in Islam- 

e Dignity of Men and Women _ 
IV. Islamic Civilization and Culture: 

e Meanings and the Vital Elements 7 2 
: e Role of Civilization in Development of Human Parsonality aiid |Community 


e Characteristics of Islamic Civilization (Tawhid, Self-purification, Digia of Man, 
Equality, Social Justice, Moral Values, Tolerance, Rule of.Law)., 


V. Islam and the World. 
e Impact of Islamic Civilization on the West and Vice Versa 
e The Role of Islam in the Modern World. 
i « Muslim World and the Contemporary Challenges. 
¢ Rise of Extremism. iit 
VI. Public Administration and Governance in Islam 
=+ Concept of Public Administration in Islam x 
e Quranic Guidance on Good Governance V ids Argae |. i 
* Concept of Governance and its Applications in the light of Qura an, “Sunrai and Fiqh. 
* ‘Governance Structure in Islam (Shura, Legislation, Sources of Islamic ers 
e Governance under Pious Khilafat 
e Particular letters of Hazrat Umar (R.A) and Hazrat Ali (R. A) te to different Authority 
* Responsibilities of Civil Servants 
* System of Accountability(hisbah) in Islam 
Vil. Islamic Code of Life. 


* Salient Features of Islamic System, Social System, Political System, Economic 
system, Judicial System, Administrative System 


* Procedure of Ijma and Ijtihad 
(xi) 
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PMS (PUNJAB) SYLLABUS FOR ISLAMIC STUDIES 
(Revised Syllabus / Outlines of Islamic Studies for PMS as notified by PPSC, Lahore) 


Combination of both Subjective & Objective 100 Marks 


1) Introduction to Islam: Advent of Islam, Fundamentals of Islam, Concepts and their 
Importance, Deen and its religious impact on individual and society; spiritual, moral 
and social impact. Basic Beliefs, Amar Bilmaroof and Nahi anil Munkir. 


2) Seerat-un-Nabi: Prophet Muhammad (PBUH) as a Messenger, Reformer 
Administrator, Educator, Diplomat, Statesman, Military Leader etc. : 

Early Islamic History upto Khulfa-e- Rashideen ~ 

Human Rights in Islam Including Status of Women, Rights of Minorities. 


5) Islam and the World: Impact on the West.and vice versa; Role in the modern world: 
Contemporary challenges for the Muslim world and Muslim minorities in the world. =a 


Islamic Code of Life: Salient features of Islamic socio-political and economic 
system, judicial system and administrative system; ljtinad & its forms. a 


3) 
4) 


6) 


(Source: OUTLINES_OF_COMPULSORY_SUBJECTS_PMS_2016.pdf)- _- 


Pe 


PMS (KPK) SYLLABUS FOR ISLAMIC STUDIES ` 


(Syllabus for PMS Competitive Examination as notified by KPPSC, Peshawer) © 
ISLAMIAT (COMPULSORY) | PRY, | l . 


1. Basic problems of human life and their solutions, various sources- of knowledge - 
revelation (Wahy) as source of knowledge and solution of human problems. Divinity and 
Supremacy of wahy Sea. Oe : 

2. Need of Religion and its role in human life, Islam and other religions 

3. Islam: Its concepts and meanings, Deen and Mazhab, Islamic concepts of universe and 
humanity, place of Humanity in Islam, man as Vicegerent of Allah, Chief Characteristics 
of Islamic Ideology — | DATI LSe 

4. Fundamental beliefs and practices of Islam (a) Tauheed (Unity of Allah); Risalat (Finality 

of Prophet hood), Akhirat (Day of Judgment) (b) Salat, Soum, Zakat, Hajj, Jihad — 





9. Islamic way of life: 3 inad 
i Sources of Shariah: The Quran, Sunnah, Ijma (Consensus), Qiyas and 
(Reasoning) imani of 


li. Social- system in Islam: Responsibilities and mutual relationship 
family, separate role of man and woman in an Islamic social se 
women’s freedom in Islam, responsibilities of man and woman in chara 
of new generation : 

Äi, - Morality in Islam: Concept of morality, relationship of morality and Faith, Isla 
‘principles and methods of character building, Moral values in Islam 
lv. Islamic political system: - Legislative system, Judicial system 
Vv. Muslim ummah: Role and objectives of Muslim Ummah 


tup, concept 0 
P ter-building 


mic 
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6. , Quranic Aya tae PE re | — 
tarsalis yat and their 2 caps Following last 10 surrahs of the Holy Quran and their 


1. Surah Al-Fee! 
2. Surah Al-Quresh 
3. Surah Al-Mańoon 
4. Surah Al-Kausar 

5. Surah Al-Kafiroon 
6. Surah Al-Nasr 

7. Surah Al-Lahhab 

8. Surah Al-Ikhlas 

9. Surah Al-Falak 

10. Surah An- Naas 


PCS (BALOCHISTAN) SYLLABUS FOR ISLAMIC STUDIES (Compulsory) 


(Syllabus / Outlines of Islamic Studies for PCS as notified by BPSC, Quetta) 
: (Combination of both Subjective & Objective): -50 Marks © 
The Candidates should be able to answer susetlone:; on the following topicss: 
i -Shariat-i- Islami and Arkan-i- Islam l Goaper 1,3,7 of this Lavan | 
ii. noy PORISSA Life eer aes iori trig Ste 3 | 


PCS (BALOCHISTAN) SYLLABUS FOR ISLAMIAT ( Subject No.34: Optional) _ 
(Syllabus / Outlines of Islamic Studies for PCS as notified by BPSC, Quetta) — 
(Combination of both Subjective & Objective) 150 Marks © 

The Candidates will be expected to have-a reasonably good: knowledge of 
Quran, Hadith and Fiqah. They: should be able to answer ern on the eetollowing 
subjects: 

a. Shariat-i-lslam and Arkan-i-lslam, 

b. Holy Prophet's life. aft 

-c. History of the Khulpha- -i-Rashideen. 


The Study of the following books is recommended: 
| i. Spirit of Islam by Amir Ali. d 
ecou i °° Sirat-un-Nabi by Shibli Numani: 
iii. Khutbat-i-Madaras by Syed Suleman Nadvi. 
© jyy The early Caliphate by Muhamniad Ali. 
oros: inn qapnienepease -08-12-2017. pee 7 
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PCS (SINDH) SYLLABUS FOR ISLAMIAT (SUBJECT NO. 34: Optional) a 
(Syllabus / Outlines of (Optional) Islamiat for PCS as notified by SPSC, Hydrabaq).. 
SSublective) 1 Mis 


The candidates will be excepted to have a reasonably good knowledge of Quran, 
Hadith and the Fiqah. They should be able to answer questions on the following Subjects: Pe 


(a) Shariat-i-lslam and Arkan-i-lslam (Chapter no. 1, 3, 6 & 7) 
(b) Holy Prophet's Life. (Chapter 2) 
(c) History of the Khulpha-iRashideen. (Chapter 6; last topics) 


(Source: http:/Awww.spsc.gov.pk/syllabus-cce. pdf) 


(There is no compulsory Islamic Studies paper in PCS, Hydrabad, Sindh) 


CCE (GILGIT-BALTISTAN) SYLLABUS FOR ISLAMIC STUDIES _ 


(Syllabus for Combined SOPORE eKaminatiom as notified mee PPSO; ei 
ISLAMIAT | COMPULSORY a tis So | 





1. Basic problems of Hüma life ani their golutionas: : ri 
Various sources of knowledge — revelation (Wahy) as source of orton and solution. 
of human problems. Divinity and Supremacy of wahy 

' 2. Need of Religion and its role in human life. caei yayi Ce ae 

Islam and other religions : Se oo or ee ee 

3. Islam. | ait = eke $ SLR P 

Its concepts and meanings, oS ane Maha Isama r E oh universe and 
humanity, place of Humanity in Islam, manas Wicegerent of Allah; Chief Gnaractensies 
of Islamic Ideology 

4. Fundamental beliefs and practices of Islam. che a 
(a) Tauheed (Unity of Allah), Risalat (Finality of Prophet. hood), Akhirat (Day of Judgment) 
(b) Salat, Soum, Zakat, Hajj, Jehad 

5. Islamic way of life: : | 
a. Sources of Shariah: The Quran, Sunnah, fini asah, Qiyas and Ijtihad 

(Reasoning) of 
b. Social system in Islam: Responsibilities and mutual. relationship of sage j 
family, separate role of man and woman in an Islamic social setup, mae i 
women's freedom in Islam, responsibilities of man and woman in character-bui 
of new generation y ic 
c. Morality in Islam: Concept of morality, relationship of morality and Faith, Islam 
principles and methods of character building, Moral vaiues in Islam 
d. Islamic political system: - 
i. Legislative system, 
li. | Judicial system 
e. Muslim ummah: Role and objectives of Muslim Ummah 
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6. Quranic Ayat and their translation: 

Following last 10 surrahs of the Holy Quran and their translations: ~ 
1. SURAH AL-FEEL  ~ 

2. SURAH AL-QURESH 

3. SURAH AL-MABIOON © 

4. SURAH AL-KAUSAR 

5. SURAH AL-KAFIROON 

6. SURAH AL-NASR 

7. SURAH AL-LAHHAB 

8. SURAH AL-IKHLAS ~~ | 

9. SURAH AL-FALAK 

10. SURAH AN-NAAS 


hee ot Ne 
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CONCEPT OF ISLAM 
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6. Critical Assessment 
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“Tt is not righteousness that you turn your faces towards the East and the West, 
but righteousness is this that one should believe in Allah and the last day and 
the angels and the Book and the. prophets, and give away wealth out of love for 
Him to the near of kin and the orphans .and the needy and the wayfarer and the 
beggars and for (the emancipation of) the.captives, and keep up prayer and pay 
the poor-rate; and the performers of their promise when they make. a promise, 
and the patient in distress and affliction and in time of conflicts-- these are they 
who are true (to themselvés) and these are they who guard (against evil). 


(Al- Baqarah 2:177) 
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Umar bin Khattab (R.A) narrates that Allah’s apostle (PBUH) said: Narr 2 
based on five principles: To testify that none has the right to be worshipped u 
Allah and Muhammad (PBUH) is Allah’s Messenger ;to offer, prayers; to pay 
zakat; to perform Hajj ;and to observe fast during the month of Ramadan. - 
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1. Introduction: 


The word ‘Islam’ me isci 
a ; es 
of the One and only God, he submission and peace: submission to the moral imperatives 


ry | À peace with the Creator and His creatures. On th 
(God to man relationship) Islam means submission. On the horizontal | (ee 
relationship) it means peace. al level (man-to-man 


The tru issi 
guarantor of peace and harmony srih God and submission to His commands is the 


and originator of all peace, the peace that n 

n ; 1 Ne peg eeds tò permeate every aspect of thi 
especially human society. It is significant that the Prophet Muhidminiad (PBUH) sed io teele 
the following supplication o recite 


after performin i etai 
recommended to do the same. It states a eoa thin leg a Musim? Ta 


peace, blessed are You, O Possessor of majesty and honour." The very first verse of the 
Quran, “In the name of Allah, the Most Merciful, the Most Compassionate”, is an emblem of 
love, mercy and compassion. The same theme of love and mercy is continuously repeated 
throughout the Quran as this verse is repeated in the Quran 114 times. It shows the level of 
ma ao lanserrhe as ase concepts of God and religiosity vis-a-vis values, such as mercy 
pas . The rophet Muhammad (PBUH) is mentioned in the Quran as “mercy for 
all creation . Paradise too is the eternal abode of peace. In short, Almighty God and His 
teachings are geared to bringing harmony and peace. The Quran refers to Islam as ‘the paths 
of peace’, “Subul al- Salam” (al-Maidah 5:16). It raises the banner of reconciliation, Sulh (an- 
Nisa 4:128) and states that God abhors disturbance of peace, fitnah (al-Baqarah 2:205). The 
ideal society, according to the Quran, is ‘Dar al-Salam’ which means the abode of peace 
(Yunus 10:25). Even war in Islam is geared to the’ actualization of peace and justice. This 
concern was stated in a nutshell by the Prophet (PBUH): “Allah grants through rifq 
(gentleness) what He does not grant by means of unf (violence). This signifies that 
aggressive and violent wars are not of God's liking. Peace should be the rule and war the 
exception. Allah has also prescribed punishments for crimes which are equitable and serve 
corrective and reformative purposes. These punishments, harsh though they might seem at 
first sight, in fact manifest God’s love for the victims for He wants to ensure justice, and 
prescribes retribution and punishment so as to serve as deterrents and provide a life of peace 
and security to all. In most cases, a sincere apology to the victim, an earnest plea for 
forgiveness and a solemn penitence can absolve the perpetrator of the crime. 


The Islamic devotional system which is comprised of daily prayers, alms giving, 
fasting the month of Ramadan and pilgrimage to Mecca_not only vivifies one’s devotion to 
God but is also meant to cultivate self-discipline, self-sacrifice, kindness, benevolence and 
self-accountability. In short, the Islamic devotional acts and even its punitive laws are all part 
of a comprehensive scheme of social rehabilitation, reformation and promotion of peaceful 
and harmonious coexistence. In a sense, they are also an extension and manifestation of 


God's love, mercy and justice. 


i i id) al Iso in the associated 
Muslims believe in the absolute unity of God (tawhid) and a 

belief in the Messengers, the Angels, the ‘Revealed Books, the Last Day ae ae 
Predestination of Good and Evil as the starting points of their faith. They believe that thel 


faith is to say that Islam is their creed. They believe that action in Islam is comprised of 


performing the acts of worship, obeying the rules of human conduct as laid down by Islam 


and leading lives in accordance with the principles it has prescribed. 


' Li ings of Islam: i | 
= A I has been derived from the root of Arabic word SLM (alu), which 


) s u A n TP . ' if up”. Thus “ > yal alul 
á der”. “to submit’, “to yield”, and “to give one's self | 
fender dai committed his cause to God" or "he resigned himself to the will of 


LS ts ee 


www.urdukutabkhanapk.blogspot.com 





God." Aslama alone would mean "he committed himself to the will of God" or "he 
became a Muslim.” The other major shades of meaning In the root are "to become 
reconciled with one another" or "to make peace." Saim means peace.” So does silm 
which also means "the religion of Islam.” 

Imam Raghib al-Isfahani in his al-Mufradat fi Gharaib al-Quran says: "Islam, jp 
law, is of two kinds: one is a simple confession with the tongue ... the other (is) that 
along with confession, there is belief in the heart and a fulfillment in practice, ang 
resignation to God in whatever He brings to pass or decrees." Imam Raghib further 
says: "Islam means entering into salam, and salam and silm both signify peace." 
Sayed Ameer Ali in his epic book “The Spirit of Islam" defines Islam as: “Salam 
(salaam), in its primary sense, means, to be tranquil, at rest, to have done one's 
duty, to have paid up, to be at perfect peace ; in its secondary sense to surrender 
oneself to Him with whom peace is made. The noun derived from it means peace, 
greeting, safety, salvation. The word does not imply, as is commonly supposed 
absolute submission to God's will, but means, on the contrary, striving after 
righteousness." | La 


3. Terminological Meanings of Islam: 

As described above, Islam is an Arabic word that denotes submission, surrender, and 
obedience. As a religion, Islam stands for complete submission and obedience to Allah— 
whence the name Islam. The other literal meaning of the word "Islam" is. "peace." This 
signifies that one can achieve real peace of body and of mind only through submission and 
obedience to Allah. Such obedient way of life results in mental peace, stability in the life of 
individual and harmony in the society and establishes real peace in in worldwide human 
community at large. As God says in the Quran: 

al sl 


Laial yiil Ca sli Sikes ái a TA Soy agi Saabs | stad Osh 

- Gila sd 5 add Ci gk GIES! lI glee 3 
“Those who believe and whose hearts are:set at rest by the remembrance 
of Allah; now surely by Allah's remembrance are the hearts set at rest. 


(As for) those who believe and do good, a:good final state shall be theirs 
and a goodly return”. (Ar-Raad13: 28-29) 











This message was preached by all the Prophets of God, who guided man to the right 
path. But man not only veered away from the right path time and again, but also lost and 
distorted the code of guidance that the prophets had bequeathed to him which necessitated 
the sending of other prophets by God for restating the original message and steering man 
back to the right path. The last of these apostles was Prophet Muhammad (PBUH), who 
presented God's guidance in its final shape and for all times and climes. This guidance is 
called Islam whose principles and injunctions are laid down in the Qur'an and whose 
practices are preserved in the life-example of the Prophet (PBUH) called Sunnah. : 


4. Concept of Islam: 
i. 


As discussed above, Islam signifies and requires the obedience and submission not 
only'in belief and mode of worship but also in ethics and morality but also in politics, 
culture, social behaviour, “laws, economics, national and international affairs both In 
individual and collective spheres. Submission to the divine commandments of Allah IS 
the safeguard of peace and harmony. It enables man to make peace with himself an 

his fellow being on the one hand and with the human community and Allah. on the 
‘other hand. This submission does not take away his individual freedom. It frees the 
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mind from superstitions and fills it with truth and meta hysical realit i 

religion of truth. It is the embodiment of the code of ife which God, the cosa oa 
Lord of the universe, has revealed for the guidance of mankind. For the proper 
development of human life, man needs both the material resources for fulfillment of 
physical needs and true guidance for spiritual satisfaction maintenance of justice and 
tranquility in human life. The Lord of the universe has provided for both of these in full 
measure. To cater to the material needs of man, He has put all of nature's. resources 
at his disposal. To provide for his spiritual, social, and cultural needs, He has raised 
His prophets from amongst men and has revealed to them the code of life that can 


guide man's steps to the right path. This code of life is called as Islam, the religion 
preached by all of the prophets of God. 


The fundamental concept of Islam is.premised on the notion that the whole universe 
is created by Allah Almighty, the Sustainer of all things. He created man for a fixed 
period of life to be lived on the earth as a trust and test. Allah has prescribed a divine 
code of life for man and granted freedom to follow this code or not. As in Surah 
al-Kahf Allah says: 






o2e-ts yen 8 2 8 8 att larg 2 3 
-ASil BLS gag Cpa Sala els Cyd 
“Whosoever wants, he should believe; and whosoever wants, he 
should disbelieve” (Al-Kahf 18: 29) 





Those who follow the code revealed by God in toto are considered Muslims 
(believers) while those who decline to follow the same are termed as kuffar 
(disbelievers). When one has acknowledged God as one’s sovereign and accepted 
His servitude and has also admitted that the Messenger is the tangible ruler holding 
authority on His behalf and that the Book has been sent by Him, it will mean one has 
entered Deen. y 


Islam is the religion of truth. It is the embodiment of the code of life which God, the 
Creator and Lord of the universe, has revealed for the guidance of mankind. For the 
proper development of human life, man needs two elements: (a) the resources to 
maintain life and to fulfill the material needs of the individual and society, and (b) 
knowledge of the principles of individual and social behavior to enable man to fulfill 
himself and to maintain justice and tranquility in human life. The Lord of the universe 
has provided for both of these in full measure. To cater to the material needs of man, 
He has put all of nature's resources at his disposal. To provide for his spiritual, social, 
and cultural needs, He has raised His prophets from among men and has revealed to 
them the code of life that can guide man's steps to the right path. This code of life is 
known as Islam, the religion preached by all of the prophets of God. God said: 


Jeki gali go] Opi tag Ua dy tas áy Ga d 
gis Lag dej (sings (iy! g buyi C985 GS 
- palah 4) $555 agi aal Gi G50 Y 4935 Ge Cons 









Á Say: We believe in Allah and (in) that whick had been 
revealed to us, and (in) that which was revealed to Ibrahim 
and Ismail and Ishaq and Yaqoub and the tribes, and (in) that 
| which was given to Musa and Isa, and (in) that which was 
given to the prophets from their Lord, we do not make any 
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distinction between any of them, and to Him do we submit 
Isa, and (in) that which was given to the prophets from their 
Lord, we do not make any distinction between any of them, 
and to Him do we submit..” (Al-Baqarah 2:136) 


iv. The essence of basic Islamic concept consists of the idea that it is not enough to 
practice Islam in the personal life only, but that the teachings of the Quran and those 
of the Sunnah need also be implemented in their totality in the social, economic, ang 
political fields. In other words, it implies the establishment of the sovereignty of Allah 
in the “sacred” as well as the "mundane" domains, or the removal of the dichotomy 
between collective life and state authority on the one hand and Divine guidance on 
the other. The underlying and pervasive idea in this context, which is also an integra 
part of the Islamic evolutionary thought, is that the struggle to establish unqualifieg 
and unconditional ascendancy of the Holy Qur'an and the Sunnah of Prophet 
Muhammad (PBUH) is obligatory upon all members of the Muslim Ummah. The goal 
of this struggle is to achieve the supremacy of the true way of life (Deen al-Hag), in 
order to establish Islamic concept of social justice - which is the most balanced 
synthesis of human freedom, fraternity, and equality, and that embodies the Divine 
attributes of benevolence, providence, and justice. 


V. The second-century (AH) work of Hanafite theology Figh-i Akbar Il says: Islam is 
equated with total surrender (taslim) and total obedience (ingiyad ) to the divine laws. 


vi. Syed Ameer Ali elaborates. the concept of Islam as: “The essence of the ethical 
principles involved and embodied in Islam is thus.summarized in the second chapter 
of the Quran : ) 
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“There is no doubt in this book—a guidance to the pious, who 
believe in the Unseen, who observe the prayers, and distribute 
(charity) out of what We have bestowed on them and who believe in 
| that which We haye commissioned thee with, and in that We 
commissioned others,with before thee, and who have assurance in 
the life to come;—these have received the direction of their Lord." 


(Al-Baqarah 2: 2-5) 


The principal bases on which the Islamic system is founded are: 
a. A belief in the unity, immateriality, power, mercy, and supreme love of the Creator, 
Charity and brotherhood among mankind; 
Subjugation of the passions; 
The outpouring of a grateful heart to the Giver of all good; and 
Accountability for human actions in another existence”. 
A man can join the fold of Islam by testifying the Unity of God’and the Prophethood of 


Hazrat Muhammad (PBUH). Both of these beliefs are epitomized in the kalimah (the article of 
faith): | | af, meal : 


oao og 
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La ilahailla Allah, Muhammad Rasul Allah. 
(There is no god except Allah; Muhammad (PBUH) is His Prophet.) 


5. reheat gs of Religion of Islam: 
mad A. Galwash in hi í n ; 
i ae in his book “The Religion of Islam summarizes the concept of 


‘The word Islam which literally signifies ‘resianat 
rally signifies ‘resignation’ (to God’s will), is 
“pacha commonly applied to the religion of the followers of the Bont 
chee ‘ Me ee ee a various sections of the law of Muhammad (PBUH) 
or the guidance of Hi ; 
and for the duties of life. : S people, both for the worship of their Lord, 
These sections are five in number namely: 
i. Beliefs (Sie!) ! 
i. Practical Devotions; (=Le) 
iii; Transactions; (=> ste) 
iv.  Moralities; (5245341) 
v.- | Punishments (<L sc) 
a. Beliefs: Five Articles of Faith 
The basic articles of Islamic faith are: 


i. Belief in the oneness of God, vue 
ii. Belief in the prophets and in the guidance that they bequeathed 


ii. Belief in the angels Oa 
iv. , Belief in the books w 
v. _ Belief in the Day of Judgment 


Devotions/Worships: 
Devotions are sub divided into five articles of practice: 


Recital of the Creed (Kalimah); 
Prayer to God (Salat); 
Paying legal alms (Zakat); 


Fasting in the month of Ramadan (Saum); 
Pilgrimage (Hajj) to the Temple of Makkah once in a life time, if means allow it. 


Devotions also embrace legal warfare (Jihad) for the defense of the religion of Islam. 


SVE FWD a 


Transactions . z 
Transactions include such duties as are required between man and man, and may be 


divided into three sub-divisions, namely: Contests; Nuptials; and Securities. Almost all the 
various sections of civil jurisprudence relating to barter, sale, agency, larceny, marriage, . 
divorce, dower, partnership, claims etc., are embraced under those three heads. 


zi Saale: embrace the consideration of all those moral excellences which are 
enjoined in the Quran and in the teachings of the Prophet (PBUH), such a aner, 
confidence in God; humility; resignation; keeping worldly ambitions within boun S; gang 
good counsel and advice; contentment: liberality; love to God and man; patience; etnica 


instructions and rules of conduct relating to: 


8 
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d. Punishments: 
Punishments include: 


1. Penalties exacted for manslaughter or serious bodily injuries, 

2. Punishment for theft by the loss of a hand, 

3. Punishment for fornication and adultery: stoning for a married person and one 
hundred lashes for an unmarried person, 


4. Punishment for slander by eighty lashes, 
5. Punishment for inebriation by eighty lashes. 


Critical Assessment: 


+ 
9 


Professor H. A. R. Gibb once said of Islam as a Deen: 

"Within the Western world Islam still maintains the balance between exaggerated 
opposites (body and spirit). Opposed equally to the anarchy of European nationalism and 
the regimentation of Russian communism, it has not yet succumbed to that obsession 
with the economic side of life which is characteristic of present-day Europe and present- 
day Russia alike.” | 

George Bernard Shaw in his 1936 opus The Genuine Islam is reported to have said: 


"| have always held the religion of Muhammad in high estimation because of its wonderful 
vitality. It is the only religion which appears to me to possess that assimilating capacity to 
the changing phases of existence which can make itself appeal to every age. | have 
Studied him the wonderful man and in my opinion far from being an Antichrist, he must be 
called the Savior of Humanity. | believe that if a man like him were to assume the 
dictatorship of the modern world, he would succeed in solving its problems in a way that 
would bring it much needed peace and happiness. | have prophesied about the faith of 
Muhammad that it would be acceptable to the Europe of tomorrow as it is beginning to be 


acceptable to the Europe of today." 
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BASIC PROBLEMS OF HUM 
SOLUTO AN LIFE AND THEIR 


(PMS KP/CCE GB) 





Introduction 
Instinctively man is inquisitive and feel 

; i S perplexed 
p eva of basic nature, These probing questions relate to fundamental realities. The 
adequate answers to these queries create in man a sense of fulfillment, contentment and 
purposiveness. This contentment further guides him to success in this world and in hereafter. 
He feels Satisfied on both sacred and secular levels. The failure to get answers of these 
questions leads man to disintegration and frustration. People have tried to answers these 
realities through philosophy, science and religion. However, the most convincing answers 
have been given by divine knowledge (wahy). Every man is facing following fundamental 
problems: | 7 | 

1. Who is the creator of Man and the Universe? 

What is the purpose of human existence on earth? 
What is objective and purpose of everything? 
Weather man is living a free or predestined life? 
What are man’s social functions? 


What lies after death? What is hereafter? 


if he fails to get answers dealing 


ee ae Se 


Solutions to Fundamental Problems | : 

These questions have not yet been.answered by philosophy and science adequately 
since they relate to metaphysical realities which are out of domain of human's intellect and 
experiment. It is the religion / wahy which deals with the questions of spirit and metaphysics. 
The Quran answers to these questions as: : 


Who is the Creator of Man and the Universe? . | | 
The Quran says that this universe, man and everything present in the universe is 


created by Allah Almighty. 
sá SN) call 5 1g 5 al GEE Ng Gea Ng agai SB SO 
gaY a GG pla bys chail Gyo ail D5 Lag Gullll G85 Lay all i 
a Anall GSE 5 y Cay phy 4515. S Ge lead Oj Giga Sa 
mon aja) ALY uaig clá 








j j d the earth and the 
“Most surely in the creation of the heavens an arth 
alternation of the night and the day, and the ships that run in Se sea 
with that which profits men, and the water on EENES me 

i j ith i t ter its dea 
he cloud, then gives life with it to the earth 

sien is it all (kinds of) animals, and the changing of the winds a 
the clouds made subservient between the heaven and the oor reer 
are signs for a people who understand...” (al-Baqarah 2: 
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And man is best creature of Allah: 





-a3 gi Cyl gf GLY) eld Si} 
(al-Tin 95:4) 






“Certainly We created man in the best form. 


What is the Purpose of Human Existence on Earth? 
According to the Quran, man is not created without a purpose. He has been assigned 


a position and a responsibility. He has been sent on earth as God’s vicegerent and he has to 
follow the teachings of his God, the Supreme Ruler. He has to live the life as per biddings 
and restrictions imposed by God. The purpose of human existence on earth is worship of 
God. This worship is total submission to the requirements of God in every human life activity 
be it sacred or mundane; social or individual; political or economic. He is to forbid evil and 
preach good. He is to establish justice and just order securing safety and respect of all. He 


has to use authority as trust (Amanah). | 
The concept of amanah determines the individual's relationship with the family, 


society, state, and government and the humanity at large. Man is attached to these 
institutions both materially and spiritually. Amanah establishes man’s responsibility toward his 


kin, other human beings and socio-political institutions. 


Purpose of Man’s Life on Earth is Worship of God: 
Man's creation is not useless and absurd. He is created with a definite objective. The 


Holy Quran says: 





-04 ii Y Gi aS, ie asui ii iai 


“What! did you then think that We had created you in vain and 
that you shall not be returned to Us?” (al-Muminun 23:115) 






Allah has created man with a special purpose which is explained by the Holy Quran. 


gpa Gly Gall Cals ty 


“And I have not created the jinn and the men except that they 
should serve Me”. (al-Zariyat 51:56) 





Administration of Justice of Earth: , a 
Man is responsible for the administration of justice between people in multifaric 


worldly affairs; 

Ml of Salih fe gly a clots Latah, Gaal 118 Lal Gall iT 

E151 has Gf esal | al Wa Ash aud 1a GIES ai 
aá Lag GIS ÁI É | ge yo i 155 






“lye 0 

. ' 
“O you who believe! be maintainers of justice, bearers of witness of Allah's 
sake, though it may be against your own selves or (your) parents or negr 
relatives; if he be rich or poor, Allah is nearer to them both in compassion; 
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the 
eae do not follow (your) low desires, lest you deviate; and if you 
or turn aside, then surely Allah is aware of what you do”, 


(an-Nisaa 4:135) 






What is Objective and Purpose of Everything? 


Nothing in this uni , . 
rere a nig universe has been made or raised without a purpose. Everything is 


preordai its existence and purpose, The trees are to provide oxygen, the animals 






om saii . “s Jyh ;ź 
- Ja oals epa US Lj 


“Surely We have created everything according to a measure” 
(al-Qamar 54:49) 








This is further indicated in the Holy Quran as is said: 


- (538 AMIS goi OS (hel (gill ths gi 


“Our Lord is He Who has endowed everything with its appropriate 
faculties and then guided it to their proper use.” (Taha 20:51) 





Each has his or her appropriate function, the due discharge of which constitutes the 
dignity, enjoyment, fulfillment and beauty of life. 


Weather man is Living a Free or Predestined life? 
Human Beings are God's Vicegerents on Earth and enjoy a free life subject only to 


will of God. 





- 4406 Go 5Yl 4 dels (3) Ed Shy DS As 
“And when your Lord said to the angels, I am going to place in 
the earth a khalif”. (al-Baqarah 2:30) 






Human beings are a special creation of God. God has created man as His 
representative (khalifah). God has made everything else in the universe subservient to man, 
and if he utilizes them positively, he participates in God's continuous process of creation. This 
participation is neither by chance nor optional, but a responsibility - the purpose of one's ery 
life and existence. God has not left man empty-handed to fulfill his responsibilities in this life. 
He has endowed man with reason, physical and intellectual capabilities, knowledge and oner 
resources. These potentialities and resources - including ones very own ey are gan ro 
man as a trust (amanah). Hence he is not the absolute owner of any one o emp ad 
own body and life has been given to him on trust, hence, he is not allowed - a = a 
harm himself. Potentially there is an aati prospaci esi deni tee oe A BARAN 
in this process of creation. But this cannot occur Wino! ct In| $ jpe they 

ve been endowed with the ability to think, rationalize an 3 
it see can their potentials in order to qualify to be mentary to ve per n 
creation and growth initiated and spearheaded by God. Thus the under IA : a uy 
man's life and relationships with all the other creatures Is that everything in 
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presentative of God on earth, man has been 


and as re 
trust (amanah) from God to man, d a peaceful society. 


assigned the duty of establishing civilization an 


What is Man’s social Existence? ar 
the nature -fitrah - of every human being in such a way that no 
God has fashioned À n is vital for mankind, and no human 


i ial organizatio 
one can survive alone. In other words soc ma | 
organization can be established without some form of universal principles accommodating 


i of all or most members of a given group. The Qur'an tells that mankind originally 
eee one community (ummah), and God has guided them by sending prophets with 
glad tidings and warnings, but they disagreed among themselves for selfish motives; this led 
to division in the society (al-Baqarah 2: 213). These divisions occurred because some 
“holders of religion” sold the sacred message “at a cheap price” (al-Bagarah 2; 102-103) for 
their personal worldly gains. Every individual is free to choose between an ethical life and a 
life motivated by selfishness, greed, and evil desires. The challenge for mankind is to 
overcome this negative power and thereby contribute to the growth of civilization. 


What Lies after Death? What is Hereafter? 
Life on Earth is a test to be evaluated in hereafter. Life is but ephemeral existence. 


There is no permanence. Man shall be held accountable on earth for all his actions. 
Sai gg de da 28 kia igali; Gal gE ol 

— jall 

“Who created death and life that He may try you-- which of you is 


best in deeds; and He is the Mighty, the Forgiving.” 
(al-Mulk 67:2) 


The worldly life is just an entrance to forever living in the next world. That living is 
both great and permanent. 


Aish i l ghets piii aly 











“And as to those who are made happy, they shall be in the 
garden”. (Hud 11:108) 





Interesting Historical Conversation 

- Egyptian President Gamal Abdel Nasser (1918-1970), the leading socialist and Arab 
nationalist, was on visit to China. During his conversation with Zhou Enlai (1898-1976), he 
was asked by the Chinese leader why he and his people were so committed believer of a 
metaphysical being. He replied that we would continue to believe in a metaphysical being, 
Allah on two grounds: the science and logic fail to answer about the purpose of man’s life and 
universe and our people cannot live without a belief in Spiritual / metaphysical being. The 
belief is ingrained in our history and psyche. This belief gives a sense of historical continuity, 
psychological well-being, spiritual fulfillment and social cohesion. We have it on the authority 
of Mohamed Hassanein Heikal (1923-2016) in his magnum opus “ Nasser: The Cairo 


Documents” 


4 
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SOURCES OF KNOWLEDGE, REVELATION (WAHY) AS 
SOURCE OF KNOWLEDGE AND SOLUTION OF HUMAN 


PROBLEMS 
(PMS KP 2013) 





Outline: 
introduction 


Meanings of Knowledge 
Etymological Meaning 
Epistemological Meaning 
Western Exposition of Knowledge 
Islamic concept of Knowledge! lim 
Sources of Knowledge 
i. Intuition 
il. sense experience 
jii. Reason / intellect 
iv. Revelation / Wahy 
8. WAHY (MEANINGS, MODE OF TRANSMISSIONS, FORMS, DIVINITY & 
SUPERAMACY) 
i. Literal Meanings 
li. | Conventional Meanings ! 
ili. Different Methods of Divine Communication to the Prophets 


iv. Forms of Wahy 
v. Purpose of Wahy 
vi. Divinity and Supremacy of wahy 
vi. | Revelation (Wahy) as source of knowledge and solution of human 
problems 


ere NS 


Introduction hë | CA 
The combination of man's intellect and curiosity have provided him with irresistible 


motivations to know and understand the nature of his environment and the causes of its 
creation. The concept of human consciousness, in view of Islam revolves around all these 
‘basic questions of life. Since man has no hand in his existence, he would be equally helpless 
to realize the reason for such existence unless he is oriented by the power that causes him to 
exist, that is God. So, knowledge is an intense and close communication between knower 


and known. 


Meanings of Knowledge | 
Knowledge does not have spec! 
human understanding in a uniform way. 


fic definition or interpretation which satisfies or suits 
In fact, there are numerous and diverse meanings or 
expositions correspond to nature and functions of “knowledge”. Knowledge Is natsrogeneeys 
exercise; a paramount phenomenon, apparently varying In substance encompasses the 
nature of all that which man feels, finds and reacts. 
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Etymological Meaning 

The origin of word “knowledge” from etymological point of view has been taken aş 
existing fact without reference to the history of its uses. However, the word “knowledges 
etymologically related to Greek “novisse”, Latin “cognoscere” means to know by the Sense 3 


There is an observation by Socrates (469-399 BC) which reflects the belief ų 
"knowledge" is identical with sense perception, seemed to Socrates a position that AA 
incapable of withstanding the slightest critical scrutiny. The contention that the contents 
each man's knowledge are private to himself is not only inconsistent with the possibili 
such general knowledge as is implied in being aware of sense objects themselves, but jc’ 
irreconcilable with the most obvious facts involved in the use of language as the EXPFessiong 
of thought and with the assumptions which every admittedly makes that on some things he is 
wiser than others and some on something's others are wiser than he. 


Bertrand Russell (1872-1970) analyses the nature of knowledge in etymological 
context as: 


“There are two sorts of knowledge: knowledge. of things and knowledge of truths, 
Both rest upon acquaintance as its foundation. Though acquaintance by introspection, we are 
not only aware of things, but we are often aware of being aware of them. When | see the sup 
| am often aware of my seeing the sun; thus my seeing the sun is an object with which | have 
acquaintance. Similarly we may be aware of our feeling, pleasure or pain, and generally of 
the events which have been in our minds. This kind of acquaintance, which may call sel. 
consciousness, is the.source of all our knowledge of mental things. It is obvious that it is only 
what goes on in our own minds that can be thus known immediately. What goes on in the 
minds of others is known to us through our perception of their bodies, that is, through the 
sense-data in us which are associated with their bodies. But for our acquaintance with the 
contents of our own minds, we should be unable to imagine the minds of others, and 
therefore, we could never arrive at the knowledge that they have in minds. It seems natural to 
suppose that self- consciousness is one of the things that distinguishes men from animals: 
animals we may suppose, though they have acquaintance with sense-data, never become 
aware of this acquaintance, and thus never known of their own existence”. 


Epistemological Meaning 

Studying philosophy which Henderson in his book "Introduction to the Philosophy 
of Education”, asserts, is a disciplined and guarded exercise of fundamental problems which 
man has ever faced, concentrates specifically on the theory of knowledge involves an area of 
philosophy called ‘epistemology’. The origin of the word ‘epistemology’ is- from two Greek 
words episteme (knowledge or science) and logos (knowledge or information). The ancient 
Greeks believed that a person becomes wise by knowledge and understanding. Plato in his 
‘Republic’ stresses that love of knowledge makes man wise and live wisely was the ideal of 
human life in those times. He writes: | 


“He who has a taste for every sort of knowledge and who is curious to learn and is 
never satisfied may be justly termed as philosopher’. 


For classical Greek philosophy, knowledge (episteme) stands in contrast to asi 
The highest form of knowledge is wisdom (sophia) which is knowledge of the whole for Pla 5 
(427-347 BC). Aristotle (384-322 BC) gave intuition a significant role in this activity. sexta 
scholars in a religious adaptation of Plato’s doctrine of recollection claimed that men ae 
total knowledge in their souls, but it has been rendered inoperative through the fall of t 
They held that the fall separated men's soul from his reason. Locke distinguishes knowle09 
into three types: Intuitive, demonstrative and sensitive. 
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the eternal, the other on the t 


whole of Reality; the other Bedi aspect of Reality. The one is present enjoyment of the 
the various regions of the wh at traversing the whole by Slowly specifying and closin 

mutual rejuvenation Sih « ole for exclusive observation. Both are in need of each SHar f ; 
accordance with their force iG te int z the same Reality which reveals itself to them in 
kind of intellect’, "act, Intuition, as Bergson rightly says, is only a higher 


Status of Intuition as Source of Knowledge 


. 


% The intuition is affected b 


. y external factors like belief system. thou i 
and socio-cultural set up. Thus affected intuition is not free of error cies ig 


% Intuition requires a lot of Struggle a 
answers of fundamental questions. 


* Any answers found by intuition may not be true and based on reality. 


“ Most of the time the findings of intuitive stru 
impractical. 


nd meditation. However, this may not guide him to 


ggle are inexplicable, unfathomable and 


* All this lead to discard intuition as authentic and authoritative source of knowledge. 


Sense Experience 


Knowledge through sense organs is another important source of acquainting 
knowledge. As a matter of fact human being cannot be sure of anything except that which is 
perceived through our sensorial reactions. Through sense- perception man establishes a- 
direct connection between him and the object perceived. In the Holy Quran, it has been 
explained that whatever is in heavens and earth has been for the control of human being! For 
~ this very purpose the Holy Quran has emphasized for research and investigation. This source 
of knowledge is discursive and obtained through deductive and inductive reasoning or both. 
Man has indeed, discovered this world and derived a benefit from it through senses. The only 
ground of knowledge of a person of a conscious being before him is the physical movement 
similar to his own, from which he infers the presence of a conscious being. 


The glory of human experience lies in the fact that it is self- critical and also critical of 
the knowledge that it acquires. Islam attaches great significance to sensory knowledge; it 
wants to discover a basis for a realistic regulation of life. The Quran, at many places, has 
directed man to observe the universe and through sense perception, account and reckon the 
Reality. 

The signs of nature could be taken from the features of beauty, power, and utility of 
man himself leading to an appeal to man’s own intelligence and wisdom. The most striking 
everyday phenomenon resulting from the inner relation of the heavens and the earth is the 
alternation of the day and the night. 

isiti i d in the Quran as a 

The acquisition of knowledge through senses as envisage 
significant N of knowledge must be supplemented with an insight, to awaken in man 
consciousness of that of which nature is regarded as a symbol. 


Al-Ghazzali observes the subject as: 
“To begin with, what | am looking for is knowledge of what things really are, so | must 


lain to me that sure and certain 
find what knowledge really Is. It was pl 3 
aias we Hat knowledge in which object is disclosed in such a tahan RECTE DES, 
remains along with it, that no possibility of error or illusion accompanies oy ; Ehi ue 
cannot ever entertain such a supposition. Certain knowledge must also be indu ; 


this infallibility or security from error IS SUC 


h that no attempt to show the falsity of the 


A Å le ee 
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a 


Knowledge can occasion doubt or denial, even though the at 
i ' tempt is made by som 

turns stones into gold and rod in to serpent. Thus ieee that en is more than rea tare’ 
suppose that someone says to me: 'No three more than ten and in proof thereof | Shaf 
change this rod into serpent; and let us suppose that he actually changes the rod into 
serpent and, and that | witness him doing so. No doubt about what | know are raised in cn 
because of this. The only result is that | wonder | precisely how he is able to produce the 
change of doubt my knowledge there is no trace." > 


In one of his reputed lectures entitled “Knowledge and religious experience” 
Allama Iqbal contemplates on this source of knowledge and attempts to derive inspiration 
from the Quran as a primary source of Islamic concept of knowledge, to apply to the entire 
spectrum of human experience: “The Quran, recognizing that the empirical attitude is an 
indispensable stage in this spiritual life of humanity, attaches equal importance to all the 
regions of human experience as yielding knowledge of the ultimate Reality which reveals its 
symbols both within and without. One indirect way of establishing connections with the reality 
that confronts us is reflective observation and control of its symbols as they reveal 
themselves to sense-perception; the other way is direct association with that reality as it 
reveals itself within. The naturalism of the Quran is only a recognition of the fact that man is 
related to nature, and this relation, in view of its possibility as a means of controlling her 
forces, must be exploited in the interests, not of unrighteous desire for domination, but in the 
nobler interest of a free upward movement of spiritual life. In the interests of Securing a 
complete vision of Reality, therefore, sense-perception must be supplemented by the 
perception of what the Quran describes as ‘Fuad’or ‘Qalb’, i.e., heart.” 


Status of Sense / Experience as Source of Knowledge 

** This source of knowledge is very limited 

It only tells about facts which can be sensed through organs 
They are temporary and likely to err 

These do not relate to metaphysical realities 


b 
K 


ka 
*,* 


+ 
*° 


+ 


è 
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intellect or Reason 

Intellect or Reason has been contemplated also an important source of knowledge. It 
is intellect which authenticates man with pre-eminence and differentiates him from other all 
sorts of creation. Reasoning involves logical concepts.’ It is obtained through the process of 
analysis and synthesis. In Islamic concept of knowledge commonly used word ‘Aq’ is 
employed as an inherent rational faculty of man, which distinguishes him from animals, 
because it is the source of the kind of knowledge of which animals are incapable. From the 
Quranic point of view, it is concerned with understanding of the phenomenal and the spiritual 
realities. It apprehends, generalizes and forms concepts. It is this ‘Aql’ that looks towards the 
transcendental world and receives knowledge from the knowledge of the only and Ultimate 
Reality-Almighty Allah. 


It might be appropriate to mention another useable word in Isla 
knowledge is ‘Hikmah’. Hikmah primarily signifies what prevents or restraints thoughtless 
behaviour. So it comes close to that of ‘Aq’. In the Quran, God is called 'Ahkam-ul-Hakir 
which means of who possess the attribute of wisdom. Wisdom is the God's bounty to j 
believers. Generally speaking, the Quran associates wisdom with the revelation. ee aI 
Quran and all other revealed scriptures is described as the Books of wisdom (al-Kita ae 
Hakim) and the message of wisdom as (Dhikral-Hakim). Imam Alusi, the wel it 
commentator of the Quran, maintains that Hikmah refers to the ‘Nagliya’ and ‘Aqliya of 
Agliya sciences in their real sense, are interpretative of and complementary to those 


slamic concept of 
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Nagliya while Nagliya, i.e., the revelations are 
rational element in man contains operative v 
passage Of time. But the intrinsic values never s 
to the moral percepts of Islam. 


the locus of intrinsic values, Agliya, i.e., the 
alues which may undergo change with the 
uffer a change and impart universal character 


The Book of Allah does not make a d 
emand to man to believe in bli 
wpa the mode of thought and conduct for man. The Holy Book appeals to si i 
of thinking, reasoning and understanding respectively Tadabbur, Tafakkur and Ta’aqqul. 


All prophets were taught wisdom whether th | i 
ey received the scriptures or not. The 
Prophet of Islam too was granted the same. There are ample feloréricas in the Quran in 


which it has been made clear that it is not only the Quran whi 
ti ~ ti n 
Prophet but “wisdom” was also vouchsafed to Sy which was revealed to the Holy 


The word (albab) minds has occurred 16 times: and th ‘Aal’ 
Sons , , À e word ‘Aql’ reason and its 
derivations have occurred 49 times in the Quran. It speaks an obvious indication which 
consistently invites man to apply his critical mental faculty to attain knowledge. The Holy 
Quran in its eloquent style calls upon people to appeal to reason, because -reasoning is the 
most courteous manner. 


As such reasoning in Islam has been considered a creditable source of Knowledge in 
getting guidance (hidayah) from Almighty Allah in solving our day to day problems and in 
viewing the insight of the universe for the cause of man. 3 


Logical knowledge according to the Holy Quran, enables us to know the conditions of 
the world in which we live and then ultimately to recognize Allah. The Quran maintains of 
them who ponder: 


Al-Ghazzali views that knowledge results from the function of intellect or reason (aql). 
He sometimes uses “Qalb” for ‘Aql’; both are used by him for the percipient mind. According 
to him, institution is nothing but theoretical reason working at the higher plan. Therefore, 
theoretical reason is different from critical intelligence described by Greek scholars. 
Theoretical reason, maintains Al-Ghazzali, has given us various systems of knowledge called 
philosophical sciences (Hikmah). Allama Iqbal visualizes the rational foundation in Islam right 
from its inception: | 

“The search for rational foundations in Islam may be regarded to have begun with the 
Prophet (PBUH) himself. His constant prayer was: ‘God! Grant me knowledge of the ultimate 
nature of things! The work of later mystics and non-mystics rationalists forms an exceedingly 
instructive chapter in the history of our culture, in as much as it reveals a longing for a 


coherent system of ideas,” 


Status of Sense / Experience as Source of Knowledge | . 
% The basis of intellect is on five senses. As the knowledge gained by senses Is 
imperfect and unreliable therefore intellect / reason may be as imperfect especially in 
matters relating to basic problems / questions of human life. 
“The intellect is limited in scope and spread. , | 
œ The reason differs in context, content and extent rendering unable to provide agreed 
and authoritative answers to the questions. 


“ Intellect is limited to physical things, and unrelated to metaphysical things. <" 
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WAHY (MEANINGS, MODE OF TRANSMISSIONS, FORMS, DIVINITY & SUPER 
The Arabic word wahi comes from the root word waha and is used to describa divin 
revelation. It has a variety of different meanings in the Arabic language, being interpretag k 
"a quick or divine indication", “to give or convey a message" or “gentle speech", In Islame 
wahican be precisely defined as God's divine massage conveyed to Allahs 
his message can be conveyed openly or in a hiddan apy 
ls beyond the mataria and 


terminology, 
chosen persons (Prophets). T 
concealed manner, imparting wisdom and knowledge that 
physical realities of man. 

The word wahy and its derivatives are repeated In the Glorious Qur'an alone 7a 
times, which attests the importance of the revelation for divine religions. According to Islam 
faith in revelation is compulsory on every person; male and female, because it is a part of the 
faith to believe in the divine Scriptures sent down to some Prophets and Messengers 


including the Glorious Qur'an. 


Literal Meanings: 
i The Arabic word for revelation is wahy that literally denotes an action that is done in 


secret and quickly, or to inform someone about something swiftly and secretly, 


ii. Wahy (revelation), which literally means ‘to speak fast and secretly’, ‘to command’, 'to 
inspire’, ‘to imply or to refer to' or ‘to send a messenger’ in Arabic 


Conventional Meanings 
i. Wahy is a supernatural and mystic phenomenon that is described in the science of 
Islamic exegesis (tafsir) as revelation from Allah Almighty to His messengers in a 
manner, the nature of which is unknown to us, or His communication from behind a 
~ veil or communication from Him through His messengers of whatever He wishes, with 
His permission. The wahy is delivered to the Prophet through the agency of angel 


usually Gabriel. i 
When God created human beings, He transmitted His guidance to the people on 
earth by means of wahy through the services of His Prophets. The adherence to 
these commandments leads to salvation whereas deviance from the same will invite 
the wrath of God on the Day of Judgment. 

In Islamic terminology, wahy means an information sent down by Almighty Allah to 

His Prophet or Messenger; whether it is related to an Islamic ruling or anything else, 

whether it is through a mediator or directly. 

iv. In other words, wahy is a divine knowledge conveyed to a Prophet or Messenger, 
directly or by the mediation of an angel, in order to inform the people. It is noteworthy 
that the Knowledge of Allah remains as it is in the Preserved Tablet, only it comes 
down according to what is written in it. Revelation is a substantial and essential 
matter in the prophecies and religions. It is like the miracles in importance. Both aré 
necessary, without them there would not be any Prophethood or Messengership. 


V. The renowned scholar, Hafiz ibn Hajr as-Qalani defines wahi as that knowledge 
regarding the Shariah that Allah conveys to His Prophets. 


vi. Imam Qastalani states that wahiis information given to the Prophets by Allan 
Almighty, in the form of a book, through Angels or through dreams. 


Si Methods of Divine Communication to the Prophets: 
Sisi - Maui Safiyurrehman Mubarakpuri (1946-2006) in his celebrated work on thé 
aniq al-Makhtum (the Sealed Nectar) refers to the following verses: 
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“It is not [possible] for any human that God should speak to him except 
through revelation [direct to his heart] or from behind a veil or by the 
sending of a messenger to reveal with God's permission what He wills. 
Indeed He is all- exalted, all-wise. Thus have We revealed to you 
[Muhammad] a Spirit of Our command. You did not know what the 
Book is, nor what is faith; but We made it a light that We may guide by 
its means whomever We wish of Our Servants” (Al-Shura 42: 51-52) 












Based on these verses and Islamic narrations, he has distinguished between three 
different methods of divine communication to the Prophets: 


a. Direct and immediate communication: This is interpreted to be of two kinds: 


i. | A suggestion thrown by God into the heart or mind of a prophet, by which he 
understands the substance of the message, whether it is a command or 
prohibition, or an explanation of a great truth; 

ii. | Verbal or literal communication, by which the actual words of God are conveyed 
in human language. The revelation can be received through dreams as Prophet 
Ibrahim (PBUH) saw the dream slaughtering his son. 

b. From behind a veil: This is not of course a material veil, but the veil of Light. In this 
sort of communication, the prophet hears a voice, but does not see the one to whom 

the voice belongs. This has been likened to hearing voice of a person from behind a 

curtain. The prophet Moses received the revelation from God on the Mount Sinai in 

this way. So did the Prophet Muhammad in the Night of Mi'raj. 

c. By sending a Messenger (rasúl). This Messenger was the angel Gabriel, through 
whom the revelations were given to the holy Prophet. The Prophet Muhammad 
usually received the revelation in this way. 


Speaking about the revelation to the Prophet Muhammad (PBUH), Allah said: 


be Gd Abe gle -ói 255M 4p JS -dad Gy ca al ails 
“Verily this is a Revelation from the Lord of the Worlds. With it came 


down the spirit of Faith and Truth. To thy heart and mind, that you 


may admonish. In the perspicuous Arabic tongue” 
: (Al-Shuaraa 26: 192-195) 










Forms of Wahy j | 

As regard to revelation received by Prophet Muhammad (PBUH), Muslim sources 
mention various modes in which they believe revelation came to him.In Maarif al-Quran, 
Mufti Muhammad Shafi Usmani (1897-1976) has summarized sx modes of descent. 
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i. In the form of dreams: Prophet Muhammad (PBUH) would sometimes rece} 
divine revelations of the Holy Qur'an in the form of dreams. Ayesha (ra) narrates the 
the beginning of Wahi began in the form of true dreams. Whenever the Holy Prophet 
(PBUH) would see a dream its true meaning and significance it would become clear 
by the morning (Bukhari). 

Revelation disclosed upon the sound of a bell: The common mode was that the 
Prophet Muhammad (PBUH) would hear sound like "the ringing of a bell" after Which 
he found the message committed to his memory. 

Revelation Brought by an Angel in the Form of a Man: Sometimes, the arch ange| 
would come in human form, most often of Dahya al-Kalbi, the Prophet's companion, 


Revelation through an Angel in his True Form: In two cases, Gabriel appeared in 


his real form. 
v. Revelation Directly from God: Once, on the night of Miraj, the Prophet Muhammag 
(PBUH) is believed to have had a direct conversation with God. 


vi. Revelation revealed directly into the heart: In the fifth mode, Gabriel would let the 
revelation enter into Prophet's heart. 


lt is interesting to note how the differing methods of communication reach their 
climatic end with ‘Kalam Elahi’, Allah directly speaking to His beloved. Initially Allah beckons 
His Prophet (PBUH) gently through dreams. Then revelation is communicated directly into his 
heart. Thereafter the Angel Gibraeel (a.s) comes with revelation in the form of a man. As the 
Holy Prophet (PBUH) draws closer and closer to Allah (3) Angel Gibraeel (a.s) is shown 
in his full glory to him, Finally Allah G2) calls His beloved Prophet (saw) to the heavens 
and talks to him directly in the finale of the Miraj-un-Nabi. 


Purpose of Wahy 
According to Mufti Muhammad Shafi Usmani, God has created three media through 


which humans receive knowledge: men’s senses, the faculty of reason, and the divine 
revelation; and it is the third one that addresses the liturgical and eschatological issues, 
answers the questions regarding God's purpose behind creating mankind, and acts as a 
guidance for the mankind as to choosing the correct way. In Islamic belief, the sequence of 
divine revelation came to an end with Muhammad (PBUH). | 


Divinity and Supremacy of wahy 3 

The Quran contains many commandments, injunctions, prescriptions and rules for 
the behaviour of relations between individuals and groups. Addressing the Holy Prophet 
(PBUH) Allah Himself says in the Quran: 
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"And we have revealed the Scripture unto the only that thou may 
explain unto them that wherein they differ, and (as) a guidance and a 
mercy for a people who believe.” (al-Nahl 16:64) 






Dr. Muhammad Hamidullah, the well-known Muslim scholar, writes, ‘The Quran 
seeks to guide man in all walks of life, spiritual, temporal individual and collective. It contains 
directions for the conduct of the head of state, as well as a simple commoner, of the rich as 
well as of the poor, for peace as well as for war, for spiritual culture as fool commerce an 
material well-being.” 
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Thus we find in the Quran such injunctions: 
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"These are the limits of Allah (Hadud Allah), so do not go near 
them (2:187) (These are the limits which no one should transgress if 
he is not to be punished.)” (al-Baqarah 2: 187) 


% Revelation in itself is the highest and the most reliable among intuitive sources. In 
fact, the Holy Quran directs mankind and especially ahl iman to obey prophets. The 
Quran in a natural way explains the intellectual validity of revelation. 


$% Wahy is unlimited source of knowledge. 
~ The knowledge gained from wahy is believable. 
“* Wahy covers both physical and metaphysical subjects effectively. 


“+ Way is the most authoritative source of knowledge pertaining to fundamental 
realities. 


$ Wahy is free of doubt. 
| % Wahy is perfect knowledge. 








| Revelation (Wahy) as Source of Knowledge and Solution of Human Problems 
Wahy is authoritative source of knowledge. It provides answers to all problems faced 
by man. wahy / Quran provides solutions to issues faced by man in wholesome manner.. 


(Note: For detailed discussions on Revelation (Wahy) as Source of Knowledge and 
Solution of Human Problems, kindly peruse previous topic titled Basic Problems of Human 
Life and Their Solutions and Next Topic Titled Importance of Deen in Human Life) 
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Introduction: | 
Deen plays a vital role in individual life and human society. The message of Deen IS 


divine and comprehensive as it encompasses all human actions, sacred and mundane 
spheres. Deen enlightens us about the Oneness of Allah, the prophetic mission of Prophet 
Muhammad (PBUH) and of earlier Prophets, and human accountability in the hereafter, the 
final abode of mankind, this world being the temporary existence. It tells us ways and means 
for living a virtuous life, carrying out domestic chores, dealing the public issues, treating the 
parents, relatives, friends, strangers, and caring the poor and orphans. Similarly Deen 
provides guidance vis-a-vis mankind's spiritual, social, educational political and ecu 
needs and ends. It deals with domestic challenges and foreign relations, and supe 
provisions for laws of war and peace. It provides guidance in matters concerning maman 
divorce, birth and death, property, inheritance, buying and selling, trade and ean 
and criminal law and many other practical matters. In short, it is complete code 0 

furnishing adequate guidance in all human situations. F 

A divine religion such as Islam addresses people of all ages, irrespective of race an 


colour through Quran. 
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“We have explained in detail in this Quran for the benefit of mankind, every 
kind of similitude. But man is, in most things, contentious. And nothing 
prevents men from believing when the guidance comes to them, and from 
asking forgiveness of their Lord, except that what happened to the ancients 
should overtake them, or that the chastisement should come face to face 
with them. (Al-Kahf 18: 54-55) 
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It is an admonition and Guide for those who are not obstinate, but willing to accept, 
and follow the Truth: | 





° peta , 1 tee <2 ° wn) 4+ > A BG wine 22, 
| - Cs 85h aglel Sia US Gye Cy) all laa (8 N Li 5 Aly 
“And certainly We have set forth to men in this Quran similitudes of every 
sort that they may mind. (Al-Zumar 39: 27) 





Religious Consciousness among Human Beings 

Human beings, the Quran suggests, are religious by nature. This is so because God 
instilled in them His awareness through their ‘primordial nature’ (fitrah). This primordial nature 
in human beings is so constituted as to enable them to recognize God, truth and goodness. 
All human beings have common religiousness, just as they have common sense. 
Furthermore, this original nature was strengthened by the ‘primordial covenant’ (mihaq) that 
God took from every person in their pre-existence: 
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“And when your Lord took from the Children of Adam, from their loins, 
their descendants, and made them testify concerning themselves (saying 
:) ‘Am I not your Lord?’ They said, “Yea! We do testify’, lest you should say 


on the Day of Judgment: ‘Of this we were never mindful. 
(Al-Aaraaf 7: 172) 








The story of the origin of human beings Is related in the Quran in several places (see, 
for instance, 2:30-9; 7:11-25; 15:26-44; 17:61-5; 17:50; 20:115—-23; 38:71-85), and on each 
occasion some fresh point or new insight is introduced. The basic message of the story is 
that God honoured the first parents of humanity and allowed them to Stay in Paradise for 
some time. God told them that they might enjoy everything, might eat and drink all they 
wished, but were required not to approach a certain tree. However, Iblis — the devil who was 
their enemy — misled both of them, causing them to be expelled from Paradise, thereafter 
they were told to beware of the Devil and not to fall into his trap. They were also assured that 
God would send His guides and messengers among them to show them the path of truth and 
righteousness. If they followed God's prophets and messengers they would return to 
Paradise wherein they had been originally placed, or else they would lose it forever and end 
up in the perdition of Hell. Thus, as God had promised, messengers were raised from time to 
time among all peoples. ‘There was not a community’, says the Quran, ‘except that a warner 
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came to t ' (Faatir 35:24). ‘For every people there was a guide’ (ar-Raad 13:7). Final 

the ast Prophet Muhammed anne concluding the prophetic line and giving the complete ki 
final message of God to all mankind (Saba 34:28). The Quran emphasizes that the Messages 
of all the prophets of God were identical, at least as far as fundamental beliefs are concerne 

(see 7:59-93; 21:25 and 26: 1-191) although they differed in some practical details (Sharia 
generally translated as law) presumably in consideration of the vicissitudes of time and place 
(al-Maidah 5:48). The religion of all the prophets and messengers of God throughout history 
was one and the same - Islam — that is, ‘submission to God’. Islam, in this sense, is not, 
new religion; it is rather the original religion of all humankind. Likewise, the Prophe 
Muhammad (PBUH) is not the founder of Islam, but its final message-bearer. 


Religion and Divine Religion (Islam): 
Religion deals with man's relations with God whereas Deen deals both with man’s 


relation with God and his fellow beings. Religion deals with private affairs of life whereas 
Deen covers all aspects of life, individual as well as collective. In other words, Deen is aj 
embracing term which includes religio-socio-politico-economic systems. It touches upon the 
mundane as well as spiritual dimensions of human existence and insists that all our thoughts 
and deeds should be performed in accordance with the will of God expressed in Quran and 
practiced in Sunnah. Islam is not only a religion but also a Deen i.e. it is a complete code of 


life. 


What is religion? 
The English word religion comes from the Latinate Italian, religare, which means re - 


liga: “tie back" or “bind to.” According to the philologist Max Miller in the 19th century, the 
root of the English word religion, the Latin religio, was originally used to mean only 
reverence for God or the gods, careful pondering of divine things, piety (which Cicero further 
derived to mean diligence). 


The word religion is commonly used in a narrow sense, its scope being limited to a 
set of dogmas, some rituals for worship, and a number of social customs to celebrate 
important life-events. Religion deals with individual life only. 

i. According to Sir E.B. Taylor: 

“Religion means the belief in spiritual beings.” 

li. | The sociologist Emile Durkheim, in his seminal book The Elementary Forms of the 
Religious Life, defined religion as a "unified system of beliefs and practices relative to 
sacred things". 

lii. According to Muhammad Mazhar-ud-Din Siddiqui: 

"Religion affects every step of life. It has great impact on political life, economic 

domain, philosophy and other spheres of life. It glorifies the concept of 

universe.” 

lv,  Ibn-Khaldun (1332-1406) describes the chief objectives of religion as follows: 
(Divine) Deens are introduced by Allah in order to lead mankind to 
elernal blessings. Their objective is to worship Allah as well as 
management of worldly affairs. Deens provide guidelines to establish a 
composite state and government on the fundamentals enjoined by 
Allah”. 


Need of Religion: 
Religion is necessitated by its following functions: 


l Man is naturally a religious being; he requires a metaphysical being to fall upon in h's 
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quest for unresolved mysteries of universe, life, death etc. 
ii. Religion creates mental satisfaction by giving meaning to life. 
ji, Religion also plays a very significant role in moral and ethical development of society. 
iv. Religion teaches man as to how to seek assistance from and pleasure of God. 
v. Religion teaches equality and dignity of mankind. 
vi, Religion gives us the concept of brotherhood of mankind. 


vii, | Religion teaches such concept as tolerance, coexistence and mutual cooperation 
which are essential for world peace. 
vii. | Religion leads to purification of soul. 


ix. Research takes place in various branches of knowledge because of motivation 
provided by religion. 


x. Religion teaches us to care for the needy, the crippled, the minorities, the women, the 
weak etc. | 


Concept of Deen: | | * 3 

Deen refers to a complete code of life. Religion deals with man’s relations with God 
whereas Deen deals both with man's relation with God.and his fellow beings. Religion deals 
with private affairs of- life whereas Deen covers all aspects of life, individual as well as 
collective. In other words Deen is all embracing term which includes religio-socio-politico- 
economic systems. It touches upon the material as well as spiritual dimensions of human 
existence. In this regard, Islam is not only a religion but also a Deen being a complete cod of 
life. Put simply, religion deals with sacred and spiritual covering the belief system, mode of 
worships and observance of certain rituals and social customs. However, Deen covers both 
sacred and secular aspects of man. The sacred part is same as covered as by religion; the 
secular part is the guidance of divine code in the mundane affairs like political, social, 
economic, judicial aspects of man and society. . 


According to Dr. Khalifa Abdul Hakim: 

"Islam means peace as well as submission... The purpose of life is to live it well; in 
other words, well-being. The purpose of life is life edified, harmonized, enriched, 
strengthened and elevated.” He further went on to say that: “The craving for peace is inherent 
in human nature; hence every being naturally craves for Islam or peace.” 


The Necessity of Divine Religion (Deen): 
Deen is necessitated by following: | 4 
i Inability of our intellect to give a meaning to life compells us to believe in the 
Supremacy and functionality of revelation (wahy) which provides guidance regarding 
problems of ontological, cosmological, epistemological and mundane nature faced by 
man. 


li, | The establishment of a civilization and culture erected on the principles of revelation 
will always be strong, sound and profound. 7 
ll. Deen comprehensively describes the purpose of mankind on earth and its relation to 
- the Almighty. | 7 
V. Deen provides answers to such questions as have not been answered by science 
and philosophy like the existence of God, the purpose of universe, role of mankind in 
it and the reality of life in the other existence hereafter. 


V. Man has both the matter and the spirit. For material and bodily requirements, God 
has placed all the natural resources at the disposal of man. However to cater the 
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spiritual needs, a divine religion, Deen, is necessary as the same provides QUIdeling, 
regarding individual, social, political, economic and all other aspects of human life, 


Importance of Deen in Human life: 
1. Deen Provides Guidance to Mankind: | 
The primary function of Deen is to guide people towards the right path as said in the 









Quran: 
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“Surely this Quran guides to that which is most upright and gives good 


news to the believers who do good that they shall have a great reward”. 
( Al-Israa 17: 9) 








2. Deen Provides a Clear Path: 
It is the Divine Light of God which shows the clear path the right from the wrong, the 


true from the false: 
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“Therefore believe in Allah and His Messenger and the Light which We 


have revealed; and Allah is Aware of what you do”. 
| (Al-Taghaabun 64:8) 













' 3. Deen Leads Mankind from Darkness to Light: 
The Quran leads people out of the ignorance of darkness and evil into the Light of 
goodness and piety; 
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“ Alif Lam Ra. (This is) a Book which We have revealed to you that you 


may bring forth men, by their Lord's permission from utter darkness into 
light-- to the way of the Mighty, the Praised One”. (Ibrahim 14:1) 














This Divine Light offers a ray of hope to those who have lost their way in the 
wilderness of darkness: 
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“He it is who sends down clear communications upon His servant, that 
he may bring you forth from utter darkness into light.” (Al-Hadid 57:9) 





4. Deen is a Source of Wisdom and Knowledge: he 
The book of Deen contains unsurpassable wisdom and knowledge: “Yasin, by | 


nokia full of Wisdom,"(36:1-2). The wisdom of the Quran is really insightful and provide 
ce: 
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“And were it not for Allah's 
them had certainly desi 
bring (aught) to perditi 
you in any way, and 
| and He has taught-y 
is very great”. 


grace upon you and His mercy a party of 
gned to bring you to perdition and they do not 
on but their own souls, and they shall not harm 
Allah has revealed to you the Book and the wisdom, 
ou what you did not know, and Allah's grace on you 


| er  (Al-Nisaa 4 :113) 


Prophet Muhammad (PBUH) was taught the wisdom of the Quran in order that he 
may deliver it to the whole of mankind which he did successfully. 


5. Deen sets the criterion for Right and Wrong: 
The Quran provides guidance on judgment and justice: 
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“The month of Ramadan is that in which the Quran was revealed, a 
guidance to men and clear proofs of the guidance and the distinction” 
p tase DR A ae | AVAL E : (Al-Baqarah: 185 
The Quran is undoubtedly a manifest criterion. between truth and falsehood. 

6. “Deen is spiritual Cure of Modern Man: ©- 5 SE >n oOo 

God promises mercy to those who follow the guidance of the Quran: 
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“And this is a Book We have revealed, blessed; therefore follow it and 
| gùard (against evil) that mercy may be shown to you”. (Al-Anaam 6:155) 
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“And We reveal of the Quran that which is a healing and a mercy to the 
believers, and it adds only to the perdition of the unjust”. (Al-Israa 17:82) 





7.. Teachings of Deen are Guard against Evil: = 
The Quran develops fear of God, and reverence and love for Him: thus it guards 


those against those evil: 
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“It is a Quran in Arabic without any crookedness therein, in area ny 
they may guard against evil.” sarge : 40). 
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A true believer is shielded by the powerful cover of the Quran against evil and Wich 
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“Mus does Allah make His Signe clear to men that they learn gelf. 
restraint (and guard themselves against evil)”. ( Al-Baqarah 2:187) 


ways; 














8. Deen Provides a Clear Message to Mankind: 
Allah says: 


J2 
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“Alif Lam Ra (This is) a Book, whose verses are made decisive, then are 
they made plain, from the Wise, All-aware” | (Hud 11:1) 





The details of life are covered precisely: 
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“ And on the day when We will raise up in every people a witness against 


them from among. themselves, and bring you as a witness against these-- 
and We have revealed the Book to you explaining clearly everything, and 
a guidance and mercy and good news for those who submit’. 

(Al-Nahl 16: 89) 





Problems of life are explained from all points of view and by different ways, so as to 
elucidate its meaning to any layman: i 
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“We have explained things in various ways in this Quran in order that 
they may receive admonition, but it only increases their flight form the 
Truth, (Al-Israa 17:41) 











9. Deen induces in Man Piety and Remembrance of God: : 
Piety refers to the inner fear and deference man should have for his Creator. This 


ites fear centralizes the concept of God and His remembrance in the mind of the 
eliever: 
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“And thus have We sent it down an Arabic Quran, and have distinctly set 


forth therein of threats that they may guard (against evil) or that it may 
produce a reminder for them”. (Taha 20:113) 


God has clarified His Message aptly in the Quran for man to attain taqwa: 
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Thus does Allah make clear His communications for men that they may 

guard (againat evil), (Al-Baqarah 2: 187) 


10. Deen Provides Principles for Establishment of Justice: 


A vital function of the Deen is to guide in the establishment of balanced system of 
justice and equality: 
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“Surely We have revealed the Book to you with the truth that you may 
judge between people by means of that which Allah hae taught you; and 
be not an advocate on behalf of the treacherous.” (Al-Nisaa 4:105) 





The importance of the justice in the society cannot be underrated. The Quran 
therefore, warns the righteous to be on guard against such people and exhorts them always 
to seek the help of God for protection: 
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“It is God who has sent down the book which is truth, and the balance 
to judge between right and wrong.” | (Al-Shuaraa 42:17) 





Thus the Quran, being the last of the Revealed Books and Islam provides the most 
comprehensive Code of Justice. i 


Critical Assessment: | 

% Professor H. A. R. Gibb once said of Islam as a Deen: 

"Within the Western world Islam still maintains the balance between exaggerated 
opposites (body and spirit). Opposed equally to the anarchy of European nationalism 
and the regimentation of Russian communism, it has not yet succumbed to that 
obsession with the economic side of life which is characteristic of present-day Europe 
and present-day Russia alike." 

% The historian, A. J. Toynbee, has some interesting observations to make in this 
respect. In Civilization on Trial, he writes: . . =i 
"Two conspicuous sources of danger—one psychological and the other matertal—in 
the present relations of this cosmopolitan proletariat, (westernized humanity) with the 
dominant element in our modern Western society are race consciousness and 
alcohol; and in the struggle with each of these evils the Islamic spirit has a service to 
render which might prove, if it were accepted, to be of high moral and social value. 


In his book The History of Civilization, Will Durant considered the rise and fall of 
the Islamic civilization a great event in history and maintained that during five 
centuries (700-1200 A.D), Islam was the world precursor of power, discipline, and 

expansion of its realm, good manners, improvement of the standard of living, fair 
human laws, religious leniency, literature, and scientific research in medicine, 


philosophy, etc. 
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introduction: | | Asian can fake 
Islam is not only a religion but also a Deen, which means a complete code of lite 


Religion deals man’s relations with God whereas Deen deals both with man’s relation with 
God and his fellow beings. Religion deals with private affairs of life whereas Deen covers all 
aspects of life, individual as well as collective. In other words Deen is all embracing tem 
which includes religio-socio-politico-economic system. It touches upon the material as well as 
spiritual dimensions of human existence and insists that all our thoughts and deeds should be 
performed with the will of God.In other words, religion deals with sacred and spiritual covering 
the belief system, mode of worships and observance of certain social customs and rituals. 
However, Deen covers both sacred and secular aspects of man. The sacred part is same as 
covered as by religion; the secular part is the guidance of divine code in the mundane affairs 
like political, social, economic, judicial aspects of man and society. A Hoe : 


What is Religion? | | Wo 

The word religion is commonly used in a narrow sense, its scope being limited to a 
set of dogmas, some rituals for worship, and a number of social customs to celebrate 
important life-events. Religion deals with individual life only as depicted below: 


Individual Life 












Social Customs |. 


What is Deen? 
__ Contrary to religion deen covers all aspects of human’ life. It covers both 
spiritual/sacred matters and mundane/secular affairs of this world. In’ brief, religion deals wit 
man's relation with God; while Deen deals both man’s relation with God as well as his Lear 
beings. Deen provides guidance in the individual’ and collective affairs. It offers a pn 
system, concept of worship to fulfill the spiritual and metaphysical needs of individual life, an 
provides social, political, economic, legal codes and cultural norms for the betterment 0 
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society—taken as one community. 


When the term Deen is used for Islam, it obvious! 7 
Allah is worshipped and obeyed, not ' y means a system of life where 


just in the narrow religious se í 
includes all aspects of human life. g nse, but in a manner that 


Deen covers entire life as depicted in the following diagram: 


Deen 
(Entire Code of Life) 


Individual Life Collective Life 
o [e 


Few Social 


Political |“ 
Customs System 


- Ún DLS ASS hagy tae afle iaig Sina ASi Ekki a Sal 
“This day, I have perfected your Deen for you, completed my favor upon you, and 
have chosen for you Islam as your Deen” (al-Maidah 5:3) 
















islam is based on and rooted in a well-integrated set of beliefs describing the nature 
of ultimate reality, meaning of human life, and the final destiny. In addition to this essential 
faith ,modes of worship (i.e., Salat, Zakat, Saum, and Hajj) and various social customs are 
also integral parts of Islam. 


On the other hand, along with religious guidance, Islam: also provides us all the 
relevant instructions regarding our social, economic, and political existence (generally 
considered to be the “secular” or “worldly” aspects of life), and this is what really distinguishes 
Islam from other religions like Christianity and Buddhism which largely lack in providing 
principles required for dealings in sacred aspect of human life and society. 


Hence an impartial critic like Dr. Michael Hart is compelled to admit that “My choice 
of Mohammad (PBUH) to lead the list of the world's most influential persons may surprise 
some readers and may be questioned by others, but he was the only man in history who was 
Supremely successful on both the religious and secular levels”. ; 
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Meanings of ‘Deen’ 
There are several meanings of Deen. 
One meaning is honour, government, empire, monarchy and rulership. 


a. 

b. The second meaning is quite opposite to it, ie. subordination, obedience, 
slavery, servitude and subjection, 

c. Third meaning is to account, to give judgment, and dispense reward and 


punishment of actions. 
The word Deen has been used in the Quran in all these three meanings. 


Allah says: 
ALY! ail Sie Gall óy 
Surely the (true) religion with Allah is Islam (Aal -Imran 3: 19) 


This means that with Allah Deen is only that creed which makes man recognize Allah 
alone as Possessor of Dignity and which does not allow him to bow himself before anybody 
except Allah. Man must regard only Allah as Master, Lord and Sovereign and must not be 
slave, servant and subservient to anybody except Him. He must consider Allah only as the 
Giver of reward and punishment, and must never be afraid of being accountable to anybody 
else except Him, must not be covetous of receiving reward from anybody else nor be afraid of 
punishment from anybody else. The name of this very Deen is Islam. If contrary to this, man 
considered someone else as possessor of real dignity, as a real ruler and master and as a 
real giver of reward and punishment, and bowed his head before him in humiliation, became 
servile to him, obeyed his orders, became eager for his reward and fearful of his punishment, 
then this will be false Deen, Allah never accepts this kind of Deen because it is totally 
contrary to reality. No other being except God is the Possessor of honour and dignity in this 
whole universe nor does there exist anybody else's sovereignty and kingdom. Man has not 
been created to be a servant and slave of anybody else nor is there anyone else except that 
real Master Who is capable of giving reward and punishment. This very fact has been pointed 


out thus in two verses: 
- be Ui Uf tip LY ib as ba 


“And whosoever seeks a Deen other than Islam, it will not be 
accepted from him.” (Aal-Imran 3 : 85) 













That is to say that whosoever, disregarding the sovereignty and kingship of God, 
acknowledges someone else as his master and ruler, and becomes his servant and slave, 
and considers that being as a giver of reward and punishment, God will never accept his 


Deen. 


God has actually made human being His own slave and has not at all ordered them 
to. be servile to anyone except Himself. It is; ‘therefore, incumbent upon them to turn away 
from»all directions and divert their attention to their Deen; i.e. obedience and servitude, for 
Allah only. They should devote themselves to His service with single-mindedness, and be 
afraid of being accountable to Him-alone. —_- : rae OW 
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Seek they other than the Deen of Allah when unto Him submits 


whosoever is in the heavens and the earth, willingly, or unwillingly, and 
unto Him they will be returned.” (Aal-Imran 3 83) 


This means that man wants to be servile and subservient to someon 
although all those things that are in the earth and the heavens are ata iri pei 
servants of God alone, and for the accountability of their deeds they have to submit 
themselves to. no other authority than God? Does man seek to evolve a novel plan for himself 
in contravention to the entire universe comprising earth and heavens? 


s Á y aK sath cle b yg htt all oag dagi Al gay Gai oll 9h 
- oS peal 


“He it is Who has sent His Messenger with the guidance and the Deen of 


truth, that He may cause it to prevail over all Deens, however, much the 
idolaters may be averse.” (Al-Tawbah 9 : 33) 










This means that Allah has sent His Messenger with the true Deen for the purpose 
that should end the sovereignty of all false authorities and make man so emancipated that he 
should become servant of none except that of the Lord of the universe no matter what hue 
and cry the unbelievers and polytheists may raise against it because of their ignorance. 


oy 8330 3855 AS OAS Y As gh pi 
“And fight them until persecution is no more and Deen is all for Allah’. 
(al-Baqarah 2:193) 






This means that you wage war so that the evil of the sovereignty of beings other than 
Allah is wiped out, and only the Law of God operates in the world, the sovereignty of God 
alone is acknowledged and man becomes slave exclusively that of God. 


From this elucidation it is now clear that the meaning of Deen is to acknowledge God 
as Lord, Master and Ruler, to obey and serve only God, to be afraid of accountability to God, 
to fear his punishment and to be greedy. of His reward. 

Since the commandments of God have been vouchsafed to human beings only 
through His Book and His Messenger, therefore, to recognize the Messenger as God's 
Messenger and the Book as God’s Book and obey their injunctions Is also the essential part ) 
of Deen as has been said in the Quran: : 


4% { og < ae oeert- r hr awe Vos 3 PET E Si.” .- te 
i alal ct cy” g Se Gta ie Ded EU e ih 
- GPA Ad Yy agile Cag 
ili m! 3 from among you 

| “O children of Adam! if there come to you messengers 3 
relating to you My communications, then whoever shall guard (against 


ight-- have no fear nor shall they grieve.” 
evil) and act aright-- they shall hav eee 












www.urdukutabkhanapk.blogspot.com 


36 Islamic Studies 
His commandments direct to eve 
is it i r that Allah does not send 
jah me y ranted of His Messengers. Therefore, one who aes Allah 
peruan an ee taken as obedient to Him only when he becomes o edient to His 
ER Aiia carries out the orders received through the Messengers. This is exactly 


what Deen implies. 


, Deen 
ion of Islam: Requirement of Islam as Dee i 
aonya of true Islamic thought consists of the idea that it is not enough to 


nal life only, but that the teachings of the Quran and those of the 
Rinna ead toe Irlara in their totality in the social, economic, and political fields, In 
other words, it implies the establishment of the sovereignty of Allah in the religious as well 
as the “mundane” domains, or the removal of the dichotomy between collective life and State 
authority on the one hand and Divine guidance on the other. The underlying and pervasive 
idea in this context, which is also an integral part of the Islamic evolutionary thought, is that 
the struggle to establish unqualified and unconditional ascendancy of the Holy Qur’an and the 
Sunnah of Prophet Muhammad (PBUH) is obligatory upon all members of the Muslim 
Ummah. The goal of this struggle is to achieve the domination of the True way of life (Deen 
al-Haq), so that the Islamic system of social justice - which is the most balanced synthesis of 
human freedom, fraternity, and equality, and which embodies the Divine attributes of 
Benevolence, Providence, and Justice - can be established on earth. 


Total Impl 
Th 


Comparison of Deen and Religion: 
A comparative study of religion or madhab, and Deen, would help us understand the 


vital and fundamental characteristics of each and the differences between the two: 


Religion Deen 


Religion is merely some sort of subjective | Deen is an objective reality and a system 
experience and is concerned only with the | of collective life. 
so-called private relationship between God 
and man 
Every follower of a Religion is satisfied that 
he has established a communion with the 
Almighty, and the objective of each 
individual is his own salvation. 




























The aim of Deen on the other hand is the 
welfare and progress of all mankind, and 
the character and constitution of a society 
indicates whether or not it is founded upon 
the Divine Law. 
In a social order governed by Deen, the 
development of a collective and 
harmonious life correctly indicates whether 
or not the people are pursuing the right 
course. 
Deen helps in the development of human 
reason and knowledge, allows full freedom 
to accept or reject on the basis of reason 
and arguments, and encourages 
investigation and discovery of all the 
natural phenomena to illumine the path of 
human life and its advancement in the light 
of the permanent values. 

































Religion does not afford us any objective 
criterion by which we could determine 
whether or not our actions are producing 
the desired results. 








Religion is hostile to scientific investigation 
and is an adversary of reason, so that it 
could flourish unhampered with the aid of a 
blind faith. 
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In every age, therefor iqi 

new idols and miúmbo antea head 5 w Deen is rational and radical: it breaks 
keep the people's attention away from the Nap et pe eee nuver Venable 
real problems of life. principles. : 


Religion induces a perpetual sense of fear 


in the minds of men and seeks to fri 
them into conformi O frighten 


Religion induces man 
of life. 
























While Deen treats fear as a form of 
polytheism and seeks to make men 
courageous, daring and self-reliant. 

But Deen calls upon him to face the 


realities of life squarely, whatever the 
hazards. 

Deen, on the other hand, enjoins the 
conquest of matter and leads man to 
immeasurable heights of attainment It 
exhorts him to seek well-being and 
happiness in this world as well as felicity in 
the life Hereafter. 
Deen. gives man power to challenge fate, 
and provides energy for a life of activity 
and self-development. 

Deen, on the other hand, raises the banner 
of revolt against all forms of tyranny and 
exploitation. It calls upon the weak and the 
oppressed to follow the Divine Laws and 
thereby seek to establish a social order in 
which all tyrants and oppressors will be 
forced to accept the dictates of right and 
justice. In this social order, there is no 
place for dictators, capitalists or priests. 
They are all enemies of Deen. 


















to flee from struggle 


















Religion treats the world of matter with 
contempt and calls upon man to renounce 
it. It promises paradise only in the Hereafter 
as a reward for the renunciation of the 
material world. 

























Religion encourages belief in fatalism, and 
this tends to dissuade man from active life 
and self-development. ey Sa 
Religion seeks to comfort the weak, the 
helpless and the oppressed with the belief 
that the affairs of this world are governed by 
the Will of God and that its acceptance and 
resignation helps to endear them to God. 
This sort of teaching naturally tends to 
morbidity, and emboldens their religious 
leaders who profess to interpret the Will of 
God, so that they indulge in their misdeeds 
with perfect impunity and persuade the 
adherents to a complete and quiet 
submission. 
Religion enjoins religious meditation in the 
name of worship and thus induces self- 
deception. 




























































Deen exhorts men to assert themselves 
and struggle perpetually for the 
establishment of the Divine Social Order, 
and its betterment when attained. Worship 
in din really means obedience to the Laws 










Deen defies those who forbid the 
enjoyment of the good and beautiful things 
of life which God has created for the 
enioyment of man. 
Deen holds that the needs and demands 
of human life keep changing with the 
change in the conditions of life; change 
and innovation are, therefore, demanded 
by life itself. Only the Divine Laws are 


immutable. 


Religion frowns and sneers at all things of 
art and beauty. 























Religion denounces everything new and 
declares all innovation as Sin. 
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ee a r 
Differe tween Deen and Shariah: 

P thc MARN of Shariah is mode and path. When one has acknowledged Gog a 
one's sovereign and accepted His servitude and has also admitted that the Messenger IS the 
tangible ruler holding authority on His behalf and that the Book has been sent by Him, it wil 
mean one has entered Deen. After this, the mode in which Muslim to serve God and the path 
he has to traverse in order to obey Him is called Shariah. This mode and path has been 
indicated by God through His Messenger who alone teaches the method of worshipping the 
Master and the way to become pure and clean. The Messenger shows us the path of 
righteousness and piety, the manner in which rights are discharged, the method of carryin 
on transactions and dealings with fellow-beings and the mode of leading one’s life. But the 
difference is this that while Deen always was, has been, and is still one and the same 
numerous Shariahs came, many were cancelled, several were changed but these alterations 
did not change the Deen. The Deen of Noah was the same as that of Abraham. Moses, 
Jesus, Shuaib, Saleh, Hud and Muhammad (peace be on them) but the Shariahs of these 
Prophets varied from each other to some extent. The modes of saying prayer and observing 
fast were of one kind with one prophet and of another kind with the other. Injunctions about 
Halal and Haram, rules of cleanliness and codes of marriage, divorce and inheritance 
somewhat differed from one Sharrah to another. In spite of this, all were Muslims—the 
followers of Noah, the followers of Abraham, the followers of Jesus and those of Moses, and 
we too are all Muslims because Deen is one and the same for all. This shows that Deen is 


unaffected by differences in the rules of Shari'ah. Deen remains one though modes of 
following it differ. ; | 


s t+ }. 
í 5] 
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DISTINCTIVE ASPECTS OF ISLAM 
& 


Basic Principles and Characteristics/Salient Features of 
Islamic Ideology 








Salient Features of Islamic Way of Life 
& 







islam is a Complete Code of Life 
: (PCS BALOCHISTAN 2007/ Compulsory) 


Outline: 

1. Introduction 

2. Meaning and concept of Islam 

3. Basic Building Blocks of Islamic Belief System 
a. Tawhid: The Bedrock of Islam ! 
b. Prophethood: The Practical Role Model of Islam 
c. Life after Death: The Quintessence of Islam 

4. Distinctive aspects/characteristics of Islam 


I. Revealed Ideology 
li. | Simplicity, Rationality and Practicality 
iii. Unity of Matter and Spirit 
iv. © A Complete Way of Life | 
V. Balance between the Individual and Society 


vi. Universality and Humanism 
vii. Permanence and Change 
viii. | Complete Record of Teachings Preserved 


5. Critical Assessment 


Introduction: 
islam is the religion of truth. It is the embodiment of the code of life which God, the 


Creator and Lord of the universe, has revealed for the guidance of mankind. For the proper 
development of human life, man needs two elements: (a) the resources to maintain life and to 
fulfill the material needs of the individual and society, and (b) knowledge of the principles of 
individual and social behavior to enable man to fulfil himself and to maintain justice and 


tranquility in human life. The Lord of the universe has aryeipe for both of these n les 
measure. he material needs of man, He has put all of nature s resources at nis 
R and cultural needs, He has raised His prophets 


disposal. To provide for his spiritual, social, i ; 

from among st and has revealed to them the code of life that can guide man’s steps to the 
right path. This code of life is known as Islam, the religion preached by all of the prophets of 
God. God said: 
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“Say: We believe in Allah and (in) that which had been revealed to us, 
and (in) that which was revealed to Ibrahim and Ismail and Ishaq and 
Yaqoub and the tribes, and (in) that which was given to Musa and Isa, , 
and (in) that which was given to the prophets from their Lord, we do not 
make any distinction between any of them, and to Him do we submit.” 
poe (Al-Baqarah 2:136) 


The Qur'an says: 


OS bedhil A O55 455 ó al aid Gall osii aie gy 
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“He has revealed to you (O:Muhammad) the ‘scripture with truth, 
confirming that which was revealed before it even as He revealed the 
Torah and the Gospel before. as a.guide to mankind and has revealed 
the Criterion (for judging between right and wrong)”. (Aal-Imran 3:3-4) 








All of them called humanity to the way of the*Lord, the’ way-of submission to God. All 
of them gave the same message, and all of them stood for the same cause. 


Meaning and concept of Islam: ve oR RE VLE 

As discussed earlier, the Arabic word Islam is derived from ‘origin "Silm" (peace and 
submission) which means obedience to Allah. It is the obedience and submission not only in 
belief and mode of ibadat but in ethics and morality, politics, in culture, social behaviour, 
laws, and economics, national and international affairs ‘both in individual and. collective 
manner. Submission to the good will of Allah is the safeguard of peace and harmony. It 
enables man to make peace with himself and his fellow being on the one hand and with the 
human community and Allah on the ‘other hand. This submission does not take away his 
individual freedom. It frees the mind from superstitions and fills it with truth. 


Basic Building Blocks of Islamic Belief System: 
a. Tawhid: The Bedrock of Islam 
The starting point of Islam is the belief in the oneness of God (Tawhid). Tawhid: is a 
revolutionary concept and constitutes the essence of the teachings of Islam. It means that 
there: is only one supreme Lord of the universe. He is omnipotent, omnipresent and the 
Sustainer of the world and of mankind. ` | | 


$ . 


We find that the universe is like a superbly written, fascinating book, can it be without 
an author? Truly, God said: l | 


X 
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that he has received. to a 

ccept the law that was transmitted to him by God, and to foll 
code of conduct that he was instructed to pass on to humanity. Thus the second pa 
postulate of Islam is to believe in the Prophethood of Muhammad (PBUH), to accept he 
religion that he presented, and to follow his commands and his example. : 


Every prophet of God, according to the Qur'an, strove to build man's relationship wit 
God on the principle of His sovereignty and the individual's acknowledgment of the authori, 
of the Prophet as a source of divine guidance, y 


The guidance is revealed through the prophets. It is a part of their mission to 
translate it into practice in their own lives and in the society they try to reform. All of the 
prophets are representatives of God, but they are human beings and their lives are medals 
for mankind. Muhammad, since he was the last prophet, is the final model for mankind. To 
believe in him as a prophet of God means to accept his authority as representative of the 
Supreme Ruler and to follow his example in thought and behavior. The code of behavior, the 
standard that determines rightness or otherwise (halal or haram) of any particular thing, was 
revealed to the Prophet and is known as the Shariah (the path). Belief in the Prophet involves 
acceptance of the Shariah and the attempt to implement it in all matters of daily life. This js 
how the will of God is fulfilled on earth, The Qur'an says: 3 
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“We have not sent any Messenger but that he was to be obeyed with 
God's permission.” : (Al-Nisaa 4:64) 












And about the Holy Prophet ( PBUH), it is explicitly stated that: 
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“But no! by your Lord! They do not believe (in reality) until they make 
you a judge of that which has become a matter of disagreement among 
them, and then do not find any straitness in their hearts as to what 
you have decided and submit with entire submission”. (Al-Nisaa 4: 65) 











The test of one's acceptance of God and His Prophet lies in conducting all human 
affairs in accordance with the Law revealed to them: 


aip a Oy 


“And those who do not judge by what God has sent down are 
disbelievers.” (Al-Maidah 5:44) 










to fashion 
led to HIS 


Thus belief in God and His Prophet means commitment to obey them and 
individual and collective life in the light of the law and the guidance that God revea 


Prophet (PBUH). 


c. Life after Death 
This automatically raises the question: Are those who follow the law and those who 
refuse to accept or abide by it on the same level of existence? Are they going to be treated In 
the same way? What are the consequences of differing attitudes and behaviors? This brings 
us to the third basic postulate of Islam: belief in the Hereafter, 
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The world, accordin 

day, he will have to give an 
will be resurrected in a new 


g to Islam, is a place of trial, and man is being judged In it, One 
account of all that he did during his lifetime. After his death, he 


world, and it is here that he will be rewarded or punished for his 
deeds and misdeeds. Those who live a life of obedience to the Lord in the Drain world will 


enjoy eternal bliss in the Hereafter, and those who disobey His co 
the bitter fruits of their disobedience. According to the Guran Peer ee 
ak a8 Blab UG Ae 22 AL 2 th de ts seed ita % s he, 
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“And We have made every man’s actions to cling to his neck, and We will 
bring forth to him on the resurrection day a book which he will find wide 
open: Read your book; your own self is sufficient as a reckoner againat 
you this day. (Al-Israa 17: 13-14) 
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“Whoever brings a good deed, he shall have ten like it, and whoever 


brings an evil deed, he shall be recompensed only with the like of it, 
and they shall not be dealt with unjustly.” (Al-Maidah 6:160) 


Thus the basic articles of Islamic faith are: 
i. Belief in the oneness of God 
ii. | Belief in the prophets and in the guidance that they bequeathed 
iii. Belief in the angels 
iv. Belief in the books 
v. Belief in the Day of Judgment 


Whoever professes these beliefs is a Muslim. And all of these concepts are 
epitomized in the kalimah: There is no god but Allah; Muhammad (PBUH) is His Prophet. 


Distinctive Aspects/Characteristics of Islam: 
George Bernard Shaw in his 1936 opus The Genuine Islam is reported to have said: 


"| have always held the religion of Muhammad (PBUH) in high estimation because of 
its wonderful vitality. It is the only religion which appears to me to possess that assimilating 
Capacity to the changing phases of existence which can make itself appeal to every age. | 
have studied him the wonderful man and in my opinion far from being an Antichrist, he must 
be called the “Savior of Humanity”. | believe that if a man like him were to assume the 
dictatorship of the modern world, he would succeed in solving its problems in a way that 
would bring it much needed peace and happiness. | have prophesied about the faith of 
Muhammad (PBUH) that it would be acceptable to the Europe of tomorrow as itis beginning 


to be acceptable to the Europe of today." 
ion i istincti isti ? ich have won 
The question is what those distinctive are/characteristics of Islam wh 
millions of followers to the Faith in the past and which make it So appealing to the modern 
age? Some of the major characteristics of Islam are given in the following paragraphs. 





Me ee 
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i. Revealed Ideology: 
Islam is a divinely revealed ideology which was revealed on Prophet Muhammag 


(PBUH) who was the last Messenger of Allah. Holy Quran says; 
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"Certainly Allah conferred a benefit upon the believers when He raised 
among them a Messenger from among themselves, reciting to them His 
communications and purifying them, and teaching them the Book and 


the wisdom, although before that they were surely in manifest error." 
(Aal-Imraan 3:164) 


All other religions claim to be revealed but their revealed teachings are changed now 


li. Simplicity, Rationality and Practicality: 

Islam is a religion without any mythology. Its teachings are simple and intelligible. Itis 
free from superstitions and irrational beliefs. The oneness of God, the prophethood of 
Muhammad, and the concept of life after death are the basic articles of its faith. They are 
based on reason and sound logic. All of the teachings of Islam flow from those basic beliefs 
and are simple and straightforward.. There is no hierarchy of priests, no farfetched 
abstractions, no complicated rites and rituals. Everybody may approach the Quran directly 


and translate its dictates into practice. 


Islam awakens in man the faculty of reason and exhorts him to use his intellect. It 
enjoins him to see things in the light of reality. The Qur'an advises him to pray: 


- Vale (559) O15 5 


“O, my Lord! increase me in knowledge” ‘(Taha 20:114)} 


+ 
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“Say: Are those who know and those who do not know alike”? 
(az-Zumar 39:9) 





That those who do not observe and understand are worse than cattle (al-Aaraaf 
7:179), that the meanings of revelation become manifest to those who have knowledge (6:97) 
and who have understanding (al-Anaam 6:98). That whosoever has been given knowledge 
indeed has been given an abundant good (al-Baqarah 2:269). That the basic qualifications iy 
leadership are, among other things; knowledge and physical strength (al-Baqarah 2:247), =P 
that of all things it is by virtue of knowledge that man is superior to angels and has bee 
made vicegerent of God on earth (al-Baqarah 2:30). 


The Prophet (PBUH) of Islam said: "He who leaves his home in search of Knowledg 
walks in the path of God" (Tirmidhi and Darimi) and “To seek knowledge ís obigam of 
every Muslim” (lbn Majah and Bayhagi). This is how Islam brings man out of the i “i 
superstition and darkness and initiates him into the world of knowledge and light. t 
Islam is a practical religion and does not allow indulgence in empty and futile eaen 
says that faith is not a mere profession of beliefs, but rather that it is the very mainspr 
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life. Righteous conduct must follow | 
not an object of mere lip-service, trae: bi i Raligion Is something to be practiced and 
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e we believe and act righteously, joy ia for tham, and a blisaful 
urn to”. (Ar-Kaad 14: 29) 






And the Prophet Muhammad (PBUH) sald: 


God does not accept belief if it is not expressed in deeda, and does not 
accept deeds if they do not conform to belief.” (Tabarani) 











Thus Islam is a simple, rational and practical religion, 


iii. Unity of Matter and Spirit: 

A unique feature of Islam is that it does not divide life into watertight compartments of 
matter and spirit. It stands not for denial of life but for the fulfillment of life. Islam does not 
believe in asceticism. It does not ask man to avoid material things. It holds that spiritual 
elevation is to be achieved by living piously in the rough and tumble of life, not by renouncing 
the world. The Qur'an advises us to pray as follows: 


- JU Gide lids dias 3589) 45 Ai LTA 4 Lisl Lh 


"Our Lord! Give us something fine in this world as well as something 
fine in the Hereafter.” (al-Baqarah 2:201) 













God strongly censures those who refuse to benefit from His blessings. The Quran 
says: 


A DAE 






“Say: Who has prohibited the embellishment of Allah which He has 
brought forth for His servants and the good provisions? Say: These are 
for the believers in the life of this world, purely (theirs) on the 


resurrection day; thus do We make the communications clear for a 
people who know.” (Al-Aaraaf 7:32) 













Islam's injunction is: 


FANE á Yy pithy HIB apia OS She pS) Lyd fl gD 
— gi pall Cas 
“O children of Adam! attend to your embellishments at every time 
of prayer, and eat and drink and be not pues poop 
does not love the extravagant’. (Al-Aaraaf 7: 
















The Prophet (PBUH) said: 


"A Muslim who lives in the midst of society and bears with patience the 
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afflictions that come to him is better than the one who shuns society and cannot bear 4 
wrong done to him." Y 


And the Prophet (PBUH) said: 


"Keep fast and break it (at the proper time) and stand in prayer and devotion i 
the night) and have sleep—for your body has its rights over you, and your eyez right 
over you, and your wife has a claim upon you, and the person who pays a visit to yoy tae 


a claim upon you.” 

On another occasion he said: 

"These three things are also enjoined upon the faithful: (a) to help others even 
when one is economically hard-pressed, (b) to pray ardently for the peace of all mankind 
and (c) to administer justice to one's own self." i 


Thus Islam does not admit any separation between "material" and "mora 
"mundane" and "spiritual" life, and enjoins man to devote all of his energies to the 
reconstruction of life on healthy moral foundations. It teaches him that moral and materiai 
powers must be welded together and that spiritual salvation can be achieved by using 
- material resources for the good of man in the service of just ends and not by living a life ¢ 
asceticism or by running away from the challenges of life. 


The world has suffered at the hands of the one-sidedness of many other religions 
and ideologies. Some have laid emphasis on the spiritual side of life but have ignored is 
material and mundane aspects. They have looked upon the world as an illusion, a deception, 
and a trap. On the other hand, materialistic ideologies have totally ignored the spiritual and 
moral side of life and have dismissed it as fictitious and imaginary. Both of these aititudes 
have resulted in disaster, for they have robbed mankind of peace, contentment, and 
tranquility. Even today, the imbalance is manifested in one or the other direction. The French 


scientist Dr. De Brogli rightly says: 

"The danger inherent in too intense a material civilization is to that civilization itself, i 
is the disequilibrium which would result if a parallel development, of the spiritual life were to 
fail to provide the needed balance." 


Christianity erred on one extreme, whereas modern western civilization, in both of its 
variants of secular capitalistic democracy and Marxist socialism, has erred on the other. 


According to Lord Snell: 


"We have built a nobly-proportioned outer structure, but we have neglected the 
essential requirement of an inner order; we have carefully designed, decorated and made 
clean the outside of the cup; but the inside was full of extortion and excess; we used o! 
increased knowledge and power to administer to the comforts of the body, but we left the 
spirit impoverished," 

Islam seeks to establish an equilibrium between these two aspects of life— A 
material and the spiritual. It says that everything in the world is for man, but man was ee of 
to serve a higher purpose: the establishment of a moral and just order that will fulfill the will 
God. Its teachings cater to the spiritual as well as the temporal needs of man. Islam enjoin 
man to purify his soul and to reform his daily life both individual and collective an 2a 
establish the supremacy of right over might and of virtue over vice. Thus Islam stands fof 
middle path and the goal of producing a moral man in the service of a just society. 
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iv. A Complete Way of Life: 
Islam is not a reli 


Thus even a cursory Study of the teachi 

l achings of Islam shows that it is an all-embraci 
way of life and does not leave out any field of human existence to become a playar id f ; 
the forces of evil. eee 


V. A between the Individual and Society: 
nother unique feature of Islam is that it establishes a b individuali 
and collectivism. It believes in the individual personality of 9 ee jE EE 
personally accountable to God. It guarantees the fundamental rights of the individual and 
does not permit anyone to tamper with them. It makes the proper development of the 
personality of man one of the prime objectives of its educational policy. It does not subscribe 
to the view that man must lose his individuality in society or in the state. 


According to the Qur'an: 
CÁ SMI 6) 5i N E Co 3h aa A Glg Cate a YY i Gul GN 
“And that man shall have nothing but what he strives for-. And that his 


striving shall soon be seen. Then shall he be rewarded for it with the fullest 
reward. Man shall have nothing but what he strives for”. (Al-Najm 53:39) 


8S Ge sig Kasil CGS Lad Ted Da Kal aj 
“ And whatever affliction befalls you, it is on account of what your hands 


have wrought, and (yet) He pardons most (of your faults)”. 
| (As-Shuraa 42:30) 


5 
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“Surely Allah does not change the condition of a people until they change 
their own condition; and when Allah intends evil to a people, there 1s no 
averting it, and besides Him they have no protector. (Ar-Raad 13:11) 


1 % -- é ethene a Aye 8s sI at 
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“Allah does not impose upon any soul a duty but to the extent of its FER 
for it is (the benefit of) what it has earned and upon 1t (the evil of) what ıt 
: (Al-Baqarah 2:286) 


has wrought”. 
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(Al-Qasas 28:55) 






ís 
For us are our deeds and for you are youre”. 


On the other hand, it also awakens a sense of social responsibility in man Ordan; 
human beings in a society and a state, and enjoins the individual to subscribe to th < 
good. Prayer, in Islam, is offered in congregation, a situation that inculcates social dis Mi 


among Muslims. Everyone is enjoined to pay zakat, and it has been laid down in th SCipling 
that: © Quran 


- ag pdall 5 GÉN 5 alga sii 


“And in their property was a portion due to him who begs and to him who ig 
denied (good)”. (Al-Zaariyat 51:19) 





é Jihad has been made obligatory, which means that the individual should, when the 
_ occasion arises, offer his life for the defense and protection of Islam and the Islamic State 
The Prophet said: 


"All mankind is a fold, each member of which shall be a keeper or shepherd to every 
other, and be accountable for the entire fold.” "Live together; do not turn against each other 
make things easy for others and do not put obstacles in each other's way.” 7 









Zila olay aud Y Ce Cg 


"He is not a believer who takes his fill while his neighbor starves.” 





"The believer in God is he who is not a danger to the life and property of any other.’ 
in short, Islam neglects neither the individual nor society—it establishes a harmony and a 
balance between the two and assigns to each its proper due. 


It might be worthwhile to recall here what the late Professor H. A. R. Gibb said 
some time ago: , 


"Within the Western world Islam still maintains the balance between exaggerated 
opposites. Opposed equally to the anarchy of European nationalism and the regimentation of 
Russian communism, it has not yet succumbed to that obsession with the economic side of 
life which is characteristic of present-day Europe and present-day Russia alike. 


vi. Universality and Humanism: | E 
The message of Islam is for the whole of the human race. God, in Islam, is the 


of all the world (Qur'an 1:1) and the Prophet is a Messenger for the whole of mankind, In the 
words of the Quran: 








- Wasa Sif) dl Using GÙ 
“O People! I am but a Messenger from God to you all’. (Al-Araaf 7 :158) 
- gydai deny Ýi aha! G 







“We have sent you only as a mercy for everybody in the universe”. 
(Al-Anbiya 21:107) 
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Spiritually isolated from thelr ‘native’ wards by the physical 'color bar! which their 
Consciousness sets up; the conversion of the natives' souls is a task to Which f- 
competence can hardly be expected to extend; and It is at this point that Islam may h hei 
part to play.” In these recently and rapidly ‘opened up' tropical territories, the Went’ 
civilization has produced an economic and political plenum and, in the same breath, a ster 
and spiritual void ..."Here, then, in the foreground of the future, we can remark two Valuab 
influences which Islam may exert upon the cosmopolitan proletariat of a Western Socie 

has cast its net around the world and embraced the whole of mankind; while in the Mor 
distant future we may speculate on the possible contributions of Islam to some ney 


manifestation of religion." 


vii. Permanence and Change: 

The elements of permanence and change coexist in human society and culture ang 
are bound to remain so. Different ideologies and cultural systems have erred in leaning 
heavily towards one or other of these ends of the equation. Too much emphasis op 
permanence makes the system rigid and robs it of flexibility and progress, while a lack of 
permanent values and unchanging elements generate moral relativism, shapelessness, and 
anarchy. 

What is needed is a balance between the two-a system that could simultaneously 
cater for the demands of permanence and change. Mr. Justice Cardozo (American judge), 
rightly says "that the greatest need of our time is a philosophy that will mediate between 
conflicting claims of stability and progress and supply a principle of growth.” Islam presents 
an ideology which satisfies the demands of stability as well as of change. 

Deeper reflection reveals that life has within it elements of permanence and 
change—t is neither so rigid and inflexible that it cannot admit of any change even in matters 
of detail, nor it is so flexible and fluid that even its distinctive traits have no permanent 
character of their own. This becomes clear from observing the process of physiological 
change in the human body, for every tissue of the body changes a number of times in one's 
lifetime even though the person remains the same. A tree's leaves, flowers, and fruits change 
but its character remains unchanged. It is a law of life that elements of permanence and 
change must co-exist in a harmonious equation. Only such a system of life that can provide 
for both these elements can meet all of the cravings of human nature and all of the needs of 
human society. The basic problems of life remain the same in all ages and climes, but the 
ways and means to solve them as well as the techniques of handling the Aroel 
undergo change with the passage of time. Islam brings to focus a new perspective on this 

m and tries to solve it in a realistic way. „5 

oo The Quran and the Sunnah pad the eternal guidance given by the Lord pis 
universe. This guidance comes from God, Who is free from the limitations of aan He 
and, as such, the principles of individual and social behavior revealed by Him ah a Aa 
reality and are eternal. But God has revealed only broad principles and has en P o of 
with the freedom to apply them in every age in the way suited to the spirit and e : a 
that age. It is through ijtihad (intellectual effort to arrive at the truth) that people O ra basi a 
try to implement and apply the divine guidance to the problems of their times. Thus naa i 
guidance is of a permanent nature, while the method of its application can © 3 cash 
accordance with the peculiar needs of every age. That is why Islam always remains as 

and modern as tomorrow's morning. 


viii. | Complete Record of Teachings Preserved: 

Last, but not least, is the fact that the teachings of Islam have been p nd. The 
original form. As a result, God's guidance is available without adulteration of any kine. last 
Quran is the revealed book and word of God, which has been in existence for the p 
fourteen hundred years. It is still available in its original form. Detailed accounts of the life 


reserved in their 
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the Prophet and of his teachings i ; = > 5S. 
even one change made in foes are available in their pristine purity. There has not been 


fact. a number of non-Muslim critics admit this eloquent 


Professor R. A. Nicholson, in his A Literary History of the Arabs, says: 


"The Quran is an exceedin 

gly human document, reflecting eve 
phase of Muhammad S personality and standing in close relation to the 
outward events of his life: so th 


À at there we have materials of uni 
and incontestable authority for traci 56 unique 
development of Islam, such An ee ae Ogin SEN: Bany 


; oe terials as do not exist in the case 
Buddhism or Christianity or any other ancient religion.” ase of 


These are some of the unique features of Islam that ish i 
igi = establish its cr 
religion of man—the religion of today and the religion of tomorrow. a 


Critical Assessment: 


i. Gustav Le Bon wrote about the reasons behind the spread of Islam and on 
simplicity, rationality inherent in the structure of Islam as follows: 
“In addition to the just and benevolent treatment of people, simplicity and clarity of the 
Islamic principal beliefs were the main factors that caused Islam to spread. The very 
simplicity, clarity, and good manners made people such as the Egyptians who had 
been Christian since the time of the Byzantine emperors embrace Islam the moment 
they were invited to it. No Muslim tribe, whether victorious or defeated, was seen 
giving up Islam for Christianity. The impact of the Islamic civilization and politics is 
really astonishing. In the Age of Ignorance, Saudi Arabia consisted of some small 
principalities and self-willed tribes which were always engaged in civil war, murder 
and plunder. However, a century after the advent of Islam, the scope of religiousness 
expanded over the area between the Sind Sea and Andalucia. In all the countries 
that were under the banner of Islam, the progress was truly astounding in every 
aspect. This occurred because of Islamic beliefs being in accordance with natural 
rules and principles. They even out the general ethics and create justice, 
benevolence, and religious leniency in them’. 


ii. In his book The History of Civilization, Will Durant considered the rise and fall of 
the Islamic civilization a great event in history and maintained that during five 
centuries (81- 597 A.H / 700-1200 A.D), Islam was the world precursor of power, 
discipline, and expansion of its realm, good manners, improvement of the standard of 
living, fair human laws, religious leniency, literature, and scientific research in 
medicine, philosophy, etc. Ai i ~~ 

iii. | Professor Montet referred to the “rationality of the principles of Islamic beliefs" and 
its resultant merits in its propagation. He writes: Rie ie ; 
"In the best sense of the word, Islam is basically rational both ideologically an 
historically. The definition of the term “rationality” as a thought system that imparts 


the religious beliefs to the principles confirmed by the intellect corresponds to an 
completely to a Muslim, the religious principles come down to the belief in =e unity n 
Allah and the prophetic mission of His Messenger nox No doubt, the simp ca ana 
clarity of these teachings are the key decisive factor in the progress, relig 


iti ; t principles, so pure and void of 
activitie d propagation of Islam. These perfec 
hesiogieal end tntellechial sophistication; thus, so accessible and comprehensible, 


are in fact greatly able to permeate the human conscience’. 
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SYSTEM / FUNDAMENTALS OF ISLAMIC FAITH 
ISLAMIC BELE R IMPACTS ON INDIVIDUAL AND SOCIETY 


AND THEIR 





CONCEPT AND ASPECTS OF FAITH / BELIEF / 


IMAN /SHAHADAH IN ISLAM 


Outline: , 
introduction: What is faith//man/Shahadah? 


Shahada and faith in the Quran 
Inner and Outer Aspects of Faith 
Shahadah Faith in Quran Hadithh 
Difference between Iman and Islam 
Five Pillars of Islamic faith 


Introduction 
The aspiration of Muslims is to leave this world with the words of the shahada 


professing his faith “There is no god but God and Muhammad is the Prophet of God”, on their 
lips. A notable presentation of faith in Islam is the Quranic injunction to Prophet Muhammad 


(PBUH): 


Z a | ant Chet 3 “» A} =» Hoye - 4 r ek ee DE- eke. 0 Ba oe 
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“Say, ‘Behold my prayer and my acts of worship, and my living and my dying 
are for Allah, the Sustainer of the worlds, in whose divinity none has a share: 
for thus have I been bidden — and I shall be foremost among those who 
surrender themselves unto Him.” (al—Anaam 6:162-3) 










The topic of faith (iman) is central to Islam, and can be treated at various levels, from 
expressions of daily piety to the sophisticated and abstruse debates of formal disciplines | 
such as theology (ilm al-kalam) and jurisprudence (figh). In order to discover how the concept | 
‘faith’ is articulated from the Islamic perspective, we can trace the way the tradition itself 
investigates such an issue. 


The formal profession of faith or shahada consists of two phrases. The first part 
consists of the words of witnessing (kalima shahada) that ‘there is no god but God’. In Arabic, 
Allah simply means ‘God’. The Quran, the Hadith, and the whole Islamic tradition maintain 
that the God of the Jews, the Christians, and the Muslims is a single God. Arabic-speaking 
Muslims cannot imagine using a different word than Allah when referring to the God 
worshipped by Christians and Jews, Arabic-speaking Christians and Jews themselves 
worship God using the word Allah. 

er (kalima 


The Second part of the shahada is the statement concerning the messenger "a. 5 
_tisala), Muhammad is the Prophet or Messenger of Allah’, implying the sphere of faith a 

+ action. In this case, the content of revelation, whatever is acknowledged concerning 
‘feality and oneness of God, requires a concrete response. For Muslims the prescriptions i 
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m uhartean and preserved in the Quran, In addition Hype 
walking Quran" provides the specific mod , the exer 
testimony to faith. The significance of the 8 
from birth to death. 


of pe revealed to tha Prophet 
nple of the Prophet who was a 
A unis hasana) for Muslim life as an ongoing 

alhada has been incorporated into the lite Cyl 


In Muslim cultures, this for 
call to prayer (azan) is given, Matas is spoken Into the ear of the new-born baby as the 


ai nding the child of the intri 
built into sound human nature. Thi ntrinsic acknowledgement of God 
covenant (mithag), referring to the A acxnowedgemant Is sometimes called the primordial 


Nic accounts that when all the souls Imple 
loins of Adam were asked by Allah to bear witness about themselves through na aaan 


m agi A | AGE ya Cat 
“Am I not your Lord?’ they responded, ‘Yes, indeed you are” 






(al-Aaraaf 7:172). 


sæ- ee ee 


_ In the sense that humans need to be reminded of what was recognized on that 
occasion, the recitation of the shahada symbolically reawakens the child to the truth 
acknowledged on the day, for ‘Everyone is born according to a sound original nature (fitra). 
Classical Muslim commentators identified this sound nature with the Islarnic religion. The 
words of the shahada are also ritually repeated throughout each of the daily prayers, being 
obligatory in at least seventeen of the ritual cycles (rakats) of prayer. A further element of 
prayer is the act of bearing witness (tashahhud ). During this segment of the prayer, the index 
finger of the right hand is raised and words testifying to the unity and unity of God are recited. 


The profession of faith is the first of the five pillars of Islam, according to a hadith 

stating that Islam is based on five (pillars): 

1. To testify that there is no God (none has the right to be worshipped) but Allh and that 
Muhammad is Alah’s Apostle. 
To offer the compulsory ritual prayers. 
To pay zakat (obligatory charity) 
To perform hajj. 
To observe the fast during the month of Ramadan. 


in the case of this pillar, however, more emphasis is to be placed on its existential 
implications rather than on its ritual performance, although as indicated above, formal 
recitation of the profession of faith does play a role in certain ritual practices in Islam. 
Recitation of the shahada is what makes a person a Muslim, thus conversion to Islam in the 
formal sense takes place through uttering the shahda in the presence of witnesses. 


APN 


Shahada and faith in the Quran | | 
The elements of the first shahada are indicated in the following verses of the Quran: 


„ai iiig i Ya) Yai aleu 


iveness for your sins’. 
(Muhammad 47:19) 


à Maly y hy a obey O al 1 ew 


ledge of God and that there is 
Know that it was revealed through the knowleag TA 


no god but He. 











“Know that there is no god except God and ask forg 












www.urdukutabkhanapk.blogspot.com 


+4 = Islamic Studies 


' , s thie « mae PIR P "A 
Saali 5h pah Yoilh tast alali fylg ikita 5 J) aly ¥ acl a ays 
-4S Íl 
God beara witness that there is no god but He — and the angels and the 


possessors of knowledge — upholding justice; there is no god but He, the 
Inaccessible, the Wise. | (Aal-Imran 3:18) 


Faith, iman, is strongly emphasized in the Quran and in the sayings of the Py 


Muhammad (PBUH). One of the ninety-nine names of Allah is ‘al-Mumin’ (giver of 


faith/security). This divine name is often interpreted in the sense that the ‘mumin’ is one 


gives security. In fact, the Arabic root (a-m-n) has the semantic connotations of reliability | 


protection and security, as well as faith. Al-Ghazali (1058-1111) makes the con 
between security, faith and the shahada in his work on the divine names “The Most Sy 
Meaning in Explaining the Beautiful Names of Allah”. His interpretation is that Allah is 


creator of everything that protects and gives security in this world. Then there is his a 


human's) greatest fear — of eternal damnation — and nothing will protect him from that but the 


profession of faith in the unity of God. For God guides him to it and makes him desire it 55 


that he says: ‘there is no god but God’, is my fortress, and whoever enters into my fortress jg 
safe from My punishment. The divine name ‘al-Mumin’ is further explained by some 
commentators as meaning that Allah is the One ‘who speaks truly’ and will therefore fulfil His 
promises. 

According to al-Baghdadi (d. 1037), ‘Allah is called the ‘Muumin’ because He js 
activatingly faithful in the sense that He actualizes His promise, carrying it out in effective 
realization. 


Inner and Outer Aspects of Faith — 
The Quran also clarifies that there are inner and outer aspects of faith: The inner 


dimension may be illustrated by Quran: 
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Believers are those whose hearts tremble whenever God is mentioned, and 

whose faith is strengthened whenever His messages are conveyed unto them, 


spend on others of what We have bestowed on them. These are the believers 
in the true sense”. i (al-Anfaal 8:2-4) 



















Some of the external elements of faith are enumerated in Quran, which extols: 
. Sect z J A - &$ ó 2! 5 P - sas = f h EE EA EA 
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| “Those who are repentant, worshipful, praising, fasting, bowing, prostrating, 


those who enjoin the good and forbid evil, and those who keep the limits set by 
llah. Give good tidings to the believers”. (al-Tawbah 9:112) 
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The second authoritatiy hree Levels / Di 

© source in Is! 
hadith, A famous hadith k am is t 
ay. nown as the hadith of Jibril 


One day while the Prop 
(the angel) Gabriel c 
Faith is to believe in Allah, His angels, (ih) a is faith?’ Allah's Apostle raplied, 


mensions of Faith 


he collected ga 
yings of the Prophet, the 
presents aspects of faith in the following 


ne and none else, to offer prayers perfectly 


t) and to observe fasts durin th 
eating acne dish ection Sera Is zen Goer ieoion)?" ‘Allah's Apostle 
cs im, and if you cannot achieve this stat 
of devotion then you must consider that He i further 
| S looking at you.' Then he furth 
asked, ‘When will the Hour be established?’ Allah's Apoatie replied "The 
shapes “5 Her better knowledge than the ques | 
‘That was Gabriel who came to teach the people their religion.’ Ab 
iat u Abdullah 
said: He (the Prophet PBUH) considered all that as a part of faith, 


to pay the compulsory charity (zaka 


tioner. Then the Prophet said, 


| The answers given by the mysterious stranger, later revealed to be the angel of 
— Gabriel, indicate three levels or dimensions of faith. We can infer from this account 
at 


i. The first aspect, Islam, is fulfilled by implementing the five pillars, 
ii. The second element of faith, iman, consists of assent to basic doctrines. 


iii. The third aspect is termed ihsan, which means righteousness or literally 
beautification. The specific content of insan is disclosed by the phrase ‘to worship 
Allah as if you see him, because even if you do not see Him, He sees you’, thus 
implying total devotion to and awareness of God. The Islamic mystics further 
understand ihsan as spiritual cultivation through extra’ religious practices and 
acts of worship, often invoking another hadith called the hadith of supererogatory 
practices (hdith al-nawafil) in which God declares: 


“And the most beloved things with which My bondservant comes nearer to Me, is 
what | have enjoined upon him; and My bondservant keeps on coming closer to Me through 
performing nawafil (praying or doing extra good deeds besides what is obligatory) till | love 
him, so that | become his sense of hearing with which he hears, and his sense of sight with 
which he sees, and his hand with which he grips, and his leg with which he walks; and if he 
asks Me, | will give him, and if he asks My protection (refuge), | will protect him; (i.e. give him 
My refuge) and I do not hesitate to do ree as | hesitate to take the soul of the believer, 
| hate to disappoint him”. | 
hag serene Septet adit hare are some seventy aspects of faith, the iey A = 
which is proclaiming ‘there is no god but God’ while the lowest is removing some 


j d. ee A477 
jene of these necessa elements of belief is present in Quran 2:177: 
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cç 
Itis not righteousness that you turn your faces towards the East and the Wegt 
but righteousness is this that one should believe in Allah and the last day and 
the angels and the Book and the prophets, and give away wealth out of loye for 
Him to the near of kin and the orphans and the needy and the wayfarer and the 
beggars and for (the emancipation of) the captives, and keep up prayer and pay 
the poor-rate; and the performers of their promise when they make a prormipe 
and the patient in distress and affliction and in time of conflicts-- these are they 
who are true (to themselves) and these are they who guard (against evil).” | 
(Al- Baqarah 2:177) | 











and the previously cited Hadith of Gabriel, such that the principal Muslim beliefs ara 
stated to be five: 


e Tawhid: the unity and uniqueness of God. 
* Angels: belief in the existence of these other beings and in the world of the unseen 


* Prophets and scriptures: the Quran states, ‘I recognize all Prophets and books’, 
Muslim faith includes not only the belief in the final revelation, but the assurance tha 
God has sent prophets to all nations. 


* Judgment: the belief that actions have consequences and that there will be a futurs 
life. « 

* Divine decree and destiny (al-qada wal-qadr): submission to God and recognition that 
His will governs all that transpires. 


An important summary statement incorporated into many theological discussions of 
faith is the Hadith, ‘Faith is knowledge in the heart, a voicing with the tongue, and an activity 
with the limbs.’ 


The second part of the shahada (kalimat:al-risala) is the affirmation or testimony 
that Muhammad is the Prophet of God, entails acceptance of the divine word transmitted 
through the Messenger and the acknowledgement of his exemplary role for Muslims. The 
Quran states that ‘you have in God’s messenger a good example’ (Ahzab 31:21) and further 
indicates that ‘the one who obeys the Prophet thereby obeys God’ (an-Nisaa 4:80). Since the 
Prophet and his role in history, as well as the Islamic doctrines relating to prophecy, are 
extensively dealt with in subsequent topics of this book, we shall not repeat this informabon 
here. Suffice it to indicate that the attestation to the Prophethood of Muhammad (PBUH) 
includes within the shahada the specific content of acknowledging the Quranic message as 
divine guidance, and the person of Muhammad (PBUH) as being the embodiment and 
exemplar of this guidance to humanity 

The shahada, the testimony of faith, lies at the centre of Islam, marking a yori 
entry into this world as well as the acceptance of fornial Islam. The negation of all but Got" 
the essence of tawhid and thus the theology and practice of the Muslims are united in 
brief but profound phrase. Contemporary Muslims find themselves distinguished by 
affirmation of this faith in the face of the challenges of materialism and skepticism: 
Mudammad Iqbal says: 


The sign of the disbeliever is that he is lost in the horizons 
The sign of the Believer is that the horizons are lost in him 
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rbal nin that grants admission to the 

Siam is different from iman. In al- 

l S wider than belief; accordinal ‘all | i t faith' 

Al-Jurjani (1339-1414), a gen re popes is the verbal sshubaice sites an: 
s the 

ibn Taymiyya (1263-1328), Islam is ‘the e agreement of the heart and the tongue. ‘For 


Ha i AA xterna ' att 
law’ while iman is 'the interiorization of Islam’. | and, so to speak, social application of the 


The rationale for the differentiation of iman 
hadith, but also from the Quranic passage (49:14-1 5) 
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“The desert Arabs say, ‘We have believed.’ Say to them‘ You have not believed; 
rather say, “We have submitted”. Faith has not yet entered your hearts. If you 
adopt obedience to Allah and His messenger, He will not diminish anything 
from the reward of your works. Surely Allah is All-Forgiving, All Merciful. In 
fact the true believers are those who believed in Allsh and His messenger; then 
they entertained no doubt and exerted their utmost in the Way of Allah with 
themselves and their wealth. They indeed are the truthful ones (sadiqunn).” 
(al-Hujuraat 49:14-15) 


from Islam is derived, not only from the | 


. 
. 





This is also the position of Ibn Taymiyya in Kitab al-Iman. Referring to this verse, 
the contemporary scholar Mahmoud Ayyoub observes: 


The first level (islam) is legal, cultural, and social, expressed in the individual's 
membership of the Muslim community. The framework of this- identity Is Islam as an 
institutionalized religion and legal system. The second (Iman) is a deeper identily which Is 
based on faith or Iman. It belongs to God alone to decide as to the truth or falsity of this 
identity .... These two levels of identity stood side by side in the formative years of the Muslim 
community, and their legal and theological legitimacy IS clearly affirmed in the Quran and in 
the early hadith tradition. Faith as a universal and primordial basis of true religious identity 
was not limited to the Muslim alone. Rather it extended to the Jews and Christians as people 


of the Book, and to all those who have true faith in God. 


j i j i t of its potential completion 
Theological discussions of faith often include the concept 

or perfection (istikral), A Quranic correlate of this may be found in the acoum Ai agents 
who asks God to give him evidence so that his heart may be at rest (al-Baqa :.60). 


; i towards the realization of 
Abraham i ic account is depicted as being drawn towar 
monotheism arid faith in the one true God through a progressive rejection of idols, then the 


j i 65-1240) makes this connection to 
stars | enly bodies. Ibn Arabi (11 | tion te 
Ahraham in Ne deita faith and the shahada: As for the meaning of the word, iman, it 





www.urdukutabkhanapk.blogspot.com 






58 Islamic Studies | : 
t tantrmant of the soul, | 

means the stability of the heart (istiqrar al-qalb) and the corte tn 
when the servant seeks out his Lord vacillating between the Idol, ri prt (NE MOOK sary ty | 
luminous bodies, plunged in perplexity, he is unstable and disturbed, When God knows the | 
his intention is sincere, He fills his heart with the light of guidance (nur al-hiidays), s thi tng | 
heart stabilizes and the soul becomes at rest. 

l 


Pillars of Faith t 
From the above discussion it is avident that there are five articles/pillars of faith h ' 


Islam namely: 








1. Belief in Tawhid. 
2. Belief in Prophets 


3. Belief in Day of Resurrection 


4. Belief in Angels | 
5. Belief in Revealed Books _ 
In following pages we shall discuss the aforementioned articles of faith one by ong 
and their impacts on human life and society. | 
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ing the ime ‘ ' but a unique kind of ‘Other’ who 
Creator, He always remains the utterly sublime ‘Other’ bu , at th 
same time, is ‘tremely close to man by dint of His knowledge, mercy, love and compassion, 
This is the Islamic concept of God's Unity. All Quranic ps Se and ideas are Woven 
together to pinpoint, elaborate, and describe this doctrine of "God's Oneness, Unity, ang 
Uniqueness, and to encourage mankind to establish a meaningful and Appropriate 
relationship with Him. | 
Tawhid is the basic tenet to which Prophet Muhammad (PBUH) asked humanity to 
adhere. It is an important metaphysical concept and answers the riddles of the universe, i 
points to the supremacy of law in the cosmos and the all-pervading unity behind the manifest 
the world and offers the vision of an integratag 


diversity. It presents a unified view of me | 
universe. It is a mighty contrast to the piecemeal views of the scientists and the philosophers 


and unveils the truth before the human eye. After centuries of groping in the dark, man is Now 
coming to realize the truth of this concept, and modern scientific thought is moving in this | 





direction. 

Islamic monotheism does not start with monolatry or even with the affirmation of the 
existence or Oneness of the Deity. On the contrary, it starts by absolutely. negating aj 
concepts, ideas, understandings, and illusions of divinity or godhead other than the One and 
the only Divine. It starts with “La ilaha illa Allah (‘there is no god but God’)”, the shahada 
or confession, which is derived from the Quran itself. The whole Quran is a commentary on 
these four simple words. The first part of this declaration, La ilaha, negates the existence of 
every false god, and condemns false devotion, worship, and ideas of dependence upon such 
gods. The profession of faith is a commitment to radical ethical monotheism. 


Tawhid is not merely a metaphysical concept: it is a dynamic belief and a 
revolutionary doctrine. It means that all men are the creatures of one God and that they are 
therefore all equal. Any discrimination based on color, class, race, or territory is unfounded 
and illusory. It is a remnant of the days of ignorance that chained men down to servitude. 
Humanity is one single family under God, and there can be no sanction for those barriers. 
Men are one and not bourgeois or proletarian, white or black, Aryan or non-Aryan, westerner 
or easterner. Islam gives us a revolutionary concept of the unity and equality of mankind. The 
Prophet came to unite humanity on the word of God, which says: 


a. i a ë r -= 
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| 
| 
| “And hold fast by the covenant of Allah all together and be not disunited, 
| and remember the favor of Allah on you when you were enemies, then He 
| united your hearts s0 by His favor you became brethren; and you were on 
| the brink of a pit of fire, then He saved you from it, thus does Allah make 


| clear to you His communications that you may follow the right way.” 
(Aal-Imran 3:103) 


the ivan ie defines the true position of man in the universe. It says that God Is 
the noble and kanilan ‘ae eign while man is His vicegerent on the earth. This exalts man to | 
lofty purpose: to fulfill Sirini of being God's deputy on earth and endows his life with 3 

i € will of God on earth. This will solve all the perplexing problems 


human society and establish 
prosperity, will reign prema pri aie equity and justice, as well.as peace 
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Meaning of Tawhid, Ilah, Allah and La Ilaha illa Allah 


The external j 
i as iho unity of God is described in Islam by the word al- 
second form of the root w-h-d. It indicates the action of 


authentic sayings of the Prophet Muhamma d (PBUH). , it does appear in the 


ae Pa Gan te ‘La ilaha illa Allah” is a declaration that there is no Ilah (god) 
except om a ee bib Nt to understand these two fundamental Islamic terms. The 
A ora : } Z s tor a number of mutually interconnected meanings. For instance, it 


£ Achieving peace and mental calm by seeki : ichi 
relationship with someone. ; ng refuge in or establishing loving 


i. Giving the necessary shelter and sec 
of an impending mishap. 

if. Tuming to someone in utter devotion, due to t 
him. 


vv. Rushing of the lost offspring of the she-camel to Snuggle up to its mother on 
finding it. 


v. | Adoring, loving and worshiping someone tremendously. 


urity to someone frightened of the prospect 


he intensity of one’s feelings for 


These literal meanings of the word make it clear that the word ilah stands for 
something awfully mysterious and extremely attractive to absorb one’s whole being, 
demanding absolute love, adoration and closeness to the extent of worship. Therefore, God 
or 2i-llah means the one who is al-mawlah meaning al-maabud (worshipped). Worship or al- 
ib2dz, 2s Imam lbn al-Qayyim defines it, is “utmost love of God accompanied with total 
submission.” 


Views vary about the etymology of the word ‘Allah’. Allah is the proper name that God 
has given to Himself, argues the famous Muslim theologian Abu Hamid al-Ghazzali (1058- 
4111). Other theologians like Ibn al-Qayyim (1292-1350), and philologists like the renowned 
Sibawayh (760-796), prefer to derive it from ilah, one who ilahs (as a verb) another when the 
latter seeks refuge with him during the time of fear or calamity, and he would grant him refuge 
and safe haven: so the word would become ilah (as a noun) of people. This viewpoint is 
supported by al-Harith ibn Asad al-Muhasibi (781-857) and a group of other scholars. 
There are, however, others who do not agree with them. Some say that the word ‘Allah’ is 
derived from the verb walaha (past tense), yawlahu (present tense), from the root noun er 
The waw was replaced with a hamza, just as the case with wisad and isad, for - ir 
Walah is extrerne love. Therefore, the Islamic statement of faith can be congas ps A 
credo of love, compassion and mercy. ‘There is no refuge, security, protection, love, y, 
tt j i "Nobody, however, knows the essence of this 
compassion except the extreme loving Allah,’ No ody, , 
loving God as the finite can never comprehend the infinite. 


Kinds of Tawhid: d to as Tawhid al-Dhat (unity of the 

categories of tawhid referred to Haney: 

There are three P ct the Attributes) and Tawhid al-afaall (Unity of ii Ac : ma 
Being), Tawhid al-sifat (Unity t God is the Absolute One in His p 


| ‘na to the Quran, implies tha \bsol "dnd hte 
(dhah pai aay aoe His attributes (sifat) and the Absolute One in His works (afaal) y 


i i igi he Quran, as its 
trina ivisi tawhid owes its origin to t 
Be sated fiaing tie Wis EN h orfe names mentioned above have resulted from 


material is wholly Quranic, though t 
later theological expositions 
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a. Unity in Person (<13 aÀ ys) hele. | l 
The Oneness of His person means that there is neither plurality of gods, nor Plura, | 

of persons in the Godhood. As for the Unity of attributes, it implies that no other bei . 
possesses any of the Divine attributes in the absolute sense; His Oneness in works implies ; 
that none can do the works which God has done, or which God may do. The Holy Quran | 
Says: : | 
| 










“all á Ý) hel Lagd GIS 5! 


"Had there been in them (heaven and earth) any deities except Allah 
they would both have certainly been ruined.” (Al-Anbiya 21:22) 








The above verse of the Holy Quran makes it clear that the peace and smooth runnin 
of the universe is due to the supremacy of only one God and had there been more gods, they | 
would have quarreled with one another. 


b. Unity in Attributes: (ctal i 15%) | 

As Almighty God is One, Unique, and incomparable in His lordship, sovereignty, and 
worship, He is also One and Unique in His names and attributes. Islam emphatically 
proclaims that Almighty God, the Transcendent and Exalted Lord and Sustainer of all that 
exists, is far above possessing any of the creaturely attributes which have been ascribed to 
Him by man. He is not bound by any of the limitations of human beings or any of His other 
creatures. He has neither form nor body, nor corporeal or physical attributes, features, or 
characteristics. Rather, His attributes are infinite and absolute and incomparable to any other. 
They are far above any limitations, defects, and deficiencies, such as His having a beginning 
or an end, begetting or being begotten, having physical dimensions, or having needs such as 
food, rest, or procreation, etc. He is the One Who gives such dimensions and characteristics 
to His creations, while not sharing them in the slightest degree. His Oneness in attributes 
implies that no other being possesses one or more of the divine attributes in perfection. For 
example no one can claim that he is the mightiest of all nor any person can claim that he will 
live forever, because these are divine characteristics and only possessed by Allah. Man is 
dependent on Allah for his necessities of life but Allah is Independent of all. He is Eternal, 
Self-Sufficient, Omnipotent, Omnipresent etc. 


c. Unity in Actions (Jtei¥) „À sagi) | 
His unity in actions means that no one can do or does the works which Allah has 
done or does or which Allah will do in future. For example Allah has created this entire 


universe, all living things on earth, rivers and mountains, but no human being or other 
creatures can do it. | 





Importance of Tawhid in Quran: 


~ The unity of God according to the Holy Quran means that God is one in His person 
one in His attributes and one in His works. His oneness in His person means that there IS 
neither plurality of Gods nor plurality of persons in the Godhood. 


i. The Quran is testimony to it. 
Lay ci gla å la álag Ya da AGG yea al eaii gA all Y 
dep the oe ates FA i X ai r ig - g^ * = its 
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n Allah is He besides Whom there is no god, the Everliving, the Self- 
subsisting by Whom all subsist; slumber does not overtake Him nor 
sleep; whatever is in the heavens and whatever is in the earth is His; 
who is he that can intercede with Him but by His permission? He 


knows what is before them and what is behind them, and they cannot 
comprehend anything out of His knowledge except what He pleases 
His knowledge extends over the heavens and the earth, and the 
preservation of them both tires Him not, and He is the Most High, 
the Great.. (Al-Baqarah 2:255) 





ji. |. There are a number of verses in the Quran which Clearly explain the oneness of God. 
The Quran says. 


~ Sst 1588 40 385 aly gd al a al Satan ai. Sal ain gh cs 


"Say: He, Allah, is One. Allah is He on Whom all depend. He begets 
not, nor is He begotten. And none is like Him." (Al-Ikhlas 112: 1-4) 








ii. | Allah Himself proclaims: 
1g 83 SDM oil g 23 MEU UY) ll ¥ aU 


"T am God and there is no other God. Worship Me and:keep up prayer 
for My remembrance." (Taha 20 :14) 


‘ it 











Essential Derivatives from Belief in God: — AEP | : 
According to Dr. Khalifa Abdul Hakim (1896-1959), following essential derivatives 
from belief in God can be taken from the Holy Quran: r z 


i. If God exists, He must be nearer to us than anything else including our own selves. 
This nearness must become a matter of direct intuition and experience. It follows 
from this that prayer is a genuine and effective approach to Him. It is realization of 
this nearness which is meant by the Qur'an promising the vision of God as a reward 
of leading a pure life. Realization of contact with God must elevate us and cure all our 
ills because He is the source of light and life, which must flow into the soul of man 
which has opened its doors for receiving it. Prayer at its highest is the remembrance 
of God, which means fixing our gaze at the ideal of life and its highest values. The 
relation of God with man is not one-sided; it is reciprocal. The call is heard and 
responded, though the mode of hearing and response may not be intelligible p us. 
All genuine prayer is not for material or individual benefits or for the fulfillment ai Fr 
lower desires, but for guidance to the right path; it is an aspiration for more igl -4 
Those who believe in God must, therefore, believe in prayer because a nor 

ing. i roduct of metaphysics and has no place in 
responding, impersonal absolute is a p 


religious life. ah i Quranic 
5 ian i of the messages of God which, in the Qu 
i. Although the whole creation IS og God and, although reason in its purity Is also ec 
peed he ode of divine ma eee se 
great guide, supplements tne 
revelation granted to specially exa on. Reason understands but the man 


revelation supports as W 
to whom revelation IS 9 
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b 
ee 
becomes for him a matter of perception by faculties which are more develope 


than In others. As we have geniuses in all arts and sciences and all genuin N hin | 
Is due to their special intuitions and perceptions, so there are spiritual, a anca | 
whose powers tower much above the common multitude. If God exists and y (USI, 
Is one of His essential traits, then He must create some gifted beings a 
serve as guides towards Him. Spiritual life is improved and elevated > Shouy 
example than by precept; humanity, therefore, stands in dire need are by 
exemplars. Such spiritual exemplars are called prophets. Belief jn Spiritual 
therefore, follows as a corollary from belief in a good and guiding God. Prophets 


iii. | With the belief in Prophethood, the Qur'an joins a belief in the unity of Proph 
and the unity of religion. The Qur'an says that prophets have been raised hse, 
peoples and the fundamental message of all the prophets was one, that Ng all 
should believe in an omnipotent good God as the creator and the sustainer ae y 
themselves good and just. He is the real master; they should acknowledge Him 
the supreme lord. and worship no other being.. The Qur'an has repeated in brief th 
histories of a number of prophets, all of them delivering the same message. All aiid 
religions preach the same basic truths. The difference in the teachings of differen 
prophets is a difference of rules and laws and customs due to different times ang 
varying circumstances. The spirit and essence of revelation have been the same — 
although the body and the garb have been changing. Belief in the Prophethood of 
Muhammad includes belief in all the prophets upon whose revelations he set his seal. 
He sifted the essential from the inessential; he revered all the scriptures in so far as 
they had preserved the teaching of the unity of God and justice towards men: he 
refused to accept as genuine ‘anything that ran counter to this belief or was 
derogatory to God or man. , | 

iv. In the realms of the unseen there are beings that serve the purposes of God. They 
are called angels. The exact nature of the angels and their mode of work can never 
become a matter of direct experience ‘for the common man: The prophets and the 
saints see and feel that such agents are at work. All nature works through agencies 
that fulfill the purposes of the Lord, We see in nature innumerable agencies ‘at work 
but, as we said in the beginning; it is an essential postulate of Islam that life as seen 
and experienced is not the whole of life; the unseen exists and is much greater than 
the seen. What wonder, then, if there are invisible. beings both good. and bad that 
work for good or evil! The agents for-good are. called’ the angels. In the prophetic 
experiences they are so much in evidence that the conviction about their reality and 
their functions becomes an integral part of such experiences. 


Vv. Belief in life after death also follows from belief in a creating and preserving God, 
Human life would be a mockery if it started with the body and ended with it. if aby 
ego were transitory and evanescent, all its values would end in dust and smoke. | 
self-preservation is the law of all existence and nature shows such astounding an 
mysterious ways of preserving itself in all its changes from phase to phase and if a 
essential elements of nature abide in spite of incessant phenomenal mutability, t 5 
essentials of the human ego too must abide, It must somehow continue to presen 
its identity in all its developments and retrogressions. All life evolves and p 
essential is destroyed. Belief in the conservation of values is the essence 0 af 
religious belief. The most valuable entity. we know of is the human eg9. he of 
human ego is a drama of the struggle of good and evil. Whatever it thinks oF fee zÀ 
does modifies its life either for the better or for the worse. As the Qur'an says: oh 

good and every evil done by man is minutely calculated and exactly welg ed. th 

balance of the spirit is very sensitive. The constant changes in the soul are 
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obvious. In the life after death these effe 


because the removal of the 
ree gross physical envelopment would make the soul's vision 









Oe oh | Ba Pees eee Te ee ee Pe y 
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oe we have removed from thee thy veil, so thy sight is sharp 
2SN (Qaaf 50:22) 


i Belief in life after death, belief in the moral order and the law of recompense or 
retribution follow one from the other. If a preserving God exists, life must be preserved to 
evolve into better and better existence, until all evil is eliminated and the soul's voluntary 
surrender becomes its natural state, The Prophet said that ultimately hell would be empty. 


The Impacts of Tawhid on Human Life and Society: 
a. Impacts of Tawhid on Individual Life: | ; 
i. Tawhid creates sense of accountably: Tawhid is a responsibility rather than a 

privilege. It encourags man to work towards transforming himself in accordance with 
God's revealed will. Tawhid creates in man a sense of responsibility in upright person 
towards other people. The sense of accountability to God for all his acts and policies 
in this world creates in him the sense of responsibility and makes him vigilant and 
cautious against all kinds of evils. This sense of responsibility keeps him on guard 
and makes him virtuous and follower of good deeds. > 


i. Tawhid gives purpose of existence of man and universe: Acknowledging God as 
the creator and the sustainer of all existing things entails acceptance of Him as the 
sole deity and master who alone can determine the purpose of the existence of all 
His creatures, including humans, whom He has ‘made in the finest of forms-’ (al-Tin 
95:4). The purpose of human creation Is compatible with their superb natural 
constitution. Human beings’ acknowledgement of God and their consequential 
struggle in life to realize the purpose of their creation is thus a process of their own 
self-fulfilment more than anything else (al-Kahf 17:15). 

ii. Tawhid infuses self-respect: This belief produces in man the highest degree of self- 
respect and self-esteem. The believer knows that Allah alone is the possessor of all 
power, provider of his needs, giver and taker away life his conviction makes him 
indifferent to, and independent and fearless of, all powers other than God. He ave 
bows his head in homage to any of God's creatures, nor does he stretch his han 


before anyone else. x this beliet 
iv. Tawhid induces sense of modesty and humility: Along with sain ge = . a 
also generates in man a sense of modesty and humbleness. : fi: ee 
unostentatious and unpretending. A believer never bacomoa. proud, yA 7 tere 
arrogant. The boisterous pride of Power, aaa Sce Fa. been given to him by God, 
pens, papayat aha: Ae hae E He a give. In contrast to this, an unbeliever, 
oa Lew Eo some worldly merit, becomes proud and conceited because he 


believes that his merit is due to his own worth. 
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v. Tawhid makes one virtuous and upright: Thus, the very obvious message ang th 
foremost implication of tawhid is that humans have not appeared on the scene of 
history in vain. They were purposefully created and primordially given a temperament 
fit for taking this test of life. While they were provided with reason and its NECessa 
instruments to discover good and pursue it, they were also given the potential to 
court greed, malice and lasciviousness. They are thus placed between the incentiy, 
to do good and the impetus to indulge in evil. While they are naturally attracteg to 
God, and the higher ideals given by Him, at the same time they have certain baser 
instincts that prompt them to respond to the call of Satan and be lured by the 
temptations of their lower selves. But humans have been encouraged to pursue the 
path of truth and virtue through a natural inclination duly supplemented by revealeg 
guidance preached by the prophets of God. This belief makes man virtuous ang 
upright. 

Tawhid imparts consolation, satisfaction and hope: The believer does not 
become despondent and brokenhearted under any circumstances. He has firm faith 
in God who is the Master of all the, treasures of the earth and the heavens, whose 
grace and bounty have no limit and whose powers are infinite. This faith imparts to 
his heart extraordinary consolation, fills it, with satisfaction and keeps it filled with 
hope. Such a profound confidence can result from no other belief than belief in one 


God. , 

vii. Tawhid produces determination and Trust in God: This belief produces in mana 
very strong degree of determination and trust in God. When he makes up his mind 
and devotes his resources to fulfill the Divine commands in order to secure God's 
pleasure, he is sure that he has the support and backing of the Lord of the universe. 
This certainty makes him firm and strong like, a mountain, and no amount of 
difficulties, impediments, and hostile opposition can make him give up his resolution. 
Shirk, Kufr, and atheism have no such effect. | 

Vill. Tawhid is a source of bravery: This declaration inspires bravery in man. There are 
two things which make a man cowardly (i) fear of death and urge for safety, and (ii) 
the idea that there is someone else besides God who can takeaway life and that 
man, by adopting certain devices, can ward off death. Belief in ( «ty! JIY) purges the 
mind of both these ideas. The first idea goes out of his mind because he knows that 
his life and his property and everything else really belong to God, and he becomes 
ready to sacrifice his all for His pleasure. He gets rid of the second idea because he 
knows that no weapon, no man or animal has the power of taking away his life, God 
alone has the power to do so. A time has been ordained for him, and even all the 
forces of the world combined cannot take away anyone's life a moment before the 
appointed time. It is for this seasons that no one is braver or than the one who has 
faith in God. Mushriks and Kafirs and the atheists hold life the dearest of all in the 
world, and they believe that death is brought about by the enemy and can be warded 


off by running away from him! 

ix. Tawhid creates peace of mind: The belief in ( àY! IY) creates an attitude of peace 
and contentment, purges the mind from envy and greed, and keeps away the ideas 
of resorting to fair and unfair mean for achieving success. The believer understands 
that wealth is in God's hands, and He does it out more or less as He likes, that 
honour, power, reputation, and authority everything is subjected to His will, and He 
bestows them as He wills, and that man's duty is only to endeavor and struggle fairly. 
He knows that success and failure depend upon God's grace, if He wills to give, no 
power in the world can prevent Him from doing So: and if He does not will it, n° 
power can force Him to give. On the other hand, the mushriks, the Kafirs, and the 





vi. 
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s- and failure as d 
upon the help-or O ositio ependent upon their own eff 
to stupidity and Aava, ‘on of earthly powers. Therefore they always Teed ston 


b. Impacts of Twahid on Society: 


i. Human Equality and Social E l 
Consequently, tawhid is Aret one 








-55 áe aul óe asii ail aie 284581 3 
"He is dearer to God who is more pious (the one who fears Allah)”. 
(Al-Hujuraat 49: 13) 








So if there is any yard stick to measure the rank of man that is the fear 
s of God. On 
the day of Hajjat-ul-Wada the Prophet Muhammad (PBUH) said: 


“Oh people! Your Lord is one, and certainly your father is one.There is no preference 
fo an Arab over non-Arab and non-Arab over an Arab, white over black, and black 
over white but only due to Taqwa." NZ ET | 


ii. Islamic Unity and Brotherhood: —_ 

The unity of God leads to the unity of His creation. -No superiority is granted to 
anyone based upon origin, ethnicity, colour or financial or social status. Man’s dignity, 
freedom, equality and justice are universally bestowed upon: all humans- because of their 
humanity. Right relationship with God is the sole guarantee of the right relationship between 
humans between man and his God will contribute to building a morally equipped and caring 
human society. On the other hand, any wrong understanding of who God is or a wrong 
relationship with Him will cause imbalance in man-to man relationships. Islamic monotheism, 
if understood properly and applied in accord with its true spirit, can give rise to a balanced 
and caring human society. It is grounded in human responsibility, socio-political and 
economic accountability and universal justice. 


j j | - i believers. Before 
The belief of Tawhid creates unity and co-operation among all the 
Islam all tribes and races were- divided into a number of groups. The concept of pain 
brought all these dispersed and divided people into one fold and united them under 


banner of Islam The Holy Quran says. 
$i óil Lal 
"Certainly all Muslims are brothers." 


The Prophet (PBUH) says that all poleva are like a bod 
body is ill, all other parts of the body share this illness. 


Thus the Belief of Tawhid creates bonds of unity among 









(Al-Hujuraat 49: 10) 


y: “when one part of the 


the believers". 
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- Tawhid promotes Collective Peace and Social Justice 
hee Islam connects its ethical monotheism to socio-political and Economic just 
Injustices, according to Islam, lead to disruption of peace. They must be confronted an 


corrected. In reality Allah is Himself Justice. The following Quranic verses nd 
justice interchangeably. i use Allah ang 











l 
| 
| 
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“O you who believe! Be steadfast witnesses for Allah. in justice, and let not 
hatred of any people seduce you that ye deal not justly. Deal justly, that is 
nearer to your duty. Observe your duty to Allah. Lo! Allah is Informed of what 
you do”. (al-Maidah 5:8) 


The goal of all Prophetic missions and scriptures is to establish justice. The Quran 
states: . 


stati ey ey 8 yey) Sep cys eH seh aa < A T TE T of E 
sg ually G 6 9) Ol ually GUS bgaa GSi aia Lil, Ul Sa 
čs á ail Gy) Stell AN 5 bias yo al balg (lil iay dnd Gul 4d dual 
-S$ 
“We did send our apostles with manifest signs; and We did send down among 


you the Bóok`and the balance, that men might stand by justice”. 
| (al-Hadid 57:25) 


™ ~ 
— 


Therefore, God the Love is also God the Justice. Following His equitable teachings is 
a prelude to inner as well as external peace. He is peace in Himself and He wants humanity 
to work towards gaining peace both at the individual and societal level. The Muslims of the 
world, and indeed all humans, are today in dire need of Allah, the Source of all peace. 
Unfortunately, a great many humans, including a good number of Muslims, have enlisted God 
in support of spectacular displays of violence. It must be noted about Islam in particular that it 
abhors the killing of even a single innocent person and regards it as the slaying of all 
humanity. Innocent men, women and children, Muslims and non-Muslims alike are being 
brutally slayed just because the flawed understanding of some people prompts them to do so, 
The concept of and belief in God needs to be rescued from the hands of those who are 


terrorizing God's creatures. 
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(A): BELIEF IN RISALAT (PROPHETHOOD) 
(B):KHATM-E-NABUWWAT (FINALITY OF PROPHETHOOD) 


(A): BELIEF IN RISALAT (PROPHETHOOD) 





Outline: 
1. Introduction 
2. Meaning of Risalat (Prophethood) 
3. Nature of Prophethood 
4. Distinct Qualities of the Prophet | 
a. Humanity 
b. Bounty of Allah 
c. Knowledge Bestowed by Allah =- 
d. Infallibility ci nE Sars 
5. Exalted Status of Prophethood 
e. Worthy of Obedience 
Exegete of the Book of God 
Teacher and Guide . 
Leadership and a Model... 
i. Arbitrator and Judge 
j. Legislator and Interpreter 


‘= am 


Introduction: A 
Human beings have been created to be God's vicegerents (khalifah)-on earth. This 
lofty position demands that humans be granted the necessary free will to act. Hence they are 
Called upon to fulfil the terms of their vicegerency by exercising voluntary choice (al-Kahf 
18:29). According to the terms of this vicegerency, humans are required to establish a moral 
discipline in the inner kingdom of their own selves, and to undertake a collective effort to 
fashion this world in harmony with the ethical vision given by God. This vision has been 
communicated to humankind through a number of chosen human beings who, under divine 
guidance, have demonstrated the practical application of this vision in their ideal lives. These 
Were the prophets and messengers of God whom He commissioned, from time to time, to 
remind humans of the purpose of their creation and thus enabled them to live according to 
that purpose. Indeed the first man, Adam, the ancestor of all humankind, was also the first 
Prophet. The prophet Adam and all those prophets who succeeded him taught humanity the 
following simple and unambiguous universal message of Islam: acknowledge God as your 
lord and act in a manner that would be conducive to a favourable judgment in the Hereafter 
Y Conforming to the ways prescribed by Him. The process of providing divine guidance to 
humankind through the prophets continued in the course of history. in consonance with the 
changing requirements of human society in different climes and milieus. This process was 
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TO iiom Bt = D u O 
d Messenger of God, Muhammay 


finally consummated In the mission of the last Prophet an 
(PBUH), In the seventh century AD. 


Guidance came to 
their Divine calling - commun 


and Messengers who came 
aly and as living examples and pointers to the Way. The Prophets represented a 


( 

ithi lass of the chosen ones, al-mustafin, assigned the specific calling of remina; 
Se ia of their honoured status and the terms of their trust. They on | 
| 
| 


ons who were chosen and then prepared 
icating God's Guidance. These were Prophets (Pace Be i for 
to their people both as warners and bearers of goon 


their fellows in humanity . 
simply heralds and enunciators, without the authority to coerce anyone to accept their cad 
rivilege in itself, like the ability to discern the call and to distinguish 


Freedom was, after all, a p | 
right from wrong and the true from the false. The rest would constitute the burden of Man's 


morality, his test and tribulation 


Meaning of Risalat (Prophethood) 
In Islamic terminology Risalat denotes the Prophethood which means the transmit 


the commandments of Allah revealed on His chosen persons called prophets to the Creaty, 
of God. The revealed message is called revelation or wahy. : 


Nature of Prophethood: 
Prophethood is not something which can be acquired by effort. It is bestowed by 


Allah and is His special blessing on chosen ones, the Prophets. It is bestowed upon them 
only whom Allah chooses for this purpose. aici: “a 


Allah Himself chooses persons for this office. In the Quranic terminology, it is called 
“Istafa” which means “to choose the best out of a large number of things”. This word denotes 
that persons chosen for Prophethood were most suitable for this great and sacred mission on 
account of their multifarious qualities. The Quran has also made it clear in certain verses. 
When the Prophethood of Muhammad (PBUH) was criticized by his opponents and they 
objecte the grant of Prophethood on him, Allah made it clear lo them: 


Bia, oh Lis let a 


“Allah knows best whom to entrust with his mission and how to get 
it conducted. (Al-Anaam 6:124) 





Not only Prophethood cannot be attained throu ing, | 
| . gh effort and learning, its real 
significance is also beyond our perception; The Quran says to this effect: i 





Hb YY ebi se il ag 55 al be tS ie Sl ge a gh; 


“They ask you about the spiri irit i 

pirit. Say: This spirit is by command of m 
Lord, but you have been given only a little of the knowledge.” d 
(Al-Israa 17:85) 





It mean 
his power to rare and perception of man are so constituted that it is beyond 
means inability to understa 7 Spirit and ‘its reality. Inability to understand the spirit actu 
nd the Prophethood. In fact, this is the essence of Prophethood. 
Distinct Qualities of the Prophets: 


Allah selects ' | 3 | 
me Prophets Himself from amongst the people. However, the Prophets 
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are exalted and distinguished human beings commissioned with divine message. God 

communicated these qualities of the prophets through his revealed words in the Holy Quran. 
a. Humanity: 


The prophets were essentially human beings. They were niether angels nor jinns, in 
order that every human aspect of their lives becomes a source of guidance for common 
people and they may not think that they (Prophets) in their natures were different from 
common people and therefore it is not possible for them to follow them. 


JEY ny VG ath Cad 1 gh NY) eragi shale Yl shat UI GÓ aia Lg 
Gls phil Ge agile GSI Gaba Gyia 8 Ua Qi YS i 

SES 
“And nothing prevented people from believing when the guidance came 
to them except that they said: What! has Allah raised up a mortal to be a 
messenger? Say: Had there been in the earth angels walking about as 


settlers, We would certainly have sent down to them from the heaven an 
angel as a messenger”. — (Al-Israa 17:94-95) 


“ at 5 L ed < 2 g -6 Ss, of 
~ Sol 4) akal Lali go) ns 9) Se yg UF Ly o 


“Say: I am only a mortal like you; it is revealed to me that your god is 
one Allah” (al-Kahf 18:110) 



















b. Bounty of God: | 
This does not mean that a man can achieve Prophethood by his efforts, but that it is 


a bounty of Allah, bestowed upon those whom Allah desires to bestow without regard to 
human efforts end struggles. 


In the lives of most Prophets, we see this aspect that before being ordained and 
beginning their mission, they have spent their early life in prayer and meditation like Moses 
being in the wilderness for forty days, similarly, Jesus passed his days in abstinence. In like 
manner, the Holy Prophet (PBUH) meditated in the cave Hira. This abstinence was to 
prepare the soul to receive the revelation; in spite of this, Prophethood is not gained by 
human efforts, it is not an acquired status, it means simply this that justices God has 
bestowed different qualities of different persons out to attain perfection in it, a person has to 
combine his own efforts. Similarly, Prophets have the essence of Prophethood in them but 
they have to prepare themselves to develop the capacity to receive revelations. Now if 
anyone strives, he will receive the status commensurate with it. But for the office and 
responsibilities of Prophethood, Allah makes the choice Himself. This choice has been 
termed /stifa in the Holy Quran, which means selecting the best from many. 


; EPs : H) 

Therefore when the infidel made these criticisms regarding the Holy Prophet (PBU 
and demanded the right of equality with him, Allah through the Holy Quran made this clear 
judgment: 







s 


Dicey ae Les gil a 


is missi d how to get 
“Allah knows best whom to entrust with his mission an ) 
parent (Al-Anaam 6:124) 





“Allah knows best on whom to bestow Prophethood.” (6:124) 
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. ledge Bestowed by Allah: | 

C The ihini ntieboe of the Prophets is that whatever they present in he form of faith Or 
law emanates from God. The personal wishes of the spring nor ZE persona wil 
interferes with their message, and they speak and act according to the commands from Allah 
In the Holy Quran, this is made clear in this verse. 
LA 25 Y! A i- sil Ge GLE La; 


ording to personal desires but says only 
(An-Najam: 3-4) 


“He does not speak acc 
what is revealed to him. 


The attribution of these teachings to Allah has a vast meaning. The meaning of this 
verse falls into two categories; firstly the guidance and the commands of Allah are taught to 
the Prophet (PBUH) directly through an angel in determined words which we call the Quran 
or secondly the special wisdom and light of prophecy imparted by Allah. From them proceed 
commands and injunctions, in which the meaning and not the words belong to Allah ang 
which are called Hadith or Sunnah. About the Sunnah, the injunction of Allah is clear: 


- | Gils Ale asli Lag 8 9254 J) gs I Éi Lag 


“Whatever the Messenger bids you accept it and from whatever he 
forbids you, abstain.” (Al-Hashr 59:7) 















d. Infallibility: 
A Prophet does not err in judgment or thought neither is his conduct or morals open 


to the slightest criticism. Their souls, feelings, thoughts and conducts are pure and safe from 
Satanic temptations. 

This does’ not mean that they were immune from such evils in their human states. 
Although possessed of natural desires but Allah protects them. This is the reason that the 
insight and thinking of Prophets and the degree of perfection, and his moral strength is 
extremely secure. On one side, he has the capacity to understand injunctions and to 
formulate more injunctions through his judgment, and on the other, he has full self-control, 
because he is under the complete guardianship of his creator. 

Actually for Prophets to be infallible and free from faults was a prerequisite for the 
purpose for which the institution of the Prophethood was established. The infallibility of the 
Prophets and their being free of error in judgment or in conduct or character is the light which 
belongs to the chosen creatures of God. That is why their conducts are the models to be 
followed and their lives are above criticism. Now according to this revelation of Allah that 


“And there is not a nation but a warner has gone among them”. 
(Al-Faatir 35:24 





_Where the question of excellence among Prophets arises it is comparative for 
according to Allah: 





` . z ' le PEF 33 Lilt: F (So 4M) ls 


“We have made some of these messengers to excel the others’. 
(Al-Baqarah 2:5 
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a 


made this demand: a: 
-oabl 5 ail | yeild 
(Zakhruf-a 43:63) 










“Fear Godand obey me” 
In this manner, it does not remain obedience to the Apostle but to Allah. The Holy 


Quran has explained this clearly: 
-ú ¢ Ua! i J yua ahd Uy 


= -er obeys the Messenger, he indeed obeys Allah”. 
ne a (An-Nisaa 4:80) 


b. Exegete of the Book of God: RA 
The Shariah of Allah is the divine law which covers all principles. However, it, 


explanation, interpretation and application have been made the. responsibility of the Holy 
Prophet (PBUH). 
The Holy Quran has said this in the following verses: 





épa bg thy 08.55 shg eget DS! Us CSN agi WIS; 


“And we have revealed the Book to you explaining clearly everything, 


and a guidance and mercy and good news for those who submit.” 
(An-Nahl 16:89) 






For example, the Quran ordains the offering of prayers five times a day. It is the 
prophet who has laid down its procedures and rules to carry out the intent of the divine 
commandments. 


c. Teacher and Guide: : 
This responsibility has been stated in the following verse the Quran: 


aa Age gl hemil Go Ysa agd Éag 3) batid fe ail Ga Sl 
we. Cr) fi Cr ME 81-9 -e Ye - peel seats. 2 Et. 

- Cape Joke gil Sit ye | gl Gi) 5 AeSall 5 CSN galai agi 
“Certainly Allah conferred a benefit upon the believers when He raised 
among them a Messenger from among themselves, reciting to them His 


communications and purifying them, and teaching them the Book and the 


wisdom, although before that they were surely in manifest error.” 
(Aal-Imran 3:10) 








Similarly, at other places in the Quran, verses with the same meaning have at 
revealed in which the common theme is that Allah did not send the Prophet merely for 
recital of verses but with three other aims and objectives in minds: 

a. To.teach people the Book 


b. To purify individuals and societies so that their individual and collective failings > 
CVRD, and that noble qualities and healthy social system are inculcated a 
em 


c. To impart the wisdom necessary for compliance with the dictates of the Book 
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y Book is one of the re ibiliti 

3 | sponsibilities of Prophethood, i 
the Muslim community. It is such teachi postlehood and to act upon it is nce t : 
and their disciples have preserved throu i > me Holy Prophet (PBUH) that his Fao mi 
of Hadith and Sunnah. gh tradition and ritual which are called by the name 


d. Leadership and a Model: 
Allah has ordained Prophets t 
o be the Imams 
an Wedoleg tilt Prophet for leadership and guidance embodies, so that th 
g ; om straying and guide them to their destination. When ieee a 


Prophet, he lighted two torches of teachin : 
‘ > ° and - ‘ 
give off a common light. This is why it has n ee ore Fhe and the Sunnah - which 


eo 42 360 Beep 2% By cha. shy phew s A 

- GASII Casa Y A ÉA ETI aN N ahl GE Sse 5 
“O Prophet say that if you love God then obey me, Allah will love you 
and forgive your sins and Allah is the Forgiving and Merciful. Say 


obeys Allah and His Messenger and if they turn their faces, Allah does 
not like infidels. (Aal-Imraan 3: 31-32) 


-Leaders and Guides - the purpose is 

























in a different passage in the Surah Ahzab, Allah says: 


55 AYI aadi á bop OS aiia Bgl Jy od SIS 
| - 1488 aul 
“Verily for you is the best example in the Messenger (PBUH) of Allah 


for those who looked into Allah and the Last Day, and remembered 
Allah much.” i (Al-Ahzaab 33:21) 








The Last Prophet (PBUH) himself in his sermon of the last Hajj says: 


k of Allah and my 


“I am leaving two things among you. The Boo 
you will never be 


examples. Until you keep both in your grasp, 
misled.” 


i ing is thi i dmission of 
f this saying is this that three times he secured the a 
à vineas Allah and his angels. After recording the assent 


: it thi bsent. Itis the result of this that 
of the Muslims, he bade transmit this message to those a ie | 
although his example was present before his contemporaries, we have his Sunnah as it was, 


even today after almost 1400 years. | , , ae 
p then, in this materialistic and hedonistic world, 


m had not been set u rid, 
we do E DA i ao Muslims would stand, and where they would scatter away from 
center of gravity. 


The importance oO 
over 100,000 Muslims and called 
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e. Legislator and Interpreter: | 


This function has been mentioned by the Quran thus: 
Yig Sa sl) ob Gale Gik Ai gias gall Gal Guill G GAG Ga 
Satish gese agais call gl ads Sill ye piles cigal sh yt 
...tae S28 “8 Rel -T3 Hie ete & 12 oy) ANS Abie 24% oe ea te 
bs ‘ends bg’) 3 9 lal palla agile Ei (gill OSE h shal pyle as 

Sy galiai zá GU fdas O 5H call 5 nay 
- Olli fa cli H gA Syl ga, 


“Those who follow the Messenger-Prophet, the Ummi, whom they find 
written down with them in the Taurat and the Injeel (who) enjoins them 
good and forbids them evil, and makes lawful to them the good things ang 
makes unlawful to them impure things, and removes from them their burden 
and the shackles which were upon them; so (as for) those who believe in him 
and honor him and help him, and follow the light which has been sent down 
with him, these it is that are the successful’. (Al-Aaraaf 7; 157) 


After this clarification of the Holy Quran, we learn that the Holy Prophet (PBUH) wa 
ordained with legislative powers. That is to say, apart from those deeds explicitly forbidden y 


allowed by God those injunctions which proceed from the Holy Prophet (PBUH) are equal 
binding and a part of the Divine Law. This has been reiterated in a different verse. 
- | Gitta Adz SIGS Lag b gaii J) gta ll ASU La 


“Whatever the Messenger bids you accept it and from whatever he 
forbids you, abstain.” (Al-Hashr 59:7) 

















f. Arbitrator and Judge 


The Holy Quran has in many verses elucidated that the Holy Prophet (PBUH) is i 





judge and arbitrator. One of such verses is this: 


S555) af Las lll é 085 Gail Gish a uit ó 






“We have sent this book to you with the truth so that you may 


judge between people in accordance with right way which Allah 
has shown you.” (An-Nisaa 4:105) 












The Apostles of Allah have many functions and states from which some aa act | 
described. The Holy Quran has designated them Guide, Warner, the Inviter, the 
the Purifier, the lighted-lamp and other qualities. 
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(B) FINALITY OF THE PRO 
BU PHET HAMMAD 


(PBUH) 
KHATM-E-NABUWWAH 
(PMS KP 2013, Pcs SINDH 2015) 





Outline: 
1. Introduction 


Finali 

ead: Prophethoodof Mohammad (PBUH) in the Light of Quran and Hadith 
| eristics of Finality of the Prophet Muhammad (PBUH) 

Basis of our Relation with Prophet Muhammad (PBUH) 


Eternal and universal message of 
responsibility of Muslim pets the Last Prophet Muhammad (PBUH) and 


NAUN 


Introduction 
The belief in the finality of Prophethood bears as much importance as other 


conviction of faith, because without verbal acceptance and inner conviction of this, no one 
can enter the fold of Islam. The Prophet Muhammad is the last Messenger of God, and was 
sent to all humankind. Therefore, the Quran is a message for all people for all time to come, 
though its first addressees had to be specific people, in a specific context of time and space. 


- aiig ogai Ale hf gi tases aE) dit J gs il Ó WI G OS 


“Say, (O Muhammad!) “O humankind, I am the Messenger of God to 


you all, of Him to Whom belongs the kingdom of the heavens and of the 
earth” (al-Aaraaf 7:158) 


" r3 z g T T ee E Sep SE ats anat o sa 
— ópia Ý púl ASE ody 5 a ÁN á YY aii La 
“We have not sent you otherwise than to humankind at large, to be a 


herald of good tidings and a warner, but most people do not 
; R 7 (Saba 34:28) 


understand” 



















cerned with the faith in Prophethood but in reality unless 
ved to be the last of the Prophets the faith and belief in 
lete. So the acceptance of finality of Prophethood is a 


obligatory for entering the folds of Islam. If we ponder over this it becomes clear that the faith 


d of Mohammad 
in the Prophethood is completed on and we also have conviction that 
(PBUH) as the culmination of the lin 


the religion and code of conduct preached b 
both in this world and in the Day of Resurrection. 


Apparently this belief is con 
the Holy Prophet (PBUH) is not belie 
the Apostles of God remains incomp 
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_ “The differe 
à house and A a me and the prophets preceding me is as a man built a 
tha spadala nared K: beautifully but left a gap in the comer of the wall for a brick 
size of a brick. Th about the house but questioned about the gap left about the 
- /hen know it that "I am that brick, and | am Khatamun Nabiyyeen." 


iii, The Apostle of God said, "The contin 
| ; u 
After me there is neither a prophet nor a: pe ha and Apostle had ended. 


iv. |The prophet of Allah id o" 
amah? has said. "After me there is no other prophet and no other 


at PRUE Seay of Quran and Hadith there is a consensus of the companions the 
Prop : . IS Issue. This IS a historical fact that after the prophet of Allah the 
pa 4 companions waged war against those imposters who claimed themselves as 
p è 


Characteristics and Finality of the Prophet Muhammad (PBUH): 
i. Universality 
| The Prophethood of all Prophets (A.S) before Muhammad (PBUH) used to be for a 
specific nation and a for a specific time. Other Prophets were sent to particular areas and- 
different nations, but the Prophethood of Muhammad is for all times and for all nations till the 
day of judgement. In other words the Prophethood Muhammad (PBUH) is universal as 
mentioned in the Holy Quran: | 





- Vases pÍ dil J sha 55) Galil Leal G G 


"Say (Oh! Muhammad (PBURH)) people! I am a prophet sent for all of 
you. (Al-Araaf 7:157) 







i. Annulment of Previous Shariahs: 
God Almighty annulled all the Shariahs of previous Prophets (AS) through His 


beloved Prophet Muhammad (PBUH) as the same were for specific time and nations. Due to 
the universality of the Prophethood of Muhammad (PBUH) now only the Shariah of the 
Prophet Muhammad would prevail till the Day of Judgment. The Holy Quran says: 


“yp pall yn S58 gb hg Abe ih Uf Ui SLAY 5 GG Gay 


m, will never be 





“And the one who selects religion other than Isla 


he will be among the losers in afterlife” 
accepted and he w ATENE 






iii. ion: | 
Perfection: of the Prophet Muhammad (PBUH) is complete, perfect and final. God 


The message 
eis x sê 4, a» tm oe E 2" - 4% TA Kin 26 RAS a jall 
aKa ASS éa pias ASHE i Ji ial “tos 


Says: 


on for you, completed My 
for you Islam as your 
(Al-Maidah 5:3) 


rfected your religi 


"This I have pe 
ses j nd have chosen 


| Favor upon you, a 
religion." 
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iv. Protection of the Book: 

Unlike earlier divine books which are completely or partially extinct as much has p 
added or omitted by the people to suite their interests and personal motives.But the Quran 
revealed on Prophet Muhammad (PBUH) is still preserved in original form. The reason jg 
that Allah Himself has taken the responsibility of protecting his book: 


= shall UUs SS GY 


"Certainly we have revealed this book (Quran) and We will 
protect it)" ( Al-Hujr 15:9) 






ion of Sunnah: , 
: God Almighty has also made arrangement for the protection of the Sunnah T 


truggle and care in the collection of 
le who collected sayings of the Prophet made great st 
Ahadith, We today are taking guidance in all matters, spiritual as well as mundane, from the 
sayings of the Prophet (PBUH). Thus all the actions of the Prophet Muhammad are 
preserved word by word with the blessing of God. 


No. other Prophet or reformer has this quality that his whole life was recorded. 


vi. Holy Place of Mahmood (Maqam-e-Mahmud): 
Another important characteristic of the Prophethood of Prophet Muhammad (PBUH) 
is that God will grant him the Holy place of Mahmood on the day of Judgment as Allah says in 
the Quran: 





Wo paia Lalas hy Glatt Gl jue Al aba 4s BS g58 MN Gag 






"(Oh Prophet)! Say prayers of night (Tahajjud) and this is a thing 
of reward (Natal) for you, hopefully, your Lord will place you on 
the Holy place of Mahmood.” (Al-Israa 17: 79) 





Basis of our Relation with Prophet Muhammad (PBUH): 


The need to follow obediently the teachings and the model of Prophet Muhammad 
(PBUH) arises from the following: 


i. Requirement of Faith 
dil dgu j Lore duly! JY 


Kalma-e-Tawhid is the embodiment of our faith that we affirm in it that there is no 
God but Allah and Muhammad (PBUH) is His Prophet. By professing this Kalima, we affirm 
our allegiance to the ProphetMuhammad (PBUH). 


li. Required for Divine Obedience: 






- iN ELI i J gh 5M ahd Gye 
"And the one who obeys the Messenger of Allah, obeys Allah”. 
(An-Nisaa 4:80) 









It is also made com 


ulsory for the beli ic bi the 
Prophet of God and refrain pulsory levers to accept all that is bidden to them by MÊ — 


from what he forbids as Quran Says: 
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“Whatever the Messenger bids you accept it and from whatever 
he forbids you, abstain.” (Al-Hashr 59:7) 








Love for the Prophet (PBUH): 


The third basis of our relation with the prophet of God is our love with him. The Holy 
Prophet (PBUH) says: 
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"The faith of a person cannot be dependable unless, his love for 
me surpasses his love for his father, son and all the people." 


The Eternal and Universal Message of the Last Prophet (PBUH) and Role / 
Responsibility of Muslim Umma 

' The Prophet Muhammad (PBUH) is the last Messenger of God, and was sent to all 
humankind. Therefore, the Quran is a message for all people for all time to come, ‘Say, (O 
Muhammad!) “O humankind, | am the Messenger of God to you all, of Him to Whom belongs 
the kingdom of the heavens and of the earth” ' (al-Aaraaf 7:158). 


What was sent down upon the Prophet (PBUH) was therefore given in the charge 
and trust of a community, commissioned to discharging the same duty towards the Quran as 
the Prophet did. The Quran called it the umma muslima, a community living in total surrender 
to God alone. The Holy Book laid down, with great emphasis and in copious detail, this 
community's duties and responsibilities. It also promised the community rewards if it faithfully 
discharged these duties and responsibilities and warned it of dire consequences if it 
neglected or betrayed its teachings. This is an important theme, vital for the Quran as a living 
‘document, which it constantly takes up. The umma is charged with the mission of 
establishing a just social order, caring for the deprived and weak. All members of Muslim 
Ummah are required to strive for their utmost to prevent corruption and injustice and to 
establish righteousness and justice. This struggle is jihad, as it has a bearing upon the peace 
and welfare of all humanity, according to the Quran, jihad is the highest virtue, and the desire 
for it has been put parallel to the love for God and His Messenger. 
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BELIEF IN AKHIRAT (HEREAFTER) AND ITS 


IMPACTS 
(PCS SINDH 2017, CE-GB 2017, PCS BALOCHISTAN 2007) 





Outline: 

Introduction 

Meaning of Here and Hereafter 

Summary of Belief in Hereafter 

Human responsibility and its consequences in the afterlife 
Quranic Treatment of Hereafter 

References from Hadith 

Life after death 

Human Abode in Hereafter 

impacts of Belief in Hereafter on Individual and Society 
a. Impacts on Individual Life 

b. Impacts on Society 


DONAAh YD 


Introduction: 
Belief in God and accepting human accountability before Him in the Hereafter is the 


quintessence of Islam. In the scheme of life contemplated by Islam, this world and the 
Hereafter are two necessary stages in the existential journey of humankind. Both these 
stages, though they may be sharply contrasted to each other, are yet to be understood as 
mutually complementary. Neither of them can meaningfully be defined without appreciating 
the significance of the other. The intrinsically of the here and the Hereafter and their mutual 
dependence thus assume practical significance in the existential enterprise envisaged by 
Islam for humanity. | 


Meaning of Here and Hereafter 

___ In order to understand the significance of the duality of the here and the Hereafter 
that is inherent in the life of Muslims, it is necessary to see what meaning has been assign 
by Islam to life itself. Life is not just seen as a given objective fact. There is a great deal more 
to it than is comprehended by the senses or intellect. It is a purposeful project sponsored by 
God Almighty, the creator of human beings and of their environment. Humans, e 
vicegerents of God and His trustees and stewards in this world, have been commission 
re divine imperatives into practical patterns of piety (birr), virtue (khayr) and excellencé 
v a ses the framework of the opportunities afforded by this worldly existence. This view 
cee i S . every man and woman as born innocent, with the potential for good 2” 
honte af realize moral ideals and spiritual objectives and thus qualify for Paradise, the "€? 

e of lasting happiness, which is reserved for the righteous. 


sanctity roe 7 this philosophy of religion, life is a serious vocation and assumes m 

and absolute arbiter of t God, the creator and sustainer of all living phenomena, is the fy; 

conclusive judgm OT P endeavour s of humankind. It is He alone who will pronounce 
megment at the appointed hour concerning the value of all human acts. 


— 
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The way to success here and salvation in the Hereafter requires that huma 


own volition should follow Islam, the religion chosen by God for all humankind. Islam a their 
‘submission’, ‘surrender’, ‘acceptance’. This submission is an attitude of the mind a S t 
which consists in surrendering your whole being, consciously and voluntarily, to the hean 
God. This will is expressed in the divine revelations, the latest and final version of wp, 
embodied in the Quran and objectified in the historical example of the Prophet Muhame.” 
(PBUH), the ideal servant of God and His last messenger. The central point of the teach re 
contained in these two sources of Islam — the Quran and the Sunna — is that humans ngs 
their lives with all their attendant opportunities to God. Once people make 
acknowledgement of indebtedness to God, the rest of the attitudinal changes demanded 

Islam come as a natural corollary of this basic acknowledgement. by | 


Humans are masters of nothing of what they apparently possess. This is true even 
their existence, for they neither beget themselves nor bring into being anything out of their 
own will. This world is complete without humans, but humans cannot survive without this 
world. Therefore, human beings owe all their possessions including their own selves to God 
The only way of repaying this supreme debt lies in surrendering ourselves entirely to oyr 
creator and master. This total surrender of the self to God is not possible in any way other 
than offering total obedience to Him in the whole spectrum of individual and collective life, 
This holistic view of religion introduces an inseparable relation between life here and life in 
the Hereafter. According to this view of religion, no aspect of our worldly concerns here can 
be free from the predominant considerations of the Hereafter. If anything of this world is likely 
to bring dividends in the next world, then it is really worth our while. But any amount of 
worldly riches is worthless if it is not conducive to the limitless potentialities of the bounties of 
the Hereafter. 


a m 


Human Responsibility and its Consequences in the Afterlife 

The test to which humanity has been put by God is confined to this world. Death 
transfers people to the subsequent stage of their existence, and as soon as that stage 
arrives, this worldly test comes to an end. That is why with the beginning of the process of 
death, the door of repentance is closed (al-Nisa 4:18), For no sooner have people witnessed 
the spectacle of their death, than the reality of the higher world starts appearing to their 
vision. Since at this stage of exit from the confines of this temporal world there remains no 
significance of ‘belief in the unseen’, the time of man’s trial comes to an end. : 

Moreover, the test in this world is contingent on certain conditions of responsibility. 
Children and insane people are not held responsible because they are devoid of the required 
intellectual maturity to comprehend and carry out the divine commands. But as soon as we 
attain the required maturity of mind, we are reckoned responsible in the sight of God. This 
responsibility is contingent on the presence of conscious intention in humans that emanales 
from an understanding of right and wrong. Whenever this conscious intention is absent 
temporarily or permanently, a person will not be held liable for his actions. Also when there is 
resolute intention to perform a virtuous deed, or to commit a sinful act, this intention wi 
constitute the basis for reward or punishment. Similarly, human deeds at times © 
recompense for the subject even if their consequences might appear after some time. ad 

In a nutshell, the scope of responsibility and its consequential reward 4 

punishment have been laid down in the following verse of the Quran: 


hit 2 >» $Í -H mE baia l E E T z shapa Soat 
-5 a 59 in da yay 359 1435 3.53 Gia aed (8 


"He who does an atom’s weight of good shall see it and he who does an 
atom § weight of evil shall see it” (al-Zalzalah 99:7-8) 
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Thus, in the scheme of Islamic recompense, everyone is basically responsible for his 


intentions. No one is entitled to the merit of another or is liable for the blame of another 
xcept where ney have exerted some decisive influence on others to do either good or evil 
{al-Anaam 6:164; al-Kahf 17:15; Faatir 35:18; al-Zumar 39:;al-Najm 53: 8-9). 


Despite its appar ent charm and fascination, this world remains an imperfect world. It 
neither yields perfect happiness nor dispenses complete justice. Therefore, there has to be 
another higher realm that is free from the limitations and imperfections of this world, where 
the ends of both Justice and happiness can be realized in the fullest measure. Thus, belief in 
the Hereafter is an ethical requirement for humanity more than anything else. The Hereafter 


js also inevitable for eternal human bliss, if only because the finite scales of this world and its 
Obvious imperfections render it incapable of providing such bliss. 


Quranic Treatment of Hereafter 


The Quran deals with the themes of life in this world and that in the Hereafter, and 
contrasts the two at great length. It underlines the acceptance of the reality of the impending 
next world as a sine qua non for the felicity and salvation of humankind in many of its verses. 
There is hardly a chapter of the Quran that does not touch on this theme explicitly or 
implicitly. The Quran regards those who deny the reality of the Hereafter as being farthest 
from the path of guidance. It marshals evidence derived from reason, intuition and empirical 
logic to argue for the inevitability of the Final Judgment that awaits humankind. At times the 
Quran cites the Hereafter as an incentive to disbelievers to accept the truth, and at others it 
refers to it as a warning to deter disbelievers from their attitude of infidelity or rejection of faith 
(kufr ). On other occasions the Quran mentions the spectacles of the Hereafter as an impetus 
to believers so as to encourage them to promote pious conduct in order to prepare 
themselves for the final accountability and to qualify for the life of perfect happiness in the 
Hereafter. It employees various figures of speech and metaphorical expressions to bring 
home the scenario of the Hereafter and render it close to the minds of its listeners and 

aders. On some occasions we find the Quran refuting by the force of various kinds of 
gument the stance of those who deny Doomsday. The Quran also explains on different 
Occasions the various stages of the Hereafter, which start with death and culminate in the 
process of accountability, leading to the consignment of some people to Hell and assignment. 
*) others to Paradise. It employs various terms to describe graphically the scenes associated 
with the Hereafter. 


| In its description of the spectacles of the Hereafter, the Quran has employed a 
umber of terms. The term most frequently used is Yawm al-Qiyama, ‘the Day of the Great 
Rising’. This occurs no less than seventy times in the Quran. Another Quranic term used in 
his context is al-Saa, ‘the Hour’, which occurs forty times. On other occasions, we come 
sross the terms al-Yawm al-akhir, ‘the Last Day’ and al-akhira, ‘the Hereafter’, which occur 
Wenty-six times and over a hundred times respectively. Apart from these expressions, we 
ilso find the following terms that refer to various dimensions of the Hereafter: Yawm al-Din, 
he Day of the Requital, Yawm al-Fals/, the Day of Decision, Yawm al-hisab, the Day of 
Reckoning, Yawm al-Fasl, the Day of Judgement, Yawm al-Talaq, the Day of Meeting, Yawm 
il-Jami^, the Day of Gathering, Yawm al-Khulud, the Day of Abiding, Yawm al-Khuruj, the 
lay of Coming Forth, Yawm al-Bath, the Day of Resurrection, Yawm al-Hasra, the Day of 
Regret, Yawm al-Tanad, the Day of Calling Forth, Yawm al-Azifa, the Day that Draws Near, 
fawm al-Taghabun, the Day of Manifestation of Losses, al-Qaria, the striking calamity, zc 
#shiya, the overwhelming calamity, al-Sakhkha, the deafening calamity, <a t à 
edominating calamity, al-Haqqa, the great truth, and al-Waqia, the great event. (See al- 


aydani, al-Agida al-Islamiyya pp. 626-30) ~ . 
In line with the teachings of Islam, the Muslim acknowledges that death is not the end 
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Of life; it only opens the door to another life which is eternal. He is constantly aware tha 

Last Day means death of individuals, period in the grave, resurrection, judgment and p he 
with either paradise or Hell Fire, He ia not oblivious that it is Allah Who causes human p 
to die, buried and resurrected (Suratu ‘Abasa, Qur'an 80; 21-22). In another portion eing 
Book of Guidance where the state of the Last Day is presented vividly and graphically, Alla 
warns that: i 





— — 
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- yg gil Bale (gd gh Aa 
"Nay! When the earth ia pounded to powder! And your Lord has come and 
the Angela rank upon rank! And Hell is brought that Day (face to face), on 
that Day, human being will remember (all his past deeds); but how will the 
remembrance profit him? He will lament, Oh! I wish I had sent ahead (some 
good) for my future life! So on that Day, his punishment will be severe as 
none has been inflicted so much! And his binding (with heavy chains) will be 
(so painful) aa none other has been so much! The righteous soul will be told, 
Oh! The reassured soul! Return to your Lord well pleased with yourself and 


pleasing (to Allah)! And enter among My Righteous servants! And enter My 
paradise!” (al-Fajr 89: 21-30) 


The Quranic verses in which these terms are used bring home the various stages 
and dirnensions of life after death. The general connotation that these terms convey may be 
summarized as follows. 


A bodily resurrection of all the dead will take place sometime after the occurrence of 
death. On a certain day specified by God, all humans will be brought out of their graves. They 
will stand individually before God to give an account of their deeds in this world. The fullest 
measure of justice will be delivered on that occasion, and people will receive due 
recompense for their deeds. 


This day will witness the regrets and tortures of those who disobeyed God in this 
word, and this day will usher humanity to its final destiny. Consequent on the divine verdict 
the virtuous, the faithful and humble servants of God will be assigned to Paradise — a life 
peace, love, honour, happiness and eternal bliss that will be blessed by God for ever. The 
sinful, the disobedient and the arrogant will be consigned to Hell — a life of trouble, torture, 
grief, guilt, hatred, animosity and the wrath of God. God will eternally damn the dwellers in 
bashes those who might subsequently receive His forgiveness, which depends on His 

ace, 


Besides, the Quran speaks about the various signs and events that will precede tne 
male rence of the ‘Final Hour’, the exact knowledge of which is exclusively with God. Henc® 
is Final Hour will come upon humanity all of a sudden (al-Aaraaf 7: 187). However, various 
Ritch eal epics in the Quran and in the statements of the Prophet (PBUH) which sé 
of the Quran = humanity to prepare itself for facing its final destiny. The relevant stateme” 
important aspects shi seeps the imminence of the Final Hour. This imminence has 
aided feet rst, death — being the door to the next life — is imminent to oon 
Hereafter Second thet suddenly to any individual and transfer them from this world to th 
, tne hour of the ‘Great Rising’ (al-Qiyama) may come upon all humanity 4 
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Speaking about the scenario of the Final Hour, the Quran Says: 

He (man) asks: ‘When is 
and the moon becomes dark. and 
on that day: ‘Whither to flee?’ 


So when the sight is confused 
brought together, man shall Say 
Lord on that day is ihe place of 
rmed of what he sent before and what he put off. ... i 

AO ba ces that day will be bright, looking 
il be gloomy, i isa wii 
made to befall them (al-Qiyamah 75:6-25). ` eG SS i e aii 


On another occasion, the Quran de 
these words: ‘When the stars are made to 
the mountains are carried away as dust 
appointed time’ (al-Mursalaat 77: 8—11). 


picts the scenes and the signs of the Final Hour in 
disappear, when the heaven is rent asunder, when 
and when the Messengers are made to reach their 


The general idea conveyed in the relevant verses of the Quran is that, prior to the 
urrence of the Final Hour, humanity as a whole will reach the lowest ebb of its moral 
integrity. Knowledge and the ways of virtue will disappear, and ignorance and immorality will 
become the order of the day. These conditions of humankind’s moral decadence will deprive 


of the right to live any longer, as it were. Thus, the moral failure of the whole of humanity 
will spell the end of history. 


ee 


The Quran says: 


Ny eget Cos Gil GE Lag oa Ng cal lata cr Sle i ab alii 
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“Do they not consider the kingdom of the heavens and the earth 
and whatever things Allah has created, and that may be their 
doom shall have drawn nigh; what announcement would they then 
believe in after this?” (Al-Aaraaf 7:185) 









is implied i i d ponder over the 
It is implied in this verse that we should keep our eyes open an 
System govectieh days and nights. The earth and the sky have been created by God and pe 
be destroyed by him. Similarly when we reflect on the benefits that we accrue trom set: a 
Of universe, we are compelled to realize and believe the Supreme Being who has crea 


universe and its laws. (Surah: Ha-Meem) 
And in the Surah Room it ts revealed: 


ae al gag ba A GIN lag sal gag 


-produces it, and it is 


; -eati hen re 
"He it is who produces creation sae (Ar-Rum 30:27) 


easier for Him." = Stee 
it is di thing, but it is easier to repair a | 
it i t it is difficult to create a , heat ane 
which Blobel eect Similarly it is easy for eae li create mankind out of pa 
can it be difficult for Allah to resurrect man after death: 
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A number of verses having the same theme | | WUldangy 
mankind. 


Holy Prophet (PBUH) Saige 
genial LoS aai Oe Wh US sal Qn 
baal gL gh lal Aadil ai 


p and you will have to get up na 






n -e 


"You will have to die, like you lee 
rou awake." = 
This argument pertains to the life of man wherein he has been granted free-wii, By 
those people who are arrogant do not consider such matters. 
Here it is argued that it is difficult to create a thing, but it is easier to repair or A f 


| ) | larly, if it is easy for Allah to 
teqrate a thing which has been disintegrated. Similarly, Crea 
i ankind out of narticles, how can it be difficult for Allah to resurrect man after death? ` 
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after death , 
The Quran calls the stage that comes immediately after death barzakh. The wor 


kh literally means ‘something that serves as a barrier between two things.’ This Quranic 
signifies the state of humans between death and resurrection, as connoted in the 
following verse of the Quran: ‘Until when death ove taxes one of them, he says: “My Lord 
send me back that ! may do good in that which | have left." By no means! It is but a word that 
he speaks. And before them is barzakh until the day when they are raised’ (al-Muminoon 

23:99-100). | 


This intervening state is also often referred to in the religious literature of Islam by the 
word gabr. Qabr, which literally means ‘grave’, is used frequently in the Quran and the 
traditions of the Prophet in the wider sense of the state of human existence following death. 
For example, the Quran says, ‘Then He causes him to die, then assigns to him a grave; then 
when He will, He raises him to life again’ (Abasa 80: 21-2). 


Thus barzakh and qabr are Islamic terms that are identical in meaning and represent 
the state in which humans are placed after death until their resurrection. We are told by the 
Quran that evil-doers are made to taste some of the consequences of their deeds in this stale 
of barzakh, while the full consciousness of the chastisement shall become clear on the Day o 
Resurrection: ‘And the evil chastisement overtook Pharaoh's people — the fire; they arè 
brought before it every morning and evening and, on the day when the Hour comes to pass 
make Pharaoh's people enter the severest punishment’ (al-Ghaafir 40: 45-6). In the samé 
way, the righteous will experience a pleasant condition during the state of barzakh or qabr. 
This condition will be commensurate with the virtuous deeds performed by the righteous 


during their worldly life. For e hij ho i } akh, 
the Quran says: I xample, describing the condition of martyrs in the life of barz 


And think not of those who are killed i ive, being 

n God's way as dead. Nay, they are alive, 
ote they Fria from their Lord; rejoicing in what God has given them iy of His grace 
thay have j w or the sake of those who being left behind, have not yet joined them., tha 
no fear nor shall they grieve (Aal-Imraan 3: 169-70). 


The statement | 
Prophet (PBUH) Ainea: of the Quran and the explanations found in the traditions from è i 





Se y 
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resurrection of all humankind But a 
the life of barzakh. Furth ) i 


i Piritual realm and witness; thear 
e time of the Final Hour of fina a UR 


lue to those scenes will be given to all human beings in 


event come to pass’ (al-Haaqqa 69: 13-15). 


This will be followed by the s gene 
econd blow of the trumpet, which will genera 
poena the dead at once: ‘Surely the day of decision is appointad> the ay cae 
Ne trumpet IS blown, SO you will come forth in hosts’ (al-Naba 78: 17-18). 


Consequent upon the blowing of the second trumpet all humans will be i 
avast and barren plain. Every single member of the hufan race will be made stand in this 
gathering of the whole of humanity. This gathering, hashr, is mentioned several times in the 
‘Quran as an essential stage of the Hereafter (Yaseen 36:1; Qaaf 50:41-4; al-Israa 17: 97; 
Taahaa 20: 102). 


: As soon as humans are assembled in this grand gathering, their accounting will start. 
Each individual will be shown a written record of his deeds on this occasion and will be 
questioned concerning all the major and minor sins committed. A balance of deeds will be set 
to weigh the virtuous and wicked deeds. Those whose virtuous deeds outweigh their wicked 
deeds will carry their record in the right hand, but those whose evil deeds are heavier in the 
balance will be given their record in the left hand, or behind their back (al-Haaqqa 69:25; al- 


Inshiqaag 84:7-12). 
The Quran also speaks of the monitoring of the good and evil deeds of individuals 


| i i duct, for which God has 
during their present life. This observation of hunan con 
commissioned special angels, will constitute the basis of evidence against humanity — 
L ay of Judgment. In this connection, the Quran repeatedly mentions the process of = 
Vigilance about the state of humans by the angels who are engaged in writing down the most 


minute details of all the good and bad acts committed by them and ý ppano, m 
exhaustive written record of their lives. It is on the basis of this iy jer : - aae 
will be taken to account on the Day of Judgment (al-Zukhruf :80; al-Jaathitya ®~:-80-"s 
Kahf 18: 49; al-Anbiya 21:94; al-Infitar 82: 10-12). 

A deeper understanding of the verses that talk of re 


j ion that 
beings, or preparing a comprehensive book of their deeds, leads to the conclus 


i j book 
actions that are referred to In t ‘nq forth to him on the Day of Resurrection a 
=r we shall bring fort +~ doers neck 
é ctions to cling to ee eraa 47:13). Making the mages A wee 
F ‘ha nee aie re “ne effects of the actions to impact on the p i as 
Plearly means causing tity of the people — both the virtuous and the wi Sane 
countability 0 - a narrow passage. This passage, 


cording the actions of human 


As soon as the ac a 3 awe 
| made to pass ng the virtuous will pa 
ros there ) Leben the Hellfire. Nag er vara ad will be cast into Hell 
Known as al-sirat, d will fail to re 


juickly and enter Paradise. The wicke 


(Maryam 19:72). 





been likened to oe 
a State of Sleep or Semi-consciousness (Yaseen 36:52) 
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Human Abodes in the Hereafter 
Se ed renf tort for Paradise are janna and firdaws. The former occy 
more frequently; the latter term is used only twice In the Quran. Baer Mair to be the 
cized form of Paradise. Janna, meaning ‘garden, IS used in both singular and plura 
heat the Quran to indicate the abiding place of the righteous in the Hereafter, The 
description of Paradise as a garden (janna or, in plural, jannat) with rivers flowing in it, ig 
roximation and likeness, and is not to be identified with actuaj 


ted to be an app at tO 7 
dias encountetted in this life: ‘A parable of the garden which is promised to those who 
keep their duty: therein flow rivers, its fruits are perpetual and so is its shade’ (al-Raad 43. 


35). ‘A parable of the garden which the dutiful are promised: therein are rivers of water not 
altering for the worse’ (Muhammad 47:15). And quite in keeping with this description is the 
statement made elsewhere, that the blessings of Paradise cannot fully be imagined in this 
life, for the obvious reason that they are not things of this world: ‘No soul knows what 
refreshment of the eyes is hidden for them: a reward for what they did’ (as-Sajda 32:17). 


Thus, the rivers of water, milk and honey (Muhammad 47:15), the thrones, the 
cushions and carpets, the ornaments, the bracelets, the silk robes (al-Ghaashiyah 88:.12- 
16; al-Kahf 18:31), the abundance of fruits and sustenance and the company of beautiful 
partners are mentioned in the Quran as spectacular scenes of life in Paradise. The 
description of these scenes in the Quran indicates that whatever may serve to perfect the 
happiness of human beings will be there. But humans cannot yet know their exact form 
because their present senses are incapable of conceiving it. All descriptions of the blessings 
of the next life are only a ‘likeness’ or ‘a parable’ (mathal), as is explained in the Quran 
(Muhammad 47:15). 


One of the various attributive names of Paradise that we find in the Quran is Dar al- 
Salam, ‘the abode of peace’ (al-Anaam 6:127). Perhaps no other expression conveys the 
nature of Paradise more meaningfully than this appellation. Life in Paradise, more than 
anything else, will afford an abiding peace in contradistinction to the endless anarchy and 
grief that characterizes life in Hell. This peace will be realized by the promised meeting with 
God, which is typically expressed in the famous Quranic verse, ‘Verily unto God do we 
belong and verily unto Him we shall return’ (al-Baqarah 2:45—6, 156; al-Hijr 15: 45-8; Faatir 
35:34-8, Yaseen 36:55-8; al-Waaqia 56:25-6; Saba 34: 37). This meeting with God, 
according to the Quran, constitutes the ultimate object and the highest end of all virtuous men 
and women’s arduous struggle in life ( al-Baqarah 2:45-6: al-Inshiqaaq 84:6; al-Kahf 18:110; 
al-Qiyamah 75: 22-3). 


Hence, Paradise is worthwhile for human beings because it promises a meeting with 
the Lord. And Hell is the worst abode for humans because it will debar its inhabitants from 
their Lord (al-Mutaffifin 83:15 and al-Ankaboot 29: 23). Furthermore, the Quran speaks of the 
unending progress of the dwellers of Paradise to unlimited heights. In contrast to this promise 
of progress in Paradise, life in Hell represents falling down to an abysmal depth. Moreover, 
both Paradise and Hell have different degrees relative to the level of reward or chastisement 
that is awarded to different persons, whether virtuous or wicked (al-Waagia 56:7-56). 


Hell / Jahannam 

The condition represented by Hell is described in the Quran by different names. The 
name used most frequently is jahannam, which literally means ‘extreme depth’. Among the 
others are jahim, ‘furious fire’, and Hutama, ‘vehement fire’. This latter word is derived from 
hatam, which also means the breaking of something thin or rendering something infirm (at 
Humaza 104: 4-5). These different names used by the Quran to convey the condition of Hell 
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According to the Quran a 


own deeds. Those who follow the about a 


Sare 
lower desires and baser passi bring eal arikat 


nd petty passions will 


(ONI ans so 
which they took no heed in this life. they see clearly the consequences of the deeds of 


Hell thus represents the evil 
conse 
. But at the same time, Hell also Abe a i of evil deeds committed by humans in 


already been pointed out that both Paradi i 
ree of reward (or purianmers tec dise and Hell have different levels according to the 


from the truth, and the martyrs (an-Nis 
play in respect of those believers who 
the Consensus of Muslim theologians, 
enter Hell temporarily for the sake of 
the become fit for admission through their purification from the evil consequences of their 


1 
i on + 


impacts of Belief in Hereafter on Individual and Society: 


The belief in Hereafer can have tremendous effects on individual and society. 


mpacts on Individual Life: 


Responsible and Meaningful Approach Towards Life 

. Life thus lived under the paramount consciousness of the Hereafter will maintain a 
distinct outlook on ‘success’ and ‘failure’. It will have its own standards of judgment to 
étermine what constitutes success and where lies failure. Those who adopt this approach to 
fe will also maintain their own likes and dislikes distinguishable from all those who do not 
slibscribe to this view of life. It will not be reasonable for them — to take one simple instance — 
J engage in the pursuit of their selfish interests at the expense of the legitimate interests of 
hers. They will not be out to grab the best of this mundane life at the cost of the next 
son. For while this selfish triumph might be seen as SUCCESS by others, it will be 
insidered sheer failure by those who take a long-range view of things. ony Se 
ivantage in this world, if acquired through violating the canons of divinely y ir maa R 
jall indeed be perceived as utter loss when assessed in the scales of the yia e A a 
anks to this view of things, there is set a certain balance anga ge Aae Eeg test the 
| # of all truly believing Musine wi i bi sh Me vase, advantage, pral interest, 
lue of all things pertaining to this world. Succes®, use of belief in a worldview 
story and triumph would thus assume a unique m g 


ented to the Hereafter. shuriiietie 
R and Unpretending / hum ina for 
In Pursuit a rene active pursuit of the fest ea e jrin ora 9 a 
bli A life Er rein will render it well nigh mposa a os absorbed by the mind and 
: ri on apse hells of selfishness. When such a belief is fully 
soned in theirs 


a CECA 
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heart it can emancipate a person from narrow concerns and elevate them into th 


expanses of a universal human fraternity. Likewise, absence of the notion fr Vay | 
accountability from the consciousness of humanity often generates the worst ¢ na | 
attitudes of greed and selfishness. This selfishness in turn engenders a series of sing À 

Jar | 





evils as a natural consequence of the mindless pursuit of our own interest in utter disre an 
of the well-being of others. Further, if unchecked, this selfishness leads to increasin g 
and arrogance. The effects of internal maladies of the mind and heart continue to multa 
and result in countless problems and miseries for humanity in the form of discorg My, | 
dispute, hostility and belligerence, clash and conflict. History bears testimony to these pid 
consequences of the increasing arrogance and inflated vanity of individuals and COllectivitia. 
They have wrought no ordinary damage on the peace and tranquillity of human life on earth 





iii. Pragmatic Way of Life Affirming Tawhid Doctrine l 
As pointed out at the outset, the concept of the Hereafter is a necessary ang practics | 
consequence, a logical corollary, of the cardinal doctrine of tawhid. Affirming the absolt 
unity and oneness of God and the consequential acceptance of His attributes A. 
omnipotence, perfection and all-pervading compassion and beneficence culminates in the | 
recognition of the Hereafter as the real and lasting abode of humanity, where all ultimata | 
aims will be realized. For a God who is omnipotent in an absolute sense and whose wij 
overtakes human intentions cannot be a mere spectator of history. No incident, no act 
however major or minor, can possibly escape God's notice or be beyond His grip. He is eyer | 
} 


vigilant and watchful over the whole of His kingdom, which embraces the entire cosmos | 
‘Neither sleep nor slumber can take hold of Him’ (al-Baqarah 2:255). Nor does He need any 
rest on the ground that He was ‘fatigued by the act of creation’ (Qaaf 50:38). His creative | 
power is constant and He cherishes His creation endlessly without interruption. He is above | 
time and beyond space. His infinite knowledge encompasses all the general facts as well as | 
particular facets of the reality of each being and non-being, whether relating to the sphere of | 
the possible or pertaining to the domain of the impossible. | 
iv. Sense of Accountability and Promotion of Justice | 
lf this world and life have a purpose, then humans must be responsible to realize it. If © 
humans are responsible, then the Hereafter is necessary because responsibility warrants 
accountability. No doubt, there are various human-made procedures for accountability in this : 
world. But quite often truth is distorted and evidence suppressed, and as a result justice $ | 
tarnished. The weak and the destitute seldom receive their rightful share in this world. The | 
strong and the sturdy often devour the resources of this earth — the common possession of | 
humankind — and divest the poorer and weaker of their due portion of humanity's shared | 
inheritance. The Hereafter is therefore necessary for dispensing the fullest measure 
justice. 


v. Hereafter is Logical Culmination of Life/Sense of Eternity gl 
Further, despite all His favours to humanity, God has not compelled people to ao 

the truth and follow His commands. Rather He has set them free to accept of reject the 
religion (al-Baqarah 2:256, 18-29). The fact that people have a choice also necessitates al 
Hereafter. If humans were not free agents in this world with unlimited scope to perpetrate i 
and fill the Earth with terror and turmoil, to unleash all forms of malice and mischief a9? 
their fellow beings and even to commit physical and spiritual suicide, then perhaps whid 
would be no reason for a Hereafter. Therefore, there is a logical correlation between a 
and the Hereafter. This world has no meaningful explanation without God. If God eg fl 
humans must be answerable to Him, for they cannot become gods unto themselves. `= mê 
people are answerable, they must be free. And if they are both, then there has to pe ht 
stage beyond the confines of this temporal life where stocktaking of their deeds mig ef 
possible. All this unmistakably leads us to the inescapable conclusion that the Herea 
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the logical culmination of thla tite 


vi. Spirit of Gratitude 


al eee these faculties, people are ab 

a any MRAR: o he a anes Those bounties are both manifest and hidden 
renal, physical and intellectual, payeholoate : os 
outside them. This acknowledgem psychological and spiritual, within humans and 


ont by humana of God and His bou 
an all-pervading conduet of gratitude. Thila conduct of phe OUNKIOS logically leads to 


) ' tude is to be conetetized in 
practical terms through sincere and exclusive sarvit iene 
existence (al-Mulk 67:2-14: alsingan 76:2-3) uda to God in all spheres of human 


la to acknowledge their gratitude to God 


vil. is eter and Recompense/Purposoful Life 
S placement of human beings in a constant condition of is li å 
full measure of reward and recompense, A a A 


Otherwise this placement would be a futile affair 
and obviously God's actions are free of futility, But since recompense cannot adequately be 
realized in this world = given its finitude = this very fact calls for another world to realize this 
objective. Therefore, wide scope has been 


provided to people to employ the opportunities of 
this world so as to attain lasting reward In the Hereafter, and to save themselves from divine 
chastisement. The ways of both good and evil, truth and falsehood, virtue and vice, have 


been opened to them in this world to enable them to make a free choice between right and 
wrong (al-Anbiya 21: 35), In this condition of test, the primary responsibility is individual, All 


members of the human race are answerable for themselves personally. No one is to bear the 
burden of another (al-Baqarah 2:286; Faatir 35:18). 


lt should be borne in mind that all human beings are to be held accountable relative 
to their capacity, The greater the ability, competence and resourcefulness of an individual, 
the greater is their responsibility. The less their resources, the lighter shall be their burden of 
accountability. This leaves no room in Islam for collective or impersonal responsibility. 
Therefore, the idea of redemption — so typical of the Christian creed — is alien to the 
teachings of Islam. Moreover, since every individual human being is placed in a different set 
of conditions in this life, the nature of the test for each one is different, and everyone is to be 
held answerable in the context of their own peculiar set of circumstances. It should also be 
noted that, notwithstanding the law of requital and recompense, God has promised that He 
will show overwhelming mercy and compassion to His servants. His mercy and clemency 
encompasses all humankind, and will be manifest both in this world and in the Hereafter 
(Yousuf 12: 54; al-Aaraaf 7:156). 


Moreover, the divinely ordained recompense is sometimes provided immediately in 
this world whereas at times it is deferred to the Hereafter. The virtuous deeds performed by 
humans are often rewarded in this world in the form of divine help, victory, glory, honour, 
prestige, a feeling of happiness, contentment of the heart and the pleasure of receiving divine 
knowledge, wisdom, light and luminosity, and the divine blessings of their time, wealth, 
spouse and children. In the same way, evil deeds sometimes immediately incur various forms 
of moral and material punishment. These forms include exposure to conditions of humiliation, 
economic difficulties, failures of various efforts, feelings of grief, confusion oe tee 
perplexity of the heart, lack of blessings of time, wealth, spouse and children, an i eoa a 
of success in various endeavours, accompanied by a sense of pessimism (an-Na 130; 
al-Aaraf 7.4-5, 96; 48:al-Fath18-19; al-Raad 13:34). 


d Peseverence fai 
ke Flea readin to. 89 borne in mind that at times there may appear conditions of 


iti f apparent adversity are meant 
| i lives of pious people. These conditions O 5 Daal 
ote 8 ees tor the vituous. THe sign for distinguishing between AA pir Saa = pont 
between punishment and reward — is that in the case of the former the g 
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from God and sinks into hopelessness and despondency upon the slightest jolt of atti s 
But in the case of a trial to which the virtuous are subjected, the person who la he ta Hon | 
trial comes nearer to God and repents of their sins and misdeeds, Thus, the and result 
trial is an elevation of their spirituality and an enhanced degree of proximity to Go M 


Furqaan 25: 70-1). 1 (iy, 


Impacts on Society: 


i. Ideal Society: 
The faith in Hereafter creates ideal society, the collectivity of people and 


everyone in the society leads a virtuous and pious life, the mischief will disappear DOr sa 
ideal virtuous society | emerges. and 


ii. Spirit of Generosity: 
The faith in Hereafter also creates the spirit of generosity among the believer, 
because a believer knows that this world is temporary and so are the things of this universa 
therefore, he will not love wealth and the things of this world to the extent to bar him trom 
good deeds. He spends his life in the way of God in order to please God. He knows that one, 
day he will die and his wealth will be left in this world. He will have to travel to the next wor 
with empty hands from wealth. Only wealth of good deed will help him. 


iii. | Spirit of Social Work: 
The Holy Quran urges Muslims to do good (to others) , The Holy Quran says: 


-aai 4555 Falay yt Yy llc Shae angli 455 oli 48 y US Sad 


"Any person who hopes to meet his God should do good deeds and 
should not make anyone partner in his worship. (al-Kahaf 18 :110) 









iv. Co-operation and Brotherhood: | 

- The believer in afterlife is imbued with the incentives to render meritorious services 

for the welfare of his brethren-in-faith and humanity at large. In a Hadith the Prophet asks the 
believers to do entreat the guests, vist the ill and succor the needy if they really believe " 


hereafter. 


Conclusion 

In short, from the perspective of Islam, this world is but a transient testing ground fof 
humankind, and life here is a constant trial. All here are required to prepare themselves Y 
their voluntary choice and individual endeavour to achieve the abiding bliss and avoid he 
unfathomable misery that awaits humanity after its temporal journey is ended, Wha awa 
man and woman in the Hereafter, their everlasting abode, depends on thelr actions in 


world. 
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BELIEF IN THE REVEALED BOOKS 















Introduction: 
Belief in the Prophets and 
is one of the fundamental doctrine 


of the Revealed Books by shunnin 
also believes in and follows the aut 


complimentary to the Glorious Qur'an. He attests to it that Allah makes it a healing for 


‘Spiritual, mental and social diseases such a i 
{al-Anaam 6: 155; al-Nahl 16: 89) S hypocrisy, wickedness, ignorance and doubt 


Moreover, the Muslim believes that Allah has sent down some Books upon His 
1 engers to clarify and complete His past messages in order to guide people aright. Allah 
makes the purpose of sending Messengers to mankind, Stating that Mankind was one 
community and Allah sent Prophets with glad tidings, and warnings, and with them He sent 
the Scripture in truth to judge between people in matters wherein they differed. And none 
differed over it (i.e. over the Scripture) except those who were given it - after clear proof came 
to them - out of jealous animosity among themselves. And Allah guided those who believed 
fo the truth concerning that over which they differed, by His permission. And, Allah guides 
vnom he wills to the right path (al-Baqarah 2: 213). 


Lids Jalil 4 gd Sl jaa ČS ages igi, cual, uy uh! sd 
tall A yg bilai Sa Mil abaly Cull Ailing ast Gul 4 aai ul ji; 

+ BE GFA 
“Indeed We have sent Messengers with clear proofs, and revealed with 
them the Scripture and the Balance (Justice) that mankind may keep up 
justice. And We brought forth iron wherein is mighty power in matters of 
war), as well as many benefits for mankind, that Allah may test who it is 
that will help Him (His religion) and His Messengers in the unseen. 
Verily,Allah is All-Strong, All-Mighty’_ wT (Al-Hadid 57: 25) 










impacts of Belief in Revealed Books: 
| From the above, it becomes clear that i ris ps 
a. Belief in the fundamental teachings of Islam inspires the Muslims to do what is right 


and avoid what is wrong in different aspects of life. 
b. He believes in all Messengers of Allah without discr 
their due respects. 
c. He acknowledges that they ar 
God, to establish what Is goo 
neither be deified nor disrespected. e Se 


i ith in the uncorrupted me | 
pe Shae insta nee st and believing in the other in demonstration of that all of them 


‘mination and accords all of them 


e given the same Divine message - to believe in One 
d and eradicate what is wrong and that they should 
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BELIEF IN THE ANGELS (MALAIKAH) OF 
ALLAH 


Outline: 

1. Introduction 

2. Responsibilities of Angels 
3. Impact of Belief in Angels 


Introduction: 


The angels are created of light, and endowed with life, speech and reason. They are 
free from carnal desires and the disturbance of anger: 








-Ds A} Le sleds ph gal Le ail Gyles Y 
“They disobey not God in what He has commanded them, but do all that 
they are commanded”, (Al-Threem 66: 6) 









Their food is, to celebrate God's glory; their drink to proclaim His holiness; their 
conversation to commemorate God; their pleasure to worship Him. The angels are created in 
different forms and with different powers. 


The angels intercede for men, while they celebrate the praise of God; they implore 
forgiveness for the dwellers of earth. They also act as guardians for men. Each man has a 
succession of angels before and behind him, who watch over him by God's behest. 


The number of angels is very great; it can be known to no one except to God. Four of 
the angels are archangels, namely, Jibril (Gabriel), the angel of revelations; Mikhail (Michael), 
the angel of rain; Israfil, the angel who will announce the advent of Resurrection; Izrail, the 
angel of death; 


Every man is attended by two recording angels, called the “Kiram al- Katibeen,’ or 
the illustrious writers, one of whom records his good actions, and the other his evil actions. 
There are also two other kinds of angels, called ‘Munkar and ‘Nakeer,’ who examine the 


dead in the grave. 


There are also two celebrated angels, ‘Ridwan’ who is in charge of Paradise, and 
‘Malik who is in charge of Hell. 


i i i Í in the existence of 
According to the teachings of Islam, the Muslims should believe in 
the Angels: that hey are created by Allah from light and are different from human beings who 


ar while the spirits (Al-Jinn) are created from fire. In practice, 
ikera ei a ante? teks en because they are immaterial beings 


to any form or shape, 
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ey possess all spiritual virtues and do not have any of the human yi 
EREA he believes that faith in the Angels does 4) “penises anyone to Worst, 
any of them or think that they can perform any of the duties of . nyt e IS Conscious tha 
Allah Alone knows what is before the Angels and what is behind them, and they canny 
intercede except for whom He is pleased. He is apprehensive that it is also a great sin tg cay | 
oneself an Angel of God or think that anyone can behave like an Angel. 


Responsibilities of Angels: ; 
: The Muslim knows that Allah created the Angels to always obey, praise, worship ang 


serve Him, even before the creation of Adam and Hawwa. He accepts the fact that they gui 
and protect the believers and the righteous ones and that Satan and bad spirits mislead ang 
prompt people to commit sins and immoralities. He acknowledges that the Angels do no 
belong to the kingdom of Satan or spirits and that they comfort the believers and helps them 
against their enemies with the permission of Allah. He is acquainted with the basic teaching 
of Islam that the Angels have some connection with the physical world of human beings from 
womb till death, resurrection, spiritual progress in Paradise or punishment in Hell Fire. He jg © 
hopeful that they will be allowed by Allah to intercede on behalf of the Muslims, including 


himself, on the Day of Judgment. 


Impacts of belief in Angels: 
In the socio-religious perspective, the Muslims believe that Arch-Angel Jibrll (Gabriel) 


Known as Ruhul-Qudus (the Holy Spirit), is the over-all leader of all Angels and that he in 
charge of revelation to all Prophets of Allah, as well as destruction or punishment of the 
sinners. He does not dispute that Angel Mikail (Michael) is in charge of rains for the 
sustenance of all living things in order to educate on their relationship with human being. He 
is informed that Angel /srafil is assigned to the duty of blowing the Trumpet to commence 
transition to eternal life and to resurrect all human beings and Spirits for the inevitable last 
Day of Judgement is an indication of his role in the life of man. Hence, he constantly prepares 
for the inevitable death with true belief and righteousness in all affairs. He has it in his mind 
that ‘/zarail is the Angel of death; he tries to act righteously in all affairs. 


The belief that Munkir is the recorder of all the good deeds while Nakir is the recorder 
of all wrong deeds of human beings and Jinn and that Ridwan is in charge of Paradise and 
that Malik is in charge of Hell Fire, inspires the believer to do all those things that would pave 
the way for him to attain salvation and be saved from the punishment of Hell-Fire. The belief 
that Saig and Shahid are the guardians and companions of the deed in the grave, either to 
punish or to bring blessings to the inmates engineers the believer to always strive to 
accumulate good deeds and avoid wrong deeds in order to attain paradise and be saved 
from Hell Fire. 


7 
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ISLAMIC CONCEPT OF WORSHIP/ IBADAH 


(PCS BALOCHISTAN 2016 / COMPUSORY) 





Outline: 

1. Introduction 

2. Basic Meaning of Ibadah (worship) 

3. Ibadah as a Technical Term among Islamic Scholars 

4. General Meaning of Ibadah 

5. Link between the General Meaning and the Technical Meaning of 


Ibadah 


6. Prerequisites of Worship in Islam 

7. Worsip in Previous Sharias 

8. Characteristic Attributes of /badah in Islam 

9. Worship is the Practical Part of Faith 
Introduction 


In Islam, every human activity can fall within the sphere of worshipping God by 
observing His commands and prohibitions. Ibadah, according to Ibn Taymiyya, is a term that 
embraces all words and deeds, whether internal or external, which please God. These 
include the shahada (the testimony of faith that there is no god but God and Muhmmad is His 
Messenger), prayer, almsgiving, pilgrimage and the acts of Sunnah and supererogation. It 
also includes honest speech, integrity, obedience to parents, visiting the sick, keeping 
promises, efforts to resolve conflicts and other deeds and verbal acts which bring mankind 
closer to God. The term /badah brings to mind the obligatory rites and rituals by which God 
has commanded that He be worshipped. He has ordained these so that people may perform 
them because He knows that performing them is beneficial for them, even though their 
underlying rationale is hidden from them and they cannot fully understand it. Although a 
Muslim devotes himself to God in all his actions, God has made certain regular acts of 
worship obligatory at certain times: taharah (ritual purity) leads to vivacity and purity, sa/at 
wards off abominable and vile acts, zakat purifies wealth and feeds the poor, sawm is 
conducive to physical health and protects one from the evil ones, and, finally, performing the 
pilgrimage, both the greater and lesser (that is hajj and umra) consist of travel in the path of 
God and also serve as a meeting point for Muslims from various parts of the world. 


This shows the meaning of the term /badah both in its basic meaning as indicating 
Submission, obedience and obligation and in the sense it is advocated by historians of 
religion as the practical application of the doctrine of the absolute unity of God (tawhid) 


Basic Meaning of Ibadah ove ha 
Most Arable dictionaries agree that the connotation of Ibadah in Arabic lies within the 


i issi i i finition is 
field of submission, submissiveness and obedience. Perhaps its most concise de t 
that of al-Raghib al-Isfahani (d.1109) in his al-Mufradat: “servitude (ubudiyya) is the 
Manifestation of submissiveness, and ibida (worship) is even more intense than that as it is 
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ihs highest degras of submissiveness and none but the most unsparingly munificent being ig 
worthy of it and itis God” | | -a 
wwa kinds of Ihadah, ona ihat consists of involuntary subjection (Such as 
bre rag lye piaca and time with distinct physical features, etc.) and two th 
f is A , | j 
Mh inal bar af nasio moos which ta for hose created ris that let the POWer 
n i ch “This hadai has been commanded by God; O mankind! Worship your Lord’ (a, 
ae wah 991), This basie meaning has led some religious scholars to suggest other 
SANING which thay deem necessary tO Convey as regards the neo Meaning of 
eubrissivences, submission and obedience In his Four kay concepts O the Quran, 
Sayyid Abul Asla Mawdudl ( 1002-1979) says that, in addition to submissiveness and 
obedience whet is essential is the hearts conviction of the sublirnity of the object of 
obedience and worship and His sole right to receive praise and gratitude, the performance of 
religious rites for Him is the translation into reality of the heart's conviction, 


Coming close to this meaning, Muhammad Rashid Reza (1865-1935) of Egypt said 
that submission and submissiveness must be accompanied with due awareness of the 
aublMity and omnipotence of the object of worship, one whose essence IS beyond 
comprehension The ordinary literary style and Arabic usage can neither convey Ibadah, 
which is the highest degree of submission arising from the heart and feeling the sublimity of 
the object of worship whose origins are unknowable, nor belief in a power and authority 
whose essence one cannot comprehend, The most one can know of this essence is that one 
is surrounded by it even though it is beyond one’s comprehension. Even the man who 
reaches the highest degree of submissiveness to the greatest king on this earth is not said to 
be his servant (abd), and even if he kisses the ground before him, the reason would be well- 
known: the fear of the king's tyranny and the desire to acquire a portion of his magnanimity. 


Earlier, Ibn Taymlyya( 1263-1328) pointed out another dimention of Ibadah by 
stressing the need for the mind of the worshipper to be vigilant for his submission to be lawful 
in terms of the Sharia. He also strongly believed that for the true meaning of Ibadah to be 
attained one's submission must be accompanied by love, 


The basic moaning of Ibadah also conveys subjection: a path or road is said to be 
sorvicoabla (muabbad) because it has been subjected to the trampling of people’s 
foot, Ibadah, as ordained by God, however, combines two meanings: subjection 
and love. It combines the greatest degree of subjection to God with the most 
profound dagro of love for Him, Someone who is submissive to another man yet 
hates him cannot worship him. And if a man loves something but is not submissive 
fo it, he too cannot be said to worship it, as is the case when a man loves his child 
or a friand. However, in the worship of God, submission cannot be separated from 
love. 


Indeed it is logical that there be a link between the love of a worshipper for his Lord 
and his knowledge of Him. This has been discussed in detail by Ibn Taymiyya, and in even 
greater detail by his disciple, Ibn Qayyim a-Jawziyya while elucidating the meaning of this 
love being linked to knowledge and the requirement of obedience, 


To sum up, the basic meaning of the word Ibadah, though centred on the concepts of 
submission and obedience, is also inspired by other shades of meaning which distinguish it 
from mere submission, This makes the submission and obedience to God distinct within the 
range of similar linguistic meanings, l | exter) 
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Later, the Companions mad 
Pris constituted the first founda e efforts to understand the law which had been revealed. 


tion for Islamic | ; 
the Sunna, subsequently developed to guide sents nan a Pag tte 
It is evident that every branch | 


specializes in issues of faith, ethics in purifying ~ga specializes in a certain field. Theology 
the regulation of the relationship of manki 


tw in fields: ' - 
human society (muamlat). y two main fields; acts of worship and the affairs of 


Badraan Abul-Aynayn Badraain in his opus al-Ibadah fil-Islam says: 


The term Ibadah brings to mind the obligatory rites and ritu | 

als by which God has 
commanded that He be worshipped. He has ordained these so that people may 
perform them because He knows that performing them is beneficial for them, even 


though their underlying rationale is hidden from them and they cannot fully 
understand it. 


These obligatory rites and rituals, which are meant when the word Ibadah is used in 
its technical sense, are salat (prayer), zakat (almsgiving), sawm (fasting) and Hajj 
(pilgrimage). However, as salat cannot be performed unless one is in a state of ritual purity 
(taharah), ritual purity is also obligatory and in the books of Islamic jurisprudence is dealt with 
under the heading ‘Acts of Worship’ because it is so very closely linked to them. It is also 
dealt with under that heading because of the diction: ‘That which is required to fulfil an 
obligation is itself an obligation’. 


Muhammad Ismail Abduh, in his landmark book al-Ibadah fil-Islam says: 


Although a Muslim devotes himself to God in all his actions, God has made certain 
regular acts of worship obligatory at certain times: taharah (ritual purity) leads to 
vivacity and purity, salat wards off abominable and vile acts, zakat purifies wealth 
and feeds the poor, sawm is conducive to physical health and protects one from 
the evil ones, and, finally, performing the pilgrimage, both the greater and lesser 
(that is hajj and umra) consist of travel in the path of God and also serve as a 
meeting point for Muslims from various parts of the world. 


i i dah both in its basic meaning as 
This shows the technical meaning of the term Iba Vi nean 
indicating subriaalon, obedience and obligation and in the sense it is used by aaas of 
religion as the practical application of the doctrine of the absolute unity of God (tawhid). 


G dah l 
ar ieiki oe defined Ibadah in the manner given above, some scholars have 


tended to expand the concept of Ibadah despite appreciating panan a Mae io 
starting point for this broadening of the concept was to look a k DNet au ines 
multiplicity of his activities. In doing so, they took as their basis a p 


kind. 
the Quranic verse which specifies the reason why God created man 


_ — ws "eee 
— “west ' | 





www.urdukutabkhanapk.blogspot.com 


102 Islamic Studies 
al-Isfahani says: 


erstanding of libada, 
the verse: ‘He brought you out from the 


mentioned in i 
n it (Hud 11:61) by obtaining sustenance from t 
ly 


Elucidating his und 
a. Settling the earth, as 


and hath made you dwell i 
the verse: ‘I created the jinn and human, 
mg 


oneself and others. 

b. Worshipping God, as mentioned in | 
pp ht worship Me’ (al-Zariyat 51:56), and that is by doing go y4. 

hibitions; and Whilg 


only that they mig 

keeping the Creator's commands and pro 

Acting as God's vicegerent on earth (khalifa), according to the verse: '... ang 

made you vicegerent in the earth so that He may see how you act’ (al-Aarg 

129) and that is by following the ways of the Creator to the best of his abi I 
ffairs of people by applying the excellent traits of the Sharid , 


administering the a 
badaah is in line with the station of mankind in the universe. The 


This concept of | 
value of mankind should not be surpassed by any material value and it should alwa 
considered higher than all material values. The Quran has stressed this in different ofa 
and in a variety of ways. 7 a 
The pervasiveness of the concept of ibadah is based also on the interpretation of 
verse: ‘I created the jinn and humankind only that they might worship Me’ (al-Zariyat 51:56 
The Quranic commentator, Ibn Kathir says: “This (i.e. the above verse of the Quran) me : 
| created them so that | could command them to worship Me and not because | E: 
them’. Ali bin Abi Talha says on the authority of Ibn Abbas: "...only that they might aon 
Me means “so that they might worship Me voluntarily or by compulsion’. Ibn Jurayd sa : 
Only that they might know me”. Rabia bin Anas said that the sole purpose of man’s ot ti 


was that he should worship God. 
This means that every human activit ithi 
MS me | y can fall within the sphere of worshippi 

ts aeg ksi Seg and prohibitions. Thus, /badah, according to Ibn Taymiyya ns: 
Ea ger rags ee and deeds, whether internal or external, which please God 
Saind te Piris (i.e. the Muslim's testimony of faith that there is no god but God 
supererogation. It also hes i prayer, almsgiving, pilgrimage and the acts of sunnah and 
sick, keeping promises, edhe to theo! Sipe iy dtc 0 para Re nat = 
bring mankind closer to God. ve conflicts and other deeds and verbal acts which 


Many scholars have tried | 

FARTEN r to explain thi 

applications in the p is general meani aa 

aliens canes government, family life, eai Bs eae by pant t 

by Man and which ed ae se or technical sense, is a command hi Senile a 2 = 

understanding Man’s mi | Never be neglected after reachi which must be obey 
g Man’s mission in life. ching the age of legal capacity and 


There are ma 
ny ans 
ae Some go along mee this question, though they are quite in conformity with 
betw uamlaat is merely a termi A and say that the division of the issue into Ibadat 
halaman bith types of /badah: one ie ih by which scholars sought to distinguish 
an and his Lord who e is the /badah which nahi 
whose forms and modalities have a ansi encase 
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4 py which God puts m i sorte 103 
mola which regulates the relations”, religion. Additionally, there is anoth 
present among people but is regulated a ps between people. The latter has sais sate 


nd 
an moderated by the Sharia and thereby legitimized 


Performing these religious rite 

Without Ibadah there could be no Aane coe ome le A i reap their benefits. 
no ritual purity or piety. Possibly the following tradition of the Prophet ( atea aa lewd acts, 
a whole range of immoral acts, confirms this. The Prophet (PBUH) explained bY er paratas 
by saying that he is the one “who, on the Day of Resurrection, comes with a een nt rupt 
performed the prayer, of having fasted, and given alms, yet at the same time, he h ; wee 
and slandered people, has unlawfully consumed the wealth of others. has EREN a 
people's blood and has struck them. Any good deeds he had accumulated will be rarctartéd 
‘tc m ANd the Pepe he has abused. If his account of good deeds is then found 
anting, e sins he has committed wi j : 

into the fire of Hell,” ill be added to his account and he will be thrown 


The matter, however, is not confined to the outward form of worship; its form is 
necessary but along with its spirit and underlying devotion. Anyone who thinks that he can 
purify his soul without Ibadah is in error, as God has made it incumbent upon us, and God is 
ost knowledgeable about His creatures. 


Al-Isfahani says: 


A man will never be able to achieve the excellent qualities prescribed by the 
Sharia unless he performs the obligatory acts of worship. Trying one’s best to 
perform Ibadah is to acquit oneself of the requirement of uprightness, whereas 
striving to achieve the excellent qualities of the Sharia forms part of excellence 
and supererogation, and supererogatory acts are not accepted from those who 
have neglected the obligatory acts. Similarly, there is no virtue in forsaking the 
requirement of uprightness (in order to achieve excellenc)). Indeed it would be 
wrong to seek excellence at the expense of uprightness. Uprightness is to do 
what must be done; excellence is to do more than what must be done. How can 
one increase something one doesn t actually have? As the saying goes. 
‘Neglecting the basics will not get you anywhere ) 

re, say that to talk of Ibadah in the sense of religious rites is to talk 0 
ne Me eker h Bein in the sense of viceroyship, settling the earth and all of life's 


Activities. 


The Prerequisites of Worship in Islam: 
The requisites which constitute togethe 
I. Fidelity to Allah; 


ii, Obedience to Allah; and 
li. Respect and reverence for Allah 


r 'Ibadat' are: 
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te together ‘Ibadat; firstly, fidelity to ong 


sites which constitu ° ly respect an d reverence for the mont 


: master, and th $ 
me ah are ate eae have not lest ga ck ries ge ee Pe 0 
What Allah has sa in Me” actually m : " Wiese 
purpose except that they should WO E Allah and to no other being, that they will follow the 
ill be faithful only isten to the order of anybody else again 


These are the requi 


species so that they W ay will not | | 
commandments of AS) epee and reverence only to Him ana o nanes Ph 
ow their heads in SP ehensive term: 'Ibadat. This is whaț; 


Him, and will b 
three things have been described by 


in which 
meant from all those verses IN W 
The gist of the teachings of our Holy Prophet 


God before him, Is: l — 
$$ a aaa al f Ad is OG 

Jy yee a i 5 SSIS E EE en Yi ana Yi ald 

r PA ~ 3 pales Y Ól AST sly a i ath ola} YI Iga YI yal a 

«You do not serve besides Him but names which you have named, 

you and your fathers; Allah has not sent down any authority for 
them: judgment is only Allah's; He has commanded that you shall 


not serve aught but Him; this is the right religion but most people 
(Yousuf 12:40) 


in the compr 
ae ae commanded that 'badat be performed to Him 


(PBUH), and of all the prophets (PBUT) sent by 


do not know”. 


Conveying that there is only one Sovereign to whom we must be faithful, and that 
Sovereign is Allah, that there is one law which, we should follow and that is the law of Allah 
and that there is only one being who should be worshipped and that is Allah! 


deme (hg DYE AY Cyl gii yl als YI SB all gy J a Ch oa Cure ody 
Cakul Cy) Call eat g Glas) agai y BIS SM ig 5 Lall asst g ail d gx yl 
(~le gia) Dea nal 


It has been reported in Hadith-e-Jabrael that the Holy prophet 
(PBUH) said that: “Islam is to witness that there is no god but 
SR RRES. Mohammad is His Messenger and servant, and that 
you should offer Prayer, pay zakat, keep fast and perform Haji of 
the Holy Kaaba, if you can afford”. s Sa 














Ibadah / Worship in Previous Sharias 

All the six major world religions (mentioned in the v 

erse quoted below) have had their 
own belief systems and rites of worship: ‘Lo! those who believe (in Ibadah lhis behiena en 


and those who are Jews, and the Sabaeans and th isti i 
idolaters — Lo God will decide between them’ (al-Hajj a ENA ha Magliana ani Me 


This clearly shows that each religion i 
> ’ m . . 
system, its own rites of worship through its xan Lea R ihe: verse had Its own ‘beter 


The Quranic verses and the traditions of th | 

e Prophet (PBUH) relati lamic 

ti Mi plone have prompted many scholars to discuss Ha in A vap De We 

cision Amy? Ape aoran eens even among the followers of non-revealed 
Jions, ient Cgyptians and Buddhi 

Christians, whose scriptures commend fasting. me: ot alone among Ine dene 


lt has also been established that pilgrimage was also known before Islam, for 
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t 
Pilgrimage rites. Abraham and Ishmael had asked God to show thern the 


As regards zakat before | i 
l slam, we find en 
{ n non-reve igi in t we 
pe maven a ered eee As in the Torah and the New Testarnent we find mention of 
: Book of Genesis in the Old Testament says: ‘And of all that thou 


have we defrauded thee?’ Why, in tithes and contributions, There is a curse, a curse on you 


all, the whole nation of you, because you defraud ; Aree 
them; let there be food in my house’ 3 Malachi 6-10). song She tithes into Cie treanury, a of 


In the Gospel according to Matthew, it is written: ' 
en: ‘Alas for you, lawyers and 
Pharisees, hypocrites! You pay tithes of mint and dill and cumin; but you hans Hes ditt the 
_weightier demands of the Law, justice, mercy, and good faith’ (23 Matthew 23). 


4 Thus, acts of worship were part of the religious law before Islam but had becorne 
vitiated in the same way that other articles of faith became vitiated. 


| This remained so until the advent of Islam as the definitive form of God’s message to 
mankind, when new precepts and provisions were prescribed. These distinguish its acts of 
worship both in form and content. 


The fundamental nature of these acts of worship is that they are the application of the 
belief in the existence of the One God Who is the Creator and Source of all authority and that 
worship in its totality is an experience of the veracity of the knowledge which the servant 
(abd) has of his Lord and of his obedience to His commands. 


For this reason, we are inclined to the statement made by al-Mawardi as quoted by 
- Yusuf al-Qardawi in his book Al-/badaat fil-lslam: 


When God ordered mankind to worship Him and to fulfil His commands and sent His 
Messengers and prescribed His religion for them it was not because He had a need to so 
order them or out of a need for them to worship Him; rather, His intent was to benefit 
mankind out of His favour for them. Out of His countless blessings, the blessing of 
worshipping Him is the greatest as this blessing includes blessings not only in this world 


but also in the Hereafter. 

The ibadat established by God for mankind to worship Him are based on ne fac! pa ma 
mind is capable of discerning the at and : Se aie Pie so it ea be 
| e Revealed Law does not O . : : 
the Sean Tot Show what the Revealed Law has forbidden. The command Is, 


therefore, directed at one who has perfect mind. 


me estab! | | 
Hrita on: ave be and effects of Ibadah is that Ibadah LPs for ale pat 
God's rights over His servant and that na 
ar rasa n on aa T it of Ibadah and not its raison e ac 
pe godinass 3.20 aulis oS ad poses which are secondary to this primary 


worship have a primary Purpose and other pur 





| | 
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reality u e origi 
cannot be made a gina| 
secondary purposes 
purpose. These 


purpose Is heeded. 


i s of Ibdah in Islam : 
N ae E asd cha bab that there is a trend to understand /badah in Islam to incly 
O 


hich serve Man’s mission in life : 
iviti ich bring Man close to God, and w | ) To 
4 A a i seaceyetie Ibadah and settling the earth, our discussion here focuses 0 
ibadat as represented by prayer (salat), almsgiving (zakat), fasting (Isawm) and pilgrimage 


(Hajj). 


The Characteristic 


ion ` isti | ' of Ibadah refers to the sh 
expression ‘characteristic attributes: o! ar 
E of all these religious obligations — obligations which constitute four of the five 
Pillars of Islam (the testimony of faith being the first pillar). It refers to the most prominent 


attributes of these religious obligations. 


the Sunnah as the source of Ibadaat ) 

š ene trete for the commandment to perform the Ibadaat are the Quran and 

the Sunna. The command to perform the prayer as a religious duty is stated in the Quran: 
‘Worship at fixed hours hath been enjoined on the believers (an-Nisa 4:103) and ‘Establish 
worship at the going down of the sun until the dark of night’ (al-Israa 17: 78). The same is 
true of almsaiving: ‘Take alms of their wealth, wherewith thou mayest purify them and makest 
them grow’ (al-Twabah 9:103). The same holds for fasting: ‘O ye who believe! Fasting is 
prescribed for you even as it was prescribed for those before you, that ye may ward off (evil) 
(al-Bagarah 2:183). The same can also be said about pilgrimage: ‘The pilgrimage is (in) the 
wellknown months, and whoever is minded to perform the pilgrimage therein (let him 
remember that) there is (to be) no lewdness nor abuse nor angry conversation during the 
pilgrimage’ (al-Baqarah 2:197). 


= The Sunna is full of the Prophet's sayings and actions regarding the religious 
obligation to worship God. Once the Prophet prayed and said to his Companions: ‘Pray in the 
manner you Saw me pray’. The Prophet also performed the pilgrimage and then said to his 


Companions, and to the Muslim community: ‘Your ri ilari 
FONE ty: "Your rituals [of pilgrimage], you shall take them 


The fundamental reason for the obligation of ibadah is the Sharia and not Man's 


reason and that the oh ) . 
sar ilar Eatin he ne to perform ibadah is inherent in the relationship between God 


i Ship we still know that re 
required to do so out of our belief i nat we have to perform it as we a 
dinar in Islam, in the Qur'an and Sunnah and in their message to 


. Muslims have at all times and at all 
pillars of Islam. 


nin /b 
Second, these /badaat are directltly link rors 


ed wi nes ; 
not need a mediator giving him permission to perf wi God. This is because a Muslim does 


b. No mediation between God and Ma 


, the starting point for a Muslim as long as he 
prescribed Ibadaat and to perform the prayer and the other 


= 


-<e eee et Te = = z - 


z ~ x eS OT SE et Oe le ir 
eg ee a a ee -ar 
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So human free will has achleved the | 
Talha has said: 'God has ordered [certain 
(certain acts) to warn (against evil), and did n 
without purpose 


Strengthening the relationship between Man and God be 
i gins with /badaat According 
to a hadith qudsi; ‘My servant keeps coming close to Me through performing supererogatory 


acts of worship (nawafil) until | love him so | become his sen ith which he 
nears, and his sense of sight with which he sees..." ense of hearing with whi 


mobilization of human will, for as Ali bin Abi 
acts} retaining human choice, and prohibited 
ot force compulsion, and did not send Prophets 


This ‘closeness of God’ to man is thus a realization of the verse of the Quran which 
says: '(O Muhammad), when My servants ask you about Me, then | am quite near. | hear and 
answer the call of the caller whenever he calls Me’ (al-Baqarah 2:186). Since all ibadaat are 


but a supplication from man to his Lord, there need not be any mediators between God and 
His servant for God is already near. 


c. Alleviation of Hardship 


This is because Islam came to make life easier for mankind. All aspects of /badaat 
are thus characterized by alleviation of hardship. For one, the ibadat are not a huge burden: 
Prayers (salat) are performed only five times a day, almsgiving (zakat) consists of only 2.5 
per cent (or 5 per cent for some crops and fruits), fasting (sawm) is only for one month in a 
year, and the pilgrimage (Hajj) is required to be performed only once in a lifetime and this too 
by those who have the means and the capacity to do so. Moreover, the pressure of 
performing ibadah can be relieved to ensure their continued performance: prayer is normally 
performed standing, but if the worshipper is unable to stand he may perform the prayer 
seated. Similarly, a person may defer his fast in the event of sickness or travel. Indeed, those 
who are physically incapable of fasting may delay the fast until their capacity to do so returns. 
This can be done in exchange for a small act of redemption (fidya), consisting of feeding the 
poor. The burden of performing the pilgrimage has also been made easy, as can be seen in 
the Prophet's response to queries about what one could do during Hajj and he repeatedly 
said: ‘Do it, there is no harm in it’. And thirdly, this facilitation in the performance of these 
religious obligations — which are at the same time pillars of Islam — has been tied with 
moderation. 


Therefore, the Prophet did not approve of those who said: '! am going to fast and will 
fast continually’. Nor would he accept the one who said: ‘/ am going to pray all through the 
night and will not go to sleep’. The Prophet, instead, made his well-known statement, ‘By 
God, | am more submissive to God and hold Him in greater awe than you. Yet I fast and also 
abstain from fasting. | pray and | sleep, and | marry women. Whosoever contemptuously 
turns away from my way has nothing to do with me. 


To this we may add that the Prophet urged the prayer leaders to facilitate the 
worshippers in view of their varying circumstances: ‘Whosoever leads the people in prayer, 
let him make it easy for them - among them are the weak, the elderly and those in need. 


Faraidh wa Nawafil / Obligatory and Supererogatory —— | MTSN: 

Additionally, it is to be noted that there is gradation in ibadaat which are divided into 
Obligatory and supererogatory. The obligatory prayers are performed five times a day, but 
they may be preceded or followed by supererogatory prayers. Likewise, in addition to zakat 
Which is obligatory, there is also voluntary almsgiving (sadaqa). Similarly, together with the 
Obligation of the fast of Ramadan (sawm), there are supererogatory fasts on various days 
and special occasions. Likewise, apart from the obligatory pilgrimage (haj), there is the 
Supererogatory pilgrimage, called umra. Repeating the pilgrimage once the obligatory one 
as been performed is a supererogatory religious act. 
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me itam Nudes 
religious acts complement the Obligat 


i j i the supererogatory | 
This is meaningfil ~ Nese in their performance. Moreover, these daily 
ones and compensa prayers such as the prayer for rain (salat al-Istisqa) ai 


monthly and other supererogatory tat al-janaza), etc. serve to have a lasting effec, 
te praver over the funeral bier (sa at arj ' f be} ; 
iat ERNE This constant turning to God, apart trom being a mea 
Muse's devotedness to God. This co Nanded ng 
sioseness to Him, also serves as a support for the ongoing mora education Of the Muslim 
lest he de swallowed up by the merry-go-round of life with its ingenious enchantments and | 
d. Balance between the worl 
Another characteristic of /ba 
sis work and the reward in the Hereafter. 
it is pertinent to point out in this regard that all acts of worship in Islam are directeg 
taanis God in fulfilment of the Divine command and as an invocation for His reward in this 
word and the Hereafter. Nevertheless, together with this focus, these acts of Worship also 
sewe the interests of the worshippers in so far as they have manifestly positive effects on 
‘sir daily lives by strengthening the character and integrity of Muslims. 
è. Not Confined to Specific Places: 
tslam has not only liberated man’s ibadah from the bondage of intermediaries; it has 
2iso berated it from confinement to specific places. Islam regards every place — whether it 
is one’s dwelling place, the back of an animal, the board of a vessel on the surface of the 
sza o 2 mosque specifically built for worship as pure enough for the performance of 
worship. Wherever a man might be, he can turn towards his Lord and enter into communion 
win Him. The Holy Prophet (PBUH) has expressed this idea beautifully: 


dly reward and the reward in hereafter 
dah is its establishing a balance between the reward in 


“The (whole of the) earth has been rendered for me a 
mosque: pure and clean.” 


f. All-Embracing View: 

Islam nas also considerably widened the scope of worship. In Islam, worship is not 
confined to specified prayers and litanies which are to be performed on particular occasions. 
Rather, Islam considers every virtuous action which has been sincerely performed and with 
ihe view to carry us the commandments of God and in order to seek His Pleasure, an act of 
worship for which man will be rewarded. The fact is that even eating, drinking, sleeping and 
enjoyment of innocent recreation, even those worldly actions which Satisfy man’s physical 
needs and even yield sensuous pleasures, become acts of worship provided they are 
performed with true religious motives. Yes, even those acts become acts of worship if the 
intention underlying them is to comply with the will of God: that is. if one tries to satisfy one’s 
neecs within legitimate means SO as to keep oneself in check against indulging in things 

which are prohibited. In fact, if one does all that with the above-mentioned intention, one's 
acton would be in harmony with the following saying of the Holy Prophet (PBUH): ‘A believer 
a oe an sd pipe is PE and dearer to God than a believer who is weak.’ In 
y purification of motives th j i i 
DEGMAN D AAi scidind that the actions which are part of worldly life 


There is a profound wisdom and an important reason for this extension of the scope 
vt Se ae — is that Islam wants man's heart to remain in perpetual communion 
pt tage am wants that man should observe ceaseless vigilance ever his desires 
: may become a source of his welfare in the life to come as the Quran says: 
Seek the abode of the hereafter in that which Allah has given to you and neglect not yout 
portion of the world.’ (al-Qasas 28: 77). Now. when a person knows that even his 
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oye t becomes easy Tor him to ron ee Merely by vitue of puriy of intention 
is attention in seeking Divine pleasure for he retarted shen es Spaken agi 
necessarily mean abandonment of worldly life, and misery and cikhaouer nhs 
rp ote ASIE have myriad salut 

„il confine ourselves to pointing out only the followin.” the lives of Muslims. However, we 


> The diversity of ibadaat — physical 
slams concer to develop all hess sapere an Colective — demonstrates 

> Worship is linked to ritual purity in its physical and moral dimensions. The various 
acts of worship can only be performed in a State of physical purity. Almsgiving is 
not acceptable from someone who gives alms as if it were a penalty imposed on 
him/her, or hurts the one who receives alms. The pilgrimage will not be accepted 
from anyone who commits acts of obscenity or iniquity during the days of 
pilgrimage. Fasting will not be accepted from those who are not in a ritually pure 
state and those who do not give up falsehood in word and deed will get nothing 
from their fast except hunger and thirst. The prayer which does not put an end to 
detestable acts has no benefit for the worshipper other than physical exertion. 


Thus the social dimension is kept in view in ibadaat and is articulated by the 
commands in the Quran and Sunna relating to religious obligations. In this way the spiritual 
and social dimensions embrace each other, the touchstone being the Quranic directive. ‘And 
when the prayer is ended, then disperse in the land and seek of God's bounty’ (al-Jumua 
62:10). We can add to the above that the acts of worship which inculcate in Muslims a sense 
of time and its value through the time schedule allocated for prayers, the time for the giving of 
alms, the month allocated for fasting and the time of the pilgrimage. 


Worship is the Practical Part of Faith ; 

1. First; Muslims believe in the absolute unity of God (tawhid) and also in the associated 
belief in the Messengers, the Angels, the Revealed Books, the Last Day and the 
Predestination of Good and Evil as the starting points of their faith. They believe that 
their faith is to say that Islam is their creed. They believe that action in Islam is 
comprised of performing the acts of worship, obeying the rules of human conduct as 
laid down by Islam and leading lives in accordance with the principles it has 
prescribed. | 

2. Second: The initial basis for the understanding of worship lies in those Quranic 
verses which command the performance of prayer, almsgiving, fasting and the 
pilgrimage. The religious scholars elaborated this, stressing that each is an act of 


worship. They also believe that pe 
perform the duty of khalifa and assis 
worship people’s bodies and minds a 
civilizational activities will suffer. This understan 


because they have been taught that prayer is a pillar of the religion, that voluntary 


iyi Petty ins i that water puts out fire, that 
almsgiving (sadaqa) extinguishes sins in the same way 
fasting ip r sai evil, that the reward of the properly performed 


pilgrimage is Paradise, and that the pilgrim 
iniquity i obscenity returns as On the day he left his mohor ona: ika 
ahadith are full of such statements and confirm lg aa 

application and living embodiment of the Islamic faith. 
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consists of following the Messenger (PBUH). The 

e pii Koeri the Noble Messenger is the best of God's servants in fom 
worship. They also know that to follow and obey the Messenger amounts to oba. | 
God. ‘Who so obeyeth the Messenger obeyeth God’ (An-Nisa :80). To folie 
Prophet is to follow the path of obedience, the path that leads to God's forgive te 
and mercy. Muslims are linked to Prophet Muhammad, through their know 
his life and his excellent qualities and striving in the cause of Islam. Being SO linkeg ” 
the Prophet prompts them to follow, out of love and conscious choice, his deg, „° | 
most outstanding of which were in the domain of worship. Therefore Myce? 
perform ibadaat in response to God's command and in observance of the g 
the Prophet. This is in consideration of the fact that the Sunna together with 
Quran, prevent any discord about worship. But following the Prophet in all his pr 
and other acts of worship does not imply any form of mediation. Rather, the Mys 
believe in praying directly to God. The Quran states: ‘And when My servants quest 
thee concerning Me, then surely | am nigh. | answer the prayer of the Suppliant whee 
he crieth unto Me’ (al-Baqarah 2:186). No wonder all Muslims have attempted », 
inquire into the ibadaat of the Prophet, which fill the books of the Sunna and the 
biographical literature on the Prophet and Islamic history. ) 


4. Fourth: ibadaat are the formal, outward Islamic criteria of righteousness. fa 
Muslim understands ibadaat to be the practical manifestations of faith and belief in 
his heart, he further realizes that following the Prophet is the path to attain closeness 
to and love of God. On the basis of this, the Muslim establishes-a standard by which 
he may assess his relationships with other people. This standard is the attitude of 
people to the acts of worship. It is an external phenomenon which can be evaluated 
without having to probe the hearts of people. Hence Muslims consider the 
performance of ibadaat as a standard by which to judge an individual's righteousness 

because the observance of ibadaat has a deep impact on man's conduct. (See 
Quran 20:45; 9:103; 2:.83; 2:.197). Hence worship in its correct and prescribed, form 
is regarded as a sign of righteousness. 


5. Fifth: ibadaat are well-conceived, rather than a jumble of haphazard acts. They are 
not merely a set of physical movements; rather, what is necessary is the conscious 
intent and that this intent should be free of any distractions. Thus, acts of worship are 
exclusively focused on God. This is what distinguishes acts of worship from acts 
undertaken by way of habit. Hence prayer does not consist simply of standing up and 
sitting down and prostrating unless all this is done in compliance with God's 
command and with the intent to seek His pleasure. If a man’s Prayer is simply 2 
physical activity or his almsgiving is merely an act of giving money away, it i$ 
insufficient. Instead one is required to perform these acts only for the sake of God. 
Similarly, fasting is not merely a person's abstention from food or drink unless he/she 
is conscious that he/she is keeping himself hungry and thirsty only for God's sake. 


® 2 


OBLIGATION OF WORSHIP 


_ WORSHIP | salt | zakat | sawm | Hai) 





YEAR OF T P. 
OBLIGATION 10 Nabvi 2 Hijri 
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SALAT (PRAYER) AND ITS IMPACTS 
(CSS 2016, PCS BALOCHISTAN 2016) 





Outline: 
1, Introduction 

2. Meaning of Salah / Prayer 

3. Compulsory in All Ages 

4. Importance of Prayer in Quran and Hadith 
a. Importance of Prayer in Quran 

b. Importance of Prayer in Hadith 
Required Sirit for Performance of Prayer 
Timings of Prayers 

Composition of Prayer 

Impacts of Prayer on Human life and Society 
a. Spiritual Impacts 

b. Moral impacts 

c. Social impacts 


PN Aa 
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“Surely prayer is a timed ordinance for the believers”. 
(An-Nisaa 4:103) 







Introduction: le | 
The prayer is the second pillar of faith. The Quran quotes the obligation of salat in 


these words. "The Salat at its fixed (five) times is enjoined on the believers”. There is greatest 
Stress on prayers in Islam as numerous references of salat occur in the Quran. Prayer makes 
a man closer to his Creator as it aims at elevating him to the rank of Miraj. Having submitting 
himself to the will of Allah, having shunned the polytheism, having sought to lead Sirat-al 
Mustaqeem (straight path of Islam), salat develops in him the qualities of steadfast m and 
piety that assists him in maintaining cordial relations with his relatives, the pages ep 
and elderly. Salat develops patience in Muslims that is required in times ai: ia x 
adverse circumstances. Prayer teaches simple rules of cleanliness and hte Sk acca 
encourages punctuality, self-discipline, self-control and esi pe eve ops Piss Peri 
qualities of patience, perseverance, honesty and truthfulness. B ite ig age papa 
and pious. It engenders piety and strength of character. socia hi mere fet 2-477 
faternity, tolerance, unity and co-operation. The words of the Auran Aa Po iit and virtues. 
express Allah's will commanding the Namazi to rise to develop following 


The Ayat says: 
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compulsory in All Ages; Islamic Code of Life 113 


All the Messengers befo 
establish the rites of prayer. Ag 
commanded to establish prayer: 
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weeping.” 
p = (Maryam 19: 58) > 
(Note: It is verse of prostration---ayat-i-sajdah) 









Importance of Prayer in Quran and Hadith: 
a. importance of Prayer in Quran: 
The obligation of Salat is stressed in the Quran at various places, 
i. | The Quran says: | 


GS pall S158 SY" phil hits NN gad oS) act at 





all ail 

EY 
"Establish regular salats at the declining of the sun to the paling of the 
sun, on the darkness of the night (which includes four salats of Zuhr, 
Asr, Maghrib and Isha) and the salat of Fajr, verily the recitation of the 


Quran at; the salat of Fajr is borne witness (by the angles)”. 
| (Al-Israa 17:78) 











The salat of Fajr is singled out and emphasized because of its special importance 
and because of the sanctity of the hour. Hadith relates that the guardian angles who are 
relieved at dawn bear special testimony to the observer of the morning salat. 









li. | According to the Holy Quran ) 
_ ÉaSI SN áa | gS 5.5 SIS 5 | gil Aall | pail 5 
and bow down your 


"And be steadfast in prayer, pay regular charity, ) 
heads with those who bow down." _ (Al-Baqarah 2:43) 






iii. | Again the Quran stresses the obligation of prayer on eget pg ii mankind 
to perform regularly all prayes and especially Asr prayer. The , 
fh ob stig TAL Stl ot |’ gly Cte éa; alal (ple Ibiti 
Me Ale r Ar | Bat sid Siac 43 
=, A555 | gi gS Al La AS 5 al IA j 
-U ty 
the performance of a 
ly the salat of Asr, and stand b 


en TT rrr 


ll the Salats at their proper 


"Apply perpetually to efore Allah in a 


times, and particular 
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ato of fear (within the approsah 





a a — 









humble manner, And if you are in a at | 
of an enemy in war), then offer your Salat on foot or riding Mn 


whatever position and posture that may he pousible si pau), ony as 

lid) not 

ou are safe, remember Allah aa He hna taught you, which you did not, 
taps i (Al-Baqarah 2:28B-280) 


ee ee 


iv. According to the Holy Quran; 


T PE PET » atg l whe (.t 4 A E ETF 

pa Sa tal ai ON Leal j aval | pijcitul | gial éy tl x 

O you who believe! seek assistance through pationce and prayer, 
surely Allah is with the patient. —_(Al-Baqarah 2; 163) 


b. Importance of Prayer in Hadith: 
The Hadith also lays great stress on regular Prayers, 
i. Itin an expressed command the Prophet (PBUH) says: 


"He who deliberately neglects an obligatory prayer, Allah is 
absolved of him." Musnad Ahmad) — 


ii. In another Hadith: 


"Verily, it is prayer which separates man and disbelief to 
olytheism." 


fii. | The Prophet Mohammad (PBUH) said. 

(yaa gall Zl jaa 5 glial! | 
"Prayer is Miraj for the believers. 
iv. In other hadith it is said, that prayer is the key to paradise. 


AiiaS| z úi 3 glucall 









Required Spirit for Performance of Prayer ) 
In view of great importance of prayer, it is absolutely necessary that it is performed 


properly in the way it was performed and taught by Prophet (PBUH). It must be performed 
earnestly and humbly. 





1 3 B12 « Nj- Bs ate oe < t gat) - Uhl 4% 
=) uals ANa ist eA éoll- Ča yall at) 29 
"Successful indeed are the believers who are in humble in 
their prayer" (Al-Mumnoon 23:1-2) 










Different Categories /Types of Salah (Prayers) 
Salah may be classified into four categories: 
i. Fardh Prayers 
. Sunnah Prayers 
iii. Wajib Prayers 
iv. Nafi Prayers 
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Fardh prayers (as with all fard acti 
of the self) and fard al-kifayah (obligation rer are fu 


Fa 


~~ turther clas 
Sufficiency). Fard tA ; 


à yi 
neglected. Fard al-Kifayah are actions considered bees" vo 
ory 


mmunity carry jt 
cur a collect He seit no Muslim is considered 


Fard prayers are compulsory and obli 
À : , ; gatory whi ; ; 
any fail. The negligence in offering these prayers may a ‘aie Baten to be offered without 
following: S displeasure. They are 
i Five Prayers daily ‘Fajr, Zuhr, Asr Maghrib and Isha 
i, Juma! Friday Congregation Prayers 


Salat al-Jumu'ah is a con 


s fard al-ayn (obligation 
-Ayn are actions considered 


gregational prayer o : ; 
rayer. It IS compulsory upon men to perform it in an aa a which replaces the Zune 


so or may perform Zuhr salat instead. Salat al-Jumu'ah consists hile women may perform it 


s i of a sermon (khutba) given 
by the speaker (Khatib) after which two rakats are 9 ' 
oji M enulba performed. There is no Salat al-Jumu'ah 


Men are required to perform the fard` salat i ion (jama’ i 
an imam when they are able. in congregation (jama'ah), behind 
iii. Janazah Prayers (Fardh Kifayah) 
Attending Janazah (Funeral prayers) is a Fardh Kifayah. - 


Particulars of Five Prayers . 


The number of rakat, fardh and sunnah to be offered in each prayer is prescribed by 
the Holy Prophet (PBUH) under instructions of God. These details of rakat, of fardh, as well 
as sunnah prayer can be found in books of Hadith. Each prayer is composed of (a) fardh, 
prescribed prayers, (b) Sunnah and (c) nawafil, additional, optional prayers. The Holy 
Prophet (PBUH) offered Sunnah and additional prayers before and after the prescribed 
prayers (fardh). The composition and sequence of prayers is given below: 


Si 
Dawn to sunrise, 
should be read at 

least 10-15 minutes 
before sunrise 


5 
Maghrib |After sunset until dus TA 
k 


isha Dusk until dawn 





Particulars of Five Prayers 
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jib Prayers shools consider them 
ii Hanafi consider following as Wajib whereas other School ae Surnay 


Muakkeda: 
i. Salat al-Witr 
Witr is performed 
others consider it optiona 
according to the different sc 
with three raka’ah. 


à aih performed on the morning of Eid ul-Fitr and Eid ul-Adha. \t consists of 
two raka'at with additional takbirat. After the Salah is completed, a sermon (khutoah) is 
offered. The Eid Salah is offered between sunrise and true noon ie. between the time 
periods for Fajr and Zohr. 


isha'a. Some Muslims consider witr wajik 
mber of raka’ah from One to elev. 
Witr is most Cornrmonly offers; 


after the salah al- 
|. It may contain any odd nu 
hools of jurisprudence. However, 





Sunnah Prayers s 
Sun'nah sal'ah are optional and were additional voluntary prayers performed by the 
Prophet Muhammad (PBUH)—they are of two types the Sunnah Mu’akkaddah, those 


practiced on a regular basis, which if abandoned cause the abandoner to be regarded as 
sinful by the Hanafi School and the Sunnah Ghair Mu'akkaddah, those practiced on a semi- 
regular practice by Muhammad about which all are agreed that their abandonment doesn't 


render one sinful. The details are given in above table. 


Certain sunnah prayers have prescribed waqts associated with them. Those ordained for 
before each of the fard prayers must be performed between the first call to prayer (adhan) 
and. the second call (iqama), which signifies the start of the fard prayer. Those sunnah 
ordained for after the fard prayers can be performed any time between the end of 
the fard prayers and the end of the current prayer's waqt. Any amount of extra rakats may be 
offered, but most madha’'ib prescribe a certain number of rakats for each sunnah salah. 


Salat al-Tarawih 
Tarawih can be performed only during the fasting month of Ramadan. This prayer 


can be done alone, in a group, at home, or in a mosque or other public meeting area. The 
total number of raka’ah varies, but with a minimum of eight. 


Nafl Prayers 
Nafl salah (supererogatory prayers) are voluntary, and one may offer as many as he 


or she likes almost any time There are many specific conditions or situations when one may 
wish to Offer nafl prayers. They cannot be offered at sunrise, true noon, or sunset The 
prohibition against salah at these times is to prevent the practice of sun worship. The details 
of the nawafil allied to Fardh prayers are given above. The following are various types of 
nawafil as recommended by the Holy Prophet Muhammad (PBUH); 
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yafl Salah Purpose of Salah 


For seeking reward 
equal to one Hajj and 
one Umrah’ 


For seeking Palace in 
puha/Chasht | Paradise 





Number of Rakats 













Timings of Performance 


20-45 minutes after sunrise 






2-12 in multiple of 2 








After about one-third of the 


day has passed and it lasts 
until zawal 





2-12 in multiple of 2 







For seeking reward of 












wwabin 12 years of worship / 6-20 i , ; 
A lana In Tanah p 20 in multiple of 2 | After Maghrib Prayer 
R For seeking pleasure 
Tahajjud Goa n IR 4-12 in multiple of 2 A eNe DUF DEITY 









Foe seeking 
Tasbih forgiveness of previous Daily /Friday/ Monthly / 
sins Annually / Once in life time 
Safar For travel safety, a Before going to and after 
sunnah returning from a journey 
> For seeking guidance | Usually after Isha and before 


- For seeking divine ps db 


For eeking forgiveness oy meres omy Any time; after committing sins 
Tahiyat al- Sunnah / reward is After doing ablution 
Wudu paradise 
Tahiyyat al- | Sunnah / right of After entering the Mosque 
Masjid Mosque : 
For seeking divine 
Khawf assistance in a battle / 
fearful situation 
For seeking divine 
assistance 










In times of insecurity / fear 
















During lunar eclipse 






For seeking divine 
assistance 





During solar eclipse 










2 rakats on pattern 
of Eid 







when afflicted by drought 
For seeking rain 
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ly! 
unan fife and eoolely sa and spiritual purification, It encou 


agta of Prayer on M jleanline ) 
Iny t almple pulat af al cleanliness, It davelops high moral qualita a" 


Prayer teaches Pr seitontral and 
Pere 
punetuality, pelt<tiaclplinys aty and truthfulness, It makes people ae fearing and pj S.i 
patien, pereevernil pase sharactera. It bringa tham closer to God. Socially, it teaches 
hie P tolerance, UNItY and co-operation, 
equally, Ji 
i ota: 
a. Spiritual pac R of Mind 
val atabliity and Peace 
, Payehologle al } {pence of mind as a result of the worshipper’s reaching 


z sal stability AN 
Fil r aig Het p any mediation, Rather, Itis In response to God's summons 

hy hia ah and establish prayer for My remembrance" (Taha 20,14). As a sign of Gog 
br- S He enables man to approach Him whenever and however he wishes without an s 
pr trictions and conditions which people experience at the doorsteps of the rulers of thig 
Mad This is what al-Ghazall referred to when he sald: "God distinguishes Himself from 
sultan insofar as He opened the "door", removed the vell and permitted Man to commun 
with Him through prayer, whatever be the circumstances, whether individually or Collective; 
in fact God did not only grant the permission but (went a step further) by graciously prompting 
and inviting people to it’, Such a person knows that when the affairs of the world be 
difficult for him he will have an opportunity to transcend them because of the peace of mind 


he attains by following the Prophet's sunna in praying. 

in his Musnad, Imam Admad bin Hanbal relates on the authority of ‚Abdullah bin 
Muhammad bin al-Hanafiyya: ‘| went with my father into the home of one of our neighbours 
who was among the Ansar. It was then the time of prayer. He said to the maid: “Bring me 
some water for my ablutions so that | can relax, He noticed that we somewhat resented his 
reference to ‘relaxing’. So, he said "I heard the Messenger of God say: ‘Get up Bilal, call 


people to prayer and make us feel relaxed". 
i, Closeness to God: 

To be added to this peace of mind is that the worshipper may call upon God as he 
wishes, and when he does so, he is in a state of nearness to Him. Imam Muslim relates: 
‘The servant (that is, man) is no closer to his Lord than when he is in prostration (before 
God)’. Indeed, God has told His worshipping servants that He will respond to their 
supplications as is stated in the hadith qudsi: ‘1 have divided the prayer between Myself and 
My servant. If My servant says “Praise be to God, the Lord of the Worlds”, God says: “My 
servant has praised Me”. If the servant says: “The Beneficent, The Merciful”, God says: “My 
servant has extolled Me". If the servant says: “Owner of the Day of Judgment”, God says: ‘My 
servant has exalted Me”. If the servant says: “Thee (alone) we worship; Thee (alone) we ask 
for help", God says: “This is between Me and My servant, and My servant shall have what he 
has asked for". If the servant says: “Show us the straight path, The path of those whom Thou 
hast favoured; Not the (the path) of those who earn Thine anger nor of those who go astray , 
God says, “This is from My servant, and My servant shall have what he has asked for’ 


Prayer is the remembrance of God and supplication brings men’s hearts to peace 
and stability. This is particularly the case when we bear in mind that the religious scholars 
have interpreted ‘narrow life’ in the above verse as: ‘a form of depression and an absence of 
Joy in the heart despite physical well-being’. A Muslim who is in constant touch with God feels 
“ps peace of mind and psychological stability when he remembers that his Lord has 
meer them as ‘those whose hearts have rest in the remembrance of God’ (ar-Raa 


t is a means of bringing a perso i eans of 
ieving bli nn s no better m 
achieving bliss about which it has been said ee ee ees 
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"Prayer in the Tay 
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i,  Cleanlinoss Fe Sellever, 
Little wonder, therefore, that t 
19 Modes and manners 

ne armenia. the gMt his followers under the diving manele MONAR a thesized 

the , Spiritual and Physical, ar this world F gnvicantly synthesiz 
there can be no Islamic devotional and the Hereafter. For instance, 


al worship (salal) without clea MY, S 
Prophet (PBUH )went to the extent of ragarding cleanliness rt v OANE nor of falh. 


Bogerah 2:222; al Tawbah ioe one ihono who keep themselves pure and clean’ (al- 
h 2:222, 108), r physical cleanii . | 
something intrinsic to the Inner spiritual performanca of eaa S u haisihi 


Wudu (ablution) is essential before every prayer: 


ass ial is pS ASA ym 5 | sd ENA Bal git aid 3} | gicd Guill al G 
\ ig ” ws. b a .” g * sa m A , ê a S >» r S a ” - 
dle ji iasa AUS Gy Wid BUS Oja oiii HN a shy ahi 92 4, 
Gih hia | pacts gla | ying all gi inay i} tall Gyo abe Sal ala ji ie 
bA h Sly r ga ba aile Jaga Ay TAs haath aha gh je Acad 
S DE ya sei i eet Fore = sett. 

- OI ues aSale diaas Sii g 

“O you who believe! when you rise up to prayer, wash your faces and your 
hands as far as the elbows, and wipe your heads and your feet to the ankles; 
and if you are under an obligation to perform a total ablution, then wash 
(yourselves) and if you are sick or on a journey, or one of you come from the 
privy, or you have touched the women, and you cannot find water, betake 
yourselves to pure earth and wipe your faces and your hands therewith, Allah 
does not desire to put on you any difficulty, but He wishes to purify you and 
that He may complete His favor on you, so that you may be grateful.” 


(Al-Maidah 5:6) 





iv. Taharat (Purification) 


Taharat entails physical and spiritual purification. As far as physical purity is 
concerned, Islam differs from Western habits. When bathing, you must wash your body with 
clean water and not the soapy water from the tub, which is full of body dirt. When going to the 
toilet for bowel movement you must use clean water to wash your body, and not just paper. 
One who is not physically clean will find it difficult to become spiritually clean: 


- Co Aa Saag Syl Sl Can al G 
a hose who 
Surely Allah loves those who curn much to Him, and He loves t 
purify themselves.” (Al-Baqarah 2: 222) 
And again in Surah al-Nisa: 


Bao sgi a 412 2. 8 tyo - 
= éy iai Cad gel Seba GI oaa Ol Aad 


“In i Allah loves those who 
In it are men who love to purify themselves, and 
urify themselves.” | Al-Tawbah 9: 108 
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ional prayers in Hereafter. 
v. Greater Reward for congregat p yor ap e aE PETE 


ear when we bear ple of 
oe See a t its reward is many times greater than the prayer Performer . 


inted you to be the community of the middle way sẹ," 
enger might be a witness to yoy la. 


congregational prayer is tha 
isolation. ‘And it is thus that We appo y 
you might be witnesses to all mankind and the Mess 


Baqarah 143). 


i. Patience and Perseverance. k 
i Prayer develops in man such qualities as patience, endurance, contentment 


perseverance, which are needed in the service of justice and ieee and, above all, are a 
source of strength in the face of the hardships and sufferings of life: 


£ $ „G nya ae eer s 5 bo j TE © œ 4? 
Sag ag Jy oal g dh Ji djy as gog lt Ge aali 
aý Aes l ah y i d 6 


“Bear then patiently what they say, and glorify your Lord by the praising of 
Him before the rising of the sun and before its setting, and during hours of 
the night do also glorify (Him) and during parts of the day, that you may be 
well pleased. (Taha 20:130) 





The Holy Prophet (PBUH) is here told to bear every kind of hardship and oppression 
from enemies in the service of Islam with patience snd endurance. He is further asked to 
establish prayer to strengthen his power of patience and endurance. This is because all good 
men must be patient with what seems to them evil around them. That does not mean that 
they should sit still and do nothing to destroy evil: for the fight against evil is one of the 
cardinal points in Islam. What they are told is that they must not be impatient. They must 
come to God through prayer so that their patience and faith may be strengthened against the 
forces of evil. For through prayer they get not only strength but also spiritual joy. 


This is the miracle of prayer, that it gives contentment and happiness to an 
individual. The Holy Quran repeatedly advises people to obtain help and strength from prayer 
in all their troubles. 


Cases cle Y 5 i Gay pital iail 


“Nay, seek God’s help with patience, perseverance and prayer’. 
(Al-Baqarah 2: 45) . 






The word "sabr" signifies strength of will, firmness of determination and organization 
of the desires of the self. God wants believers to develop such qualities in themselves t0 
defeat both internal and external forces hostile to the establishment of truth and justice in 
Society. As it is a very hard and nerve wrecking job, so they are advised to strengthen 
themselves from outside through the establishment of regular prayer. It will assist In 
developing and Strengthening their power of resistance and restraint on the one hand, and 


perseverance and steadfastness on the other. 
vii, Creating fear of God: 


Prayer inculcates the fear of God which i ive in the heart 
i IS necessary to be kept alive in the 
uninterruptedly. God has Himself thus described in the Quran this benefit of Salah. 
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Kidi; e LS al Oe 


dness.” 







1 te asic \\ i) 


“Salah prevents man from evil and ] 
ew 
(Al-Ankaboot 29: 45) 





b. Moral impacts: 
i Intention: Defining Goals and Formulating the Will 


As we know, what distinguishes the ac 
He is nivya (intention). In fact as prayer has Seas Hoda from other activities of everyday 


hadith on the authority of Abu Hurayra, itis said: ` © rewards of prayer are apparent. In a 





We note that ‘goes out with the intent’ and Gf his i <7 
; IS intent "i 
hadith mean liberating the will from all distract lon IS SO to do' in the above 


se ons and trivia so that the Muslim's 
determination becomes focused on a single state of conscio i 
with the totality of his being. usness which he experiences 


When a Muslim becomes accustomed to focusing his will, which is incumbent upon 
him in the performance of the prayer, its positive effects become manifest in his daily life: he 
learns that to do something requires defining goals and concentrating on what he is doing. He 
realizes that absentmindedness is a form of hesitation which is of no use in life and does not 


meet the needs of the people. The man who defines his goals and devotes his efforts to their 
realization will be successful, and vice versa 


ii, The obligation to be humble in prayer inculcates watchfulness and seriousness 
Salat is not merely the physical act of standing up and sitting down; rather, it is a 
religious rite in which the person performing it is not rewarded until he is conscious of what he 
is doing and until his determination and faculties are focused on the act of salat. This is 
because salat is the remembrance of God and God has commanded His worshippers by 
saying: ‘... and establish prayer for My remembrance’ (Taha 20:14). Neglect of salat is the 
antithesis of this remembrance. How can one who neglects his prayers be one who 
‘establishes’ prayer? This while God has warned: ‘And be thou not of the neglectful’ (al- 
Aaraaf 7:205). Similarly, He has prohibited the worshipper from beginning his prayer until he 
is aware of what he is doing: ‘till ye know that which ye utter’ (an-Nisa 4:43). The Prophet has 
also told plainly: ‘The servant will obtain nothing from his prayer except for what he is mindful 
of doing’ 


This is plain logic, as during prayer Muslim is in communication with his Lord. 

lf these conditions are not fulfilled the prayer becomes a paet A laran says: 
Many are those who obtain nothing from their prayers except exhaustion an gue”. 
the engagement of the heart and the 


determination of mind and will. If this is achieved, a great relate p eS ee, 
becomes accustomed to this mindfulness in prayer, he can use this xe ae his utmost while 
as well: after defining his goals and freeing his will from EAI, aa ihe duality of his 

eing totally aware of what he is doing. This results in an Snes in all sorts of enterprises 
work, skill and attention to details which are necessary for succ 


and in daily life. 


The person who loses this mindfulness while 


Prayer, therefore, requires vigilance, 


performing the salat derives nothing 
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exertion of standing up and sitting down. The same is try 
Pom aa peed efforts will only bear fruit if he is skilled, precise and devot 
ca energy to the task in hand. 


jil prayer and Sensitivity to the Value of Time 
` One of the most distinctive foundations of culture and civilization is the Valve of 
OF ti 


e also of 
es all hig oe 


if a man uses his time wisely, in a meticulous and organized manner. jt will 
for him to be successful in many activities, Perhaps contemporary time managemen ay, 
and their involvement in the fields of employment and production are the best corr t Studia, | 
of the validity of what we are saying. borage, 


With this in mind, it should be realized that salat inculcates in the Muslims 
to time and makes their biological clock finely adjusted. This is because salat is a Sitivy 
worship which is closely linked to time. Its status as a religious obligation is given in A 
says: ‘Worship at fixed hours hath been enjoined on the believers' (an-Nisa 4:103 Gy | 
words, every religious obligation has its own appointed time and principles of organization | 


| 
| 
| 
al 
| 
l 


The Prophet was asked: ‘Which act is the most excellent?’ He replied: ‘Perform. 
the prayer on time’. The Muslim knows that he is obliged to perform the prayer five tina’ 
the day and night. Each prayer has an appointed time and if the prayer is not done on "Dia | 
is merely the performance of an act and not the genuine accomplishment of a religi “4 
obligation. The same is true of the supererogatory prayers which are associated wi 
specific religious obligation or time, such as a night vigil prayer (salat al-tahajjud ) and th | 
forenoon prayer (salat al-duha). 


The times of prayer cover all human beings: ‘Establish prayer from the declining t 
the darkness of night’ (al-Israa 17:78). This means that the Muslim understands that he has | 
to know the time for each prayer; his biological clock reminds him shortly beforehand that he | 
must prepare for a given prayer. 











lf the life of the Muslim develops in this manner, he will learn the value of punctuality 
since, to advance or delay the performance of the prayer, is to invalidate them. In such a way 
the Muslim is able to bring to his daily activities the same sensitivity to time to which he is 
accustomed in his prayers. The Muslim learns the value of time since he knows that, on the 
Day of Judgment, no man will make a single move before being asked four questions, the | 
first of which concerns how he spent his life and his youth. 


This is the essence of realizing the value of time and the concern to fill it with things 
which are beneficial in life and for the living beings. i 


. 


iv. Prayers accustom the Muslims to be inclined to a system and fix their priorities 
Performance of the prayer in the mosque can only be achieved by a Muslim with 

precise organization, something which is made into the practice of his life. This is becaus¢ 
the worshippers consist of the person leading the prayer, the Imam, and those who pri 
him. The Imam is not selected at random; rather, there is a system for selecting him 
accordance with a hadith on the authority of Masud al-Ansari: “The Messenger of G 
‘The man who will lead the prayer is the one who has the greatest knowledge of the Quran. 
they are all equal in this, then the one who has the greatest knowledge of the Sunna. ; 
are all equal in this, then the one who was the earliest to migrate (to MEdina). If they m 
equal in this, then the one who has been a Muslim the longest. And no one should lea 
prayer in the presence of a person with authority”. 


i a E 
The row must be even with the people standing in line together without 4 of 
n them. The rows behind the front row are ordered as follows: men, then 4 oz 


betwee 





rr 
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of ad ek eaae or ota s this the fact that when th 
rerogatory prayers, they nid On and form, and that Muslims understand that the 
sould be precisely situated When the ha an “Undid has ex prea i ge) a 
inculcated In them a sensitivity to and ee derstand al these precise details th vets 
they are obliged to do and follow Pape Sa 


order and the orderi 
ed by everything ai 9 Of priorities, beginning with what 
another is to be judged on the principle of varying degre, of ime fines ee ee eyes 
importance. 





ime id were a Solid structure” (as-Saff 61: 4 ), 
n this way, the correct performance . 
of thinking. of the prayer builds a Muslim’s mind and his way 


v. Prayer and sense of Honour and Independence 
While at prayer the Muslim experiences his to idi 
say: Worshipping God is total freedom'. He da out bee ee intimate 
communication with God and no one can force him to abandon the prayer, ‘In truth, all 
honour belongs to Allah and to His Messenger and the believers’ (al-Munafiqoon 63:8). In 
conversing with his Lord he does not hear the talk of oth ng 


vm te hi er people who are not performi 
prayer; this is his source of pride and independence. 5 is performing the 


When a Muslim has a sense of pride in his worship,-he cannot accept subjugation in 
life and for this reason he fights to liberate his land and his mind from all forms of aggression. 


vi. Prayer and the Path of Beauty 
Prayer is an act of worship that purifies the heart and wipes away a person's sins, as 
is evidenced in the traditions of the Prophet. The Messenger said that the sins committed 
after a prayer are expiated by the following prayer. He gave a parable to his Companions: * “If 
someone bathed in a river five times everyday, would he still be dirty?” “No”, they replied. He 
said: “This is prayer which is the means by which God expiates sins’. This is manifested in 
humility; ‘Who are humble in their prayers’ (al-Muminon 23:2). Prayer performs this important 
purificatory role and in so doing puts an end to abominable acts and obscenity:‘Prayer forbids 

indecency and evil’ (al-Ankaboot 29 :45). 


Prayer accustoms the Muslim to cleanliness and purity, for prayer is invalid without 
purification aid cleanliness. Prayer requires that clothes be clean and the aaah ea 
impurity. Prayer also requires that the place of worship be clean ana aly pure. A oer 
are preparations for that greater state of cleanliness, namely humi Ay p ok papi hho 
We therefore, find the Divine command to dress properly to parom l P P ; 

Adam! Look to your adornment at every place of worship (al-Aaraaf 7: 31). 


igi emands of him is a man who has 
The Muslim who has fulfilled ehtne AEAN in his conduct, such as In 


chosen the path of beauty and orderly attire. This IS re! ecte ows that removing from the 

Maintaining the cleanliness of his house, street and town: ne 

toad that which is offensive is a voluntary act of sala id | a ir ee een 
In this way prayer leaves Its mark on the rayon 3 AE Deadly 

Sense of cleanliness and beauty because God !S Beautilul a 

vii, Punctuality: slim has to offer his prayer five times daily at 


Prayer teaches strict punctuality. A Mu 
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tual at avery prayer or he will be late ang 


appointed times. He has to learn to be pune ant and conalstent, Yoy 


benefit of congregational ip be ie training Is consal 
ostpone it, partly because it must be 
be ASE in congregation, at stated times, 


Lh gh ga YUS Saale lh ple Call biali C 
prayer ia enjoined on hulievern at 
(An-Nisa 4; 108) 


“Ratablish regular prayer, for tho 
stated times,” 





i 
—==—= m l 
- = -A 
. - ee a EST 
-= Cam 
p -_ 


, ers will make one r 

This reguiar attendance a congregational pray ealize 
importance of time and punctuality, This punctuality If kept up will soon creep into ey 
regular routine in ordinary life. This punctuality In prayer has far-reaching effects On the life 
an individual. He learns to be regular to do things at proper times and within fixed times. 


viii. Sense of Duty and Responsibility: 

Prayer develops a sense of duty and responsibility in an individual, first towarq 
Creator and second towards his fellowmen. An individual cannot perform his duties Proper 
and efficiently unless he is fully conscious of his obligations to other individuals and socie j 
An individual who does not know what his duty is and what he stands for can hardly do a 


duty to other individuals or society. ny 





Prayer is prescribed five times a day for this very purpose of supplementing ang 
strengthening the spirit of duty in a Muslim. God warns those who are not prepared to Obey 
Him, 


Gop Me Y) iyii GS ag pitas | yiil 





ix. Character-Building: 


repeated five times a day, and partly bacauge te 


3 Nis : 





The practical success of an individual depends on his perseverance and hard work. A | 


man of character does his work persistently and constantly. This is called strength of 
character. Daily prayer is a duty which is performed with strict regularity five times a day and 


thus perseverance and persistence are its essential requisites. The Quran praises this quality 
in the Companions of Prophet Muhammad (PBUH) in these words: “Those who remain 


Steadfast to their prayer.” (al-Maarij70; 23) 
And Muhammad (PBUH) is reported to have said, 
l (yl glge gal abil ull lac 'Y) Waal 


“The dearest act in the eyes of Allah is that which is done constantly, 
even though it be small.” 








And obviously no act is done with such strict persistency and regularity as dally 


Prayer. This great discipline creates quality par excellence in the character of an individu 
and is known as taqwa. This is, in fact the soul of Islamic character. 
X. Humility: í 
Humility is engraved in the hearts of believers through the establishment of pray? 


Their faces show in them the Grace and |i , | d forbear s 
ar ght of God; they are gentle, kind ana 
Examples of extreme humility and gentleness are found annast the believers 1n the eani) 
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“O you who believe! 
religion, then Allah will brin om among you turn 
shall love Him, lowly b fo: ‘ 
unbelievers, they shal] striv 
the censure of any censurer: 
He pleases, and Allah is Amp 


e hard in Alanon ee 

this ie Allah's Fy o. Hs give fe 
ace e gi i 

ECR ace, Blves it to whom 

sy yh sya gine Knowing”, (aida 59) 

OBS Goh Gta ge Sy ss seat, 


, , Oa aa ails agy aa agii 
“And prayer, indeed, is hard exce 


pt to those who bring a lowly spiri 
who bear in mind the certainty that they are to neat (AY Lard ana 
that they are to return to Him.” (Al-Baqarah 2: 45-46) 


Social Impacts 


By ‘society ' we mean the family, the community and the state. All of them benefit 
from the performance of prayer, as we will indicate below: 


i Righteous Society is formed: 

Prayer stands as a barrier in the face of abominable and obscene acts: ‘Surely prayer 
forbids indecency and evil’ al-Ankaboot 29:45). This happens by restraining the soul before 
its Creator five times during the day and night and by distancing the person concerned from 
foolish and harmful talk and the shame of doing wrong, as he knows from time to time that he 
will stand before God. 


This desired moral level, when it is attained, is the path of the individual and the path 
of the Muslim community. It influences the daily life of communities such that oe 
becomes righteous and purified of vice and depravity. Crime decreases, or is rare in such a 
society: this is beneficial for the security and stability of the society. 


ily i of the prayer should be made 
We know that the family is keen that pertamanca ae pa ee naa 
manifest in the conduct of family members: a man Is req ts prayer’ (Taha 20:132) 
"prayer on the basis of God's command: ‘And maa ERS thy oe 9:55) y 
E NEARE spastic EE MORE a | í the single community 
i |-scale mode! O ida ba 
yet ene share and that Islam is a religion of 
z peas brought forth for mankind. You enjoin what 
lieve in Allah (Aal-Imraan :110). 
nd consultation — 
ial for the community. 


The congregational prayer ¢ 
We know that the Muslim commun 
Collective experience: ‘Ye are the bes 
IS right and forbid what is wrong and be 


tion a 
li. Increased Social strength, mutual coopera 


fic 
Furthermore, congregating în "^ hip, the Muslims especially meet in 
To fulfil this concern 


tor collective H $ year to celebrate the two major festivals 
i Iso twice 
Congregational prayers every Friday and a 
Of Islam. 
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infect, the most vital and effective way of uniting believers into one solid block, p i 

constant reminder to the believers that they are brothers in faith and SO "they must P 

united as one single people, otherwise they will fall into dispute and their power ang uniga 
v: 


shatter into pieces. 
ky 2 © 1 eo? -> ANG | atat a A ic Aeon ee Be i- 

ly ual 9 ASi j Ay glint | ge 5 JU ge) 5 al} gehig | 
= |; i se aul A 

rae anii aena S 

"And obey Allah and His Messenger, and fall into no disputes, 


lest you lose heart and your power depart, and be patient and | 
preserving. (Al-Anfaal 8:46) | 


vii. Greater Social Responsibility: 
The Quran emphasized that the spiritual fruits of devotional worship must appez s 
the form of greater social responsibility and ethical amelioration of those who perform it 


-Ól ad GAl -G Ala a Ge ah Gl ikai hs 


- 
>» 








-Oul 5 pit; 
"So woe to the praying ones, Who are unmindful of their 
prayers, Who do (good) to be seen, And withhold the necessaries | 
of life”. (Al-Maun 107:4-7) 


- Kiai; Rii ge 3g se 3 


“Surely prayer keeps (one) away from indecency and evil”. 
(al-Ankaboot 29 : 45) 


Faraidh of Wudu (Shower) Faraidh of Ghusli (Taking Bath) | 
Reference: Al-Maidah 5:6) (Reference: Al-Nisa 4:42-43) | 


Washing faces 
Washing hands as far as elbows 
Wiping heads 

Washing feet to the ankles 


i 













1. To gargle out ; to wash mouth with | 
water 
2. To wash inside of nose with water | 
3. To wash body from head to feetonce | 


ie NS 








Note: The rules relating to Tayammum are prescribed in surah al-Maidah (5:6) & i 


Nisa (4:43) whereby Muslims hav 
e been t pu 
in case water is not available asked to wipe face and hands to get p 
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ZAKAT (OBLIGATORY ALMS 
GIVING) A 
Af re ) AND ITS 


IM 
(CSS 2016 & CSS 2017, PMS Kp 201 
' 3 & 2016, PCS 
PCS BALOCHISTAN 2046 ) Eee a 
Outline: 
4. Introduction 


2. Literal and terminilogical Meaning of Zakat 
3, Real Purport of Zakat 
4 


Importance of Zakat in the light of Quran and Hadith 
a. Special Injunctions for ‘Zakat in Quran 

b. Importance of Zakat in Hadith 

Nisab of Zakat 


Masarif of Zakat (Those Deserving of Zakat) 
Zakat, Foremost Institution Providing Social Security 


Management of the Zakat: Need for Collective System for ‘Zakat’ 
Impacts of Zakat on Human Life and Society 

a. Spiritual Impact 

b. Moral Impacts 

c. Social Impacts 


O oND 


introduction: 


The Quran uses the term ‘zakat’ around thirty times for referring to the obligatory 
almsgiving which constitutes the third Pillar of Islam. It is always mentioned in conjunction 
with the term ‘salat (obligatory act of prayer) except in Surat al-Muminun in which a a is 
interpositioned between the mention of zakaf and salat: ‘Successful indeed are the pe avery 
Who are humble in their prayers. And who shun vain conversation, and who pay poordue (a 3 
Muminun 23:1-4).The Quran uses the term ‘sadaqa’ to indicate obligatory z msgving go 
verses: 'Take alms out of their riches and thereby cleanse them and bring A ri sath 
(in righteousness)’ (al-Tawbah 9:103), And ‘The alms are only for he poor anay podang 
those who are in charge thereof, and those whose hearts are to be a ais cA 
those in bondage and to help those burdened with debt, pne i parse aaa ie 
Allah and for the wayfarer. This is an obligation from Allah. Allah is 
Tawbah 9: 60). 


lish the obligatory religious duty of giving 
iti e Prophet (PBUH) estab Papka: 
alms, sith cette pakane by Ibn Abbas: “When the Prophet, sent Muadh to 


is no god but 
Said: ‘If you meet the People of the Book invite them to bear witness that there g 


d, has made 
"i accept this, tell them that God, 
sald pubdate SN egde) which is taken from the wealthy among 


obligatory upon them the payma abet t this, beware of taking bribes and 
j em; if they accep ; KAN ia 

Aidan : gis Bal ood fice of the complaint of the oppressed to God fo 

an 


is no barrier between it and God’. 
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nd the Sunna, has influe 
The importance given to zakat by the Quran a NCeq the 


ee ea d the second act of 
gz os the third Pillar of Islam and " WOrsh; 
religious scholars Ar E with în great detail in the books on jurisprudence, especially ¢ 


“irisorudence. Many have written on the correct Proce, 
kat and have salaini the Prophet's guidance in the pr sore application of te 
regarding zai eo a from which many Muslims have benefited. In a ition to Sharing the 
det te ot aristi from the earlier generations, contemporary writers on the jurispruden 
concerns Of juri d on salat as the basis for an Islamic economy. These writers CONGide 
zakat have focuse t of worship and owed to Man as an act of sa, 


igati nac 
zakat as an obiigation owed to God as an a ! js 
justice. Other issues they have focused on include: the positive economic effects of Zakat any 


i i ing hoarding of money, whi 
in the correct investment of money and discouraging N 1 WHICH h 
bans forbidden by God. In so doing, these contemporary studies benefit from the effo j 
jurists of earlier generations and link this religious obligation with the people's need for a 


economy which is free from usury (riba) and other defects. 
lanation of the purposes of zakat given by the earlier generations Of juri 

has enesta aeremindiey of zakat at all levels of society. As the third Pillar of slam 
people see its effect in money being given to the poor, whether through the zakat on Property 
and wealth or the zakat at the end of the fast of Ramadan (zakat al-fitr). They know that zakaj 
is closely linked to sa/at and remember the stance of Abu Bakr, may God be satisfied wit, 
him, when some people attempted to separate salat from zakat, considering zakat as money — 
which they used to pay to the Prophet Muhammad: “Let God be my witness, if they withhold 
form me even a camel's tether which they used to render to the Prophet, I will fight them for 
it’. 

This understanding has influenced the concern of Muslims to ensure the close 
scrutiny of the collection of zakaf, the times for its collection, the minimum amounts liable for 
the payment of zakat and the amounts collected, etc. In so doing, they believe they are 
establishing one of Islam's basic pillars by which they worship God for their benefit in this 


world and in the Hereafter. 


This is the Muslims’ understanding of zakat from which the keen-eyed observer will 
see that this act of worship has many positive effects on the life of the individual, community 


and the state. 


From the financial point of view, Zakat was the first regular tax ever imposed in the 
world. Before that, taxes were imposed according to the whims of rulers. The exaction of 
such taxes was affected by the ruler's need for money to achieve personal ambitions. The 
burden of taxation used to fall on the poor rather than on the rich and very often the taxes 
were collected from the common people alone. Islam organized the collection of taxes and 
prescribed a maximum percentage which may not be exceeded in ordinary circumstances 
Taxes were imposed on the rich and middle classes but the poor were exempted . 


Literal and terminilogical meaning of Zakat: ? 

The Arabic word Zakat assumes vast meani “purification",” grown 

pe ns : ngs. It means “purification, g'e". 

and “giving better part of a thing."Zakat literally means "that which purifies’ Zane. j 
wa 


considered a way to purify one's income and i 
isiti wealth from sometimes worldly, impure W 

y anti p Sachiko Murata and William Chittick, "Just as ablutions pU 

pleasing to A es the soul (in Islam), so zakat purifies possessions and makes 

by zakal. i 

ndeed, NM 

o give © 


i Silent tie underpins the system of zakat is purified and increased 
needs no promptin ha rf si a his duty Se the poor what is rightfully theirs. 
J in performing his duty and he chooses the best of his property ! 
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the poor as, in reality, he is giving it to God. W 
free of any debt to anyone. However, if he de! 
become liable to loss and destruction. 


nook the Muslim does this, his money becomes 
YS Or refuses to pay, his wealth and property 


In this way, zakat increases wealth beca 
. use It is a transacti i 
romised those who give generously a double reward both in alent by. kiN Pcie 


:o quantitatively) and in benediction (i, itati p] 
nek "aw (Saba 34:39). (i.e. qualitatively): 'And whatsoever you spend, He will 


Muslim is concerned that his wealth would b ifi 
; t 3 e , sans 
his wealth in this world and increase his reward in the Horeafior tegen eee 


Real Purport of Zakat 


In the Muslim mind, zakat validates the concept of Oy 
the Muslims’ belief in the following: pt of property ownership. This is due to 


a. Ownership is of two kinds: real and figurative. Real ownership is God’s, because 
He is the Owner and Creator of everything. Property is one of the things which 
God created. Of this real ownership the Quran says: ‘and bestow upon them the 
wealth of God which he hath bestowed upon you’ (an-Nur 24:33); ‘and spend of 
that whereof He hath made you trustees’ (at-Tur: 52:7); 


As for figurative ownership, this is the property the rights to which God has 
transferred to His servant (abd) for his use: ‘Give unto orphans their wealth’ (an- 
Nisa 4:2); ‘Give not unto the foolish (what is in) your (keeping of their) wealth, 
which God hath given you to maintain’ (an-Nisa 4:5). 
b. The Muslim also believes that property is a blessing for which God deserves 
praise and gratitude. Thanking God is manifested in making this exercise a 
benefaction for himself and other Muslims. It is an investment which encourages 
work and promotes growth that ultimately justifies zakat, Man is but God's trustee 
in the use of this property and must observe the Command and Prohibition of 
God. 
The Muslim also believes that it is forbidden to hoard money and property as to 
do so is a violation of the social function of wealth and property in Islam: They 
who hoard up gold and silver and spend it not in the way of God, unto them give 
tidings (O Muhammad) of a painful doom (at-Twabah 9:34). 


Hoarding money and property brings the performance of zakat to a standstill and the 
nia i egy ; dance with the hadith which says: ‘The 


whole community will be punished as a result, in accoraance 
people that hinder zakat will be afflicted by God with drought. 

is į i Ith and deal with it 

This is how the Muslims understand the function of money and wea | 
in the manner commanded by God. As a result, they are liberated from worship of money. 
Because money is so important and because people love it so much, when a person 
becomes enslaved to money he forgets all his values and morals to obtain it. A long time ago, 
the Egyptian poet Ahmad Shawqi (1868-1932) said: 
O worldly wealth, you the whole world are, 


Wherever you are, there people will be. 
You bewitched the centuries and did mock Qarun (Korah). 


You spread the flames of Nero's fire. | 

Discord (fitna) when you fan its flames doth blaze 

But doth abate as you depart | | 
And because people love money so much God says: ‘And they love wealth with 


j 
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abounding love’ (al-Fajr 89: 20). } | 

God desired to create Islam to free people from eahegel pets RONAN Man ly 

y ; to realize that while wealth is subje nancies tela SS, aA 
learn to ‘manage t The Muslim understands the Divine oraina ing to pro sA 
due musi mwaye in sage his correct use of the money which God has put at his diş | 
prinos blessings for sociel) in so doing, he makes himself happy and makes others Nappy. | 
Honest money blesses an honest man’. 


importance of Zakat in the light of Quran and Hadith: 


ial Ini ‘Zakat’ in Quran: ete . | 
ea ah the Quran Zakat has been enjoined on Muslims side by side wit | 
salat. While reading the Quran come across number of times the command: | 


= EaSI la | gS 5g IS HM I ily BAN | gail 


And keep up prayer and pay the poor-rate and bow down with those who 
bow down. (Al-Baqarah 2:43) 


On several occasions it has been declared in Quran as a characteristic feature of 
Muslims that, “They establish prayer and practice regular charity” 


In this regard Quran reads: 

cag abla |g ‘yal 5 1S 5M Gilg a Ai a VI a sha 3) Sill 
-JAJI Ale dig? Siall pe 15455 

“Those who, should We establish them in the land, will keep up prayer 


| and pay the poor-rate and enjoin good and forbid evil; and Allah's is the 
end of affairs”. ( Al-Hajj 22:41) 














And about the evasion of zakat being the attribute of polytheists and infidels we have 
in Holy Quran. 


- ÉÉ 3h ATL fh 5 SHI GAY Y Salt - Gus tall 53 


“And woe to those who join gods with God, those who practice not 
regular charity, and who even deny the Hereafter.” (Fussilat 41:6-7) 










It is said in ‘Al-Baqarah: 


-4 =. $ ° „čí ze JE A - paes 2 a oo . 2] 4 -< >ý - 
CA Us as úil Laag AS Le ah Eya | gaiii | gal Gaal) gil | 
Ol llig a giaa ONY sb dy G pi Ade Candles Y5 

- iá ri aut 









O you who believe! spend (benevolently) of the good things that you 
earn and or what We have brought forth for you out of the earth, and do 
not aim at what is bad that you may spend (in alms) of it, while you 
would not take it yourselves unless you have its price lowered, and 
know that Allah is Self-sufficient, Praiseworthy. you” | 
(Al-Baqarah 2: 267) 
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_ In Surah ‘Al-An‘am’ it is said: 


We have produced from the earth for yOu gardens and crops therefore: 


aje Á cal pS | SS Y g thy 288550 etek "e 
s Q E A ASi 55 Las | gl Li yag AL yaa ala yag 
burden and those which are fit for 
as given you and do not follow the 

your open enemy. 


And of cattle (He created) beasts of 
slaughter only; eat of what Allah h 
footsteps of the Shaitan; surely he is 


(Al-Anaam 6:142) 





Both these verses relate to the produce of the iuri 

except for self-grown produce like wood, grass and Danon, Alera Soa AANDE MABA 
from all the rest of varieties such as crops, vegetables and fruits. It is said in Hadith that in the 
produce grown by rain Allah's due is one-tenth, and in the irri 
and this due becomes incumbent as soon as harvest is done. 


Hoarding is strictly prohibited in Surah ‘Al-Tawbah’: 


gated crops it is one-twentieth, 











i AO TSS N à EEA I RO SS Se ee ew Ses A - 
Fok ic ee ae ee 
OA HK G aS Raa 5 55 
“They who hoard up gold and silver and spend it not in the cause of 
Allah, give tidings to them of a painful doom. On the day when all their 
gold and silver will be heated in fire and their foreheads and their flanks 
and their backs will be branded therewith and it will be said to them: 


Here is that which have hoarded for yourselves. Now taste of what you 
used to hoard.” (Al-Tawbah 9: 34-35) 










After this it is said: 








À la aek ig ad g i faa aell pal Gye 5 
a heir wealth and make them pure and clean.” 
ake alms of their we A O 





alth that is gathered and 
increased is not spent in the cause of Allah, that wealth becomes impure. The only method of 
purifying it is to take out of it Allah's due and give it over to His slaves. 


It is learnt from these verses that if a portion of the we 


Importance of Zakat in Hadith: | nie hak 
a. The Holy Prophet (PBUH) said about the zakat that: 


"I have been commanded to fight against people till they testify 


that there is no god but Allah, “nie ay oa Akaa pay 
nana wnat riean iera rest with Allah" (Muslim) 


protection on my behalf an 
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b. in one of his Traditions, the Prophet (PBUH) has said: ʻi 

"He who possesses gold or silver but does not fulfill the obligations 
that are attached to the possession (i.e. does not pay zakat), plates 
of fire will be prepared for him on the Day of Judgment. These 
plates will be branded with them. The plates will be heated up 
again and again to brand him and this will continue throughout the 
Day of Judgment which will be equal to fifty thousand years in thig 
world." 


c. The Prophet (PBUH) said: 


“Allah has made Zakat obligatory on you for this very reason that 
the remaining wealth of yours may become pure for you’. 


The above mentioned verses of the Quran and the traditions are sufficient to signif 
the position of the zakat in islam. They make it very clear that the edifice of Islam cannot be 
raised without full regard to the zkat. It was actually for this reason that the zaka wa 
included in the pillars of the Faith. 


Nisab of Zakat: =< 

in the verses quoted above there are injunctions about the Zakat of produce from | 
earth and gold and silver, but it is learnt from Ahadith that Zakat is also due on merchandise f 
camels, cows, money/wealth and goats’. 7 i 


Nisab’ (Minimum Scale) of ‘Zakat’ on cetain possessions is described below 
Whosoever has the below in possession for a period of one year, it is incumbent on him t 
take out from it fortieth part as zakat. About silver and gold, the Hanafis say that if these two 
do not come up to the required standard (nisab) separately but if their combined price is 
equal to the scale fixed for any one of the items, then the payment of Zakat will become 
obligatory. 


Nisab of Zakat: 
Nisab of Zakat 


Money / Wealth /| 2.5% 
Income } 
co : Sf se 


(camel 
0 Sat fe rs 


Equal to the price of 52- toals of silver. (21. Ozs-) 
Land Produce 


10% on rainiy lands / 5% on artificially irrigated lands 
‘Zakat’ on Jewelry 


If gold and silver are in the form of 


i af 
Hazrat lbn Mas'ud, Zaka Jewellery then according to Caliph ‘Umar (R.A) 


fon itis compulsory, 


It is said in a Hadi ie 
arms of two women aaith that once the Holy Prophet (PBUH) saw golden bracelets ” 


men and he asked them: “D i # 
One of them said: “No”. The Holy Prophet sate give Zakat? 


“Would you li 
you like that you are made to wear in their place bracelets 
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of fire on Doomsday”, 


















Similarly, it is narrated from Hazra 

t -p- 
e asked the Holy Prophet (PBUH) if it fell una Salama that 
sondemned by Allah and His Prophet). 


The Prophet (PBUH) replied: “If 
Nisab, and Zakat has been given on it, the 


she had golden anklets and 
e Category of Kanz (the hoarded wealth, 


quantity of gold in iti 
then it is not Rane” in it is such as comes under 


Distribution of Zakat /Masarif of Zakat (‘Those Deserving of Zakat’) 


ary wi AHi aigal y gale Galetalls ostali eiA Casta wal 

-ASS AME AU STA Ga Ay BE aN ih al Jaa ij ne jl 
“Alms are only for the poor and the needy, 
over them, and those whose hearts are made to incline (to truth) and the 


(ransoming of) captives and those in debts and in the way of Allah and 
the wayfarer; an ordinance from Allah: and Allah is knowing, Wise”. 


(al-Tawbah 9:60) 


and the officials (appointed) 


Neither the Quran nor the Hadiths specify the relative division of zakat into the below 
sight categories. According to the Shafii Jurisprudence book Umdat as-Salik wa 'Uddat an- 
Wasik (Reliance of the Traveller and Tools of the Worshipper) , by 14th-century scholar 
hmad ibn an-Nagib al-Misri( 1302-1367), the Shafi'i school requires zakat is to be 
distributed equally among the eight categories of recipients, while the Hanafi school permits 
zakat to be distributed to all the categories, some of them, or just one of 
hem.Classical schools of Islamic law, including Shafi'i, are unanimous that collectors of zakat 
are to be paid first, with the balance to be distributed equally amongst the remaining seven 
categories of recipients, even in cases where one group's need is more demanding. 


i ipi -Muslims. Islamic 
Muslim scholars disagree whether zakat recipients can include non 
scholarship, historically, has taught that only Muslims can be recipients of zakat. In recent 
imes, some state that zakat may be paid to non-Muslims after the needs of Muslims one 
been met finding nothing in the Quran or sunna to indicate that zakat should be paid to 


uslims only. en, PLEET 

Additionally, the zakat funds may be spent on the salen a i tr was 
zakat collection system. Representatives of ne SE aa ava ding, aa a others argue 
: in ri cause among pe iects, or 
hat a th no shold bs sper on social welfare and economic renee alr ai ea f 
3 see and technology education. Some hold spending them for defen 


3 i is under attack. Also, ories 
| vant ed of being given to one of the above eight categ 


l into 
it i den to disburse zakat funds in 
tu pr of recipients. 
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Masarlf of Zakat ) 
ee ——- = ——— a o a a - a 
Sr Masraf Description | 
No | 
SS ae SR AS eee 
1 | Fuqare Those living without means of livelihood (Al-Fuqara’),the poor | 


o-oo n —— ee Oe 


— > AE E a T 
9 Masakin Those who cannot meet their basic needs (Al-Masd&kin),the needy 


‘Amilina alatha’ To zakat collectors, and the personnel of zakat collection and 







3 distributiondepartment (Al-Amiliyn 'Aliha) 
To persuade those sympathetic to or expected to convert to Islam 
4 Muallafat al- (Al-Mu'allafatu Quidbuhum),recent converts to Islam,and potential 
Qulub allies in the cause of Islam 
To free from slavery or servitude (Fir-Rigab), slaves of Muslims | 
5 | FialRigab who have or intend to free from their master by means of 


a kitabah contract 





Those who have incurred overwhelming debts while attempting to 
satisfy their basic needs (Al-Gharimin), debtors who in pursuit of a 
worthy goal incurred a debt 












g Al-Gharimin 
Those fighting for a religious cause or a cause of God (FT 
Sabilillah), or for Jihad in the way of Allah by means of pen, word, 

7 | Fi Sabilillah or sword or for Islamic warriors who fight against the unbelievers 
but are not salaried soldiers. © 


Wayfarers, stranded travellers (Ibnu Al-Sabil), travellers who are 
3 traveling with a worthy goal but cannot reach their destination 
lonal-Sabii without financial assistance 
Note: Zakat should not be given to one's own parents, grandparents, children, 
grandchildren, spouses or the descendants of the Prophet Muhammad (PBUH). 


Sadaqat al-Fitr ; 
Sadaqat al-Fitr is another, smaller charitable obligation, mandatory for all Muslims — 
male or female, minor or adult as long as he/she has the means to do so — that 
traditionally paid at the end of the fasting in the holy month of Ramadan. The collected 
amount is used to pay the zakat collectors and to the poor Muslims so that they may = 
provided with a means to celebrate 'Eid al-Fitr following Ramadan, along with the rest of 


Muslims. 
p 
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Sadaqat 


Zakat, the First Institution Providing Social Security: 
i imi . ` y: 
aN S a obligation which requires that the ruler take from the rich to give 
to the poor. or ne giver gives cheerfully or is resentfully, it is the ruler's riaht i 
the zakat because It Is owed to God, Who has established it and d pista 
recipients of zakat are. There is a hadith wh 


icheave't etermined who the rightful 
the division of wealth and property to an angel, no bine od was not satisfied with entrusting 


ter how clos 
this was His Messenger. God was satisfied only when He Himself oka E aaa 
Thereore, it is a duty to pay zakat for i 


deep t provides a i 
treasury if collected and distributed by the state stable income for the poor or the 


Zakat is a right owed to the poor which is taken from the rich 

poor. It is noticeable here that the rightful recipients of zakat are stated in the Quran. ‘The 
alms are meant only for the poor and the needy, and those who are in charge thereof, those 
whose hearts are to be reconciled, and to free the captives and the debtors, and for the 
cause of God, and to free those in bondage, and to help those burdened with debt, and for 
expenditure in the Way of Allah and for the wayfarer. This is an obligation from Allah. Allah is 
All-Knowing, All-Wise’ (al-Twabah 9: 60). Five of the above eight categories concern ‘the 
poor generally taken to mean: the poor, the needy, those in debt (who are not guilty of fraud), 
the wayfarer and slaves seeking manumission. This is the source of the solidarity which is 
called for by social security institutions in modern times. If we bear in mind that some jurists 
have extended the scope of zakat — Abu Hanifa, for example — believed that zakat could be 
given to a non-Muslim relative — and that zakat gives the debtor the chance to get back on his 
feet, we can see how zakat can provide an escape from the crisis of poverty. 


Here we should point out that Islam does not see anything praiseworthy in poverty. 
Rather, it considers poverty a trial and affliction whose consequences are to be feared. This 
made the Prophet pray to God for protection against poverty: ʻO God! | seek refuge in You 
from poverty, want and depravity. | seek refuge from doing wrong or being wronged’. 


The Prophet also prayed: ‘O God! | seek refuge from unbelief and poverty’. 
The Prophet also said: ‘Poverty is close to unbelief 


illi today as in the past. The 
Indeed, poverty can lead to the killing of the innocent even 
Quran says: ‘Slay not ole children, fearing a fall to poverty, We shall provide for them and 
for you, Lo! the slaying of them is a great sin’ (al-Israa 17: 31). 


Thus, poverty is a threat to the faith and morals of the individual and the security and 


ial 
Stability of the society. The society, must, therefore, combat poverty as a general socia 
Problem. 





God has willed that zakat is the best and the meka a with 
Poverty, if only the Muslims would begin to apply this religiou 


i | role of 
When a ruler realizes his role in this regard, the society will understand the 


zakat in stimulating the voluntary giving of alms. 


ce of social discord, 
Bearing in mind Islam’s view of poverty aS a problem and sour 





a S S e 
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the jurists of Islam differ as to the exact amount should be given to the poor, i,e, 


aries i$ a 
enough sustenance for a day, a year, or a life-time? houg tha 


| In this difference of opinion there is an indication that the intent of zakat ig to 
| sufficient to the poor to extricate them from the crisis they are in, as it takes from the Provig, 
gives to the poor. Imam al-Ghazali has given an explanation of this: Some people ay N ing 2 
the notion and said that zakat should be sufficient for a lifetime. Others were morg , ey 
and determined that zakat should suffice as sustenance for one day. Al-Ghazali then Ove | 
‘The most moderate solution is that zakat should consist of sustenance for a year: to a 
t 


below this level would be too restrictive, to go beyond it would be risky’. 


Foregoing in view, we can go along with one researcher who says that zakat Was 
first religious foundation for social security and exists in harmony with its aim as a religia 
obligation targeting the poor and the needy. Some capitalist countries set up social Secu 5 
institutions in the first quarter of the twentieth century and there is a prevailing belief that re 
is still a luxury which only rich countries can afford. These programmes face funding + 
distribution problems, etc.: ‘The fact that zakat is a religious obligation and one of the pillars 
of Islam has been the greatest guarantee and incentive for its continuation from the ime | 
was made part of the Revealed Law in the time of the Prophet (PBUH), until today. Muslims 
continue to pay zakat voluntarily in most parts of the Muslim world and even in non Musim 
countries with a Muslim population, at a time when tax evasion is on the increase in Musim 
countries. | 





Management of the Zakat: Need for Collective System of Zakat in Islam: 

it should be borne in mind that Islam prescribes that the proceeds of Zakat should be 
distributed among the poor by the state and not by the rich people. In this sense, Zakat is a 
tax collected and distributed by the state. The Public Treasury under Islam is the counterpar 
of the modern Ministry of Finance which collects public revenues and distributes these 
among the various public utilities. The state supports and looks after those who become 
needy-through inability to earn their living or due to the insufficiency of their means-buti £ 
cannot be said that the state does that out of charity or that such help is humiliating to the 
recipients. No one can say that retired officials who receive pensions from the State or that 
workmen who benefit from social security schemes feel like begging from the rich. The sam 
thing can be said of helpless children and aged people who cannot earn their living. No on 
can say that the pride of such people is hurt when the state supports and extends aid 
them. The state is bound to do such things by virtue of its human obligations. 


| Social security by the state is a modem system which humanity managed to adop! 
after bitter experiences and a long history of social injustice. One of the glories of Islam isih 
it prescribed the said system at a time when Europe lived in social darkness. Ye some 
people who are charmed by systems which are imported from the West or East, accusé 
same systems of regression and backwardness if they had been adopted by Islam. 


It is this that in Islam all works are done on a izati is does "0 
PR Pa ay pos party organization basis. Islam 0%% 
epee If Muslims are staying far from the MOEA and say their salah alone tw 
e Tormally correct but Shariat demands that it should be offered with the congred? 


Sj ’ . ‘ . * . » | 
imilarly, if there is no party organization, it will be correct to take out Zakat and spend ol 


an individual basis. But efforts should in any case be made to centralize the collection 


Zakat in order thåt its distributi : 
; ; on be conducted in i ference |S 
to this need in the Holy Quran. For Rete a systematic manner. A re 
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Da A & Gs, r e 
Spas ia Apl gal Eya AA 


them pure and clean,” 
(al-Tawbah 9 : 103) 


“ey Ai iy ah 


“Take alms of their Wealth and mak 
c 



























i.@., Allah ordered the Hol Pro 
commanded to Muslims to take bi take encgurs bev ena Zakat fr 


Similarly, the fixing of a share in | 

t for the c 
right method for it is that the Imam of 
systematically, Muslims $ 


Similarly, the Holy Prophet (PBUH) said: 


nei of Zakat Clearly indicates that the 
Ould receive it regularly and distribute it 


“I have been commanded t 
a 2a to collect Z 
and distribute it to the poor Erak se ng from the rich among you 


The Holy Prophet (PBUH) and the Caliphs (R.A Í 
system. All Zakat used to be collected by the officials of the ji aele ele oe 
distributed from the center. Since there is no arrangement to collect Zakat and distribute it in 
a systematic manner, you can individually take out your Zakat and spend it under the heads 
sanctioned by the Shariat. But it is incumbent on all Muslims to ‘think out methods of 
establishing a collective system for receiving and distributing Zakat because without it the 
benefits accruing from making Zakat obligatory remain incomplete. 


During the reign of the caliph Abu Bakr (R.A) some people refused to pay the Zakat 
to the Government and he fought against them. Declaring that: : 


| "By Allah, if they withhold from me even the tether of a camel which they used to 
render to the prophet (PBUH), | would fight against them for it." 


Such a collective system is necessary because of the following. 
1. It enjoins the Muslims to live as a well-organized and disciplined society and to form 
a social order dominated by a maximum degree of discipline and collaboration. 


2. It was necessitated by consideration such as the welfare of the poor, extensive needs 
of the religion and the defense of Islam. One important thing that could not be 
overlooked was the slackness of the rich in regard to their duty to the poor and the 
religion. In order to meet such a situation and also to ensure that these nae were 
fully protected, the responsibility of its collection was reposed in the government. 


It is the obligation of a Muslim state to organize the system of Bait al-Mal and spend it 


| istri serving poor people. If a Muslim State fails 
in the cause of Allah and distribute it git aha s P nanon must establish ft itself 


10 realize its responsibility for collecting there is not even a Baitul-mal of the nation, then the 


On national basis. And if, unfortunately, uty and collect their own funds of zakat and distribute 


Muslims must individually realize their d , h. A Muslim 
ran and Sunnan. 3 
nds as decreed in the %7 s to realize his obligation, 


lhem in accordance with the comma ho fail 

annot escape or avoid this responsibility. A wretches n osde The Hadith also mentions 
` Open t ishment both in this world and the He Jer Huquq al-ibad (rights of 
awful imans for the non-payer s of zakat. The zaka aka state 

People on each other) and therefore it cannot be waived ol DY 


i 
À 
4 
1 
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I% Islamic Studies OOOO 
Impacts of Zakat on Human Life and Socloty: ʻi 


a. Spiritual Impacts 
|. Zakat Removes Greed 
The first and the foremost purpose of Zakat is to remove the greed from | 
the believers: It aims at creating the love of God In the hearts of the bellavers it Alg y 
Taqwa (fear of Allah) among the believers as mentioned In the Holy Quran, Sty, 


ru 


"And the person will be kept away from tho Hell who ia Mutaqi and Hives 
to make it clean.” (al-Lail 92:17-18) Mita 


7 


ii, Zakat Removes Love of Materialism: 


The real enemy of the man which keeps him away from religion is the loye of 
world. That is the reason that Prophet (PBUH) sald: th 


This world is accursed: 

Oo) GAN Gul) Udall Gos 
"The love of this world is the mother of all evils," 
"The greatest evil of my Ummah is wealth." 


iii. Zakat Brings man Closer to God: 
it brings one closer to God as it is a source of great reward 


iv. Purification of the Soul (Self-Purification): 


Zakat relates to a person's individual capacity. The alms giver clears his heart from 
greed, and acquires fear of God, 


Allah has said: 




















: garm 





- (At All si gall. ll gaia iia 5 
"He shall be saved from Hell fire who is God fearing and who gives 
riches to other for the purification of his soul." (al-Lail 92:17-18 


In this verse Zakat has been described as a means of purifying the soul. Hol 
Prophet (PBUH) has proclaimed love of the world is the root of all evils. Another Hadith from 
the Holy Prophet (PBUH) tells us: “The greatest temptation for my people is wealth. fè 
Muslim can save himself from the lust of wealth, he will be able to protect himself from many 
other vices. His release from this bond will practically release him from many others: 
Emancipation of the heart from temporal love is nothing but its purification. If the Zakat y! 
the freedom of the soul it proves that it has the quality of purifying the soul. Free from the love 


of worldly things, one strives to seek the pleasure of Allah and the welfare of the Afterlife. 
inclines more towards pious deeds, 





b, Moral Impacts: 
i. Support of islam: 


The Muslims have been repeatedly exhorted in the Quran to this effect: 
ti eel vez „gE > T? NG č e 1> TEN Ni 
N iy D Í; ee JS 


“Go forth light and heavy, and strive hard in Allah's way with your 
property and your persons; this is better for you, if you know”. 


(al-Tawbah 9:41) | 
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ction an 


matter. Therefore spending of personal 
ile enjoining holy war the Quran Mee for thi 


Cis} ail ON I guwdl 5°46 Pa 


that the prote 
d su EG 
S KarS Of religion is not an ordinary 


sa greatly appreciates act 







EE eT Serra: 
coh Sith 1 A 5h acs a a | 


good (to others): surely 
(al-Baqarah 2:195) | 
iii. Shield against crime: 
The majority of the society is poor. They ca ; 
; | -A nnot 
Some are even lacking two times meal. To meet thair basic = a 
nfair means to get what they need. Zakat helps in alleviation 


iv. Zakat Creates Generosity: 
Zakat creates the sense of 


basic necessities of iie. 
ecessities of life, they indulge in 
of poverty and privations 


t Cre I generosity among the believers. They know that the 
wealth they give in the way of God is not wasted but it is the real investment. T hey know that 


hey will not only be under the Blessing of God in this world but also in hereafter as well 
here they will be blessed and will be saved from the wrath of Allah. 
v. Zakat Purifies Heart and Property: 
Zakat not only purifies the property but it also purifies the heart 


vi. Internal Security, Humanitarian Spirit: 

Zakat is an effective weapon against selfish greed and sound illustration of 
humanitarian spirit. 
c. Social Impacts 

The zakat is considered to be an act of piety through which one expresses concern 
ior the well-being of fellow Muslims, as well as preserving social harmony between the 
vealthy and the poor. Zakat promotes a more equitable redistribution of wealth and fosters a 
sense of solidarity amongst members of the Ummah. 


i. Individual Welfare lies in Collective Welfare 

Zakat infuses in man the spirit of social welfare and the man who keeps money to 
imself due to selfishness and narrow-mindedness, and does not spend it on me gore a a 
iommunity apparently preserves his wealth, increases it by taking png og 
lecreases his wealth by his foolishness and works up his destruction w | 


his is the secret which Allah has described thus: 
-gý a GSN a Gas 


‘ving fruitful.” 
“Allah has blighted usury and made almsgiving TWI j Baqarah 2: 276) 


y Z A » Fer s K te Lai 
ser ¢ {Beat yl odes at. 485 NG úl Spal gd shod GQ Ge j 

Ae au] uc py Ee oe ree 7 tae 
BSS On BE AE Pe aE „j naill pa GLb 94 all 45 OY 
‘4 order that it may increase on (other) 
5 with Allah; but that which you give in 


i ged manifold.” 
skai (ar-Rum: 30 : 39) 


“That which you give in usury 
people’s property has no increas 5 
charity, seeking Allah’s countenance, 
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But man's narrow-mindedness and ignorance prevent him from comprehe 4 


reality and from acting according to its spirit. He is a slave of things of which he is Ming k 
conscious. He sees the money which jingles in his pocket. The wealth that is iNcres, * 
registered in his cash book impresses him with its upward trend but that which Joes “atin 
hands cannot be seen by him as to where it is increasing, how it is increasing, to wha, * 
is it increasing and when will it come back to him with profits and benefits He 
understands this much that so much money has gone away from him and that too fo, tes 


li. Material Assistance of the impoverished: 
It provides basic necessities to the poor Muslims. The Prophet (PBUH) said: 


"Verily Allah has ordained the payment of zakat on them (Muslims), ft wili 

taken from the rich and returned to their poor (Muslims)" $ 

The Quran has regarded the Zakat as a right of the poor on the affluent class gs 
society. vs 










- ay Aall g dL á glee 55 iall gal opi Gili; 


"And in whose wealth there is a right acknowledge. for the beggar and 
the destitute." (Al-Maarij 70:24-25) 


iii. Defense of Religion: 
Another important purpose and benefit of Zakat is that it is utilized-for the defences 


the religion. The Holy Quran says: 


x s Set é ob 46% 3 f P Sim, (tate AN. 
pÍ 354 péb ÁI Jya å pall QIN july agy Y Wis 15a 
ante ala5 SiS S) 


"Go forth light and heavy, and strive hard in Allah's way with your 


property and your persons; this is better for you, if you know.” 
(al-Tawbah 9:41 







The above verse demands two things: one jihad with body and second jihad pa 
wealth. Jihad with body means to tight against the enemies of Islam with presence val 
battle field. Jihad with wealth means to provide financial help to those who are lighting. +! 
also needs weapons and foodstuff for the soldiers. So the money of Zakat can be ret 
defend religion against the enemies of Islam. The reason of the destruction of the Mus r A 
the present age is due to their neglect of paying Zakat with its true essence. God says 


Holy Quran, 










E E T E E ETa U fy eel. N A > aidh 
Cad I È I gin 5 AERAN l Eh | al Ys All a 93 | AP ; 


"And spend in the way of Allah and cast not yourselves to 
perdition with your own hands, and do good (to others); surely 
Allah loves the doers of good.” (al-Baqarah 2:195) 









igion. 
To stop Zakat means destruction. Thus Zakat is to provide defense to the relig 
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į prevents the accumulation of the wealth in 
ealth in the society. The Holy Quran says: 


"And it should not be that wealth is accumulated in few rich hands” 


Similarly the Holy Prophet Muhammad , 
yhen he appointed him as the governor of sac said to Hazrat Maadh bin Jabal (RA) 


ʻO Muadh! Collect Zakat from rich j mong 
poor and needy people." A ARE " 


Balanced Ideology: 

There is a tussle going-on between the two ideologies capitalism 
sommunism. Capitalism aims at the holding of the SENEE Sosa by the individual arase 
sommunism wants that the means of production should be held by the labourers themselves 
tis against the private property. Islam on the other hand has adopted the middie way ard 
upports lawful private property but at the same time has established the system of Zakat io 
syent the accumulation of wealth in few hands. 


Zakat gives the poor and the state a stable and continuous opportunity for economic 
activity. The Muslim would never compare zakat with the payment of taxes as they differ from 
zakat in terms of the nature of their imposition and their means of collection and distribution. 
n addition, taxes are unable to compete with zakat from the point of view of the posiive 
sconomic effects of the latter, bearing in mind the lack of success in convincing people of the 
need to pay taxes, people’s remarks on paying taxes, tax evasion and the costs involved in 


sollecting taxes, etc. 
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1. Introduction 
2. Literal Meaning and Concept of Fasting | 
3. Importance of Fasting in Quran and Hadith 

a. Importance of Fasting in Quran | 


b. Importance of Fasting in Hadith 
Upon whom Fasting is Obligatory 
Breaking the Fast and the Consequences 


Days when Fasting is forbidden 

Impacts of Fasting on Human Life and Society 
a. Spiritual Impacts 

b. Moral Impacts 

c. Social Impacts 


E 


Introduction: | 
Sawm (fasting) is one of the “five pillars of the faith (iman). Fasting is an execs 
that enables Muslim to realize the pangs of hunger and thirst of deprivation and povely. ' 
develops broader understanding of the problems of the underfed, under-clothed and shete 
less people, and arouses an adequate amount of empathy for their sufferings. Sawm (ast 
according to Islam is primarily a spiritual discipline. A new consciousness of higher life, a 
above that which is maintained by eating and drinking, has been awakened. 


Y , 3, has 
In addition to its spiritual and moral values, fasting as prescribed in the Quran 


also a social value, more effective than that which is realised through salat. The vl = i 


of the moon of Ramadan is a signal for a mass movement towards equality, whic P| 


limited to one vicinity or even one country, but affects the whole Muslim world. The r iei 
the poor stand shoulder to shoulder in one row in the mosque, but in their houses nS 
different environments. Fasting is the best method through which soul gets pur eect 
evils are suppressed.According to Imam Ghazali, fast does not mean only to contro ev! 


3 ‘to contro’ 
tiking. but it means to control oneself from evil thinking, evil looking, evil listening ê 


Literal Meaning and Concept of Fasting: 


The § i . = qm 
the reason thar literally means “to be at rest’ and "to abstain”. It has been S” na ans? 


indulgence from sae Sous keeping fast he abstains from eating, drinking and 


Days for Voluntary Fasting N. 





a 
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importance of Fasting in Qu 
a. Importance of Fasting i and Hadith: 


Fasting in the month of Renan: 


since the time of Prophet Adam (PBUH) n ig Obligatory On the - . = 
i, The first and forem We Mankind. h has been so 


Ost qualit 


Quran, the Tradition Y Of the fast is thay it e | 
This fact has bee and the hu easan proge oe Paty and fear 


! man r Of Aliah. Th 
n explicitly stated in the Quran whera ampe evidence to this efect 
















A i gall Giaa J Hee (y 54h WAL tibet ons À 
A Ts p E ef tt $ he U -5 AA, 
SS baganta gh i a aaa A fe a 
Sab G 5 adii a i ME tE i ae 
a E aA I OU) Cys baad otis ei aa | 
ETY “5 Elaia sé ae E ea ae Sof | 
ISi alg Sth Le he th 1 5 Sah 1 LE, 
easton ee fasting is prescribed for you, even as it was prescribed | 
$ you, ye may ward off evil. For a certain number of days; but | 
whoever among you 18 sick or on a journey, then (he shall fast) a (like) | 
number of other days: | be 4 
of other ays; and those who are not able to do it may effect a | 
redemption by feeding a poor man; so whoever does good spontaneously it | 
is better for him; and that you fast is better for you if you know. The | 
month of Ramazan is that in which the Quran was revealed, a guidance 
to men and clear proofs of the guidance and the distinction: therefore 
whoever of you is present in the month, he shall fast therein, and 
whoever is sick or upon a journey, then (he shall fast) a (like) number of 
other days; Allah desires ease for you, and He does not desire for you 
difficulty, and (He desires) that you should complete the number and that 
you should exalt the greatness of Allah for His having guided you and 


that you may give thanks.” (al-Baqarah 2:183-185) 















b. Importance of Fasting in Hadith: 
i. A saying of the Prophet (PBUH) signifies the sawm in the sh words; A 
"Fasting is a shield for you a8 it saves you from sins in this world and wo 
protect you from hell in the Hereafter" (Muslim) 


id neither use indecent language 

“W serving the fast, he shou neith 

pes st gaya ‘ae, e che up a row and abuses him, he should tell him that 
nor spea 


he is observing fast.” (Muslim) oe 
Ibn-e-Umar reported Allah's Messenger (PBUH) as saying: ae oi 
‘ate of twenty-nine days, ane +t days 
“The month epee weather is cloudy, wat till thirty day 


ou see it, and if t d’ 
of the previous month have oe (Bukhari and Muslim) 
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iV. | w 
“Fasting is pure until a breach is made in it.” When asked 
how a breach may be made in it, the Prophet (PBUH) said: 
“By lies and speaking evil of anyone.” 


(Sheikh Obeidah in She 
v. | When the Prophet (PBUH) was asked about fasting throughout one's life, he said 


“Your family also has rights on you; fast only during 
Ramadan and during ‘Shasheid’ (six days of Shawwal), 
Besides if you fast on Wednesdays and Thursdays, it will be 
like fasting forever’. (Tirmidhi) 


Upon whom Fasting is Obligatory 
Fasting is obligatory for a person if he or she fulfils five conditions: 


He or She is a Muslim. 

He or She is accountable (Islamic past the age of puberty). 

He or She is able to fast. 

He or She is settled (not travelling). 

There are no impediments to fasting such as sickness, extreme pain from injury 
breastfeeding, or pregnant. i 


“ 


> 
“9 


te 


ste 


Breaking the Fast and the Consequences , 
During Ramadan, if one unintentionally breaks the fast by eating or drinking then they 
must continue for the rest of the day and the fast remains valid. For those who intentionally 
break the fest by eating or drinking they have to make up for that by fasting another day. For 
breaking fast by having sexual intercourse, the consequences are: | i. 
% Free a slave, and if that is not possible, 
“ Fast for two consecutive lunar months, and if that's not possible 


% Feed or clothe sixty people in need. . 


Days for Voluntary Fasting | 
Muslims are encouraged, although not obliged, to fast days throughout the year: the 
ninth and tenth, or tenth and eleventh of Muharram, the first month of the year. The tenth day, 
called Ashurah, is also a fast day for the Jews (Yom Kippur), and Allah commanded 
Muslims to fast two days to distinguish themselves from the People of the Book. such as: 


“* any 6 days in the lunar or "Islamic" month of Shawwal 

Fasting on Mondays and Thursdays is desirable if possible. 

the 13th, 14th, and 15th day of each lunar month 

the Day of Arafah (9th of Dhu'l-Hija in the Islamic calendar) | 


the Day of Ashura (10th of Muharram in the Hijri calendar) - Plus one addition 
of fasting before or after it. 


%* As often as possible in the months of Rajab and Sha'aban before Ramadan 
a fe endar (but not for any 
performing Hajj (the pilgrimage) UE 


During voluntary fasts, if one unintentional conti 
' y breaks the fast then they may i$ 
for the rest of the day and the fast remains valid. If one intentionally breaks the fast ther? 


ae 


ee 


> 


“ 


e 
e? 


al day 


> 
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Days When Fasting is Forbidden 
Althougn fasting is considered i 
. a i 
prohibited: | PIOUS act in Islam, there are times when fasting is 
“ Eid al-Adha and three gq 
said "You are not to fa 
remembering God", repo 


“ Eid al-Fitr 


“It is also forbidden to single out Fri 
ridays and onl i 
mr b. al- nly fast every F ; 
AN eid (h a Oo foes 2 heard the Prophet Muhammad (PBUH) say "Venn rie s 
a you, so do not fast on it unless you fast the day before or afier 


ays ing i 
St These ays Teena he Prophet Muhammad (PBUH 
rted by Abu Hurairah. re days of eating and drinking and 


it. 
% Fasting every day of the year is also forbidden 


"There is no reward for fa , the Prophet Muhammad (PBUH) said 


Sting for the one who perpetually fasts." 


pacts of Fasting on Human Life and Society: 
There are many positive effects of fasting on man’s soul. body and society. 


Spiritual Impacts: 
i. Attainment of Piety: 
God states that fasting has been prescribed: 


Bagarah 2:183). The basic meaning of piety is observance of God’s commands and 
prohibitions out of a feeling of being answerable to God. It means that the person fasting 
fears his Lord while performing his act of worship and does what He has commanded and 
forsakes that which He has forbidden. As it is in the very nature of this act of worship that no 
one can tell if someone is fasting or not, a sense’that God is watching him develops in the 
uslim. With this sense of God watching him, there also develops what is called a ‘moral 
consciousness’, a consciousness which delights in what is good, and, therefore, does good, 
and which abhors what is evil, and, therefore, forsakes it, even if no one-sees him and even if 
no one asks him. ) 


‘haply so you will be God fearing’ (al- 


li. Reward in Heereafter: | ae Fain =, r : 

In this regard, we find the Prophet say of his Lord: ‘He who leaves his food and drink 
for My sake and fasts for Me, | will reward him for it. According to a hadith, the Prophet Said: 
asting is a shield’, i.e. a protection against the fire of hell. 


iii. Fasting Renews Faith 


Renewal is necessary lest monotony rule our lives. When a Muslim spends the whole 


FRAPA ife will affect 
fear undergoing the trials and tribulation fe, ely We power treason br 
À Eee mar PAVANER D T RNA He link between the Muslim and his ee EA or Fa 
he Quran. keers vigil on the Night of Power (Laylat al-Qadr), Pe aie waar Ae 
Atel tee talk bel rship and performs the early moring ie fas ti Siste annual 
Prophet (PBUH) in his wo 16 and renew the Muslim's soul. Therefore, fas eent and to 
>" acts of worship hip te ho has forgotten, to teach the one who pty: his epiriivel 
Iccasion to remind the one pe state of lassitude. The Muslim Se te aa he lives by the 
Bee gorata ine: One wie d aneray. This effect is visible ee on Reo s aware that God 
Reg me ae Sania. i regular in perfor ming ee ooentte: effects of the fast. When the 

Watching him n his dealings with people. All mos 


ay it purifies his soul 
S tness of this act of worship, experiences the way it p 
uslim tastes the sweetn 
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im beginning to perform supererogatory fasts: | 
his character you will see him Dé wT 
enays and Thursdays, on Saturdays, In the month of Shawwal and on impo an l 


in the month’s lunar cycle. 


; ion of Soul ; $s ons ; 
xi ase ae tanta liberates the will of the Muslim from subjection to various bad ha. 


ae Vea te? l habit 

aq ig also beneficial in purifying the Muslim's soul of avarice: he is keen to ls 

Scar Ramadi on those breaking the fast, and is keen to pay the zakat on the breakin 

of the fast at the end of Ramadan. In this way, fasting goes hand in hand with za n 

helping to eradicate the disease of avarice from the Muslim soul: ‘And whoso js Saved nh ) 
his own avarice such are they who are successful (al-Hashr 59: 9). M 


Purifying the Muslim's soul is linked to the purification of the souls of the Poor as 
engenders in him a sensitivity to their sufferings. í 


This plays a role in stimulating social solidarity among the individuals of the 
community.In addition, this healthy mentality teaches the one fasting that all the wearp 
God which he gives in almsgiving is a way of showing his gratitude to God for giving him this 
wealth so that more blessings will accrue in this world and in the Hereafter: '/f ye give thanks 
| will give you more’ (Ibrahim 14: 7). 


This healthy mentality, which recognizes generosity but does not recognize 
miserliness, is beneficial for society. Such a Muslim comes close to God in gratitude for His 
many blessings: health, wealth, children, etc. | 





v. Fasting Protects the Soul from Vice | 
Suffice it here to mention the following hadith: ‘On a day of the fast, let not one of you 
act in an obscene manner or speak boisterously. And if someone curses him or seeks to 
quarrel with him let him say: “I am fasting. | am fasting”. 


This is natural as it is a characteristic of the Believers: ‘The (faithful) slaves of the 
Beneficent are they who walk upon the earth modestly, and when the foolish ones address 
them, they answer: “Peace” (al-Furqaan 25: 63). A Muslim who is fasting abstains from 
obscene language and exercises self-restraint when faced with the foolishness of others 
because he knows that this act of worship is not just comprised of abstinence from food and 
drink. Rather, it consists of abstinence from anything which will violate the fast or is 
inconsistent with this spiritual exercise. The Messenger of God said: ‘He who does not give 
up uttering falsehood and acting accordingly, God has no need of his giving up his food and 
drink’. He also Said: ‘Many a fasting person derives nothing from his fast save hunger, many 
a person who rises in the night to pray derives nothing from his prayer save lack of sleep’. 


vi. Reward for Offering ‘Iftar’: 
According to a Hadith the Prophet (PBUH) said: 


ha ver ap Ramadan provides a person who is keeping fast with 
ar, this act will become a source of forgiveness for his sins and 


safety from Hell Fire and he will get as much reward as will the 


RIRE of fast get without any reduction in the recompense of the ` 





Moral Impacts 
. Fasting Develops Willpower: 


TO fast is to abstai 
which would cause siete ar es) add till sunset, from food, drink, sex and anything 


i 


els? 
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Clear intent 
Ramadan, the strength of his will o A and makes the conscio isi 
for the duration of the fasting He ben, Hedda in his abstinen US decision to fast in 


particular diet with regard to food or dri | become deeply ro 
Si these habits are broken and thor rink or are addicted to smokin 


; be sc 
freedom and independence. orned or despised and a man who delights in his 


A man of such character is an indivi | 
: l vidual who will contribute to the ; 

Er iati iai Wi com 

E onou. For him petit ee ee with regard to his homeland, his nate 
the power of his will. gry and be free than to eat appetizing foods and lose 


ii. Attainment of Moral Uplift: 
When the Muslim becomes accustomed to thi 
he develops an alert moral conscience and will be ex i i i 

aN | pected to recoil form sin. In this way, the 
whole of daily life benefits from his moral probity. He becomes an ideal model for the Muslim 
who does good and does no harm, like rain which, wherever it fails, can be put to good use. 


iii. Fasting and Time Consciousness 

As time is an important element in daily life, all the acts of worship inculcate an 
appreciation of the value of time. The fast of Ramadan teaches such a lesson. The first day 
of Ramadan is anticipated on the basis of astronomical calculations or the sighting of the 
crescent moon. The same is true at the end of the month when people seek to find out when 
the fast will end so that they can celebrate the breaking of the Fast (Eid al-Fitr). Similarly. 
during the month of Ramadan, the dawn signals the beginning of the fast and sunset signals 
ts end. The time for the pre-dawn prayer (salat al-sahar) when the last meal before daybreak 
(sahur) is eaten, which was a practice of the Prophet and the times of all the other prayers 
are anticipated so that they can be performed at their appointed times. 


i j ich i i | i bligations 
This awareness of time, which is required to fulfil the most important obligations, 

amely the acts of worship, is a lesson which is beneficial for the Muslim: it develops in him 
an awareness of the need to perform his duties on time and a sensitivity to the value of time, 


hether in worship or in earning a living, i.e. all of his activities. 


S sense that God is watching over him, 


i i tes Patience ey are 
4 rosin ae a great deal of patience. As the Prophet said: ‘Fasting is half of 
patience’. 


‘ning from fulfilling desires and indulging in 
tw ‘na is patience in abstaining alah Ar eat anes eG 
- Ai cay. eë, Fasting is patience In obedience: fasting IS obedience od 


i i bidden. 
and this requires forsaking everything which God has for 


he evils of idle 
rd to food, drink, sex and t 
peg iach are pleat gree or his community Is confronted by an 


a ill be able 
alk, he will be able to be self conn le for a sacred cause. AS we battles 
3 pome crisis sake palja ses the path to victory, particularly with reg 

© combat material passions, 

N the world of economics. 


Therefore, a person who 'S 


ccustomed to patience in obedience becomes 
a 
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accustomed to patience in his work and its difficulties, and this will lead to Perfection 
a hadith which states: 'God loves it when one of you does something to perfectio 
patience and self-control will receive a great reward from God: ‘Verily the steadfast yp 


paid their wages without stint' (al-Ankaboot 29:10). 
v.Long Practice of Obedience: 


There is another peculiarity O 
without break for a long period of time. 









“ei, 


f fasting. It makes one obey the injunctions of 
The duration of Salah is not more than a few RS arias 


at a time. The time for paying Zakat occurs only once in a year. In Haj, however tha oS 
spent is long but its opportunity comes once during lifetime and that too not for all. AS ana.” 
these fasting is an exercise in following Shariat-i-Muhammadi for full one month in a ns 
day and night. Muslim has to get up for Sehri early before dawn, stop all eating and din 
precisely at the breaking of dawn, do such and such work and abstain from such and su 
work during the day, take /ftar in the evening exactly at the time of sunset, then have di 
and relax, then hurry up for Taravih, In this way, every year for full one month, from q 
dusk and from dusk to dawn, a Muslim is kept continuously tied up with rules and regyjay 
like a soldier in an army, and then he is released for eleven months SO that the trainj 
has received for one month may show its effects, and if any deficiency is found it may be 


made up in the training of the next year. 


ra 





Social impacts 


i. Brotherhood and Sympathy: l s 
Hunger is, in fact, a great revealing experience. It shows people what it is like to ġe ' 


hungry. It helps them to feel and share other people's suffering in hunger and thirst ay | 
Muslims, rich and poor, all over the world, go through this experience of hunger and thir: 
They all are brought closer to each other through fasting: This is bound to renew ther 
brotherly ties and If awaken sympathy for the poor in the hearts of the rich | 
ii. Social Congregation and Unity: | a 
During the month of Ramadan, all Muslims, rich and poor, gather in the mosques a . 

the time of iftar and for additional, tarawih prayer at night. In fact, it is a time of grea 
festivities in the mosques. The rich and the poor all come to the mosque during this montha £ 
least and meet each other. This greatly helps to strengthen the feeling and ties of Musim | 
brotherhood among them. They feel experience and see brotherhood in practice in he £ 
mosques every day during this month. Thus fasting can have immense social value. 
















iii. | Scio-economic Benefits: 

Among other blessings, fasting brings enormous economic benefits for the Musim 
community. During the month of Ramadan, the rich people spend very generously on 
poor to win the pleasure of God. Their generosity and charity enable the poor section 0 ihe 
community to receive sufficient funds during this month to meet their needs for at least a 
of the year. Muslims make every effort to do more good in this month than during the res 
the year in the hope that their efforts will be rewarded many times by God. The month ¢ 
eee iS a month of blessing and the Muslims spend more, following the tradition of 

essenger (PBUH), in order to attain more goodness from their Lord. 


Thus Ramdan helps all in obtainin : ing in j to mee 
g Something in it the poor get some money "= si 
aa rhs from the overflowing charity of the rich, while the latter hope to get 
annot eas! kii “ih in many forms. Then people, who, owing to sickness Of old a 
too old to fast lavis, ed to feed the poor in compensation. Many rich people who are $ 
ast lavishly feed the poor in the month of Ramadan a 


At the i 
| together to offer rie amadan there is the festival of Eid al-Fitr, when Muslims got 
| atEid Prayer as a token of gratitude and thanks giving to the! = 


Se 
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or having successfully completed the 





























| | | poor for gatory on every Muslims, 

and children, before going to Eid-ul-Fitr. Recta pele OT OYA family, including babies 
uslims unless first they enable th will not benefit 

to celebrate the festival. The Hol 

Fitrana before the celebration of 


into the homes of poor people. Sing of God in the form of wealth and food 


iv. Increased Scale of Charity: 

B Bid noon bbe be eae in other Ahadith that man while fasting ought to do 
Biin eing Ke müM Navelee. wits 7 7 perform benevolent acts. Particularly 
‘brothers because being himself in the t 


Hazrat Ibn ‘Abbas (R.A) that the Prophet (PBUH) used to become especially kind and bene- 
olent during Ramadan. No beggar in that period went empty-handed from his door, and the 
slaves secured emancipation. | 


v. Favourable Collective Environment for Training: 

It is not expedient in any manner to impart training of this type of each and every 
person separately. The month of Ramadan was earmarked for fasting and all Muslims were 
ordered that all of them should fast together. This, order has turned individual ‘Ibadat into 
Collective ‘Ibadat. Just as number one when multiplied by a lakh becomes a formidable 

umber of one lakh, in the same way the moral and spiritual benefits accruing from fasting by 
One person are increased a million fold if millions of people fast together. The month of 
Ramadan fills the whole atmosphere with the spirit of piety and virtuousness. In the whole 
tation, the fanning of piety flourishes. Every person not only tries to avoid sins but, if he has 
any difficulty, his many other brothers who are fasting like him come out to help him. Every 
person feels ashamed to commit a sin while he is fasting, and the desire automatically arises 
in everybody's heart to do some good work, to feed a destitute, to clothe a naked man, help 
one in distress, to take part in some good work being done anywhere and prevent evil if it is 
being indulged in openly at some place. A general environment of goodness and piety is 

eated and the season starts for the flourishing of beneficial activities just as you see that 
every crop grows luxuriantly at the peak of its season and Is found covering the fields all over. 


For this reason Prophet Muhammad (PBUH) said that: 


“Every deed of man gets some increment or other from God. One 
good deed flourishes ten times to seven hundred times. But Allah 
says: fasting is exempt from this. It is exclusively for Me and I give 
reward for it as much as I want’. 


ish both in proportion to the 
i j me to know that all deeds flouris rti 
Notive th soar TE D ‘good deed as well as its results, but ios sll G 
evelopment. In he case of fasting, Newest en not ons but lakhs and crores of 
C ishi ness and piety, i ly. The more 
à ko oe a or garden of virtue, the compass can Tee yeu es of its 
Ou Ae all tivated deeds in this month, the greater “i ve vaaintain the effects ot 
| ee ae their benefits to your other eaeko ‘th t extent this garden will 
. fongs, aie ee pic during the subsequent eleven months, to tha 
Ms month at a hig 
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flourish, and thus developing process will go on infinitely. It will be your own fault i E 
circumscribe it by your own lack of action. 


. Fasting and Tolerance 
V Worship is the true manifestation of the Muslim understands of the truth of Isla 


is a religion which manifests itaate. 
enables him to present this truth to the world. Islam itself in 
laws, the most important of which are the acts of worship. These are the outward expressio., 
of the alleviation of hardship and the avocation of tolerance. Fasting is full of Ways o 
alleviating hardship some of which we will mention below. 


4 The obligatory fast is waived for the sick and the traveller: a sick person has hig 3 
particular circumstances and might require a special diet or course of medication if 
he is expected to recover, he should wait until cured and then fast to make y 
those days on which he did not fast. lf the prognosis is not good, God eases his 
burden by merely requiring him to distribute the amount of food normally eaten fo, the 
days he could not fast, even if the duration be a whole month. The 
consideration applies in the case of someone on a journey, as travelling is a physical 
and psychological burden. 


“Elderly people who cannot fast or can only do so with extreme difficulty may not fast 
In this case, they are to give some food to feed the needy, the amount of which has 
been determined by the jurists. In this provision we can also see the desire tp 
alleviate hardship. 


* By analogy with the case of elderly people, pregnant women and nursing mothers 
are allowed by the Sharia not to fast. We should add here that God does not deprive 
the one fasting from enjoying his marital rights on the nights of the fast and that Islam 


does not allow the fast to be continued beyond its allotted time; the fast should be 
broken at sunset. 


All the above are God's ways of alleviating hardship which He teaches the Muslims 
by means of the ruler of fasting. They embody the tolerance with which the Muslims should 
deal with people, for Islam, as has been said, is a ‘religion of ease’ (din al-yusr): ‘Facilitate 
ease and alleviate hardship; Encourage people, don't discourage them!’ 


: Therefore, the relationships between the members of a Muslim society, and even 
Muslims’ relations with non-Muslims, are characterized by tolerance and friendship 


alleviating people's burdens and taking account of their circumstances. All this the Musim 
learns through the performance of the fast. 


| As for the benefi 
willed, united in solidarity 


love and generous with their w . en 
Ramadan (Eid al-Fitr). In caith when helping the poor on the festival marking the 


: conclusion, any state will find j | supp? 
hel , any State will find in such people the ideal sup 
P it maintain its independence and secure its development and pede 


ts to the state, suffice it to say that the people are patient, strong: 


and in their wordy affairs, guided by the principles of tolerance re 
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HAJJ (PILGRIMAGE) AND ITS IMPACTS 


(PCS BALOCHISTAN 2007) 


Outline: | 
Introduction 


Meaning and Concepts 
History of Hajj 
Background of Kabah 
Description of Ka’bah and its Premises 
Importance of Hajj in Quran and Hadith 
Ahkam of Hajj 
a. Upon Whom Hajj is Compulsory 
b. Kinds of Hajj 
c. Faraidh of Hajj 
d. Wajibat of Hajj 
e. Manasik of Hajj 
8. Umrah and its Ahkam 
9. Impacts of Hajj on Human Life’ 
a. Spiritual Impacts 
b. Moral Impacts 
c. Social Impacts 


NOM Row a 


Introduction: 9 
The Hajjis an annual pilgrimage to Makkah and a mandatory religious duty for 


Muslims that must be carried out at least once in their lifetime by all adult Muslims who are 
physically and financially capable of undertaking the journey, and can support their family 
during their absence.lt is one of the five pillars of Islam,alongside Shahadah, Salat, Zakat, 
and Siyam. The state of being physically and financially capable of performing the Hajj is 


C stita' lls this condition is called a mustati. The Hajj is a 
alled istita‘’ah, and a Muslim who fulfi ak a E EEN 


demonstration of the solidarity of the Muslim people, an 

ajj means "to intend a SION which connotes both the outward act ci a ae one on 
inward act of intentions. The pilgrimage is a five days activity that occurs Ir hee IRESE 
of Dhu al-Hijjah, the last month of the Islamic calendar. Ihram is i nameg On a ae 
Spiritual state in which pilgrims wear two white sheets of seamless 


certain actions. 
has a special position, as Abu Hamid al- 


Among the pillars of faith, pilgrimage ‘lars of Islam. Its foundations are: the 
Ghazali (1058-1111) said: “Pilgrimage Is one of the Pillars z lifetime, the fulfilment of the 


once in 
Performance of an act of worship which ae Leon ‘erfection of religion" Of this, God 


Divine Command. the completion of Is My favour unto you 
ai ou and completed My ta oy 
'evealed: “This day have | perfected Pens Pe aaah 5:3). The Prophet (PBUH) has said: 


and have chosen for you as religion al-ls 


a 
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“When a man dies and he has not performed the pilgrimage, let him die, God wij, 


li Christian’. 
Jew or, God willing, aS a i 
i hi j d: The person intending to 
i n his Ihya-ul-Ulum further sal ; g to perfor 
~ Se ae cos of his sins, restore what he has unjustly taken, pay his debts, mo 
ae aban for his journey and choose an honest companion who will remind him if hee 
forgetful and help him when he remembers. $ 
important aspect of the pilgrimage is und 
hould know that the most impo Antes ig nderstang; 
A that is meant understanding the place of pilgrimage in the religion. This js follo, g. 
by the yearning (to perform the pilgrimage). This is followed by the determination 
perform the pilgrimage) and then the severing of all ties preventing the performa 


of the pilgrimage.... 

The Prophet (PBUH) was asked about monasticism and travelling ‘among peoples of 
bygone ages’ and he said: “God has put jihad (above all else) and takbir above every Othe 
honour’, meaning the pilgrimage’. r 


This has always been the understanding of pilgrimage held by Muslims of all Walks of 
life, a religious duty which those who are able, and even those who are unable. yearn to 
perform in order that they may fulfil all the Pillars of Islam. Every Muslim strives to reach this 
goal whatever the difficulties or the cost. That those returning from the haj talk of their desire 
to return to Makkah again and again is evidence of the place which this religious Obligation 
holds in the heart and mind of every Muslim. 


g, aS a 


(to 
Neg 


Every Muslim who performs the haj correctly and understands its meaning of its 
rituals returns greatly changed for the better in terms of his/ her understanding and conduct 
and in interaction with other members of the society. 


Meaning and Concepts: 

Literally, in Arabic, Hajj means “a resolve", i.e., to resolve to some magnificent duty. 
The meaning of the verb of Hajj is "to circle, to go around". In Islamic jurisprudence, it means 
“to set out for the Ka’bah.” It is referrerd to as “pilgrimage.” As a technical term in Shariah, 
Hajj is the name of those acts which are performed after entering into the state of Ihram with 
the Niyyah (intention) of Hajj. They comprise Fard (necessary duty), Tawaf 
(circumambulation of Ka 'bah), Wuquf (stay)-at Arafat and some Wajibat (obligatory actions) 
which are performed in a given order at appointed times. 


History of Hajj 

Although the current rites of Hajj are associated with the ways i 
Prophet Muhammad (PBUH) from the 7th century, but the ritual of pilgrimage to Makka 
considered by Muslims to stretch back thousands of years to the time of Prophet rset | 
(PBUH). According to the Quran, elements of Hajj trace back to the time of Prophet 0ra, : 
(PBUH). According to the tradition, Ibrahim was ordered by God to leave his wife Hajara el 
his son Ismail alone in the desert of ancient Makkah. In search of water, Hajara despen n| 
ran seven times between the two hills of Safa and Marwah but found none. Ratun 
despair to Ishmael, she saw the baby scratching the ground with his leg and a wale! ich e | 
did wih the underneath his foot.Later, Ibrahim was commanded to build the Kaaba = refer 
to fae the help of Ismail and to invite people to perform pilgrimage there. The Guile al Jo | 
brought the AaS in verses 2:124-127 and 22:27-30. It is said that the archart i, g 
time know x Stone from Heaven to be attached to the Kaaba. In pre-Islamic o/6AM | 
Prophet Muh as Jahiliyyah, the Kaaba became surrounded by pagan idols. ne Kee” 
Egi uhammad (PBUH) led his followers from Medina to Makkah, cleanse 
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dols, and then 
9/10AH,Prophet Muhammad (PBUH reconsecrated the build 
St mber of followers, and instructed } Performed his only and last AAA ath & eon 


them on 
pecame one Of the five pillars of Islam the rites of Haij.tt was from this point that Hajj 


simultaneously Converge on Makkah for the week of the Hajj wow eaer i meet sas 
' series of rituals: 
he Kaaba runs back and forth 


Background of Kabah: 

Kabah was built by Prphet Adam (A.S 
formerly built by Angels on orders of Allah w 
Prophet Ibrahim and his son Prophet Ismail ( 


): However, the traditions have it that that it was 
ell before Prophet Adam (A.S). it was rebuilt by 
AS) as mentioned in the Holy Quran: 






3 = a ti pty = ae on nL t 22.5, g asir T e PE e r 


"And when Ibrahim and Ismail re-erected the foundations of the 


house, (they said), our Lord! Accept this service from us, because you 
are the Hearer, Knower. + (Al-Baqarah 2:127) 


It was again rebuilt by Quraish when Prophet Muhammad (PBUH) was 35 years old 
and he himself took part in the construction of Kabah. The Kabah remained as it was built by 
Quraish till the time of Abdullah bin Zubair (R.A.), who rebuilt it. After that Hajjaj bin Yusaf 
again rebuilt it on the foundations of Quraish and it now stands on the same foundations. It 
may be noted that massive expansions have taken place since Umayyad era to Abbasi era to 
Ottoman era to Saudi era i.e till date. 


Description of Ka’bah and its Premises: ; a 
The word Ka’bah means “it becomes high and exalted or it eer hee fees or f 

S " Allah) is called Ka’bah on account of Its 

See oe Banua Hause a most in the centre of the thee epeak 
: es h 40 feet in length and two 

whereof its height is about 50 feet, the front and back walls are each 40 

Side walls 35 feet each. The Hajar al-Aswad (the Black Stone) stands in the east corner wall 

of the building of Ka’bah at the height of a held together by a silver band. The only 


Inches in di is now broken into piece ; | 
one door toprol the northeast wall, about 7 feet high from the ground. Outside the 


kin 
building on the west side, is an open space called cher a the purpose of making 
awafs (circumambulations), the al-Hatim is included in Ine 3 


‘bah is known as “Al- 
The wall between the Hajar al-Aswad and the gate of the Ka'bah is Kn 


it whi i ile going round the 
Multazim.” The Muslims press their breasts against it while praying. While going 


PBUH) 
a'bah, the Muslims also kiss the “Black Stone ey hare the Muslims offer their Salat 


er Lutte Ja a POAT wey oe abah from where the Muslims drink wate; 
alter a Twaf. Then there is also Zamzam n yn as *Mas'a." 
ater every Twaf. The place between Safa and Marva I$ kno 


pk pices oot oa a 
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importance of Hajj in Quran and Hadith: 


i nce of Hajj in the Holy Quran: 
. EDINO of Haj upon mankind has been described by the Quran 


n P F -42 > > o „A, stj Me Byter S ya í 
gii ka Úll gle ag Úd GIS als bai pal i A Si A) ki 
- grda ce pi ail GLb E ag Maye 4a) United oy, 


“In it are clear signs, the standing place of Ibrahim, and whoever 
enters it shall be secure, and pilgrimage to the House 18 incumbent 
upon men for the sake of Allah, (upon) every one who is able to 
undertake the journey to it; and whoever disbelieves, then surely 


Allah is Self-sufficient, above any need of the worlds. 
(Aal-Imraan 3:97) 



























ii. Allah brings to the mind of mankind the significance of Ka'bah in the Quran (5:97) in 
these words: 


- pall] Lad algal CGN kll ail Ces 


"Allah has made the Kaaba, the sacred house, the center for 
permanent stability of mankind”. (al-Maidah 5:97) 









b. Importance of Hajj in Hadith: 
i. | The Prophet Muhammad (PBUH) is reported to have said: 


“When a man dies and he has not performed the pilgrimage, let him die, God willing, 
as a Jew or, God willing, as a Christian." (Muslim) 


li. | As opposed to this, one who properly performs this sacred rite has been commended 
highly that nothing better can be wished for. 





"Al-Hajj a-Mabrur" is the Hajj during which a pilgrim neither commits any sin nor 
anything that is forbidden in the state of Ihram. After performing Hajj, he becomes indifferent 
to the worldliness and the life of the next world attracts him more. And some scholars are of 
the opinion that “Al-Hajja al-Mabrur' is yet another name for the Hajj that is "Maqbul 
(accepted and approved by Allah) and its sign is this that after performing it, a person is more 
prone to do good and to abstain from sin. 


fli. The Prophet Muhammad (PBUH) is further reported to have said: 


"One who goes on the pilgrimage of the House of Allah and in the course of Ae 
pilgrimage- neither commits any sensual act nor any other sin does he return as innocent a 
a new born baby."(Bukhari) 


iv. The prophet of Islam said: 
| gaai zall Sule uai 8 ikh 


people! Hajj has been made incumbent on you, therefor perform 






“O 
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The Prophet Muhammad islamic Code of Lif 
v. (PBUH) a nis 
lease Allah and abstaj Said, "The 
return from it pure and ioka “pt acts, wickedness m perorme a eat to 
as at the NS of all sorts, shall 
yi. Ifa person has money, as qd etailed above he time of his birth". al 


y Some need i N 
h (to get marriegj» "9° Mall. Another Hadith says, 


Upon Whom Hajj is Compulsory: 
ij is obligato é 
jy d i d and ohay Muslim, man or woman, wh 
puberty, of sound mind and physically fit, who ee » who has reached the age of 


n afford to undertake a journey to Makkah: 






sj p ns, F . Ê z 

= S ee Sal EU ga cili ga l ie ái 
“Pilgrimage there to is a duty men owe to Allah 
journey.” 








—those who can afford the 
(Aal-Imraan 3: 97) 






Hajj is obligatory on those have Sufficient m 
SU €ans to pay for the expen f 
journey to Makkah. Islam requires that pilgrims should take sufficient provision with them in 


oder that they may perform the rituals of the Pilgrimaae with 
of mind as Allah says: grimage with full concentration having peace 


“And take a provision with you for the journey.” (al-Baqarah 2: 197) 


However, danger to life, owing to war in certain areas in or around the Holy Land, or 
in one’s own country, may also exempt one from the obligatory undertaking of the Pilgrimage. 
The Holy Messenger (PBUH) and his companions could not perform pilgrimage for many 
years after migration to Medina owing to danger to their lives poised by rival Makkan 
Qurayshites. 


Kinds of Hajj: 

a. Hajj al-lfrad: It is simple Hajj. A pilgrim before passing through the Migat (the place 
for assuming Ihram) enters into the state of Ihram with the Niyyah (intention) of 
performing Hajj alone. He does not combine it with Umrah that is he takes bbe to 
perform Umrah at all, in the months of Hajj. The person who performs Hajj pl pii 
called Mufrid. Ifrad is the only kind of Hajj allowed to the residents of nig an 4 i 
(that is those who reside between the Migat and the precincts of Haram, e.g. 


Jeddah). They are not allowed to perform Qiran an A pilgrim who performs 
a . + Hi j Oo in . i 
b. Hajj al-Qiran: Literally, Qiran means n mages he Racal Ihram with the Niyyah 


this kind of Hajj, combines Hajj and Umrah, forms this kind of Hajj is called a 
to accomplish both of them. The person who ae Umrah, a Qarin, should remain in 


gl Haye ak aa Taata aan before Wuauf (staying) at Arafat 
e state of Ihram an 


rform Tawaful Qudum of ituated outside the 
eshte’ des in a country situa 
Pre į (a pilgrim who resi 7 not allowed to 
Mioa p ekana Sinan but the residents of seg wae Pp a sheep or 
secs t If they do so, they will do wrong and pana 
1/7 of a cow or a camel) will be Wajib (obligatory) ° tage of a facility. A 


| La 

ans to enjoy oF to tars ant Me 

| gr eh ) rms this kind of Hajj, combines Umrah with Hajj in such a way ha 
pilgrim who perfo 


: t, he assumes /hram for 
during the months of Hajj, before passin 


y. en 


=- - ee =. — 
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«> or hair cut short, he relinquishes his 


Faraidh of Hajj: 


They 


a. To assume Ihram: That is to form Niyyah (intention) to perform Hajj and to recite 


b. Wuquf at Arafat. To stay at Arafat anytime, even if it be for a moment, from after 
Zawal (the moment after mid-day) of the 9 th Dhul Hijjah to the dawn of the 10 th 
Dhul Hijjah. This is the Rukn of Hajj. | 
c. Tawaf al-Ziyarah: It may be performed any time from the morning of the 10" Dhul 
Hijjah till the sunset of the 12 Dhul Hijjah after ritual shaving. 
Wajibat of Hajj: 


-i Wugf at Muzdalifah: That is Qiyam,to stay, at the appointed time during the hal 


li. | Sa’ey ‚traversing seven times, between Safa and Marwah 
li. Ramyul Jamar. Pelting stones at Jamarat. - 


Of 12" Dhul Hijjah. 


_ performed before departure for Mina 


www.urdukutabkhanapk.blogspot.com 


Ihram but does not come back home, T 


tics 3 piah en 
m umes Ihram, this time with the intention of Haj’ % 
the BN af DNA T Mad Sai person who performs this kind of Hajj is Calle" 
Pot This kind of Hajj is also meant for the Afaqi. The residents of Makkah. 
 Mutamatt: AS m it. If they do so, they will do wrong and Dam will be Waj on 
on agi Fartortning the Umrah at Makkah, some pilgrims stay with their relative, 
cai Holga they have already formed an intention to perform Tamattu, now why 
rng zis Mina on the 8" of Dhul Hijjah, they cannot change their mind to perto 
AN they do so, Dam will be Wajib and in Shari 'ah their Hajj A not "za ACCED tay 
as Qiran. Therefore, they should assume Ihram with N inten A bs Performin 
simple Hajj. Their Hajj, together with the Umrah they have already performey 


becomes Hajj al-Tamattu. 










are three as given below: 


Talbiyah (Labbaik Allahumma Labbaik in full...) 


These are given below: 


at Muzdalifah. 


Nahr, to offer a sacrifice. t is due only on a Qarin or a Mutamatti. 
Halq/ Taqsir. Have the head shaved or hair cut short 
Tawaful Wada (Farewell Tawaf): It is only due on Afagi. 


% It is obligatory to perform every one of Faraid in the prescribed order at its 
appointed time and place. 

% If any of the three Faraid is missed or omitted for any reason, Hajj would not bê 

properly accomplished. 


If a person performs Ramy on the 11 and 12!" before Zawal, his Ramy will not b? 
valid, he should do it again after Zawal. 

Qurbani is Wajib on Qarin and Mutamatti itis Mustahabb for Mufrid. cet 
Tawaf al-Ziyarah. may be performed anytime from the morning of 10" till the sun 


Pct ol 
Sa'ey for Hajj will have to be performed after Tawaf al-Ziyarah, if it was already " 


Tawaf al-Wada will have to be performed before one leaves for home 
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\ 
i MANASIK / | RITES OF HAJJ 
7 N i 
8 Dhul Hajj | Yawm al-Tarwi i 
pay 1 yyah i Taking bath / doing ablution 
í is Niyyah of Hajj 
| , Talbiyyah 
iv. Tawaf Qudum, before d i i 
\ v Prayer MMe. eparting to Mina 
y l. AMIN today, Salat al-Zuhr, Salat al-Asr, Salat 


aghrib and Salat al-Isha are to be offered 


- Nightstay at Mina 
Day 2 | 9 Dhul Hajj Yawm al-Arafah i. After performing Salat al-Fajr at Mina, depart 
F, to Arafat 
y ii, Wuquf at Arafat after Zawal 
* Salat al-Zuhr in Arafat 
| $ * Salat al-Asr in Arafat 
k lil. After sunset, depart for Muzdalifah without 
n 2 offering Salat al-Maghrib 
| iv. In Muzdalifa offer Salat al-Maghrib and Isha 
1 together with one Adhan and one Takbir 
V. Night stay at Muzdalifah 
Day3 | 10 Dhul Hajj | Yawm al-Nahr i. Wuquf at Muzdalifa after Salat al-Fajr, then 
depart for Mina 
il. in Mina perform first Ramy at Jamrat al- 
te uqabah 
iii. Jamrah Uqba, pelting stones at Great Satan 
iv. Nahr. Then sacrifice 
V. Halq/Taqsir. Then shave head or cut your hair 
a short 
vi. Then proceed to Makkah for Tawaf al-Ziyarah 
l vii. Night stay at Mina 
4 viii. Remove Ihram 
Ix. Saey, between Safa and Marwa in normal 
Clothes 


t Day 4 | 11 Dhul Hajj | Yawm Rami Jimar 
, 
| 

y 

| |Pay5 | 42 Dhul Hajj 
I 


Umrah and i i 
In Arabic, Umrah means "to visit a populated place’. AS E wy eT tage 
Shariah, Umrah means to perform Tawaf of Ka’bah and Sa'ey 





















Tawaf al-Ziyarah, if not performed yesterday 
Ramy at Mina from after Zawal till dawn 
« First at Jamrat al-Ula 
s Then at Jamrat al-Wusta 
» Then at Jamrat al-Aqabah 
iii. Night stay at Mina 5 





Ramy at Mina from after Zawal till dawn 
« First at Jamrat al-Ula 

» Then at Jamrat al-Wusta 
» Then at Jamrat al-Aqabah 
Depart for Makkah before sunset 


Yawm Rami Jimar 
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after assuming Ihram, either from a Migat or a place in Hill. Umrah is also calieg 
Asghar, the “Lesser Pilgrimage”. 


llah said "Umrah becomes 
Hazrat Abu Hurayrah narrated that Rasulu : an atone 
for the sins committed between one and the next Umrah (Bukhari, Muslim) , Meny 


i d Jabir that the Prophet (p 
narrated by Hazrat Abdullah ibn Masud an rophet (PBUH) .. 

Sakma and Umrah again and again for both remove poverty and sins in the Sane = 
as the furnace removes the impurities of gold, silver and Iron’. (Tirmidhi and Nasa‘) "3 


het (PBUH) said "The 
Hazrat Abdullah ibn Abbas narrated that the Prop The recompe 
of the Umrah performed in the month of Ramadan Is equal to that of one Hajj. According tos 
Hadith of Prophet (PBUH) said "Performing Umrah in Ramadan is equal to performing Haj 
with me". (Bukhari, Muslim). 


A Muslim who can afford to reach Makkah, it is SunnatulMu ‘akkadah (a compujs, 
Sunnah) for him to perform Umrah once in his lifetime and it is Mustahabb (desirable) t 
perform more than one. It is, however, prohibited to perform Umrah from the 9 th to 134 
Dhul Hijjah. 


Fa ay 










Faralidh of Umrah: 


a. To assume Ihram, which is accomplished after a person recites Talbiyah with the 
intention of Umrah. 


b. To perform Tawaf 


Wajibat of Umrah: 
a. Sa'ey between Safa and Marwah (after Tawaf) and to begin it from Safa and to end it 
at Marwah. 


b. Halq/Taqsir; Have the head shaved or hair cut short (it is Wajib to trim up to 1/4" of 
the head, and Sunnah if the whole head is shaved). 


Impacts of Hajj on Human Life: 

Hajj has many positive effects on the character of the individual pilgrim and on 
Muslim society as a whole. The characters of these individuals have been moulded by the! 
performance of the hajj to become exemplary models of human conduct. In the Holy oF 
where Almighty Allah has commanded Abraham to make a general proclamation of Hal) l 
first reason given for this commandment is: : 














Da RÉI Le gle aka ga ald 5 ll ial IiE pal gata | ped 

| - áil atta | peak gia | ASS aed) iag 
“That they may witness advantages for them and mention the name 
of Allah during stated days over what He has given them of the cattle 
quadrupeds, then eat of them and feed the distressed one, the needy - 


(Al-Hajj 22:28) 






ass 

l That is to say that they may undertake the journey and assemble here and wie 
with their own eyes that it is intended for their benefit only and its advantages can p puslit 
only when a man personally experiences it by performing the task himself. While the pee" 
IS IN NO doubt about the difficulties which the hajj involves, he complies, as "e s or hin 
commanded to perform this act of worship if he is able to do so when the time come? sg th 
to fulfil the last pillar of-his religion and benefit therefrom, once he has unders 
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igrimage rituals and their meaning. 
g 
P? The Muslim who is accustomed to doi 


i is daily life, si ng his duty in matters of religi i 
rel 

juty in the ee I caine ssi a human being is an indivisible whole: it woul nok te 

iogica bash lities of his daily life. In ewer cio the acts of worship yet fail to fulfil 

sA support for people's moral education. | that the Social aspect of worship is the 


spiritual Impacts: 


» The Hajj is a complete worship and signifi "Je 
& Ve ective.cituabta get clober to God. gnitiés total submission before Allah. It is an 
+ Hajj is a worship strengthens one's belief | E 

Prophet (PBUH) said: and protect him from disbelief as the 


When a man dies and he has not performed the pilari im di illi 
as a Jew or, God willing, as a Christian”. RRUAN EE OR RR GOR WND, 
Al-Ghazali in his /hya-ul-Ulum further said: The person intending to perf 
+e a orm the 
pilgrimage must repent of his sins, restore what he has unjustly bite, be his debts, 


provide the means for his journey and choose an honest companion who will remind 
him if he is forgetful and help him when he remembers. 


¢ The Prophet (PBUH) was asked about monasticism and travelling ‘among peoples of 


bygone ages' and he Said: "God has put jihad (above all else) and takbir above every 
other honour’, meaning the pilgrimage”. 


“ Every Muslim who performs the hajj correctly and understands its meaning of its 
rituals returns greatly changed for the better in terms of his/ her understanding and 
conduct and in interaction with other members of the society. - 


Moral Impacts 
1. Pilgrimage and Commitment to a Superior Morality 
The Quranic explanation of this issue is decisive. God says: ‘The pilgrimage is (in) 
the well-known months, and whoever is minded to perform the pilgrimage therein (let him 
remember that) there is (to be) no lewdness nor abuse nor angry conversation on the 
pilgrimage’ (al-Baqarah 2:197). 


This becomes clear when we learn that the pilgrim is asked not to do anything which 
would deflect him from the path of his act of worship. He must not talk foolishly, utter 
obscenities or commit any sin which will detract from his obedience to God. He should not 
angrily argue with people, because argument hardens the heart and breeds ill-will. Rather, he 
a called upon to bear the harm of those who sin, be lenient with them and speak kindly to 

em. 


All this would seem difficult, bearing in mind the throng of peor ane He Poop 
crowding around during each religious ceremony. If the pilgrim can retain his selt-contro! an 
be committed to this SAEST morality, this is the real meaning of strength: ‘The strong is not 

e who throws down the other; the strong is he who Is able to able to control oneself when 
angry.’ | 


This commitment to a superior morality is reflected in the Muslim when he returns to 


his co n addition, his reward in the Hereafter will be 
mMmunity. It is as if he has been jamn n to S one reward—'Paradise”. Then it 


WAS said: “O Messenger of God! What makes the hajj acceptable?” He replied: “Speaking 


kindly and feeding the hungry”. 
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raising the foundati 

l ations of 

ra at ne A A HSn rs cre (this duty)’ (al-Baqarah 2:127). When a Mual aanas 

= the an offering settle in rh ers the Supplication of Abraham: ‘Our Lord! | have made 
om zai S Abha ores Sa EA he near Thy Sacred House! Our Lord. | did so that 
le 14:37). e hearts of people affectionately inclined to them’. 


‘ social Impacts of val: 

: Pilgrimage and develo 

IS 4. pment of awarene i 

| | : ; SS Of histo 

| 6 eth ‘ton Padi understanding as a subject of reflection and as a 
| lesson aul eaa ania : e hajj contributes jn developing this awarene th 

Muslim P ace where Abraham, stood (maqam Ibrah roninai 
| ‘and when Abraham and Ishmael Were ranim) and will remember 


When he walks between al-Saffa and al 
~Marwa, he remembers Hagar saying to 
Abraham when he left them: ‘Did God order you is?’ as gee 
he will not be lost forever’ you to do this?’ He said, ‘Yes’, She said: ‘Then 


| 

| 

| 

| 

| And when the Muslim kisses the Black Stone he r 
emembers what .Umar said: ‘| 

| know that you are a stone which can do no harm or benefit. If | had not seen the Messenger 

of God, kiss you, | would not be kissing you. 


Here the Muslim realizes during all the pilgrimage rituals that he finds solace in the 
Messenger of God, saying: ‘Your rituals, you shall take from me’. 


| Thus, if we know that the pilgrim will see the cave of Hira’, the cave of Thawr and the 
road the Messenger took on his migration to Medina, we realize that he will relive these 

historical events. This will develop in him an awareness of the past and he will understand 
f that Islam is the religion of mankind from Adam to the end of time and that the Muslim bears 
| a responsibility to inform and call people to Islam. 


2. Pilgrimage , equality and effective organisation 
Pilgrimage has many positive effects. Suffice it to mention firstly the organization and 
| arrangement of priorities. For example, the Pilgrims assemble at designated starting places 
(migat) and then enter the state of ritual consecration (ihram). The pilgrimage rites are 
| organized according to juristic principles: each rite has its particular place in the order of 
| activities and no rite may be performed before or after its designated position in that order. 


The Muslim also feels a sense of equality: when he sees everyone dressed in two 
white cloths representing the state of ihram, he realizes the truth of the fact that we all 
descend from Adam and that Adam was created from the dust of the earth. 


Contemplating the pilgrimage rituals and understanding the intention behind them 
also has many positive effects on the Muslims character and powers of understanding, both 
of which will be reflected in their society as a whole. 

ilgri i rhood 
à Pigiaga eee ae Aa meaning of the ‘statement about Muslims that they 
are a single community’ (umma wahida) having read in the Quran wherein God also affirms: 
‘Lo! this, your religion, is one religion’ (al-Anbiya 21:92). 

He realizes this when he sees huge numbers of people who are irh sae monies 
by any earthly authority but by the desire to fulfil the commands of re m gion a maaa 
this single community, despite the numbers and the differences of languag 


origins, moves quite smoothly. 


Here the Muslim discovers the meaning 
establish moral integrity and piety. For this mu 


of the power of the group and how it helps to 
ititude of people must sand on Arafa on the 





www. urdukutabkhanapk.blogspot.com E 


164 Islamic Studies 





tutina a single group of people with a unique charac 
a IA oe einatt hone religious rites and in so doing create a com 
of shared feelings. 
Kidis Sd raill dead! (yl Sul So SY Saal So agll Sol 
SS Sy py 


teristig 


e 
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(Here I am before Thee My Lord, Here I am, Thou hast no partner, 
and here I am). 


This meaning of unity and of this vast coming together of people embodi 
solidarity of the Muslims as a structure for mutual strength. The mutual understanding Which 
exists between them makes them act as a single body. 


ES the 


4. Universal Assembly of Hajj: Animation in Muslim World: 

As soon as the season of Hajj arrives, how liveliness is aroused and how long it is 
maintained. From about the month of Ramadan till Dhul qa dahditferent people from differen 
parts of the world start off after making preparations for Hajj, while, on the other side, from 
the last part of Dhul Hijjah till Safar, Rab al-Awwal, and even to Rabi al-Thai, homeward 
journey continues. During this period of six to seven months a sort of incessant religious 
activity goes on among the Muslim populations of the entire world. Those who go to perform 
Hajj and return home are no doubt infatuated with religious fervour but those who do not go 
also share more or less this same ardour because of bidding farewell to intending Hajis 
bypassing from one inhabited area to another, and, on the return of Hajis, welcoming them 
back to their horpes and hearing from them the accounts of their performance of Hajj. 


5. Season of Awakening of Islamic World: 


As the month of Ramadan is a season of piety throughout the Islamic world, in the 
Same way the season of Hajj is the period of liveliness and awakening of Islam in the entire 
world. By this method the Sagacious and Prudent Shariah-maker has evolved such a 
matchless system that the universal movement of Islam will never be effaced till Doomsday. 
Whatever adverse turn world conditions may take and however adverse the times maj 
become, these will not affect Ka'ba which has been placed in the body of the Islamic world 
just like a heart in a man’s body. As long as the heart throbs, a man cannot die, though he 
may be unable to move due to illness. Exactly in the same manner this heart of the Muslim 
world draws blood from its far-off veins and circulates the blood back into each and every 
vein. As long as this throbbing of the heart continues and as long as this process of drawing 


the blood and circulating it lasts, it will be impossible to end the life of this body, however Un 
down it may be due to diseases. 


6. One Aim, Assemblage at One Centre: 


The assembling at one centre of people drawn from all the nationalities of the ae 
re that too with a remarkable unity of heart and purpose, identity of thought and harmony 
eeling, 


pure sentiments, holy objective and chaste deeds, is in reality such a great ane 
has not been granted to the children of Adam by any agency other than Islam. The mee vith 
of common men of all nations, with a pure hearf, with noble manners and pure ideas. ; 
affection and sincerity, with mental and Spiritual affinity, with unity in thoughts, deeds 
aims, that too not only once but always at the same centre every year in Islam. 


7. Greatest Movement for Establishment of Peace: 
Islam h 


jal) 
as made it co i | Qada, Dhul Hall 
Muharram and mpulsory that during the four months (Dhul Q 


Rajab) fixed for Hajj and "Umrah, every effort should be made to mal 
peace on all roads leading to : A 


T ture tO 
i Ka'ba. This is the m of a permanent na 
establish peace in the world. is the greatest movement p 
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s » nvi j 
ace till Doomsday in which even the hunting and shoot S Sa 
an animal is strictly prohibited 


Islam has given to the world a ci 
ac 
it is tantamount to //had(unbelief) to ho ba ds 


mon use, and where itti 
com those committing oppression are thus threatened by Allah: 


el jin lil Slike oll al yah) arth g 
ee eee ren Sal 5 al asta Ce 4 gas 14K Taal 7 
eal ahs adil thal aes eee ge al 
dah oe Retire ares elis ity 48 3b ag stall 5 a4 Castell 
| surely (as tor) those who disbelieve, and hi 
7 nder (men) from Allah’ 
me a oe cares Mosque which We have made equally for all a (for) 
er therein and (for) the visitor, and whoever shall incline therein 


to wrong unjustly, We will make him taste of a painful chastisement” 
(Al-Hajj 22:25) 





8. Centre of Real Equality: 
Islam has given a center to the world which is defined as: 


(25: call) alls aå AaS oel gun 


It means that the rights of all those human beings are equal here who, after 
acknowledging the Sovereignty of God and the leadership of Muhammad (PBUH), enter the 
brotherhood of Islam, no matter if they are American, African, Chinese or Indian. If one has 
become a Muslim, his rights are identical with those of the Makkans themselves. The position 


of the whole area of Haram is almost similar to that of a mosque in that whosoever lodges 
himself in any part of a mosque that portion belongs to him. Nobody can remove him from 
that place nor can anybody ask for rent from him. But the occupier, who may live there for his 
whole life if he chooses, has no right to call it his property. Neither can he sell it nor can he 
give it on rent to anybody so much so that when this person quits the place, another person 


has the same right to occupy it as he had done. This is exactly the position of the whole of 
Haram at Makkah. 

The Holy Prophet (PBUH) said: 

“Whosoever first comes to this city and settles at a place, 


legal to charge rent for these houses. : 
Caliph ‘Umar (R.A) had issued an order to the people there not to fix doors on the 


desires may come and stay in the 
r houses so that whoever : 
naris wond E aa gone SO far as to say that neither has anybody any proprietary 


inheritance. 
right over houses in Makkah nor can these be transferred through inheritan 


This is that Hajj about which it was said: 
“Undertake it and see how many be 


that place is his.” It is not 


nefits it has in store for you’. 
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GLOSSARY OFTERMS RELATED TO HAJJ / UMRAH 
The period between the 9™* and the 13" Dhul Hijjah 


The black stone reported to have been brought from Paradise 


pieces are set in a silver frame in the wall at man's chest heigh 5 
the south eastern corner of Baitullah. OAK iy 


Ifrad 


The semi-circular wall surrounding Baitullah on the northern Side | 
is a part of Ka'bah and while performing Tawaf it is wajib to include 


this piece of land. 


A kind of Hajj when a person makes Niyyah to perform simple Haj 
[stilam To kiss Hajarul Aswad either actually or symbolically 


Istiqbal of Hajarul | To stand on the line made of Black Stone so as to face Hajany 
Aswad Aswad 


The place where Tawaf is performed 


A place traditionally stipulated, beyond which no Muslim can go 
towards Makkah, without being in the state of Ihram. 


To get hair cut short; curtailed Fard Salah by a Musafir (traveler) 
To perform Hajj and Umrah in one Ihram 

To walk with short and quick steps and with jerking of shoulders 
one out of 7 circles in tawaf 

Tahlil To say "La Ilaha Illallah". 


Tamattu To combine Hajj and Umrah 


© = 
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JIHAD / HOLY WAR IN ISLAM 
(PMS KP 2010, PCS BALOCHISTAN 2012 ) 


Outline: 

Introduction 

Modern day meanings of ljtihad 

Muslim public opinion about meaning of Jihad 

Types of Jihad 

Qital | Holy War in Islam 

Objectives of War in Islam 

Principles of Warfare as Established by the Prophet of Islam 
Jihad and Modern day militancy/terrorism 

. Just War and Holy War / Jihad / Qital 

10. Jihad and Modern Day militancy / terrorism 


2 0838 Pe ee SS F 


introduction: 


Jihad refers to striving in the name of God. Jihad has variegated meanings: the 
committed struggle for a noble cause; the struggle to achieve ends; the fight against evil 
urge; the efforts to eradicate evil and injustice from the earth by peaceful mean or by 
employing military tactics etc. The word “jihad” does not mean “holy war” (war in Arabic is 
harb and holy is muqadassa). The word Qital denotes fighting / war in the way of God. Unlike 
its medieval Christian counterpart term, “crusade” (“war for the cross”), however, the term 
jihad in Islam has retained its religious and military connotation into modern times. The word 
jihad has been under scrutiny following the 11 September 2001 terrorist attacks on the 
World Trade Center and the Pentagon, but the true meaning of this term in the Islamic world 
(jihad is sometimes called the “sixth pillar” of the faith) is still not well understood by many. 


The term ‘jihad’ has accrued both violent and non-violent meanings. According 
to John Esposito, it can simply mean striving to live a moral and virtuous life, spreading and 
defending Islam as well as fighting injustice and oppression, among other things. The relative 
importance of these two forms of jihad is a matter of controversy. 


According to scholar of Islam and Islamic history Rudoph Peters, in the 
contemporary Muslim world, 


e Islamic Modernists “emphasize the defensive aspect of jihad, regarding it as 
tantamount to bellum justum (the Just war) in modern international law; and 


* Islamist / revivalists / fundamentalists (Abul Ala Maududi, Sayyid Qutb, Abdullah 
Azzam, etc.) view it as a struggle for the expansion of Islam and the realization of 
Islamic ideals." 


Bro i i has two levels: personal and state level. The jihad at 
Personal rent sarees denna gaining control on evil conscience and working to lead a 
St and fair life. Jihad at state level has two meanings: the state s work to uplift the socio- 
nomic conditions of its citizenry by providing fair opportunities and eradicating justice and 
inah. The other is state's military fight for defense of its borders and security including 


-~ a 
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defense of religion o 
state actors like Taliban, Daesh and other i 
islam. Only the state has been mandated to declare ji 


eanings of Jihad r 
Modern day m g es that "The goal of true jihad is to atta; 


$e | holar Mahmoud Ayoub stat | t 
$ Srey Benin Islam (submission), iman (faith), and ihsan (righteous living)," 
in modern times, Pakistani scholar and professor Fazlur Rahman Malik has USE the 


term to describe the struggle to establish a "just moral-social order". 

' : jihad is the struggle to build a good sori 
“ According to the BBC, a third meaning of jihad | | lG: Society, 
In a cornmetiiany of the hadith Sahih Muslim, entitled al-Minhaj, the Mediaya 
Islamic scholar Yahya ibn Sharaf al-Nawawi stated that “one of the collective duties 
of the community as a whole (fard kifaya) is to lodge a valid protest, to solye 
problems of religion, to have knowledge of Divine Law, to command what is right and 


forbid wrong conduct". 














Muslim Public Opinion about Meaning of Jihad 


A poll by Gallup showed that a "significant majority" of Muslim Indonesians define the 
term to mean "sacrificing one's life for the sake of Islam/God/a just because" or "fighting 
against the opponents of Islam". In Lebanon, Kuwait, Jord2n, and Morocco, the most frequent 
responses included references to "duty toward God". a "divine duty", or a "worship of God" 
with no militaristic connotations. The terminology is also applied to the fight for women's 
liberation. Other responses referenced, in descending order of prevalence: 


“ “A commitment to hard work" and "achieving one's goals in life” 
** "Struggling to achieve a noble cause" 

“* “Promoting peace, harmony or cooperation, and assisting others” 
* "Living the principles of Islam" 


Types of Jihad 
Jihad al-Asghar and Jihad al-Akbar 

In his work, The History of Baghdad, Al-Khatib al-Baghdadi referenced a statement 
by Jabir ibn Abd-Allah, "We have returned from the lesser jihad (al-jihad al-asghar) to the 
greater jihad (a/-jihad al-akbar)." When asked, "What is the greater jihad?," he replied, lt ; 
the struggle against oneself." This reference gave rise to the distinguishing of two forms 5 
jihad: "greater" and "lesser". Hanbali scholar Ibn Qayyim Al-Jawziyya believed that ae 
Jihad" is important but suggests that “Jihad of the heart/soul" is different from "Jihad by 
sword". The internal jihad has to eradicate evil passions at individual level whereas 
military jihad is for defense of religion and guard against the injustice. 
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Jihad Type Description 












Jihad by 






ere the | sword (jihad bis Saif) refers to gital 
lah (armed fighting in the way of God, or holy war). 


Sabie rie cafes similar to missionary jihad, aims at 
or message of Islam through traditional and 


modern da icati iti 
alamet oe communications like writing books, using ICT, TVs, 


pie ms the heart (jihad bil qalb/nafs) is concerned with 
ingthe deviland in the attempt to escape his 


persuasion to evil. This type of Jihad wa 

greater jihad (al-jihad al-akbar), shia wate 
Jihad _by the tongue (jihad bil lisan)(and Jihad by the 
word, jihad al-galam) is concerned with speaking the truth and 
spreading the word of Islam with one's tongue. 


Jihad by the hand (jihad bil yad) refers to choosing to do what is 
right and to combat injustice and what is wrong with action. 


Jihad al-Tarbiyyah Educational jihad 


Jihad al-Iqtisad Economic" Jihad refers to good doing involving money such as 
spending within one’s means, helping the "poor and the 
downtrodden". President Habib Bourguibaof Tunisia, used 
jihad to describe the struggle for economic development 
in Tunisia 


fi 
























Jihad al-Dawah wal- 
|shaat 













Jihad bi-al-Qalb 
















Jihad bil-Qalam /bil- 
Lisan 









Jihad bil-Yad 













Qital | Holy War in Islam: : 
A "war in Islam is a jihad. That is to say itis a noble sacred fight in the way of Allah 


for the verification of a Muslim society that seeks to free man from cruelty, oppression, 
aggression and subjugation. War in Islam is a Jihad for the purification of the land of Allah 


from deception, treachery, sinful deeds, and subjugation. It is a sacred war that aims at 


spreading security, safety, mercy and compassion. 


Objectives of Holy War (Qita/) in Islam: 

The celebrated Seerah writer Maulan 
following objectives of warefare in Islam. Alla 
fighting for Islam (Jihad) is obligatory for Muslims. The follow 
non-believers can be deduced from the verses of the Holy Quran. 


- > i ds: 
i To fight against aggression and defend islamic lan 
pete yh fight with Muslims. Allah says: 


a Safiyurrehman Mubarakpuri has derived 
h has commanded in the Holy Qur'an that 
ing objectives of fight against 












Fight against those w 
. o, Fy Sy Bee NS A TEE A À 5 | lita 
Cans Y aul o) * gts Y5 385 gil 2 ane E 


ose who fight with you, 
ah does not love those 
(al-Baqarah 2:190) 


“And fight in the way of Allah wits re 
and do not exceed the limits, surely 


who exceed the limits”. 
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on-Islamic lands 


ially inn ; 
pecially r the oppression or oppressors, Almigh 


+ i essed es 
ii. To assist the oppr ho .are unde 


it is the duty to help those w 


Allah says: a bh 
asl iÍ al 43 5all 03 Ge Ls Sl wy S398 coll hall 
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“Why should you not fight in the cause of Allah and of those who, 
being weak, are ill-treated (and oppressed, men, women and 
children, whose cry is: "Our Lord! Rescue us from this own. 
Whose people are oppressor?” (an-Nisa 4:75) 


a e e a a i AA 





















To eradicate mischief and fitnah: 
The third major object of Jihad is to preserve pea 


A G5 6555 A OPS Y ia ah HU 


“Fight them on until there is no more mischief and the religion 
become Allah's” ”. al-Baqarah 2:193 


iv. To eliminate oppression and cruelty si 
War is the most fitted way to eliminate the cliance of oppression: 


ál jie 4 ósa $ VAN Luy ag 38 Se aiul L gii | tel 
Da | gadis Lag agal ail 243 pales Y agina Ge Alg ARES 
- Alles Y sail 5 Sal) Ca ga alll Jats 68 ect 


“And prepare against them what force you can and horses tied 
at the frontier, to frighten thereby the enemy of Allah and your 
enemy and others besides them, whom you do not know (but) 
Allah knows them; and whatever thing you will spend in 
Allah's way, it will be paid back to you fully and you shall not 
be dealt with unjustly”. (al-Anfaal 8:60) 


sie ce. Through eradication of mischie 

























V. To remove hindrances in the way of Islam 
Jihad is necessary when Muslims are not allowed to act upon their beliefs: 


SBS) kia AAi EISAI alali apiiail g 4y S65 abl daa Se iag 


— Sill Gyo “81 ha 4° l dic 


“But graver is it in the sight of Allah to prevent access to the 
path of Allah to deny Him, to prevent access to the sacred 
mosque, and drive out its members. Tumult and oppression 
are worse than slaughter”. (al-Baqarah 2:217) 








aoe of Warfare as Established by the Prophet (PBUH) of Islam: 
ana Safiyurrehman Mubarakpuri has described following principles 


in Isl o vated 
n | . 
sam. Allah's Messenger (PBUH) issued honorable and strict rules about war 2 


nd ordê 


ih 
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e Allah's Messenger (PBUH) ask 
ed people to facili 
down hard on others or constrain. "Pacity ‘teeter etre ee 
ish." 


e When it happened that he arrived 
the enemy till morning. at the battlefield by night, he would never invade 


e He utterly forbade burning (i.e a : 
even beating them. g (i.e., torturing people) in fire, killing children and women or 


e He also forbade theft and robbery and 
7 proceeded so far as to say gai 
through plundering are not less forbidden than the flesh of a orcas ae side a 


Corruption of tillage, killing of the animals and cuttin 
' g down of trees was all forbidden 
unless they were badly needed and there was no other substitute. He said: 


i Y g e lada Cpe Y y ea ea cle O Y 


"Do not kill a wounded person nor run after a fleeing one or kill a 













captive." 
He decreed that envoys cannot be killed. He also strictly prohibited the killing of those 


~ 


who made covenants. He even said: 


Ta pua cys a ilgay Gy iall aail cay al ales GE Os 
„Lole pe 






is under pledge to a covenant, shall not 
g smell could be experienced at a forty- 





"Whoever kills one, who 
smell Paradise, though it 
ear distance from it.” 





Just War and H ar / Jihad / Qital | iuri 
In the apt ade islamic world, there were philosophers Plagne ouas, They 
wiling to foreground questions of justice and injus ton ai iy Platonic field of reference. The 
did this by adapting Islamic concepts into a Greek, eee id. 950). Al-Farabi considers a 
ee Or bien panes be the great Ot of unjust. They are unjust if pis 
range of situations in which wars may De COM" lely to conquest an 
ARONEN or if they are devoted solely o, under some 


serve a ruler's narrow, selfish purposes ve. but they may als 
pe Se tek role in achieving the wespern 2! 
ere al- 


bloodshed, Just wars may, of course, st is th | : 
r to attain happiness. 


circumstanc nsive: what makes them Just It 
es, be offens ich we all need in orde -c ion, the word jihad, though 


the “virtuous city,” that association wh 
Iso, OC 
Farabi uses iol ble the Arabic word harb (war) but a 


ania 
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not quite in the technical sense assigned to it by Islamic re geo sA ie, os likely al 
the same. that al-Farabi was trying to find a philosophical p rth a 'dical doctrin 
jihad within his teachings regarding the virtuous city and its ruler, the Islamic Philosophe” 


king. 
9.1406) begins his discussion of wars by saying that these « 

always sebanya oca God created it,” eng on ae AN, becauss” 

's desire for revenge and their need for self-defense. Ibn Khaldun then identifies fo 
pos G war: The first of these “usually occurs between neighboring tribes and competin, 
families.” The second is “war caused by hostility, whereby ‘savage nations living j, he 
desert” attack their neighbors, solely with a view to seizing their property. These two types 
are “wars of outrage and sedition” (hurub baghy wa-fitna). The third type is “what the divine 
law calls jihad.” The fourth consists of “dynastic wars against seceders and those who fuse 
obedience.” Of these four types, “the first two are unjust and lawless,” while the last two are 
“wars of jihad and justice" (hurub jihad wa-"ad/). In this way, as Charles Butterworth 
remarked, Ibn Khaldun “distinguishes just war from jihad and allows neither to encompass 


the other. 


Jihad and Modern Day militancy / terrorism | 

Terrorism is a cruel lapse in the history of man-kind, a movement back ward tg 
barbarianism. Taking up arms with the intention of deliberate killing, creating fear ang 
violence and stressing that it is sanctified by divine will or is justified by the cause itself js 
inhuman and regrettable. | : 


In circumstances of growing Islamic society and specifically of its religious and 
socio cultural development, commonly used Arabic word was jihad which occurred 
only four times in the Quran , and literally mean striving or expenditure of effort. The 
corresponding verb “jahada” occurred more than thirty times aspiring different meanings 
and understandings. 


A verse in the second chapter of the Quran asks Muslims to relinquish the right to 
attack, directed them not to provoke hostility, demonstrate toleration, only defense is prima 
face. 


The term jihad is loaded in the sense, that, it’s nuanced, an ideal prism, symbolic t0 
faith and identity. Moreover humanism is the essential part of faith and identity. In 3 
popular habit, the Prophet Mohammad (PBUH) , categorically defines Jihad in to two 
the Greater jihad and the lesser jihad, that upon returning from a defensive “| 
against the newly established, the first ever nation state with diverse ethnic, ingua 
cultural and religious entities, addressed his companions that they were coming “A 
from waging Jihad al-asghar, or the lesser war. To fight the Jihad al- Akbar or the se 
war was to fight against inner forces which prevent man from becoming human in acco! A 
with the teaching of God. The Messenger of Allah (PBUH). said: "The Mujahid IS one 
Strives against his own soul.” 


| iti iffere „An 
__ There is a critical difference between ethical Jihad and that of Jihad as wal 
ethical Jihad is more human and considerate but unfortunately is often ignored. 


the 

~ Terrorism is unreal ethos. Islam Strictly believes that human has to demonstrat r 

trust God has bestowed in him. What he has to do is to penetrate his ideas t0 nities: 

excellence and dignity demonstrate his rational capacities to build commi and 

wath ae, buildings, schools, cities; „and universities health centers, laws, governme” | oth 
te or arts. God has created -htirtans with different anatomy, different from 

ures and for cooperation and conciliation and not for war and violence. 


ef 
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The Holy Prophet (PBUH), as an impartial arbi 
l itrator 
r current O aD Meals ox, feud involved in bloodier earn te aie tern 
while ot the. wociaty With noteatie eee respect and exhibits the fundamental 
SF first Muslim nation state emerged with vist thai ey ee 
diversities, hig: es ‘ me Aae practice of jihad. 
UH), that he nev gea war for acquision ofw 
spe references, as he did in Hodaibiaya, onidly power, making peace was his 










Gj aes OA S LASS Goa Ni gd aad ji gii yy Us Oy 
ahia ISS Oo} é aay ls agile Aalst Gull Gal Wiles ual 
Can OPS Meret $ 5 ANY oe 2 

-D fal) gai i alld as 

“if anyone slays a human being-unless it be [in punishment] for murder 
or for spreading corruption on earth-it shall be as though he had slain 
all mankind; whereas, if anyone saves a life, it shall be as though he 
had saved the lives of all mankind”. (al-Maidah 5:32) 





The concept of jihad identified most specifically with early environment in which 
Muslims found themselves, this ambivalence is prima facie evidence, aspiring to become 
state, except authority, organized system of defense and survival. A verse (2.190/86), 
responding towards non- Muslims, maintain tolerance and respect of other religions, to fight 
those who attack them but not to provoke hostility. 


The battle of Karbala (Muharram 10, 61 AH /October 10, 680) leaves a 
permanent message, of supreme sacrifices, everlasting struggle the in accessible 
token to attain moral and ethical jihad. The battle of Karbala operates in various 
dimensions, to shun the evil forces, and to reorient the Quran concept of a moral 
order. 


Jihad in Original Islamic Teachings Terrorism (Modern day militancy in the 
name of Jihad) 
Jihad is a multi-dimensional concept the holy | The militants just believe in monolithic 
war (Qital) being one of them connotation of Jihad as gita/ only 
Jihad is for the noble cause in way of God Their aim is suspicious; they do more harm 
than good to both Islam and the Muslims 















The offensive jihad after the establishment of 
nation states has been denounced by Muslim 


Jurists 


Jihad is mostly defensive 


The state has been mandated to call people | Non-State actors are involved in inviting 


to jihad people to jihad 

















The Islamic militant groups and self- 
proclaimed leaders are challenging the state 
authority violating the Islamic spirit 


The authorized Standing armies are to wage 
lhad if needs be 


















They are wreaking havoc in the name of 


The object; rf e clea 
ecti | ischi 
E moves. of warfare are clearly Jihad: causing fitnah and mischief | 


i — which are justice and eradication 
nah and defense of country and religion 
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| things 3 Terrorism (Modern day militanc i 
| Jihad in Original Islamic Teaching name Of diha Y in the) 
| 
a re have been | They do not follow the rules and princino 
ne aes Bee established for waging wars “leg 
| establis | 


The rights of the combatants and non- | They do not abide by the rues 
combatants are prescribed” 


3 . plundering, rapes, killing is | They only do looting, plunder, rapes ap 
pean Mle È : j * killing of innocent peoples indiscriminately 


| 
| Non-combatants and civilians. cannot be | They target civilians indiscriminately : 
, targeted. et ii 3 | 
Inhuman violence and methods cannot be | They do | 
used | | , m | 
Suicide bombing is not allowed Suicide bombing is an effective tool used by 

: militants | 

Killing of one innocent person has been | Mostly, the innocent, unarmed, women, 
termed as kiling of whole mankind students etc. are their major targets | 
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q. No. 1: 
Q. No. 2: 


Q. No. 3: 


Q. No. 4: 
Q. No. 5: 
Q. No. 6: 
Q. No. 7: 
Q. No. 8: 
Q. No. 9: 
Q. No. 10: 
Q. No. 11: 


Q. No. 12: 


Q. No. 13: 


What is the difference betwee 
n : 
Deen in human life with ardlieres and Religion? Describe the importance of 


Define the meani i (CSS 2016) 
spiritual, moral ora of Prayer and its different Categories. Also descri 
' social importance of prayers. = (CSS 2016) 


iker estne a fy sah Zakat according to the Quran? Elucidating social 
! can poverty be alleviated with its distribution in Islamic 


Society? 
Write a comprehensi pais 
rehensive f 

pik tects | note on Zakat system of Islam and its So Noae et) 
Describe the importance of the concept of "Tawheed" ion its indivi 

; ed" and menti 
and collective effects on human behaviour. ~ ons KEA > 
What is the difference between ‘Jihad" and "Dahshat gardi". Explain with 
examples? | r (PMS KP 2010) 
What is meant by revelation (Whay)? How is it superior to other sources of 
knowledge? (PMS KP 2013) 


Who are entitled to receive Zakat according to the Quran? How can poverty be 
alleviated with the distribution of Zakat among these people? (PMS KP 2013) 


Write a comprehensive. note on the concept of Khatm-i-Nabuwwat (Finality of 
Prophethood) in the light of the Quran and Sunnah. (PMS KP 2013) 


What role Zakat can play as to streamline the present financial crises and to 


reduce the prevailing poverty. (PMS KP 2016) 
igi in its importance in. the erection of a moderate and 
Define religion and explain its imp (PMS KP 2016) 


healthy society. . 
j d explain the importance o 

Write a brief note on the conception of God in Islam an 

Tauheed and Finality of Prophethood of Hazrat Muhammad (SAWS) as the ves 

important belief in Islam. (CCE-2013 / PCS SINDH 2015) 

Zakat occupies a position of fundamental Se nee hooting economic 

in in detail with reference to system O 
KA (CCE-2013/ PCS SINDH 2015) 


| i d also clarify how Zakat ensures 
| aht of Quran and Hadith ana alst \ 
he SONO ikisini reduces poverty / inequality in the Muslim society 4 
(CCE 9013/ PCS SINDH 2017) & (PCS BALOCHISTAN 20 : 
| j j i s the role 
Gi ditional and rational arguments about faith . reso pCS SINDH ar, 
oii alk i establishing an organized sociely. 
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e doctrine of SOUM (Fasting) and explain how to achieve the goal of 


: Define th 
Q. No. 16: Define (CCE-2013/ PCs SINDH ) nt 
1 


through the application of this doctrine. 
Q. No. 17: The Islamic concept of life is unique in. comparison with other religions Discus, 
(CCE-GB ay, 


Q. No. 18: Discuss with arguments the significance and positivity of the faith of hereafter 


Q. No. 19: Tawheed is the basic principle and foundtaion of Islamic system of life. Discuss 


(PCS BALOCHISTAN 3 
(PCS BALOCHISTAN 207 


Q.: No. 20: Hajj is a quest for redemption. Explain. 
Q. No. 21: Give meanin of Sawm :Describe its importance and philosophy 
(PCS BALOCHISTAN 201 


Q. No. 22: Define Religion. Describe is necessity, importance and kinds by distinguishing 
between revealed and non revealed religions. (PCS BALOCHISTAN 2042 


Q. No. 23: Explain with arguments the self reformation (Islah-e-nafs) and construction mors 
according to the need and importance of faith on the Day of Judgment. 
, : a i (PCS BALOCHISTAN 2012) 
Q. No. 24: We all will be held answerable before Almighty Allah, after death: How this belief 
will change our lives? (PCS BALOCHISTAN 2007/ Compulsory) 
Q. No. 25: Religion Islam is Complete Code of Life forever. Discuss in detail. 
(PCS BALOCHISTAN 2007/ Compulsory) 


Q. No. 26: The doctrine of Tauheed unites ummah while polytheism (Shirk) results into 
sectarianism. Discuss? (PCS BALOCHISTAN 2012/ Compulsory) 


Q. No. 27: What are the true meanings of Jihad? In what cases Islam allows Jihad agains 
the non-Muslims? (PCS BALOCHISTAN 2012/ Compulson) 


| Q. No. 28: All the Pillars of Islam have deep philosophy and specific intentions behind pt 
Critically analyze the fact with special reference to "SALAT" with its individual y 
collective benefits. (PCS BALOCHISTAN 2016/ Compulsory 
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chapter 2 
STUDY OF SIRAH OF THE PROPHET (PBUH) 


» CSS Goal/Requirement of New/Revised Syllabus 







Study of Sirah of the Prophet Muha 
mmad (PB 
Individual (PBUH) as Role Model for:- 


« Diplomat 

« Educator 

e Military Strategist 
« Peace Maker 


REVISED SYLLABUS FOR CSS COMPETETIVE EXAMINATION, 


CE-2016 & ONWARD [Updated by FEDERAL PUBLIC SERVICE 
COMMISSION (FPSC) on July 7, 2015] 


» CHAPTER OUTLINE: 
> Study of Sirah of Prophet Muhammad (PBUH) as Role Model for: 
> Individual 


> Diplomat 


“ A Study of Prophet’s (PBUH) Letters to Particular Foreign Leaders 
1. Letter to Ashamah bin Al-Abjar, King of Abyssinia (Ethiopia) 
Letter to Muqawais, King of Egypt 
Letter to Chosroes, Emperor of Persia 
Letter to Caesar, King of Rome 
Letter to Mundhir bin Sawa, Governor of Bahrain 
Letter to Haudhah bin 'Ali, Governor of Yamamah 
Letter to Al-Harith bin Abi Shimr Al- Ghassani, King of Damascus 
8. Letter to the King of Oman, Jaifer, and his Brother Abd bin Al-Julandai 


SD SD CU AD Da 


> Military Strategist 
> Peace Maker 
Law of War and Peace in Islam 5 


> Educator 


: —— M 
" et 


177 
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Prophet Muhammad (PBUH) as Role Model For 


individual 
(PCS BALOCHISTAN 2007 / Compulsory) 





Outline: 


> Introduction 
> Physical Appearance of Prophet (PBUH): Personification of Elegance ang 


Perfection 
> His Noble Character and Features 
Love of God 
Indifference to World 
Natural Disposition 
Moderation and Seemliness 
The Prophet (PBUH) in His House 
Selflessness 
Instinctive Sublimeness 
Mildness, Courtesy and Forbearance 
. Modesty — 
10. Courage and Shyness 
11. Mercy and Compassion 
> Conclusion 


iN Aa LON = 


"Leaders must fulfil three functions; provide for the well-being of the led, 
provide a social organization in which people feel relatively secure, 
provide them with one set of beliefs. People like Pasteur and Salk are 
leaders in the first sense. People like Gandhi and Confucius, on one 
hand, and Alexander, Caesar and Hitler on the other, are leaders in the 
second and perhaps the third sense. Jesus and Buddha belong in the 
third category alone. Perhaps the greatest leader of all times was 
Mohammed (PBUH), who combined all three functions.” 


(Jules Masserman, Professor of History and Psychoanalyst, North- 
western University) 


Introduction: net 
Syed Amir Ali in his magnum opus, The Spiri ites; “The Prop 
Mohammed (PBUH) was extremely simple in his habits, Hie mode of ife, his dress and h 
belongings, retained to the very last a character of patriarchal simplicity. Many a a nily 
Hurairah reports, had the Prophet (PBUH) to go without a meal, Dates and water freque o 
formed his only nourishment. Often, for months together, no fire could be lighted in his ho the 
from scantiness of means. God, say the Moslem historians, had indeed put before ee 
key to the treasures of this world, but he refused it! The mind of this remarkable Teac a 
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deals essenti 
teachings a necessity of human existence: ‘Man co 
effort is from me, its fulfillment come a 


S from " 
creation, regulated and guided by as God. 


The Prophet (PBUH) 
impression of the 
The impre mem on p bliss that overwhelmed their hearts 


e fascinated and enchanted by him. 
aving a nail of his from hurt or injury. 
He was endowed with such excellence which was denied to those who aronádad > 
succeeded him. His companions found that he was peerless and they loved him most and 
held him in the highest esteem. God had endowed His Prophet (PBUH) with an impressive 
personality. His features displayed a harmonious blendi 


i > ng of a lovely elegance and grace, 
sublime splendor and Impressiveness. Hazrat Hind bin Abi Hala says, “He was self- 
respecting, graceful and splendid—pleasing to the eyes set on him. His face had the 


brilliance of a full moon.” Caliph Ali (R.A) says that “He was the most generous, large- 
hearted, truthful, clement, lenient and amiable. One who saw him for the first time was 
overawed, but when one kept his company and came to know him intimately, one became 
attached to him like an inseparable companion. Those who had seen him say that they never 
saw a man like him either before or after him—May God have peace and blessings on His 


Apostle.” 


His social conception was constructive. To him the service of humanity was the 
highest act of devotion. In his most exalted mood he never overlooked the sanctity of family 
life. Children were a trust from God, to be brought up in tenderness and affection; parents 
were to be respected and loved. The circle of duty embraced in its fold kindred, neighbour, 
and the humble being’ “whose mouth was in the dust." The Apostle came of the noblest 
Stock, yet he was very modest, exceedingly large hearted and most sweet tempered; he 
never kept aloof from his companions; cherished a kind and tender disposition towards the 
children and often took them in his lap; accepted the invitation to take meals with the slaves 
and maidservants, the poor and the indigent; visited the sick even if he had to go to the 
farthest corner of the city and always accepted the excuses offered for misdeeds. He was 
Never seen stretching his legs whilst sitting with his companions lest anyone of them should 
feel inconvenience. 


er (PBUH) was benign and gracious to all the Muslims like their 
father, in rane croton of hon like his family members as if they were i ew ones 
Or, the affection he had for them was like that of a mother for her oe oie hig ee 
an eye to their wealth and property or their prosperity but he Mint acer ice a poor Bee 
lighten their burdens and to clear their debts. He used to say, O awe kete neh A 
perty as a legacy, it belongs to his heirs, but his unpaid debts are my op ; M sai 
yet another report citing the Apostle (PBUH): “No Muslim has a patron ciose 


“The Prophet (PBUH) is closer to the believers than their 


o his nearest kins whoever they may be; but if 
or dee aon hie pona D ild come to me since | am the patron of the 


deceased and responsible to discharge his debts. 
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The cardinal virtues of the Prophet (PBUH), the niceness and seemliness y ri 
character, which would remain a shining example of decorous behaviour for the cp ne 
generations, present as well as future, consisted of his innate hema refined taste ang 
gracefulness, restraint and temperateness and excessiveness whic aaya kept him on he 
middle path. The Prophet (PBUH) disliked pretension and airiness se ess than he detesta, 
asceticism, self-mortification and renouncement of what was the just claim of one’s body ang 
soul. | , 

as the kindliest of men just as he excelled all others ; 
peer ana eik dhearted, his eyes brimmed with tears at th 


courage and valour. Being extremely kin | 
slightest sign of inhumanity. The Prophet (PBUH) was absolutely unassuming and Modest 
he hated to put on airs or to make himself conspicuous on any occasion. He did not even lika 


the people to stand up for showing him respect nor did he allow anybody to extol him in the 
way the followers of other religions had praised their prophets. 25 | 

Great was the responsibility lying on the Apostle (PBUH); publication of God S truth in 

its purity, inviting the people to betake the path of truth and virtue, guarding and guiding the 
nascent Islamic community and the cares and anxieties for the suffering humanity were the 
charges heavier than flesh and blood can bear. In between all these worries, stresses ang 
strains we find the most sublime instincts of grace and goodness reflecting his worthiness 
and excellence of heart. In spite of his dauntless spirit of resolution and singleness of 
purpose which have always been the distinguishing features.of the Prophets, the Apostle of 
God (PBUH) could never forget those faithful friends and companions who had accepted his 
mission in its initial stages and made the supreme sacrifice of laying down their lives in the 
battle of Uhd. He always used to talk about them, invoked divine blessings for them and very 
often paid visits to them. 

In his good manners, gentleness, cordiality, sympathy and forbearance the 
Messenger of God has left a perpetual and living example of noble behaviour for the entire 
humanity. To tell the truth, he stood on such an exalted plane of graceful and polite 
department that God has paid him a glowing compliment in the Qur'an: “And verily you are of 
a high and noble disposition.” When Aisha (R.A) was questioned about the character of the 
Prophet (PBUH), she replied, “Quran was his character.” 


His Physical Appearance: Personification of Elegance and Perfection 
Describing Allah's Messenger (PBUH) who passed by her tent during his journey of 


emigration, Umm Ma’bad Al-Khuza‘iyah said to her husband: 


"He was innocently bright and had a broad face. His manners were fine. 
Neither was his belly bulging out nor was his head deprived of hair. He had 
black attractive eyes finely arched by continuous eyebrows. His hair was 
glossy and black, inclined to curl, he wore it long. His voice was extremely 
commanding. His head was large well-formed and set on a slender neck. His 
expression was reflective and thoughtful, composed and inspiring.” 


The stranger was fascinated from the distance, but the closer he was the more 
respect he observed. His expression was very sweet and distinct. 


‘His speech was well set and free from the use of superfluous words as if it 
were a chain of beads. His stature was neither too high nor too small to look 
odd. He was a twig amongst the two, singularly bright and fresh. He was 
always surrounded by his Companions, whenever he uttered something, the 
listeners would listen to him with attention and whenever he issued any 
command, and they competed with each other in carrying it out. He was a 
master and a commander. His utterances were marked by truth and sincerity, 
free from all kinds of falsehoods and lies.” 
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Caliph Ali bin Abi Talib (R.A) described him: 


excessively tall nor extremely short. He 


| S. His hair not too curl i 
straight. It was both curly and wavy combined. His cheeks Wete hor feshy “chin 


l arrow. Hi | i 
mouth was white. He had black, large eyes, with long etl ste teri bs 
auaa PA a bet s0. Ho had a fine line of little hair extending from his 
che l , OUt the rest of his body w i 
thick palms and thick fingers and toes. While ans rs elk tin lek ott es 
ground as if he had been walking on a slope, when he turned, he turned 
completely. The Seal of Prophethood was between his shoulders. He is the Last 
of Prophets, the most generous and the bravest of all. His speech was the most 
reliable. He was the keenest and the most attentive to people's trust, and was 
very careful to pay people's due in full. The Prophet (PBUH) was the most gentle 
and the most polite companion, seeing him unexpectedly you would fear him 
and reveres him. He who had acquaintance with him would like him. He who 
eF him says: ‘| have never seen such a person neither before nor after 

im. 
Jabir bin Samurah (R.A) reported that Allah's Messenger (PBUH) had a broad face 
with reddish (wide) eyes and lean heels. 


Abu Tufail (R.A) said: "He was white and good-looking. He was neither fat nor thin; 
neither tall nor short.” | 

Anas bin Malik (R.A) said: "He had broad palms and his color was bright. He was 
neither white nor brown. He was rather whitish. At the time of his death, in both his head and 


beard there were as many as twenty grey hairs, besides some grey hair at his temples.” In 
another version: "and some scattered white hair on his head." 


Abu Juhaifah (R.A) said: "| have seen some grey color under his lower lip.” 

Al-Bara’ (R.A) said: "He was of medium height, broad-shouldered; his hair went up 
to his earlobes. | saw him dressed in a red garment and | (assure you) | have never seen 
someone more handsome." 

At first he used to let his hair loose so as to be in compliance with the People of the 
Book; but later on he would part it. 

Al-Bara' (R.A) also said: "He had the most handsome face and the best character.” 
when he was asked: "Was the Messenger's face radiant like a sword?” "No," he said: "like the 
moon." But in another version: he said, "His face was round.” 

Ar-Rabi' bint Muawwidh (R.A) said: "Had you seen him, you would have felt that the 
sun Was shining." 


Jabir bin Samurah (R.A) said: 
Was dressed in a red garment. | compare 
beautiful than the moon." 


"i saw him on one moonlit night. | looked at him. He 
d him with the moon and found that he was more 


ige" i icer than Allah's Messenger 

Abu Hurairah (R.A) said: "| have never seen a thing nicer 3 

(PBUH). It seems as if the sunlight was moving with his face. | have never seen one wao is 

faster in pace than Allah's Messenger (PBUH). It seemed as if the earth had folded itse up 
d to be exhausted while he was at full ease. 


to shorten the distance for him, for we use : | 
Ka'b bin Malik (R.A) said: "When he was pleased, his face would shine with so 





—— ee a Lee bl Of een eer Y 
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bright a light that you would believe it was a piece of the moon." 


Once he was with Syeda Aishah (R.A) the features of his face twinkleg 
sweating; she recited a verse by Abu Kabir Al-Hudhali: While 


dhil yo lll (5 8 a5 3 mea y Bl ooh | <1 pla 1a, 
"If you watch his face, you will see it twinkling like the 
lightning of an approaching rain,” 
Hazrat Abu Bakr (R.A) would say this verse upon seeing him: 
eall ALI 5 yall e gas Y lly haa yl 
"He is faithful, chosen (by Allah), and calls for forgiveness. 
He shines like a moonlit night while it is far from dark." 
Hazrat 'Umar (R.A) used to recite a verse by Zuhair describing Haram bin Sinan: 
| alla! é acl] is paral (5 gus eogi cya CUS 9 
“Were you other than a human being, you would be a, 
lighted moon on a moonlit night." 
Then he would add: "Thus was Allah's Messenger (PBUH). 





When he got angry, his face would turn so red that you would think it were as if 
pomegranate has been squeezed on both his cheeks. 


Jabir bin Samurah (R.A) said: “His laughter was no more than smiling. Looking at 
him will make you say 'He is black-eyed’ though he is not so”. 


Anas (R.A) said: "I have never touched silk or a silky garment softer than the palm of 
the Prophet (PBUH); nor have | smelt a perfume or any scent nicer than his." In another 


version: "I have never smelt ambergris or musk or any other thing sweeter than the scent and 
the smell of Allah’s Messenger (PBUH)." 


Abu Juhaifah (R.A) said: | took his hand and put it on my face and | found that it was 
colder than ice and better scented than the perfume of musk. 


Jabir bin Samurah (R.A) ‘who was a little child then, said: "When he wiped my 


cheek, | felt it was cold and scented as if it had been taken out of a shop of a perfume 
workshop. 


Anas (R.A) said: "His sweat was pearl-like." 
Umm Sulaim (R.A) said: “His sweat smelt nicer than the nicest perfume.” 


Jabir (R.A) said: "whenever Allah's Messenger (PBUH) passed by a road, and after 
him some other person used the same road, he would quite easily found out by the fragrancé 
of his scent that the Prophet (PBUH) has passed through it." 


The Seal of Prophethood, which was similar in size to a pigeon's egg, was between 
his shoulders on the left side having spots on it like moles. 


His Noble Character and Features: 


m ] À winn and 
A comprehensive and graceful account of the noble qualities, merciful disposo" ð 
distinctive traits of the Prophet's character has been left by Hind bin Abi Hala. He says 
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ictinctly and 
distinctly thus he would also End his speech Whatever h 
ms. Hi ae e said, i 
His Speech was neither too long nor AA 


disrespect. The Prophet (PBUH) s id he like to be treated wi 
i et much b eve KEE altec with 
plaa ne er deprecated it, As Ph ag coal if it was 
what it stands for Ho » Hor did he show anger about anything of hes idee 
4 sever, whenever one failed to meet one’s obi orld or 
God, nothing could cool down his indign et one’s obligation to 


ation until he had pai 
measure. But, for the wrongs do : ad paid back in full 
angry.” JS Gone to his own person, he would never become 


“When he pointed out something, he did so with hi 
when he was astonished he turned his hand over. A Anank wea 
man, he would strike the palm of the left on the thumb of his right hand. Angry 
he would avert his face; joyful, he would look downwards. His laughter was but 
a smile, and when he laughed, his teeth used to appear white as hailstones,” 


Caliph Ali (R.A) was one of those who were nearest to the Apostle (PBUH); a 
member of his family who had the opportunity of knowing all about him; and, he was also a 
keen observer of the manner and morals of men. In addition, ‘Ali had also the gift of 
describing a thing or character in its vividness and intensity. He says about the Holy Prophet 


(PBUH): 






“He was predisposed to refrain from unseemly language, curses and 
reviling’s and deeds shameful; in no way he said or did anything improper; he 
never raised his voice in a market place, nor returned evil for evil; rather, he was 
given to forgive and forget. Never in his life he laid his hands on anyone save in 
a fight for the sake of God, nor did he ever strike anybody with his hand, neither 
4 servant nor a woman. | never saw him exacting retribution for any offence or 
excess excepting when the honour of God was concerned or the limit set by Him 
was transgressed, in which case the Prophet (PBUH) would be more enraged 
than anybody else. If he had the choice between two courses, he would choose 
the easier one. When he came to his house, he behaved like nike 
cleaned his garments, milked the sheep and performed the household chores. 


ke only when 
7 was not given to idle talk; he spo 
Tha Meana a he people instead of giving them a scare 


he w and comforted t e ; 
trough his speech, Ifa man of rank or nobly ealed upan, Te Sr post 
tribe, he showed him due honour and appointed nim ae s he was over careful 
He was always as cautious In his dealings Eh he ne oe denied anyone his 
i about them, ae posted with the 
AEN aed ASh Ban He kept his companions always posts 


out their affairs.” = 
events and happenings anc Te a what was bad or vile; 
“He commended what was 


ways moderate and 
a and weaken hing to escape his 
koaia Without oig back and forth; never allowed anything 


j istracted; took care to 
attention lest others should become negligent or get di 


ting 
- and was never found wanti 
contingency; an the limits. 
Possess the means Lark sper pa ae in no way he ever exceeded 

what was rig : 


in doing 
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Those who kept his company were all virtuous and the elect; he was the best = 
his estimation who was the most benignant and courteous to all; and he was the 
most esteemed in his eyes who excelled others in benevolence and kindliness 
and in doing a favour to others. The Prophet (PBUH) would stand up with the 
name of God on his lips and so he sat down. Wherever he went, he sat down ip 
the rear and instructed others to do the same. He paid such attention to every- 
one attending his meetings that everybody thought that none attracted his notice 
like himself. If anybody asked him to sit down or spoke of his affair, the Apostle 
listened to him patiently and gave heed to him until he had finished his talk ang 
departed. If anybody asked for something or wanted his help, he never alloweg 
him to leave without disposing of his business or at least comforted him with 
words kind and sweet. Such was his grace and kindness to one and all that 
everybody took him as his father. In regard to what was right and proper he | 
regarded all on the same plane. His were the gatherings of knowledge and 
edification, of seemliness and modesty, of earnestness and probity. Neither 
anybody talked in a loud voice, nor censured others, nor cast a reflection on 
anybody, nor found fault with others; all were equal on even ground, and only 
those enjoyed a privilege who were more pious and God-fearing. In his meetings, 
the elders were held in reverence, the youngers were treated kindly, those in 
need were given preference by all and the wayfarers and strangers were 
afforded protection and looked after” ə 

“Of cheerful disposition, Allah’s Messerser (PBUH) was always bright 
and radiant; he was tenderhearted and sweet tempered; not stern by nature, he 
never spoke harshly; nor was he accustomed to speaking loudly; nor to saying 
anything unseemly or lewd; nor yet he found fault with others; he was not stingy 
or miser; if he disliked the request made to him, he simply ignored it and instead 
of refusing it outright he gave no reply. From the three things he always kept 
aloof; one was squabble, the other, arrogance, and the third, dabbling in a futile 
task. And, the three things he spared others were that he never spoke ill of 
anyone, nor maligned anybody, nor pried into anyone's failings. He gave tongue 
only to the things which were decent. When he spoke all those present listened 
to him attentively lowering their heads as if birds were sitting on their heads. 
Others spoke only when the Apostle (PBUH) had finished his talk, nobody joined 
issue with others in-his presence and when anybody said something others kept 
quiet until he had finished his talk. The Prophet of God (PBUH) used to smile on 
the remarks which made others laugh and expressed surprise over things which 
astonished others. He always gave heed to the wayfarers and used to put up 
patiently with the rudeness of strangers until his companions diverted the 
attention of such persons. He used to say: “Help those whom you find in need. 
He gave ears only to such tributes as were modestly worded and never 
interrupted nor cut in the talk of others. If anybody exceeded the limits, he either 
forbade him or got up to cut short such prattle”. 

“He was the most generous, large-hearted, truthful, clement, lenient and 
amiable. One who saw him for the first time was overawed, but when one kep! 
his company and came to know him intimately, one became attached to him like 
an inseparable companion. Those who had seen him say that they never saw 4 


man like him either before or after him—May God have peace and blessings On 
His Apostle.” 


; . res 
; God had endowed His Prophet (PBUH) with an impressive personality. His regent 

displayed a harmonious blending of a lovely elegance and grace, sublime splendor , 
impressiveness. Says Hind bin Abi Hala, “He was self-respecting, graceful and splen 
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> brilliance Of a full moon." 


f God: 
Love ° The Holy Prophet (PBUH 
coming. had been forgiven 


pe a gra 


“If You punish them, lo! The 


are Yo . 
you are the Mighty, the Wise." ; ur Slaves, and if You forgive them, lo! You. only 


Syeda ‘Aisha (R.A) says, “The Apostle of God took too fast to such an extent that 


we thought he would never give it up, and when he wo id ; 
perhaps he would never fast again.” uid go without fasting we thought that 


Anas reports that whoever wanted to see the Prophet (PBUH) praying at night could 
do so and similarly one could see him sleeping. ‘Abdullah bin ash-Shikhkhir Says that once 
he went to see the Prophet (PBUH). He was then offering prayers and sobbing—the sound 
emitting from his chest was like that of a boiling pot. 


The Apostle was never at ease except when he performed the prayers. It seemed 
that even after saying his prayers, he eagerly looked forward to the time when he would 
again be paying homage to God. The Apostle often remarked: “The comfort of my eyes lies in 
prayers.” 

The companions of the Prophet (PBUH) relate that whenever he had any trouble he 
used to prostrate in supplication to God. 


“Whenever the wind blew at night”, says Abu Darda, “the Apostle of God 
took shelter in the mosque until it became calm. And whenever there 
was a solar or lunar eclipse, the Prophet (PBUH) got up in trepidation 
seeking refuge from God until it was over and the sky was gear se 
Apostle (PBUH); always seemed solicitous to commune wi Gad: 
uneasy and restless until he had again fallen prone before t eh po 
Oftentimes he sent for Bilal and said, “Bilal, make arrangements 


holding prayers and put me at ease.” 

















Indifference 3 ict the wa 
Not the bead were in their best order in any language oe adaga an ; Ke pie 
God's Messenger looked at dirham and dinar, wealth and pr Pee rk the feet of the Apostle’s 
t stands for. Indeed, even the disciples who had served adn fortunes and treasures fit 
companions or the disciples of such discip indifference to wealth and worldly 


: i ir in : 
enough for the dust-hole. Their pure and pious ee cat all and preferred others over their 
Possessions the way they showered bounty on one aie and their heroic selflessness and 

mo~ if the nobleness of heart 


win Selves, their contentedness with the pares. 'cture to onese 
*el-denial take one's breath away. One can ony P 
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and openhanded generosity as well as self-abnegation and unearthly disposition of the 
inds of all the later godly souls. Srey 


teacher who had enlarged the mi 
thentic reports whi | 
We shall, therefore, cite here only a few of those au ; Which hay : 
handed down by the most trust-worthy narrators since the Prophet's own words ang ao 
can best illustrate his outlook and sentiments in this regard. long 


of the well-known sayings of the Apostle of God which SUM UD his aig 

"O God, life is truly the life of the hereafter", and "What have | tuda 

at of a rider who shades himself under a “he 
Teg 
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Two 
towards worldly life are: ru 
with the World! My only business with it is like th 
then goes off and leaves it.” 

Hazrat Umar (R.A) once saw the Apostle (PBUH) lying on a reed mat which had 
its marks on his body. ‘Umar gave way to tears at the frugal living and privation of his ee 
The Prophet (PBUH) asked, “What's the matter, ‘Umar?" He replied, “O Messenger of God ~ 
all the creatures of God, you are the most venerated, but it is the Caesar and the Chose. 
who are rolling in the lap of luxury.” ‘Umar's reply made the Apostle's blood boil in anger, 
his face became red. He said, “Umar (R.A), have you any doubt about it?” Then he sink 
“These are the men who have been given all the pleasures of life in advance here inte 


world.” 

The life of ease was rejected by God's Messenger (PBUH) not only for his own sex 
but also for his dependents as well. He was heard praying, “O God, make the provision g 
Muhammad's family sufficient only to sustain life.” Hazrat Abu Hurairah (R.A) says, “By Hin 
in whose hands is Abu Hurairah’s life, the Apostle of God and his family never had the whest 
bread continuously for three days until he departed from this world’. 


: Syeda Aisha (R.A) relates, “We, the members of the Prophets household caught 
sight of one moon and then the next, but no fire was lighted in our hearth. We had to live only 


on dates and water’. 


The Prophet (PBUH) coat of mail had been pawned with a Jew but he had not | 
enough money to get it back from him. The Messenger of God (PBUH) departed from the 
world when the coat of mail was still with the Jew. The Prophet (PBUH) proceeded to perfom 
the Farewell Pilgrimage followed by a huge crowd which obscured the horizon at a time when 
the entire Arabian Peninsula had acknowledged his spiritual and tempora! supremacy. Yet 
the saddle of his dromedary was outworn covered by a sheet which was worth not more than 
four dirhams. The prayer he then sent up to God was, “O Allah, make it a hajj devoid of al 
pretentions and show.” 

PBUH) 


Jabir bin ‘Abdullah says that it never happened that the God's Messenger (PbU" 
was requested to give anything and he said “No” in reply. Ibn ‘Abbas testifies thal j 
generosity and bountifulness the Apostle of God was swifter than the wings of the wind. 


Hazrat Anas (R.A) says that once when a man asked the Apostle to give a 
something he gave him a flock of sheep enough to fill the space between two hillocks. 5 
man returned to his people and said to them, “O you people, embrace Islam. gaa 

ty j 


(PBUH) gives so open-handedly as if he fears not poverty”, Another time, nine i 
na 


dirhams were presented to the Prophet (PBUH). He asked to heap them up on heap ° 
tire 


then Started giving it away. Nobody who asked for it was denied until the en 
money disappeared. 


Natural Disposition: g, ns 
eo The Holy Prophet (PBUH) had an excessive zeal for devotions to 3 vigl 
rupted communion with the Lord took the shape of extensive orisons an 
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Welling in th the world surpassed the abstinence of 
bs rg and compassion, courteous and 

Cking in restoring justice to one whorn it 
cording to his status and position. 


perhaps the stron identi 
ô gest identical traits 
Prophet (PBUH). Once he said to Anas, “If you had 
tle and wept a great deal,” 


‘Abdullah bin al-Harith reports that he had not se ili 
; is €n anyone smiling so often and 
with a more cheertul disposition than the Apostle of God (PBUH) Jabir bin Garang says 
that he had joined the sittings of the Apostle and hi 


i i s le S companions more than a hundred times. 
He saw the companions listening and reciting poems, describing some incident of the pagan 


past while the Apostle of God either sat silently or smiled with them at some amusing remark. 


Sharid states that the Prophet (PBUH) asked him to recite the verses of Umayya bin Abi as- 
Salt and he recited them. 


The Apostle (PBUH) was extremely kindhearted and affectionate— the finest human 
sentiments and virtues were discernible in his character. Anas bin Malik heard God's Apostle 
saying to Fatima, “Bring my two sons. In a moment they came running and the Prophet 
(PBUH) kissed and embraced them. Another time the Prophet (PBUH) summoned his 


grandson, Hasan bin ‘Ali. He came running and falling in the Prophet's lap, passed his fingers 
through his beard. 


Syeda Fatima (R.A) tells that when the Prophet's freedman Zayd bin Haritha came 
to Madinah, the Prophet (PBUH) was in his house. Zayd knocked at the door. The Prophet 
(PBUH) immediately got up to greet him although he was not properly dressed. His mantle 


hanging loosely on his shoulders, he went out to receive Zayd, shook hands with him and 
kissed him. | 


Usama bin Zayd reports that one of the Prophets daughters sent him a message 
telling him that a son of Nore Vig at the ebb of life, asking him to come to her. re Havr 
(PBUH) sent her greetings, saying at the same time, “What God has taken Papa shot = 
Him and what He has given belongs to Him, and He has appointed a time OS ee 
She ought to show endurance and seek her reward from God.” She wen a ase Stange. 
to come to her, and he got up to go accompanied by us. The boy W30 WPa Wing with tears. 
was brought to the Prophet (PBUH) who took him in his lap, ae aon assion which God 
S'ad asked, “What is this, O Messenger of God he replied is = = ESRA petite 
deposits in the hearts of His servants whom He will. Verily, God s 


who are compassionate”. 


ing hi bin 
When the prisoners taken in the battle of Badr including his uncle Hazart Abbas 


f the groaning 
Muttalib (R A) were tied, the Apostle (PBUH) could not Seep Pag him. The Prophet 
‘Abbas. The Ansar, on coming to know the Prophets ovated to hi m that ‘Abbas should be 
(PBUH) w Wi r but when it was i he did not like to 
PAUK) was leased wih he Ansar but Wee equest sire 


'Scriminate between ‘Abbas and other prisoners. 


» 
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A Bedouin came to the Apostle (PBUH) and said, “You kiss your Children but 


Not. “The Apostle (PBUH) replied, “What can | do if God has withdrawn COMpassio, , 
your hearts.” Mr 


The Prophet (PBUH) was extremely kind to the children and was always cong; 
and benevolent to them. Anas say that God's Messenger passed by some children Wha 
playing. The Prophet (PBUH) greeted them. He also reports that the Prophet (PBUH) ; Weg 
mingle with us and ask my younger brother, “Abu ‘'Umayr, What has happene Seq 


d to your bine 
Being too solicitous and well-disposed to the Muslims, the Messenger of God (Pp 
was very tolerant and overlooked their occasional weariness and boredom UH) 


‘Abdullah bin Mas‘ud says that the Prophet (PBUH) used to interspace |, 
exhortations and counsels to the people lest they should not get tired with them. Altho ` 
prayer was most pleasing to him, he always used to cut it short if the cry of an 
his ears. He said once, “When I stand up for prayers | intend to make it long, 
any child crying | shorten it for fear that his mother might be distressed.” 


y Child reaches 
but when | hea, 


lbn Mas'ud narrates that someone said to the Prophet (PBUH), “O Messenger o 
God, | swear by Allah that | keep away from the morning prayer on account of so and so who 
makes it too long.” Ibn Mas'ud further says that he never saw the Apostle angrier than he 
saw him while giving an exhortation after that incident. He said, “There are some among you 
who scare the people away; so whoever of you leads a prayer, he ought to be brief. for thers 
are the weak and the aged and those who have a business to attend.” 


It is also related that Anjasha was a singer of camel-songs who had a beautiful voice 
and used to lead the dromedaries of women. Anjasha's melodious singing made the camels 


go quickly which disturbed the women. Hence the Prophet (PBUH) said to him, “Gently, 
Anjasha, do not break the glass vessels.” 


God had made the Apostle’s heart as clear as a crystal, bearing no ill-will against 
anybody. Once he said to his companions, “None of you should denounce another before 
me, for | like to come out to you without any ill-feeling.” : 


God's Messenger was benign and gracious to all the Muslims like their father. he 
treated every one of them like his family members as if they were his own charge. Or, the 
affection he had for them was like that of a mother for her child, for he had never had an ey© 
to their wealth and property or their prosperity but he always deemed it his duty to ae 
their burdens and to clear their debts. He used to say, “Whoever leaves some property as 
legacy, it belongs to his heirs, but his unpaid debts are my responsibility.” 


There is yet another report citing the Apostle (PBUH): “No Muslim has a patron eu 
unto him than |; or, if you wish, recite the verse: ‘The Prophet (PBUH) Is closer hoeve! 
believers than their selves; for the property left by anyone goes to his nearest Bae ii 
they may be; but if one dies leaving a debt, he (the creditor) should come to me sinc 
the patron of the deceased and responsible to discharge his debts.” 


Moderation and Seemliness: ‘ness of NS 
The cardinal virtues of the Prophet (PBUH), the niceness and gaim. coming 
character, which would remain a shining example of decorous behaviour for d 
generations, present as well as future, consisted of his innate moderation, refin ‘a 
gracefulness, restraint and temperateness and excessiveness which always kept ever give" 
middle path. Syeda Aisha (R.A) relates that the God’s Messenger (PBUH) was s ad no S 
his choice between two things without taking the easier course provided it involv 
for, if it did, no one kept farther away from it than he. 
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The Prophet (PBUH) disliked pretensio is 
sceticism: self-mortification and renouncemen iini airiness no less than he detested 
a 


soul. 

Narrator Abu Hurairah (R.A) reported the Apostle (PBUH) as sayi 
“The religion is facility, but if an saying, 
take to moderation and steer an even 
to handiness and be cheering, and Aer Lie pra 
morning, the evening, and some of the suet OF dadich oe 


The Prophet (PBUH) also advised, “Lo! Exert 
» KO! only as much 
God, Allah would ‘ap get tired but You would grow weary." fon Abbas potty oll + 
ostle of God Wak Sane about the religion most liked by God. He replied, “The religion of 
' ease and sincerity. ' IIS 


‘Abdullah bin Mas'ud reported God's Messenger a ing, ' 
; . ss ‘ 
verdo or deal sternly or are given to hair-splitting, ” : aying, “They are doomed who 


The companions sent by the Apostle for the education of or e j 
Ape xhortation to any tribe 
were commanded by him: “Make it easy, not hard, gladden the hearts, and don’t cane aie 


away." 
‘Abdullah bin ‘Amr bin al-'As tells that the Prophet (PBUH) said, “God likes to see the 
marks of His bounty on His servant.” 


The Prophet (PBUH) in His House: 
The Apostle of God occupied himself at his home like a common man. As Syeda 


‘Aisha relates, he used to clean his clothes, milk the sheep and himself do his odd jobs. She 
also says that he would mend his clothes, repair his shoes and do similar other works. When 
asked how the Prophet (PBUH) occupied himself at home, she replied, “He used to keep 
himself busy in household chores and went out when the time for prayer came.” 


In another report related on her authority, she said, “The Prophet (PBUH) of God 
used to repair his shoes, mend his clothes and occupied himself at home even as any of you 


occupy yourself.” 
Syeda Aisha (R.A) relates, “God's Messenger was very softhearted, the kindliest of 
en a man who was more clement and nice to his 


all.” Anas bin Malik says that he had not se 3 
household members than the Apostle of God (PBUH). It Is related on the authority of Syeda 
Aisha (R.A) that the Prophet (PBUH) said, “The best of you Is one who is most nice to his 
wife and children and | am the nicest among you. 

Abu Hurairah said that “the Prophet (PBUH) never expressed disapproval of any 


food, if he desired he ate it, and if he disliked he left it alone.” 


Selflessness: 
S: 

own a t Was a settled principle with the Prophet Yaari a be eiaa a e Hs she 
Wn kith and kin and those who were nearer to him poils of war hen thestires 


them the | . * . s 
ast place in distributing favours ane '© 
wel-known swordsmen of Quraish, ‘Utba bin Rabia, Shayba e t (PBUH) sent forward his 
challenged the Musli nale combat at Badr, the Prophe h he k 
uslims to a single : d Hazrat Ubayda (R.A) although he knew 


incle,Hazrat Hamza R.A), hi in, Ali (R.A) an m 

ousin, Ali (R. among the 

ut the val expr oaks os tants and also had a nu ber. of Heresies All the 
or g anamh SoTi uccessfully tilted with the Quraishite batters. 


Muhajirin and the Ansar who could have $ 
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three, Hamza, Ali and Ubayda, belonged to the Prophet's (PBUH) own clan, Bany Hash: 
and were his nearest relatives. They were also held dear by him but the Apostle disik ™ 
imperii others for the sake of keeping his kindred out of danger. God helped the in K 
emerge successful in the combat; Hamza and ‘Ali came back safe and triumphant rh 
e 


‘Ubayda was brought back mortally wounded. 


Again, when the Prophet (PBUH) disallowed usury and abolished blood vengean 
belonging to the pre-Islamic period on the occasion of Farewell Pilgrimage he declareg “Th 
usury of the pre-Islamic period is abolished, and the first of our usury | abolish is that 
‘Abbas bin ‘Abdul Muttalib in claims of blood vengeance belonging to the pagan past have 
been abolished and the first of those murdered among us whose blood vengeance | remit is 
that of the son of Rabia bin al-Harith who was killed by Banu Hudhayl during his fosterage” 


Unlike the kings, rulers and political leaders the Prophet of God (PBUH) always kept 
his kins and kindreds in the background, giving preference to others in giving out gifts and 
rewards. Hazrat Ali (R.A) relates that Syeda Fatima (R.A) had to work hard in grinding corn 
So, when she got the news that some slave girls had been brought to the Prophet (PBUH) 
she went to him and requested him for one to be given to her. The Prophet (PBUH), however 
did not accede to her request. Fatima then mentioned the matter to Syeda Aisha (R.A) who 
talked to the Prophet (PBUH) about his daughter’s trouble. Relating this incident Hazrat Ali 
(R.A) says: “The Apostle of God (PBUH) visited us when we had gone to bed. We were about 
to get up but he told us to stay where we were. He then sat down near me and | felt the 
coldness of his feet on my chest. He then said, ‘Let me guide you to something better than 
what you have asked. When you go to bed, say Subhan Allah (Glory be to God) thirty-three 
time, Alhamdu lilah (Praise be to God) thirty-three times, and Allah-o-Akbar (God is most 
great) thirty-four times. This will be better for you than a servant.” 


In another report of the same incident handed down through another source, the 
Prophet (PBUH) is also reported to have said, “By God, | cannot give you anything at the time 
when the bellies of my companions of Suffa have been hollowed by hunger. | have nothing to 
meet their expenses and | will sell these to provide for them.” 


Instinctive Sublimeness: ) 
Great was the responsibility lying on the Apostle (PBUH); publication of God's truth in 


its purity, inviting the people to betake the path of truth and virtue, guarding and guiding the 
nascent Islamic community and the cares and anxieties for the suffering humanity were the 
charges heavier than flesh and blood can bear. In between all these worries, stresses and 
strains we find the most sublime instincts of grace and goodness reflecting his worthiness 
and excellence of heart. In spite of his dauntless spirit of resolution and singleness : 
purpose which have always been the distinguishing features of the Prophets, the Apostle 0 
God (PBUH) could never forget those faithful friends and companions who had accepted Le 
mission in its initial stages and made the supreme sacrifice of laying down their lives In i 

battle of Uhad. He always used to talk about them, invoked divine blessings for them a 


very often paid visits to them. 


Such was this immortal love, with an element of the transcendent in It, that it so 
gone beyond the flesh and blood and penetrated the inanimate hills and stones and A His 
where these briliant spectacles of noble love and sacrifice had been enan vet’ 
companions relate that they heard him saying, “This is the hill that loves me and | x “This 
Anas bin Malik says that when the Messenger of God caught sight of the Uhd, Ay oa ostlé 
is the hill that loves me and | love it."Abi Humayd reports that he accompanied the ni is 
while returning from Tabuk. When they came near Medina, the Prophet of God said, | 
Taba, and this is the hill which loves me and | love it.” 
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| gh te sre geet a OR went to the martyrs of the Uhd and prayed for their 

savor one (PBUH) he sre STk raa ae martyrs of the Uhd were once mentioned 
! O . . 

pet hese martyrs by the side of this hill.” od that | would have liked to be sleeping 


The. apos re had borne with equanimity the shock of Hamza's death, who 
d been his loving sia as well as foster- brother and had parted with his life fighting 
valiantly for the rpg O Micasa He had also remained calm and composed on what had been 
ne A a aii ae he passed by the houses of Bani ‘Abdul Ashhal 
hile get J. e lamentations over th i i 
P he departed comrade, his eyes gave way t e dead. Overcome with the grief 


á ya o tears and he said, " , 
to mourn over Hamza. But these instincts and emotions, navar Sip and MDINA ond 
overflowing with the milk of human kindness, were never allowed by the Apostle of God to 
entrammel his mission or to disrupt the divine injunctions. Historians and biographers of the 
Prophet (PBUH) relate that when S'ad bin Mu'adh and Usayd bin Hudayr came back to the 
settlement of Bani ‘Abdul Ashhal, they ordered their women to gird themselves and go and 


weep for Hamza. They did as they had been told and when the Apostle came he found them 
weeping at the door of his mosque. But, he told them, “May God have mercy on you, go 
back; your presence has been enough for my consolation.” It has been narrated by another 
companion that on seeing the women the Apostle asked “What is it?” When he was told that 
the Ansar had sent their women to weep over Hamza, he invoked God's mercy for the Ansar 
and paid compliments to them for their love to him but also added, “I did not mean that. | do 


not like lamentation over the dead.” Thereafter the Apostle (PBUH) forbade mourning for the 
dead. 


An occasion still more poignant it was when Wahshi, the slayer of Hamza, called 
upon the Apostle of God (PBUH). The conquest of Makkah by the Muslims was deemed by 
the enemies of Islam as the darkest hour of their lives. A number of them had no hesitation in 
reaching the decision that it would now be well-nigh impossible for them to remain at Makkah; 
they decided to migrate to Syria, Yemen or some other place for the fear of their lives. Their 
friends, however, told them: “Woe to you, Muhammad (peace be upon him) does not kill 
anyone who enters his religion.” Almost all these former enemies returned and embraced 
Islam. None of them had the least speck of fear in his heart on appearing before the Apostle 
after pledging allegiance to Islam, nor did the Apostle say a word to cast any doubt on their 
sincerity or to terrify them. And so it happened with Wahshi also. The Apostle of God (PBUH) 
learnt from Wahshi, after he had accepted Islam, how he had killed Hamza. It was but natural 
that the Prophet (PBUH) was grieved and harrowed to know about the ghastly crime of 
Wahshi, but he did not allow his irritation to get the better of his responsibility as the Apostle 
of God. He neither refused to admit Wahshi to the fold of Islam nor had him slain for his 
crime. All he said to Wahshi was, “O man, hide your face from me and never let me see you 
again." Wahshi used to avoid the Apostle of God so that he should not see him, until the time 
arrived for the Apostle's departure. 


These nobler emotions or tender feelings reflecting warm heartedness of the Prophet 
(PBUH) were laid bare when he visited an old, dilapidated grave. Then, those with him found 
him in turmoil, and he said, “This is the grave of Amina (R.A)." This was long, long( 57 years ) 
after the death of the Apostle's mother. 


Mildness, Courtesy and Forbearance: p 

In his good manners, gentleness, cordiality, sympathy and forbearance the 
Messenger of God (PBUH) has left a perpetual and living example of noble behaviour for the 
Entire humanity. To tell the truth, he stood on such an exalted plane of graceful and polite 
deportment that God has paid him a glowing compliment in the Quran. 
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“And verily you are of a high and noble disposition.’ 
The Apostle once told the companions, "God has Himself disciplineg me ; 
Nd 


disciplined in the best manner." 
Jabir reported the Apostle (PBUH) as saying, “God has raised me for the COMPIetig, 


of moral virtues and seemly behaviour.” 
When Syeda Aisha (R.A) was questioned about the character of the Prophet (PBUH 


she replied, “Quran was his character.” 
A few incidents given here illustrate the Prophet's tenderness and mercy towards the 


people. 

Clemency of the merciful Apostle of God (PBUH) made no distinction between , 
friend and a foe. ‘Abdullah bin Ubayy was the leader of hypocrites whose revengefu| altitude 
had always created difficulties for the Prophet (PBUH). But, when he died and had been 
placed in his grave, the Apostle of God arrived and asked him to be taken out. He then 
placed him on his knees, blew some of his saliva over him, and clothed him with his shirt. 


Anas bin Malik (R.A) reports: “Once when | was walking with the Prophet (PBUH) 
who was wearing a Najrani cloak with a coarse fringe, a nomadic Arab met him and gave his 
cloak a violent tug. | saw that the man’s tug had left a mark on the neck of God's Apostle. The 
nomad said, ‘Command that | be given some of the God's property you have, Muhammad 
(PBUH).’ The Apostle (PBUH) turned round to him and laughed, and then ordered that he 


should be given something.” 

Zayd bin S'ana came to the Prophet (PBUH) and demanded payment of the money 
owed by the Prophet (PBUH). Then he violently pulled the Prophet's cloak from his shoulder, 
caught hold of it and addressed him rudely, saying, “You son of ‘Abdul Muttalib are dilly- 
dallying." ‘Umar rebuked and reproached him but the Prophet (PBUH) kept smiling and said 
to ‘Umar, “This man was entitled to a better treatment from you. You ought to have advised 
me to repay the loan promptly and asked him to make his demand politely." Then, turning to 
Zayd, the Prophet (PBUH) said, “There are still three days to go for the appointed time for 
repayment.” At the same time he asked ‘Umar to repay the loan and give Zayd twenty sas 
more so as to compensate him for his threatening attitude towards Zayd. The gracious and 
obliging behaviour of the God's Apostle (PBUH) caused Zayd to embrace Islam. 


Anas relates that once a band of eighty armed men of Makkah suddenly appeared al 
Wadi Tan'yeem with the intention of making a sudden attack on the Apostle of God. They 
were all made captives but the Apostle spared their lives. 


Relating an incident when Jabir went with the Apostle of God on an expedition, be 
says, “At mid-day the time for a siesta came during the journey. The valley was full of thomy 
bushes. The Apostle of God went to take rest under an acacia tree on which he hung ye 
sword. We also dispersed to take a break under different trees. All of a sudden the peter 
(PBUH) called us and we saw that a nomadic Arab was sitting by his side. When we wen ó 
him he said, ‘| was sleeping when this man came and unsheathed my sword against na 
When | awoke | saw him standing over my head with the drawn sword, and he was gett 
me: ‘Who can now protect you from me?’ | replied, ‘Allah, and he sheathed the sword. any 
he sat down and now he is before you.” It is related that God's Apostle did not exact 
vengeance from the nomad. 

Every companion of the Prophet (PBUH) was sufficiently forbearing to OG oe 


godliest soul into shade but the long-suffering patience of God's Messenger rose 0 
patience of all of them. He was their kindhearted teacher and mentor and guide from W 


ad 
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inspiration. An incident related b 
all drew NSP) d by Abu Hurairah illustra 3 
he tie ; TS sirek a, Rda passed urine in the om the breadth and bigness of 
u at hin : go im for the sacrilegious act, but the noe a? area 
nim alone. Pour a bucket or two of water over what he has passed he commanded, “Let 
make things easy and not to make things difficult” . for you have been sent to 


Another companion, Mu'awiyah bin al Hak 
oe “Rakam reports, * ing al 
ith the Apostle of God and said: ‘God have mercy on vee tuneek i rahe 


he neither rebuked, nor beat, nor reviled me—he simply said to me. ‘N Sy ve 
. NO talk is fi duri 
the prayer, for it consists only of the glorification of God, declaration of His Seaineay aot 


Anas bin Malik has also related many an instance of leniency 
sympathy and noble mindedness. He says that God's Apostle ee RA baie kind. If 
anybody in need approached him for anything, he gave it to him or at least made a promise 
for the same. Once, when the Apostle had taken his place to lead the Dreyer, a desert Arab 
stepped forward and holding his cloak said, “I stand in need but | fear Jest | should foraet =” 
The Prophet (PBUH) went with him and prayed after he had satisfied him. z 


Speaking of the indulgent and long-suffering nature of the Apostle Anas has cited 
certain instances of the time when he was a young lad. He says, “/ served the Prophet of God 
for ten years but he never blamed me for doing or not doing anything.” 


Modesty: 

The Prophet (PBUH) was absolutely unassuming and modest; he hated to put on airs 
or to make himself conspicuous on any occasion. He did not even like the people to stand up 
for showing him respect nor did he allow anybody to extol him in the way the followers of 
other religions had praised their prophets. He was the Messenger and servant of God and he 
wanted himself to be known by others in a like manner, neither more, nor less. Anas said that 
no man was dearer to the companions than God's Messenger (PBUH), but they never stood 


up on seeing him for they knew his dislike for that. 
Once the Prophet (PBUH) was addressed as the best of creations”, He promptly 
replied, ‘That was the position enjoyed by Ibrahim.” 
‘Umar bin Khattab (R.A) reported the Prophet (PBUH) as saying, 
have exalted Jesus son of 


“Do not exalt me as the Christians 5 
Mary. | am just His servant, so call me God's servant and | 


Messenger.” 

‘Abdullah bin Abi Aufa’ reports: “The Apostle of ee 
disdained to go with a slave ore widow to accomplish their s sot 
Anas says that any slave-girl or maidservant of ete oar et 
the Prophet (PBUH) by hand and say whatever s 

him to the place she desired. Se i 

; he called him inside his house. / 
When ‘Adiy bin Hatim came to see the Apostle, - ; 
maidservant ESEA a cushion to rest on but the Prophet (PBUH) ppoe x aSa paoka 
Adiy and sat down on the floor. ‘Adiy later said that he had then imm y 
‘ophet (PBUH) was not a king. 
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Anas reported that the Apostle of God (PBUH) used to visit the sick, atteng furer 
ride on a donkey and accept a slave's invitation for a meal. als 
Jabir states that the Prophet (PBUH) used to slow down his pace for the saka oy 


weak and also prayed for them. 


invitation even if he was | 
Anas said: The Prophet (PBUH) accepted an invi Presenter 
bread and soup whose taste had changed. He also reports the Prophet (PBUH) 
"| am God's servant, | eat like a servant and sit like a servant. a; 


a | in al- iM Messenger of God 

‘Abdullah bin ‘Amr bin al-'As says: “Once when the od came t 
house, | gave him a cushion filled with bark, but he sat down on the floor placing the custig 
between me and him." 


The Apostle used to tidy up his house, tether the camels, feed animals, take foes 
with his servants, and help them in kneading flour and bringing provisions from the mark a 


barley 
saying, 


Courage and Shyness: | - , 
Courage and shyness are often regarded as conflicting traits but the two poised the 


Prophet's character in a like manner. Being extremely modest, he blushed like a maiden, a 
stated by Abu Sa’eed Khudri, if he came across anything shocking or outrageous. On such 
occasions his countenance changed showing his displeasure. Such was his coyness that he 
was even diffident to express anything disagreeable to one’s face and usually asked 
somebody else to do the job for him. Anas bin Malik reports that the clothes of a man present 
in one of his sittings were hued in yellowish colour. Since the Prophet (PBUH) did not like to 
say anything displeasing to any one, he said to others, when the man had got up to leave. “| 
would have been better if you had told him to give up using yellow colour.” 


Syeda ‘Aisha (R.A) relates that if the Prophet (PBUH) came to know of a misdeed 
committed by anybody, he never asked him why he had done it; what he said on such 
occasions was, “What has happened to the people that say or do such a thing?” He 
deprecated the wrong but never named the wrongdoer.” 


As for the dauntless courage and valour of the Prophet of God is concerned, the 
testimony of ‘Ali (R.A), the lion of God, is plenty good enough to illustrate the point. He says: 


“When the battle used to become fierce and the eyes seemed to be 
coming out of the sockets, we were wont to look for the Prophet (PBUH) In 
order to find a refuge behind him. Then, we found none closing up with the 


enemy as the Prophet. This was how it happened in Badr; we were taking 
shelter behind the Prophet (PBUH) who was then going at the enemy more 
closely than anyone of us. ` 





Anas bin Malik said: 


“The Apostle of God was extremely handsome, most generous and 
the bravest of men. One night when the people in Medina had been in 4 
panic and some went in the direction of the sound they had heard, they 
were met by the Prophet (PBUH) who had gone in that direction ahead of 
them, and he was saying, ‘Don't fear, don’t fear.’ He was then on a bare- 


backed horse without a saddle belonging to Abu Talha and had a swor 
slung on his neck. Praising the horse he said, | found it swift and rushing 
ahead like an ocean.” 





= --- 
ee e 
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ong them were unable to stand the ¢ the Muslims had 
his position, riding his mule, as if brinha cma enem fallen back and the bravest 
(PBUH) without falsehood; | am the s w n ppan 
Abdul 


Mercy are die Messenger (PBUH) wor yt STAN 2016 / Co 
sry m 
e and valour. Being eal was the kindliest of men jist ai 
ourag sign of inhurnanty, Sh emely kindhearted, his as he excelled all others in 
slightes yarns aiite ne addad bin Aus reports the pak brimmed with tears at the 
has com kpe wat OW kindness to everyone, so if ppostle (PBUH) as saying, “God 
ou slaughter an animal, slaughter it gently. If anvone you have to kill, kill nicely, and if 


harpen the blade first and treat the animal well „yone of you has to slay an animal, he should 


Ibn ‘Abbas (R.A) relates that a m 

an threw its si 
sharpening ba knife. When the Prophet (PBUH) ARA ee eee = e and then started 
twice? Why did you not sharpen the knife before throwing it on the Fondant want to kill it 


The Apostle forbade his companions to k 
' eep the dumb creatur 
disturb or to overburden them. He commended that kindliness and puttin pha te ta 
meritorious acts tending to bring man nearer to God. i eee asc 


| Abu Huraira reports the Prophet (PBUH) as saying, “A traveller who was thirsty saw a 
well in the way. He got inside the well and when he came out he saw a dog licking mud 
because of thirst. The man bethought himself that the dog should be as thirsty as he was and 
so he got into the well again, filled his leather sock with water and carried it out holding with 
his teeth. And thus he quenched the thirst of the dog. God was pleased with this act of 
kindness and pardoned his sins. The companions asked, “O Messenger of God, is there 
recompense in the matter of beasts and wild animals also?” The Prophet (PBUH) replied, 
‘There is recompense in regard to every creature that has a living heart’. 


‘Abdullah bin ‘Umar (R.A) told that the Prophet (PBUH) said, “A woman was cast 
away into the hell only because she had denied food and water to her cat and refused to set 
it free so that the cat might satisfy its hunger by taking worms and insects. 


Suhayl bin ar-Rab'lbin ‘Amr (R.A) states that the Apostle of God (PBUH) came 
across a camel so famished that its belly had shrunk to its back. He said, “Fear God in the 
matter of these dumb creatures. If you ride them, ride when they are healthy and if you eat 
them, eat them when they are in a good condition.” 

‘Abdullah bin J‘afar narrated the incident that once the Prophet (PBUH) entered the 


is she Ge 
€ i s a camel which started groaning on catching sight o 
Nclosure of an Ansari where there wa re prophet (PBUH) went near it nated 


the Prophet (PBUH), tears running down its eyes. 
on its ‘tho ite ad which set it at ease. Then the Apostle pii: w A LAN Seok 
Ansar young man came and said: “O Messenger of God, It S et Ithou h He has made 
(PBUH) said to him, “Do you not fear God in the ec ae ka spt kept it at work.” 
you its owner? It complained to me that you bore hard upon it a? travel in a fertile 
Abu Huraira quoted the Apostle (PBUH) as sayin, when you travel tate 
Country do not deny the camels their due from the grount ‘nt keep away from the roads, tor 
barren and dry, cover it with speed. When you encamp al pi tg at night” 
they are where the beasts pass and are the resorts O 


j i 's Messenger, 
lbn Mas‘ud reports, “While we were on a journey with God's 


3 i . . 
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when the Prophet (PBUH) came back and so he asked, ‘Who ha, 
distressed it token its chicks?’ Then he asked us to return the Chicks. 
There we also saw an ant-hill and burnt it out. When the Prophet (PBUH) 
saw he asked, ‘Who has burnt it?’ When we informed him that we had done 
it he said. ‘Only the Lord of fire has the right to punish with fire”. 


joi duty of kind and generous treat 
The Prophet (PBUH) strongly enjoined the | ment 
te Sip ae the labour engaged for manual work. Jabir relates the Apostle of Gog 
| nie “Feed them with the food which you eat, clothe them with such clothing as i 
j and do not cause trouble to God's creatures." The Apostle is further stated to have sn 
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brothers, servants and h 
"Those whom God has made your dependents are your helpma 
Anybody whose brother has been made subservient to him ought to feed him with the a 
he eats and clothe him with the clothes he wears, command him not to do that which he; 
unable to do and if it becomes necessary to do so then he should help him in doing the job” 


‘Abdullah bin ‘Umar says that once a nomadic Arab came and asked the Pro h 
(PBUH), “How many times should | pardon my servant in a day? The Prophet (PBUH) 
replied, “Seventy times.” He also quotes the Apostle as saying, “Pay the wages of a labourer 


before his sweat dries up.” 


Conclusion: \ 
On the whole, the Holy Prophet (PBUH) was ornamented with peerless attributes of 


perfection. Indeed, he was brought up, educated and taught by Allah. He was even praiseq 
by Allah:" 


phe gla ke) Sls 


"And verily, you (O Muhammad (PBUH)) are on an exalted 
standard of character." 


Those were the attributes and qualities that the Prophet (PBUH) enjoyed which made 
the hearts and souls of the people dose to him, draw near to him and love him. Those traits 
made him so popular that the restraint and enmity of his people grew less and they started to 
embrace Islam in large crowds. 


This description is in fact no more than a quick glance at Prophet Muhammads 
perfection. No one can ever dare to be possessed of full knowledge or complete mastery of 
the great attributes of the greatest man in this universe. No one can ever give this man, the 
top of perfection and his due description. He was a man who always sought Allah's light, and 
to such an extent that he was wholly imbued with the Quranic approach. 


We conclude our discussion with the apt description of Prophetic manners by Syed 
Ameer Ali in his book Spirit of Islam: 


‘So ended a life consecrated, from first to last, to the service of God and humanity. 
there another to be compared to his with all its trials and temptations? Is there another oe 
has stood the fire of the world, and come out so unscathed? The humble preacher had x 
to be the ruler of Arabia, the equal of Chosroes and of Caesar, the arbiter of the daame ity 
nation. But the same humility of spirit, the same nobility of soul and purity of heart, a | 
of conduct, refinement and delicacy of feeling, and stem devotion to duty which had eee the 
the title of al-Amin, combined with a severe sense of self-examination, are ee ires 
distinguishing traits of his character. A nature so pure, so tender, and yet so herole, nse 
not only reverence, but love. And naturally the Arabian writers dwell with the P à 
satisfaction on the graces and intellectual gifts of the son of Abdullah. His courteous? > 
the great, his affability to the humble, and his dignified bearing to the presumptuous, P"? 
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„~ yniversal respect and admiration. His coun 
him srofoundly read in the volume of nature, tesa reflected the benevolence of his 


. . . u h | 
he elevated by deep communion with the Soul of the Daria Reine cs ‘with the 


licacy and refinement of feeling, his 
lions. He was most indulgent to his 
to be scolded whatever he did. "Ten 


stop them in the streets, and pat their little cheeks. He never struck any one in his life. The 
worst expression he ever made use of in conversation was, "What has come to him? May his 
forehead be darkened with mud?” When asked to curse someone, he replied, “I have not 


“He visited the sick, followed every bier he met, accepted the invitati 

dinner, mended his own clothes, milked his goats, and ‘waited oon Hinger piven 
summarily another tradition. He never first withdrew his hand from another's palm and turned 
not before the other had turned. His hand was the most generous, his breast the most 
courageous, his tongue the most truthful; he was the most faithful protector of those he 
protected; the sweetest and most agreeable in conversation; those who saw him were 
suddenly filled with reverence; those who came near him loved him; they who described him 
would say, “I have never seen his like, either before or after." He was of great taciturnity; and 
when he spoke, he spoke with emphasis and deliberation, and no one could ever forget what 
he said. “Modesty and kindness, patience, self-denial, and generosity pervaded his conduct, 
and riveted; the affections of all around him. With the bereaved and afflicted he sympathized 
tenderly ... He shared his food even in times of scarcity with others, and was sedulously 
solicitous for the personal comfort of every one about him." He would stop in the streets 
listening to the sorrows of the humblest. He would go to the houses of the lowliest to console 
the afflicted and to comfort the heart-broken. The meanest slaves would take hold of his hand 
and drag him to their masters to obtain redress for ill-treatment or release from bondage”. 


“He never sat down to a meal without first invoking a blessing, and never rose without 
uttering a thanks-giving. His time was regularly apportioned. During the day, when not 
engaged in prayers, he received visitors and transacted public affairs. At night he slept little, 
spending most of the hours in devotion. He loved the poor and respected them, and many 
who had no home or shelter of their own slept at night in the mosque contiguous to his 
house, Each evening it was his custom to invite some of them to partake of his humble fare. 
The others became the guests of his principal disciples. His conduct towards the bitterest of 


his i cy and forbearance. Stem, almost to severity, to 
enemies was marked by a noble caa persecutions towards himself 


the enemi i ffronts, outrages, and 
Wate in the pai 0 e O with the hour of trial ei the human heart—all 
uried in oblivion, and forgiveness was extended to the worst criminal! . | : 
"Fourteen centuries have passed since he delivered his gesor ore pma ansman 
no difference in the devotion he inspired, and today as then the Fal 


and on their lips those memorable words: - 


"May my life be th sacrifice, O P 






rophet of God." 






 www.urdukucabkhanapk.blodepoe Cote FX ~~ 


198 Islamic Studies 
| (A) The Prophet Muhammad (PBUH) as Diplomat 


(B) A Study of Prophet’s (PBUH) Letters to Particular Foreign Leaders 





(A) THE PROPHET MUHAMMAD (PBUH) As 


DIPLOMAT 





Outline: 
1. Introduction 
2. Diplomatic Activities of Prophet (PBUH) at Makkah 
a. Hilf al-Fudul 
b. Muslim Migration to Abyssinia 
c. Journey to Ta'if 
d. Al-Aqaba Pledges 
3. Diplomatic Activities of Prophet (PBUH) at Medina 
Reformation of Medina 
Constitution of Medina (Meethaq-e-Medina) 
Treaty of Hudaybiyyah: A Diplomatic Activity Par Excellence 
Correspondence with Foreign Leaders / Arabian Kings /Chieftains 
Other Diplomatic Acts/Norms of Prophet (PBUH) 
Prophet's Treatment of the Envoys from other States 
Establishment of Guesthouse for Envoys 
h. Giving Presents to Envoys: 
4. Conclusion 


ampan 


Introduction: 
The Prophet Muhammad (PBUH)was a diplomat par excellence who was 


engaged in various diplomatic activities during his propagation of Islam and leadership over 
the growing Muslim Ummah. He established a method of communication with other tribal or 
national leaders by writing them letters, sending and receiving envoys, and visiting them 
personally, such as at Ta'if. The Prophet (PBUH) had not only initiated contact with other 
leaders within the Arabian Peninsula, but also sent his ambassadors and letters beyond the 
boundaries of Arabian Peninsula. Instances of written correspondence include letters 
to Heraclius, the Negus,and Khosrau etc. When the Prophet (PBUH) arrived in Medina in 
622, local tribes, mainly the Banu Aus and Banu Khazraj, had been feuding for several 
decades. The Prophet (PBUH) addressed this by establishing the Constitution of Medina: 3 
document which regulated interactions between the different factions, to which the respective 
parties agreed. This was a different role for him, as he had remained only a religious figure 
during his time in Makkah. The result was the eventual formation of a united commun 
in Medina, as well as the political supremacy of the Prophet (PBUH) was acknowledged hg f 
tribes and communities settled in and around Medina. The Prophet (PBUH) also participa ) 
in agreements and pledges such as "Pledges of al--Aqaba" (Bayt al-Ugbah | aN od 
the Treaty of Hudaybiyyah, and the "Pledge of the Tree"(Bayt a/-Ridwan). He reportedly aa 

a silver seal on letters sent to other notable leaders who were requested to convert to Islam. 


: me 
, Here we delve deep into the details as to how the Prophet (PBUH), the ep a 
Diplomat of his time, engaged with leaders of various tribes, communities, nation 
number of occasions in his life time. 


a 





www.urdukutabkhanapk.blogspot.com 


Study of Sirah of Prophet Muhammad (PBUH) 199 


| piplomatic Activities of Prophet (PBUH) at Makkah 
‘ I: 
~ pilfal-Fudu 
Hilf al-Fudul was an alliance created by various Makkans. whi | 
f ; ch also include the 
prophet (PBUH), wherein the chiefs and members of tribes pledged to: 


a, Respect the principles of justice: 
b. Collectively intervene in conflicts to establish justice and peace 
c. To make the pact imperative and sacred, 


| Later on, after proclaiming Islam, Prophet (PBUH) still acknowledged the validity of 
| the pact, ignoring the fact that most of the members were non-Muslim as it was his habit to 
= standby his word and stood against injustice. 


Muslim Migration to Abyssinia (615-617) 

The Prophet (PBUH)'s commencement of public preaching brought him stiff 
opposition from the leading tribe of Makkah, the Quraish. Although the Prophet (PBUH) 
himself was safe from persecution due to protection from his uncle, Abu Talib ibn ‘Abd al- 
Muttalib some of his followers were not in such a position. A number of Muslims were 
mistreated by the Quraish; some were beaten, imprisoned, or starved. It was then, in 615, 
that the Prophet (PBUH) resolved to direct fifteen Muslims to emigrate to Abyssinia to 
receive protection under the Christian ruler, the Negus, Ashama bin Abjar. Emigration was a 
means through which some of the Muslims could escape the difficulties and persecution 
faced at the hands of the Quraish, it also opened up new trading prospects which was made 
possible through the diplomatic foresight of the Prophet (PBUH). 


| The Quraish, on hearing the attempted emigration, dispatched a group led by ‘Amr 
ibn al-'As and Abdullah ibn Abi Rabia ibn Mughira in order to pursue the fleeing Muslims. 
They were unsuccessful in their chase however as the Muslims had already reached safe 
territory, and so approached the Negus, appealing to him to return the Muslim migrants. 
Summoned to an audience with the Negus and his bishops as a representative of The 
Prophet (PBUH) and the Muslims, Ja`far ibn Ab? Tālib spoke of the Prophet (PBUH)'s 
achievements and quoted Qur'anic verses related to Islam and Christianity, including some 
from Surah Maryam wherein he praised the noble character of the Prophet (PBUH), 
eana the main features of monotheistic religion of Islam and pleaded for the refuge in his 
ingdom. 


The Negus, greatly impressed, consequently allowed the migrants to stay, sending 
back the emissaries of Quraish. It is also thought that the Negus was converted to Islam. The 
Christian subjects of the Negus were displeased with his actions, accusing him of leaving 
Christianity, although the Negus managed to appease them in a way which, according to Ibn 
Ishaq, could be described as favourable towards Islam. Having established friendly relations 
With the Negus, it became possible for the Prophet (PBUH) to send another group of 
Migrants, such that the number of Muslims living in Abyssinia totaled around one hundred. 


















Journey to Ta'if (619): 

_ near et (PBUH) set out from Makkah to travel to the town of 
Ta'if in Order a th gare EE Bay na mainly those of Banu Thaqif (such as Abd- 
Ta-Layl ibn Amr). The Prophet (PBUH) invited them to Islam. The reason for the Prophet 
| (PBUH) directing his efforts towards Ta’if was owing to the lack of positive response from the 
dem; Of Makkah to his message until then and sense of insecurity that emerged after the 
“Smise of Abu Talib, his patron uncle and Syeda Khadija (R.A), his supporting wife. 

In rejection of his message, and fearing that there would be reprisals from Makkah for 
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having hosted the Prophet (PBUH), the groups involved in meeting with the Pro i 


began to incite townsfolk to pelt him with stones. Having been beset and puue 


the wounded Prophet (PBUH) sought refuge in a nearby orchard. Resting under 3 at 
it is here that he invoked God, seeking comfort and protection. However thie PS Ving 
Prophet's diplomatic effort in personal capacity to convince the Taif chieftains Phi th 
refused. It may be mentioned here that in the "Year of Delegates” (Aam al-Wufu 4 ach t 

same Thaqif Tribal Chieftains sought audience from the Prophet (PBUH) after the ¢ AH) 
of Makkah and Taif. The Prophet (PBUH) treated them gently and hosted them in = ey 
camp. Allama Suleiman Nadvi, in his Khutbat e Madras, narrates that the Prophet Specia 
have long discussions with these chiefs and told them of his struggle for the prpogan ® 
islam. Empresses by the nobility of character of and extraordinary caring treatment of ae of 
by our beloved Prophet (PBUH), they embraced Islam. 1S fog 


Al-Aqaba Pledges (620—621): 

In the summer of 620 during the pilgrimage season, six men travelling from Mas 
came into contact with the Prophet (PBUH). Having been impressed by his Message + 
character, and thinking that he could help bring resolution to the problems being faced i 


Medina, five of the six men returned to Makkah the following year bringing seven others, 


i. First pledge at al-Aqabah: 
Following their conversion to Islam and attested belief in the Prophet (PBUH) as the 
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messenger of God, the twelve men pledged to obey him and to stay away from a number g | 


Islamically sinful acts. This was known as the "First F’’sdge of al-'Aqaba." 
Following the pledge, the Prophet (PBUH) decided to send a Muslim 


"ambassador", Mus’ab ibn ‘Umair, to Medina in order to preach Islam to the people of | 


Madinah. 


ii. Second pledge at al-Agabah: 
Converts to Islam came from nearly all Arab tribes present in Medina, such that by 
June of 621 there were seventy-five Muslims coming to Makkah for pilgrimage and to meet 
the Prophet (PBUH). Meeting him secretly by night, the group made what was known as the 
“Second Pledge of al-"Aqaba", or the "Pledge of War" .Conditions of the pledge, many of 
which similar to the first, included obedience to the Prophet (PBUH), “enjoining good and 
forbidding evil" as well as responding to the call to arms when required. 


Reformation of Medina (622): tu of 
The demography of Madinah before Muslim migration consisted many 
two pagan Arab tribes; the Banu Aws and the Banu Khazraj; and at least three Jewish oo 
the Banu Qaynuga, the Banu Nadir, and the Banu Qurayza. Madinan society, for ag 
decades, had been scarred by feuds between the two main Arab tribes and thelr ie 
The Jewish tribes had at times formed their own alliances with either one of the Arab mdi 
The oppressive policy of the Khazraj who at the time had assumed control Over" peen 
forced the Jewish tribes, Nadir and Qurayza into an alliance with the Aus who" 
significantly weakened. The culmination of this was the Battle of Bu'ath in 617, 


Khazraj and their allies, Qaynuqa, were soundly defeated by the coalition © 
supporters. 


__ Although formal combat between the two clans had ended, hostilities bewa) a 
continued even up until the Prophet (PBUH)'s arrival in Medina. The Prophet ching 
been invited by some Medinans, who had been impressed by his religious Prisco 
manifest trustworthiness, as an arbitrator to help reduce the prevailing factional % ye 
Prophet (PBUH)'s task would thus be to form a united community out of these he 
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elements, not only as a religious D 


l i reacher, b rii : 
help resolve the ongoing disputes. ut as a political and diplomatic leader who could 


had migrated to Madina with a group of his followers, 


given Shelter by members of the 


The source of authority was transferred f ia) 
Lewis writes the community at Medina became rom public opinion to God. Bernard 


objectives of Prophethood could be achieved. 


The signing of the constitution could be seen as indicating the formation of a united 
community, in ways similar to a federation of nomadic clans and tribes, as the signatories 
were bound together by solemn agreement. The community, however, now also had a 
religious basis. Extending this analogy, Montgomery Watt argues that the functioning of the 
community resembled that of a tribe, such that it would not be incorrect to call the community 
a kind of “super-tribe". The signing of the constitution itself displayed a degree of diplomacy 
by the Prophet (PBUH), as although he envisioned a society eventually based upon a 
religious outlook, practical consideration was needed to be inclusive instead of exclusive of 
the varying social elements. | 


Both the Aws and Khazraj had progressively converted to Islam, although the latter 
had been more enthusiastic than the former: at the second pledge of al- Aqaba, the numbers 
of Khazraj to Aws present was 72:3; and at the Battle of Badr, 175:63. Subsequently, the 
hostility between the Aus and Khazraj gradually diminished and became unheard of after the 
Prophet (PBUH)'s death. According to Maulana Mubarakpuri, the 'spirit of brotherhood’ as 
infused by the Prophet (PBUH) amongst Muslims was the means through which a new 
society would be shaped. 


's i ing i i i ltthough he 

The result was the Prophet (PBUH)'s increasing influence In Medina, a 
was most probably only considered a political force after the Battle of Badr, more so te the 
Battle of Uhud where he was clearly in political ascendency. To attain complete control over 
Madinah, the Prophet (PBUH) would have to exercise considerable political and military 


skills, as well as religious skills over the coming years. 


Treaty of Hudaybiyyah: A Diplomatic Activity Par Excellence 
Events at Hudaybiyya (628): 

In March 628, the Prop i 
out with a group of around 1,400 companians. 
Makkah for pilgrimage, the Quraish sent out a for 


; went to and fro in order to negotiate 

: It wa wva that a number of envoys 5 as “en ANNON. 10 
with the Quraish Tuite te negotiations, Usman ibn Affan sie ra. arre 
convene with the leaders in Makkah, on account of his high reg 
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j i iani tly been murd 
his entry into Makkah, rumours ignited that Usman had subsequen ered b 
Quraish. The Prophet (PBUH) responded by calling upon the pilgrims to make a pleg Sh 
to flee whatever decision he made) if the situation descended into war with Makkah The 


" eee ‘ 4 a Is 
pledge became known as the "Pledge of Good Pleasure" (Arabic: olsa ias, payin, = 
ridhwan) or the "Pledge under the Tree . 


i ivity at Treaty of Hudaybiyya: 

sy aaar wir the rumour of Usman's slaying proven untrue, Negotiations 
continued and a treaty was eventually signed between the Muslims and Quraish. Conditions 
of the treaty included the Muslims’ postponement of the lesser pilgrimage until the following 
year, a pact of mutual non-aggression between the parties, and a promise by the Prophet 
(PBUH) to return any member of Quraish fleeing from Makkah without the permission of their 
parent or guardian, even if they be Muslim. Some of the Prophet (PBUH)'s followers were 
upset by this agreement, as they had insisted that they should complete the pilgrimage they 
had set out for. Following the signing of the treaty, the Prophet (PBUH) and the 
pilgrims sacrificed the animals they had brought for it, and proceeded to return to Medina. | 
was only later that the Prophet (PBUH)'s followers would realize the benefit behind this 
treaty. These benefits, according to an historian, included that of the Makkans to recognize 
the Prophet (PBUH) as an equal; a cessation of military activity, boding well for the future: 
and gaining the admiration of Makkans who were impressed by the incorporation of the 
pilgrimage rituals. Thus the Prophet (PBUH) was able to win the hearts of the Makkans whit 
his peaceful and diplomatic efforts which were manifested in 8 A.H when whole of Makkah 
embraced Islam during its conquest. 


Correspondence with Foreign Leaders / Arabian Kings /Chieftains 

During the time when the conclusion of the Peace Treaty of Hudaybiyyah was 
bringing security to the Muslims from the threat of the Quraish, Prophet (PBUH) sent letters 
through diplomats to several heads of States, including the Great Ruler of Rome, the King of 


Abyssinia and the Great Ruler of Persia, inviting them to Islam. This was done in the 
fulfillment of his universal mission. 


The Prophet (PBUH) dispatched ambassadors carrying his letters to different toen 
leaders. The list of which is given below (the detail of the letter has been placed at the end 0 


this topic extracted from the book “Sealed Nectar’ written by Maulana Safi ul Rahman 
Mubarakpuri): 


‘| Foreign leader Country/Designation | Muslim Ambassador 
Ashama bin al-Abjar | King of Abyssinia Amr bin Umayya Al- | He venerated and 
Darimi accepted Islam - 
Maqawais King of Egypt Hatib bin Abi Baltaa | He venerated but 
not accept Islam 
Khosrau Emperor of Persia Abdullah bin Hudhafa | He tore apart dr 
Al-Sahmi letter and did nO 
accept Islam F 
| 
King of Rome Dihya Kalbi He venerated bul 
: not accept lslam 
Governor of Bahrain | Alaa ibn Al-Hadrimi He venerated and 
) accepted Islam 
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Country/Designation Musli 
Governor of Yamama 












m Ambassador 
Sulait bin Amr Al- 
miri 





Response 


He venerated but did i 
not accept Islam 


He did not accept 
Islam 











King of Damacus 





Shuja bin Wahib 


Amr bin Al-Aas They venerated and 


accepted Islam 


other diplomatic Acts/Norms of Prophet (PBUH): 


» Firstis the practice of sending and receiving di 1. 
and immune, which can be deduced from g diplomats. Diplomats were inviolable 


omatic. eiaei Iperor. This discovery of the rules 

i l 

costomary status of the envoys Olability in the 7th century reinforces the 

e Second is the law of treaty which governed the conclusion of treaties, the binding 
effect of treaties and the effects of breaches of treaties. For example, the negotiation 
between Prophet (PBUH) and the Quraish plenipotentiary in concluding the Treaty of 
Hudaybiyyah. Pacta sunt servanda was already a principle then; otherwise the 
Quraish’s conduct would have been unpredictable making it pointless for the Prophet 
to agree terms with the tribe. The rule on termination of a treaty is evidenced from the 
conduct of the Prophet (PBUH in considering that the bilateral peace treaty had been 
terminated by a material breach thereof by the Quraish and that consequently the 
suspended state of war resumed. When the Prophet (PBUH) entered Makkah, the 
Quraish did not protest on the former’s resort to war, which means that the Quraish 
accepted that it was at fault in breaching the treaty. 


s. Third is the law of State responsibility which had also existed then. This can be 
seen from Prophet (PBUH)’s demand for reparation from the Roman Empire for the 
violation of the person of his diplomat. Another proof is the reparation that the 
Prophet (PBUH) made to the Quraish for wrongdoings committed by his followers. 
Sent for a spying mission, the Muslims contravened his instruction and violated the 
law of war then. Taking the form of restitution and compensation, the Prophet 
(PBUH) released two persons who had been wrongly captured and paid 
compensation to the family of a person wrongly killed by the Muslim mission involved 
in espionage activity. 


ere called Wafd meaning the delegate 


The envoys that came to meet the Prophet w e meetings should be added 


body. The delegate meetings of the Prophet were over Pa: SR 
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to the Prophet's negotiations with the tribal and state envoys before the year 6 Aj E 
of the Prophet's wufud are cited below: Aaa 
> Bani Hadhramaut wafd in which one of the rulers of the Hadramaut re 
negotiated with the Prophet (PBUH). 
> Hozan Wafd was delegates who met the Prophet (PBUH) in Jaarana whe 
returning from Ta'if. 
> Church tribe Wafd who led by Asad bin Hartha Kalbi met the Prophet, 


> Al-Yamama Wafd, that included Talqibn Ali and Talq ibn Qays, negotiated w; 
Prophet (PBUH) about Al-Yamama people in Medina . MIIA the 

> Hamdan Wafd that is reported by Ibn Hisham to include 120 peo 
representing a single tribe. 

> Tamim Wafd that arrived in Medina in the year 9 AH accompanied by a gro 
delegates from Bani Zaniyeh tribe. UP of 


> Bani Baka' Wafd met with the Prophet (PBUH) in 9 AH and comprised 9 people 
of them was a one-hundred-year-old man named Muawiyah bin Thor . ie 


> Bani Amer bin Tafil Wafd in which a member, Bani Amer bin Tafil, had former 
claimed leadership and aimed to assassinate the Prophet. 


> Taghlab Wafd included 16 members some of whom were Christians and Zarin from 
Halab (Aleppo). 


The Prophet's meetings with delegates increased in the year, 9 AH, called “Aam al- 
Wufud" (year of delegates). The content of negotiations included economic aids, research 
about Islam, signing peace treaty and treaty of neutrality. In all negotiations, the Prophet 
(PBUH) treated the envoys from other tribes respectfully. Although some of the Prophet's 
envoys were tortured, abused and killed. He never violated the impunity of foreign envoys as 
though the death or tortures of the Prophet's envoys were their own fault, and the Prophet 
accepted the responsibility for their fault. In case the foreign envoys insulted or disrespected 
the Prophet, he never abused them and treated them mildly. An example of the Prophets 
treatment of foreign envoys, which was a development in diplomatic and consular law, was 
the negotiation between Urwah ibn Mas'ud and the Prophet (PBUH). As the delegate of the 
Quraish, Urwah touched the Prophet's beard to disparage him during negotiations. Despite 
this threatening and humiliating behavior, the Prophet (PBUH) started performing ablutions 
calmly, which is considered as an important clue in the Prophet's treatment of delegates 1400 
years ago when the envoy disparages the host but is not abused at all. However, during the 
Same negotiations, the Prophet's envoy was abused by the Quraish leaders. 


| . Another example of the Prophet's fair treatment of envoys is Bani Had 
in which Wael bin Haff, one of the rulers of Hadhramaut region, met and nego , 
Prophet. To welcome them, the Prophet spread his cloak on the ground for them to sit on r 
prayed for. The Prophet provided Hareth, who leading 400 people came to negotiate W 
him, with provisions and food on their return. Even when the foreign envoys vir al- 
humiliating behavior, the Prophet did not violate their impunity and reserved their rights. aul 
Siyar al-Kabir, Sheybani reports that a foreign envoy came to meet the Prophet (P tan 
and spoke disrespectfully while delivering his message to the Prophet. ‘If you Wer? sat 
SNo | would sentence you to death,' answered the Prophet (PBUH). This Is aor nol 
Pra = the Prophet (PBUH) asserts that he would sentence him to death if he W him 
id wav his indicates the Prophet's commitment to the diplomatic law develope ecaus? 
a Sitti ago. The stronger host is insulted by the envoy but does not harm him avert? 
to Islam. H ent to envoy's impunity. Musaylimah went to Medina in 10 AH and was = to the 
m. However, on return to his hometown, he claimed he was a prophet. He wre 
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Ibn Fare'e says, “the Quraish sent me to the Pro 


prophet, | felt Islam in my heart. | told the Prophet | did no 
The Prophet (PBUH) answered he would not break the a Me Ara AE e irifi fe 
Quraish and pour my heart out to them and then return to him”. Based on this story, some 
reason that once an envoy Is converted to Islam in an Islamic country and want, 4 take 
refuge, he is not accepted because it is considered as breaking the pact with the sender 
state. This IS 2 clear example of Muslim's dedication to the fulfillment of promises toward the 
sender countries. 


phet as their envoy. When | met the 


Guesthouse for Envoys: 

The Prophet's behavior consistent with Quranic teachings is highly appreciable as he 
receives the envoys and representatives of foreign states as his guests. During their 
mandate, the delegates enjoyed full impunity and respect so that they could deliver their 
message without any limitations. The Prophet (PBUH) observed certain formalities in 
welcoming the envoys. He dressed in formal attire and formally welcomed them. The envoys 
were received and stayed in Dar-ul- Zeyfan (guesthouse) that was protected and safe, which 
is considered as an example of the impunity of diplomatic and consular accommodation. 


Giving Present to Envoys: 
The Prophet (PBUH) treated the envoys based on their personal status and the 


status of senders. That is, he changed the level of relations or negotiations but not respect 
and treatment. It was customary to give presents to the envoys. History records examples of 
the Prophet's presents to envoys. For instance, the Prophet donated 500 Dirham to Cesar's 
agent in Oman. He blessed the Kisra's messenger in Yemen and offered him a waist belt 


ornamented with gold and silver. 


= | t cellence. He 

Now we can conclude that the Prophet (PBUH) was a diploma ogre panes, ris 
was engaged in various diplomatic activities .He sent his diplomats to span j cic nging 
letters in which he called them to embrace Islam. This act J rë Li . a p ioe giei 
States, namely: Abyssinia, Bahrain and Oman. When one s apama E (PBUH)'S 
d duties under international 


aw, and to claim for reparation are proofs that he was a elia a 
lop most ambassador of Islam. Besides he preferred Sk Bor 
egional and international issues by means of conciliatory Salting athe 
also approved of diplomatic immunity and respected me vi ing waders and some leaders 
e accepted the international legal status of the forelg 


'€ciprocated the same to him. 


77?" M 
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(B) A Study of Prophet’s (PBUH) Letters to 


Particular Foreign Leaders 
(PCS BALOCHISTAN 2007) 





The Prophet’s (PBUH) Diplomatic Mission to Spread the Message of Islam beyong 


Arabia through Letters to Foreign Leaders: | l 
Late in the sixth? year A.H/ (628), on his return from Hudaybiyyah, the Prophes 


(PBUH) decided to send messages to the kings beyond Arabia calling them to Islam. In Order 
to authenticate the credentials of his messengers, a silver seal was made in which Were 
engraved the words: "Muhammad the Messenger of Allah". Ambassadors were chosen on 
the basis of their experience and knowledge, and sent on their responsibilities in Muharram in 
the year 7 A.H / 629 A.D. 
1. LETTER TO ASHAMAH BIN AL-ABJAR, KING OF ABYSSINIA (ETHIOPIA) 

Negus, king of Abyssinia (Ethiopia), whose name was Ashamah bin Al-Abjər 
received the Prophet's message, dispatched by Amr bin Umayyah Al-Darimi (R.A) which At 
Tabari referred to, either late in the sixth year or early in the seventh year A.H. Deep Scrutiny 
into the letter shows that it was not the one sent after the Hudaibiyah event. Wording of the 
letter rather indicates that it was sent to that king when Ja'far and his companions immigrated 
to Abyssinia (Ethiopia) during the Makkan period. One of its sentences read: "I have 
dispatched my cousin, Ja'far with a group of Muslims, to you. Do be generous towards them 
and do not oppress them.” 

Al-Baihaqi, on the authority of Ibn Ishaq, gave the following contents of the Prophets 
letter sent to Negus: ; 

"This letter is sent from Muhammad, the Prophet to Negus Al- Ashamah, the king of 


Abyssinia (Ethiopia). 










“Peace be upon him who follows true guidance and believes in Allah and 
His Messenger. I bear witness that there is no God but Allah Alone with no 
associate, He has taken neither a wife nor a son, and that Muhammad is 
His servant and Messenger. I invite you to enter Islam; if you embrace 








- 
Or o 144% 


- j palua 


"Say (O Muhammad (PBUH)): ’O People of the Scripture (Jews and 
Christians), come to a word that is just between us and you, that we 
worship none but Allah, and that we associate no partners with Him, and 
that none of us shall take others as lords besides Allah.’ Then, if they turn 


: 'Bear witness that we are Muslims. ” 
Should you reject this invitation, then you will be held responsible for all the evil 
the Christians of your people.” 







s of 
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aboy rted 
meedullah exerte painstaking effort and u -Oaiyim's narration. Dr 
fo text of the letter, which reads as follows: sed all means of modern technology to verify 


"In the Name of Allah, the Most Gracious, the Most Merciful 


From Muhammad, the Messen 


“Peace be upon him w è : 

pene Sovereign, the Holy, the Source of th 
Giver of peace, the Guardian of faj Series 

of taith, the Preserver of safety. I bear 
witness that Jesus, the son of Mary, is the spirit of Allah and His Word 
which He cast into Mary, the virgin, the good, the pure, so that she 
conceived Jesus. So, she conceived him from Allah’s spirit and breathin 
as He created Adam by His Hand. I call you to Allah Alone with 56 
associate and to His obedience and to follow me, and to believe in that 
which came to me, for I am the Messenger of Allah. I invite you and your 
men to Allah, the Glorious, the All-Mighty. I hereby bear witness that I 
have communicated my message and advice. I invite you to listen and 
accept my advice. Peace be upon him who follows true guidance.” 


e The text of this letter is doubtlessly authentic, but to maintain that it 
was written after the Hudaibiyah event is still a question lacking 


definite evidence. ) 
The version Al-Baihaqi reported from IbnIshaq resembles the letters 
to the kings and princes of the Christians after Hudaibiyah since in it 


is mentioned: 
as él yi Y3 ail Ji xai YÍ atig; Wii ol pie Aa LA i tis) al G cs 
GL ya ii ia GE Sa od Ge GGJ Uas Gais i5 Yy Gi 
«() al 5 


'O People of the Scripture (Jews and 
Christians), come to a word that is just between us and you, that we 
worship none but Allah, and that we associate no partners with Him, and 
that none of us shall take others as lords besides Allah,’ Then, if they turn 

Aal-Imran 3:64 


away, say: ‘Bear witness that we are Muslims." 
mentions the name Ashamah. As for 


; Iso 
Just as mentioned in the others. It a ‘o me to be a letter that was written after the 




















"Say (O Muhammad (PBUH)): 





:, . r, 
death of Ashamah, addressed to his EENS proof other than the contents of the texts, 


mentioned. This i rvation with no ' i à 
but what is ir is pi epee Dr. Hameedullah seems caran herdara encan Bo A: 
Baihaqi from Ibn 'Abbas (R.A) is the one written alebin: i j Sn t And the truth of this is 
Successor, when the name of Ashamah is clearly red the letter t Negus, the latter 


: i delive Weg i sige 
oR only to Allah. When ‘Amr bin reine Jeacanidee to the floor, confessed his faith in 


the parchment and placed it on his eye 
Islam and wrote the following reply to the Prop het (PBUH). 
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"ln the Name of Allah, the Most Gracious, the Most Merciful” 
Muhammad, the Messenger of Allah Peace be 
upon you, O Prophet of Allah! And mercy and blessing from Allah beg; ie 
Whom there is no God. I have received your letter in which yoy have 
mentioned about Jesus, and by the Lord of heaven and earth, Jesus i8 not 
more than what you say, We fully acknowledge that with which you haye 
been sent to us and we have entertained your cousin and his companions, | 
be witness that you are the Messenger of Allah, true and confirming (thoge 
who have gone before you), I pledge to you through your cousin and 
surrender myself through him to the Lord of the worlds. 


The Prophet (PBUH) asked Negus to send Ja'far (R.A) and his companiong - th 





“From Negus Ashamah to 









iopia), back home. They came back to see the Prophet (PBUH) s 


emigrants to Abyssinia (Eth 
in Rajab 9 A.H., shortly after the Invasion of Tabuk. The Prophet 


Khaibar. Negus later died | | 
(PBUH)| announced his death and observed prayer in absentia for him. Another kin 


succeeded Negus to the throne and another letter was sent to him by the Prophet (PBUH 
but whether or not he embraced Islam is still a question yet to be answered. 


2. LETTER TO MUQAWAQIS, KING OF EGYPT: 
The Prophet wrote to Juraij bin Matta, called Muqawgis, the King of Egypt and 


Alexandria stating: 





"In the Name of Allah, the Most Gracious, the Most Merciful” 


From Muhammad, servant of Allah and His Messenger, to Muqawais, the 
leader of the Copts. - 


“Peace be upon him who follows true guidance. Thereafter, I invite you to 
accept Islam. Therefore, if you want security, accept Islam. If you accept 
Islam, Allah the Sublime shall reward you doubly. But if you refuse to do so, 
you will bear the burden of the transgression of all the Copts”: 


dy yd 5 ál Yy dW Sig Uy gl gua Lads HIlls Lisl abl y d 
Gh eii Ilo A OE Sail ogi be GG Kaas Gai Sats Vy the 
TA A 

"Say (O Muhammad): 'O People of the Scripture (Jews and Christians), come 
to a word that is just between us and you, that we worship none but Allah, 
and that we associate no partners with Him, and that none of us shall take 
others as lords besides Allah.’ Then, if they turn away, say: ‘Bear witness 
4 


that we are Muslims.” Aal-Imran 3: 


Hatib bin Abi Balta’ah (R.A) who was chosen to communicate the messag 
requested a meeting with Muqawgis before conveying the contents of the letter: He 
addressed Egypt's ruler saying: "There used to be someone before you who had acquired se 
Status of the supreme lord, so Allah punished him and made an example of him IM 
Hereafter and in this life; therefore, take warning and never set a bad example to others: 


Muqawqis answered: "We are in no position to give up our religion except for a 
u a 


one: "Hatib (R.A) resumed: "We invite i i 
À you to embrace Islam, which will suffice YOU ° and 
you may lose. Our Prophet (PBUH)has called people to profess this Faith, the Quraish * 


— 













ef 
al 
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Mugawais meditated over the conte 

ar? nts of the letter d id: " 
pe amea ochcyer He Sos naing eae tee nater a soe ae 
no der the affair deeply.” He took thee veer miest Seeds of Prophethood, and so 1 wil 
conside sh "PY. Re took the parchment and ordered that it be kept i o I wi 
casket. He called a scribe to write the following reply in Arabic: PORTA see 





"In the Name of Allah, the Most Gracious, the Most Merciful” 
From Mugawgis to Muhammad bin ‘Abdullah. 






Peace be upon you. I have read your letter and understood its contents 
and what you are calling for, I already know that the coming of a 
Prophet is still due, but I used to believe he would be born in Syria. I 
am sending you as presents two maids, who come from noble Coptic 
families; clothing and a steed for riding on, Peace be upon you." 


It is noteworthy that Muqawais did not avail himself of this priceless opportunity and 
he did not embrace Islam. The presents were accepted: Mariyah, the first maid, stayed with 
the Prophet (PBUH) and gave birth to his son Ibrahim; the other, Sirin, was given to Hassan 
bin Thabit Al-Ansari (R.A). The steed’s name was Duldul and it lived until the rule of 


Mu'awiyah (R.A). 
3. LETTER TO CHOSROES, EMPEROR OF PERSIA: 













"In the Name of Allah, the Most Gracious, the Most Merciful” 


From Muhammad, the Messenger of Allah, to Chosroes, King of Persia. 

Peace be upon him who follows true guidance, believes in Allah and His 
Messenger and testifies that there is no God but Allah Alone with no 
associate, and that Muhammad is His servant and Messenger. | invite you to 
accept the religion of Allah. | am the Messenger of Allah sent to all people in 
order that | may instill fear of Allah in every living person, and that the charge 
may be proved against those who reject the Truth. Accept Islam = = 
religion so that you may live in security, otherwise, you will be responsible tor 


all the sins of the Magians." 


‘Abdullah bin Hudhafah As-Sahmi (R 
It to governor of Bahrain, but we do not know as 
one of his men or chose ‘Abdullah himself. w 

The proud king was filled into anger by the style of the letter as the name of the 


Prophet had been put above his own name. He tore NX eel roopers anion tee 
dictated a command to his governor in Ye d a coup 


men to sen Badhan by name, immediately 
Prophet (PBUH) and bring him to his presence. The governor, Pa ahd adie the Prophet 
rent two men to Medina for the purpos 


e. As soon as the “om a eror of Persia, had been 
(PBUH) was informed by a Divine Reve rvez; the emp 
















was chosen to carry the letter. He carried 
tter dispatched it to Chosroes by 


.A) 
yet if the la 


lation that Pe 
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| 
murdered by his son. The Prophet (PBUH) disclosed to them the news ang t 


stunned. He added asking them to tell their new king that Islam would prevail everyw Sy Wer 
exceed the kingdom of Chosroes himself. They hurried back to Badhan and com era ane 
him what they heard. Meanwhile, Sherweh, the new king sent a letter to Badhan onc atey i 
the news and ordering him to stop any procedures as regards the Prophet (PBUH) in in | 
notice. Badhan, together with the Persians in Yemen, joined the folds of Islam, further | 


4. THE LETTER TO CAESAR, EMPROR OF ROME: 
Al-Bukhari gave a long narration of the contents of the letter sent by the Prophet 


to Heraclius, emperor of the Byzantines: (PRU) 






"In the Name of Allah, the Most Gracious, the Most Merciful” 


From Muhammad, the servant of Allah and His Messenger to 
Heraclius, the king of the Byzantines. 





Blessed are those who follow true guidance. I invite you to embrace 
Islam so that you may live in security. If you come within the fold of 
Islam, Allah will give you double reward, but in case you turn your 
back upon it, then the burden of the sins of all your people shall fall on 
your shoulders. 


á pèi Y5 ail Y) ai YÍ aig Giy ol gia AA Ny 1 ii tis ORIG oy 
JaN rP al 2 Yt HS | a Sooke ; dott | lle Ss lds 

| sages Isl sa Iss Gla all Gy 59 Ce GGS Leaks Lida) aai Yy Li a 
i A = G AK $ Ke 

"Say (O Muhammad (PBUH)): 'O People of the Scripture (Jews and 
Christians), come to a word that is just between us and you, that we 
worship none but Allah, and that we associate no partners with Him, 
and that none of us shall take others as lords besides Allah.’ Then, if 


they turn away, say: ‘Bear witness that we are Muslims." 
Aal-Imran 3:64) 


Dihyah bin Khalifah Al-Kalbi (R.A) was ordered to hand over the letter to the governor 
of Busra, who would in turn, send it to Caesar. 


Incidentally, Abu Sufyan bin Harb, who by that time had not embraced Islam, was 
summoned to the court and Heraclius asked him many questions about Muhammad (PBUH) 
and the religion which he preached. The testimony which this open enemy of the Prophet 
(PBUH) gave regarding the personal excellence of the Prophet's character and the good that 
Islam was doing the human race left Heraclius wonder-struck. 


Al-Bukhari, on the authority of Ibn ‘Abbas (R.A) narrated that Heraclius sent for “a 
Sufyan and his companions, who happened to be trading in Ash-Sham (Syria, ese 4 
Lebanon and Jordan), he came to lliya’ (Bait al-Maqdis). That was during the truce en UH) 
been concluded between the polytheists of Ouraish and Allah's Messenger C alate 
Heraclius, seated among his chiefs of staff, asked, "Who amongst you is the neares “eal 
to the man who claims to be a Prophet?” Abu Sufyan said: "I replied: 'I am pt 46 
relative to him from amongst the group.’ So they made me sit in front of him an Tell the! 
companions sit behind me. Then he called upon his translator and said (to him). eding that 
(i.e., Abu Sufyan’s companions) that | am going to ask him (i.e., Abu Sufyan) eo anit) By 
man who claims to be a Prophet. So if he tells a lie, they should contradict him (ins ave told 
Allah had I not been afraid that my companions would consider me a liar, | wou 


wit 
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Abu sufyan later said. 


jes y Sufyan’s testimony went as follows: "Mu 


aban tain strong family ties. 
d g him N E rm his impression which revealed full confidence in the 
thfulness of Mu rophethood: “I fully realize that Prophets come from noble 
. he does not have any previous example of Prophethood. Since none of his 
was a king, ie see then claim that he is a man trying to reclaim his father’s 
Kingdom. SO long Hs kc es = tell lies regarding people, he is for the more reason, 
immune to telling Nes egards Allah. Concerning his followers being those considered 
weak with numbers ever growing that is the case with Faith until it is complete. | have 
ynderstood that no instance of apostasy has as yet appeared among his followers and this 

nts to the bliss of Faith that finds its place in the human heart. Betrayal, as | see, is alien to 
im because real Prophets hold themselves from betrayal. You said he orders worship of 
allah with no associates, observance of prayer, honesty and abstinence, and prohibition of 
gganism, if this IS true, he will soon rule the place beneath my feet’. | have already known 
that a Prophet must arise but it has never occurred to me that he will be an Arab from among 
ou. If | were sure, | would be faithful to him; | might hope to meet him, and if | were with him, 
i would wash his feet.” Heraclius then requested that the Prophet's letter be read. The 
observations of the emperor and finally the definite and clear-cut exposition of the Islamic 
message could not but create a tense atmosphere amongst the clergy present at the court. 


They were ordered to leave." 


Abu Sufyan said, "While coming out, | said to my companions. The matter of Ibn Abi 
Kabshah (i.e., Muhammad (PBUH)) has become so prominent that even the king of Banu Al- 
Asfar (i.e., the Romans) is afraid of him.’ So | continued to believe that Allah’s Messenger 
(PBUH) would be victorious, till Allah made me embrace Islam." The king did not embrace 
Islam - for it was differently ordained. However, the Muslim envoy was returned to Medina 
with the felicitations of the emperor. : 


On his way back to Medina, Dihyah Al-Kalbi (R.A) was intercepted by people from 
the Judham tribe in Husma, who looted the presents sent to the Prophet (PBUH). Zaid bin 
Harithah (R.A) at the head of five hundred men was dispatched to that spot. He inflicted 
heavy losses on those people and captured 1000 camels, 5000 of their cattle and a hundred 
women and boys. One of the chiefs of Judham who had embraced Islam, filed a complaint 
with the Prophet (PBUH) who gave a positive response to the former's protest, and ordered 
that all the spoils and captives be returned. 


5. LETTER TO MUNDHIR BIN SAWA, GOVERNOR OF BAHRAIN: 
The Prophet (PBUH) dispatched Al Ala’ bin Al-Hadrami (R.A) to the governor of 


Bahrain, carrying a letter inviting him to embrace Islam. 7 
In reply, Al-Mundhir bin Sawa wrote the following letter: 


"Allah’s Messenger (PBUH)! I read your letter, which you wrote to the 
people of Bahrain extending to them an invitation to Islam. ows 
appealed to some of them and they entered the fold of Islam, w ; 
others did not find it appealing. In my country, there live pagin a 
Jews, and therefore you may inform me of the treatment to be extende 


to them." 
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The Prophet (PBUH) wrote the following letter in reply to his: = 


"In the Name of Allah, the Most Gracious, the Most Merciful” 
From Muhammad, Messenger of Allah, to Mundhir bin Sawa. 


Peace be on you! I praise Allah with no associate, and I bear Witnegg 
that Muhammad is His servant and Messenger. Thereafter, I reming 
you of Allah the Mighty and the Glorious. Whoever accepts 
admonition does it for his own good. Whoever follows my messenger, 
and acts in accordance with their guidance, he in fact accepts my 
advice. My messengers have highly praised your behavior. You shal] 
continue in your present office. Give the new Muslims full chance to 
preach their religion. I accept your recommendation regarding the 
people of Bahrain, and I pardon the offences of the offenders: 
therefore, you may also forgive them. Of the people of Bahrain 
whoever wants to go on in their Jewish or Magian faith, should be 


» 





6. LETTER TO HAUDHAH BIN 'ALI, GOVERNOR OF YAMAMAH: 








"In the Name of Allah, the Most Gracious, the- Most Merciful” 


From Muhammad, Messenger of Allah to Haudhah bin 'Ali. 

Peace be upon him who follows true guidance. Be informed that my 
religion shall prevail everywhere. You should accept Islam, and 
whatever is under your command shall remain yours." 







The envoy chosen was Sulait bin ‘Amr Al-’Amiri (R.A) who after communicating his 
message carried back the following reply to the Prophet (PBUH). 


“The Faith, to which you invite me, is very good. | am a famous orator and poet, the 
Arabs highly respect me and | hold a position among them. If you include me in your 
government, | am prepared to follow you." 


The governor then bestowed a reward on Sulait (R.A) and presented him with clothes 
made of Hajar fabric. He put all those presents before the Prophet (PBUH). 


The Prophet (PBUH) did not accept Haudhah’s demand. He usually turned down 
such authoritative tone, and would say that the whole matter was in the Hand of Allah, Who 
gave His land to whoever He desired. Gabriel (A.S) later came with the Revelation ha 
Haudhah had died. The Prophet (PBUH) in the context of his comment on this news, said: 


| 
"As for Yamamah, from it will come a liar claiming Prophethood after me, but he sha 
be killed." 


When someone asked who would kill him, he replied: 
"You and your companions" 
And it occurred as he said—Musaylimah Kadhdhab was from Yamamah. 


— 
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TTER TO AL-H 
7, LE ARITH BIN ABI SHIMR AL-GHASSANI, KING OF DAMASCUS: 









"In the Name of Allah, the Most Gracious, the Most Merciful” 
u 


From Muhammad, Messen 

id, ger of 
Peace be upon him who follows iro 
invite you to believe in Allah Alone 
will remain yours.” 


ah to Al-Harithbin Abi Shimr. 
Fron ge believes in it and trusts it. | 
NO associate; then your kingdom 





Shuja’ bin Wahb (R.A) had the hono 

é X . j 
the letter read in his audience, was madly fie 
of my country, l'Il fight him (the Prophet (PBUH)),” 
invitation to the fold of Islam. 


3. LETTER TO THE KING OF OMAN 
JULANDAI  SAIF 


g the letter to Harith, who upon hearing 
and uttered: "Who dares to dispose me 
and arrogantly rejected the Prophet's 


ER, AND HIS BROTHER ’ABD BIN AL- 















"In the Name of Allah, the Most Gracious, the Most Merciful” 


Muh in ' , 
Aine kie ammad bin 'Abdullah to Jaifer and Abd, the sons of Al- 


“Peace be upon him who follows true guidance: thereafter I invite both of 
you to the Call of Islam. Embrace Islam. Allah has sent me as a Prophet 
to all His creatures in order that I may instill fear of Allah in the hearts 
of His disobedient creatures so that there may be left no excuse for those 
who deny Allah. If you two accept Islam, you will remain in command of 
your country; but if you refuse my Call, you must remember that all your 
possessions are perishable. My cavalry would take possession of your 
land, and my Prophethood will assume superiority over your kingship.” 


‘Amr bin Al-Aas (R.A), who was chosen to carry the letter, narrated the following 
story that happened before he was admitted into the audience of Jaifer: "When | arrived in 
Oman | contacted 'Abd, who was known to be more mild-tempered than his brother, the 


following dialogue took place between him and me: 
‘Amr: “| am the messenger of Allah's Prophet coming to see both, you and your 
brother’. 


‘Abd: “You have to see my brother and | Garryins 
my senior in both age and kingship. Incidentally, what is the purpose of your mission? 


| ‘Amr: “We invite to believe in Allah Alone with no associale, to discard any other 
| deities and testify to the Messengership of Muhammad (PBUH). 

‘Abd: “O ‘Amr! You come from a no 
I 

| 


read to him the letter you are carrying. He is 


ble family, but first of all, tell me what was your 
father's attitude concerning this Faith? You know, we used to fallen nig steps ai ; 

‘Amr. “Death overtook him before believing In Muhammad's sta a sci 
had embraced Islam and had faith in tt before his death. | myself had adopted ine s$ 
attitude until Allah guided me towards Islam . 


‘Abd: “When did you embrace Islam?" 


‘Amr: “When | was in the court of the Negus, wh 
his people? 
d followed his steps . 


ks also?” 


o also entered Islam”. 


‘Abd: “What was the reaction of 


‘Amr: “They approved of him an 


‘Abd: “The bishops and mon 
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‘Amr: “They did the same". 


‘Abd: “Beware ‘Amr of lying, for this soon disgraces a person than any Other tn | 

‘Amr: "I never tell lies; moreover, our religion never allows it. ‘Abg: Has hing: 
been informed that the Negus accepted Islam? leran, | 

‘Amr: "Yes, of course". 

‘Abd: “How did you happen to know that?" 

‘Amr: “The Negus used to pay land tax to Heraclius, but when the former e 
islam, he swore he would discontinue that tax. When this news reached Heraci cy 
brother Al-Yannaq advised him to take action against Negus but he refused ang Me ine his 
he himself would do the same if he were not greedy of his kingship”. Ed thy 

'Abd: "What does your Prophet order you to do?” 

‘Amr: “He orders us to obey Allah Almighty and the All- Glorious, to be iòu 
maintain good ties with family kin; he forbids aggression, adultery, disobedience S ang | 
idolatry and devotion to the cross”. + Wing 

‘Abd: “Fair words and fair beliefs are those you are calling for. | wish MY bro 
would follow me to believe in Muhammad and profess his religion, but my brother S| 
greedy of his kingship to become a subordinate”. 0 

‘Amr: “Should your brother surrender himself to Islam, the Prophet (PBUH) woy 
give him authority over his people and take alms tax from the wealthy people to be given ty 
the needy”. 

'Abd: “That is fair behavior. But what is this alms tax you have mentioned?” 


Amr: “It is a Divine commandment that alms tax be taken from the well-to-do people 
who have surplus wealth and be distributed to the poor”. 


‘Abd: “I doubt if this can work among our people." 


_ ‘Amr stayed for some days to be admitted into Jaifer’s court until he was finally 
granted this permit. He said: "He asked me to hand him the letter to read it. After that he 
asked me how the Quraish had reacted and | answered: 'They had followed him, some outa! 
their own freewill and others overpowered by military fighting. Now, people have chosen 
Islam in preference to other creeds, and have realized through their mental insight that they 
had been straying in darkness. None, except you, is now out of the domain of Islam, so ! 
advise you to embrace Islam so that you can provide security to yourself and your country. 
Here, he asked me to call on him the following day. 


The following day he showed some unwillingness in receiving me but his brother, 
‘Abd, interceded and | was given the chance to see him again, but this time he addressed ™? 
in a threatening arrogant tone. However, after a private talk with his brother 4 
reconsidering the whole situation, both brothers embraced Islam and proved to be true 4 
Islam that had begun to make its way into this new area, 


Concluding Remarks: ot 

Through these letters, the Prophet (PBUH) managed to communicate his Messagi j 
most of the kings at that time; some believed, while others remained obstinate and pers! ting 
in their disbelief. However, these letters show the belief of the Prophet of Islam in adop 
diplomatic channels to convince the foreign leaders to embrace Islam. 
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outline: 
Introduction 


Prophet (PBUH) alters the Goals of War in Islam 

Principles of Warfare as Established by the Prophet of Islam: 

Objective of Warfare Altered in Islam 

Qualities of the Holy Prophet (PBUH) as a Military Commander/Strategist 
Military Strategies of the Holy Prophet (PBUH) 

Military Organization the Battles of Prophet (PBUH) 

A Look at the Battles of the Prophet (PBUH) 

List of Military Expeditions of the Prophet (PBUH) 


Sen Pak YH = 


introduction: 

The Prophet Muhammad (PBUH) is considered the history’s greatest military 
commander and war strategist the world has ever seen. He fought wars for the propagation 
of divine message and for the defense of the nascent Islamic polity in a most praiseworthy 
manner by losing least in men and material and gaining most in the wars as far as the results 
are concerned. The major leadership quality of the Holy Prophet (PBUH) was that he with 
minimum loss of humans achieved big success. According to the book Muhammad at 
Medina by Montgomery Watt the intensity of war waged by and under the Prophet (PBUH) 
was the least in the history which can be estimated from the fact that only 1058 (259 Muslims 
were martyred. while 799 non-Muslims were killed) causalities happened in 100 wars (27 
Ghazwat and 73 Saryat) led by or fought under the Prophet (PBUH) from migration of Medina 
to his death. In such a short span of eight years, he conquered Arabian Peninsula and 
established a stable government which is unprecedented in the history. He was the most 
righteous, the most insightful and the most alert military commander of his times. He was not 
only a man of superior military genius but also proved himself the Master of all situations 
Owning to the divinely assistance, devotion of his followers and diplomatic tactics he 
employed alongside the wars. Besides, all the battles that he fought constituted a model in 
‘heir application to the requirements of strictness, bravery and appropriate arrangements that 
Suited the terms and conditions of war. He had altered the aims of warfare: War in Islam is a 

Jihad for the purification of the land of Allah from deception, treachery, iS deeds, 
aggression and subjugation. It is a sacred war that aims at spreading security, safely, mercy 


i ights and fairness. . All of his wars were motivated 
compassion as well as observation of right uring the wars, he issued such principles of 


by s NE 
vations ree and were limited in nature. Even battles. He asked Muslims not to kill the 


are which reduced the human losses in the 
"omen, the children, the aged, the unarmed and non-combatants. 
None of the battles that he spe cag ay mobilization or a selection of misplaced 


st as a consequence of lack of military 
sagem or due to any other technical error in arm OO eo AE E O) 
“trategic Position. Regarding the events at Uhud and Hunain, 
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Qualities of the Holy Prophet (PBUH) as a Military Commander/Strategist: | 


ity of UH) is complete į 
The personality of the Holy Prophet Muhammad (PBUH) @ in all re 
He was entrusted to convey the message of Allah to all of humanity, All of his wars thes 
were for the cause of Allah and propagation of Islam. He was possessed of great wh 


i mili 
acumen and war stratagem in and outside the battlefield. litan 


i. Strong Belief in Allah: l 
The Prophet (PBUH) had absolute belief in Allah whose message he was carting; 


one hand (Quran) and the sword in the other. 


ii. Outstanding Achievements: | | 
Due to his qualitative leadership, without great loss, Muslims conquered more 


two million square kilometer in ten years’ time. Above all, he united a fractious Society Which 
has long history of unrest and unabated war. 


~ 
—_ ann tsi i -L 


iii. Minimum Human Losses: 

The major leadership quality of the Holy Prophet (PBUH) was that He with minimy, 
loss of humans achieved unprecedented success incurring minimum losses . According 1, 
the book Muhammad at Medina by Montgomery Watt the intensity of war waged by an, 
under the Prophet (PBUH) was the least in the history which can be estimated from the fag 
that only 1058 (259 Muslims were martyred while 799 non-Muslims were killed) causalitie 
happened in 100 wars (27 Ghazwat and 73 Saryat) led by or fought under the Prophe 
(PBUH) frorn migration of Medina to his death. In such a short span of eight years, he 
conquered Arabian Peninsula and established a s` ibile government which is unprecedented 
in the history. Victory like this did not go to any commander of the world. 


iv. Bravery: 

The Prophet (PBUH) was the bravest of the brave. As for the dauntless courage and 
valour of the Prophet of God, the testimony of Ali (R.A) the lion of God, is sufficient to 
illustrate the point. He says: “When the battle used to become fierce and the eyes seemed to 
be coming out of the sockets, we used to look for the Prophet in order to find a refuge behind 
him. Then, we found none closing up with the enemy as the Prophet. This was how il 
happened in Badr; we were taking shelter behind the Prophet who was then going at the 
enemy more closely than anyone of us.” 


v. Loving and Affectionate: | 
Every soldier wanted to sacrifice his life upon the Holy Prophet. At the time of battle 

Uhd when Kuffar surrounded him, the devout companions faced arrows and swords on thelr | 
own hands and while coming back from the battle of Uhd a Sahabia was waiting the Ho! ) 
Prophet Muhammad (PBUH). One of his companions told her that her husband has bee? — 
martyred, The other told that her son has been martyred but she continued to enquire abo! 
the safety of the Holy Prophet. When she was told that he is safe, she thanked God. The mf 
for the Holy Prophet was an integral part of belief of every Companion. | 


Military Strategies of the Holy Prophet (PBUH): 
i. Changing Philosophy of War: 5 
The Holy Prophet (PBUH) totally changed the philosophy of war. Previously. w 
were waged on personal grudges, racism, ravage, looting or putting pressure or showing f 
their powers. The Holy Prophet (PBUH) gave the concept of war as to fight in the way 


Allah merely for the propagation of Allah's message. By using the word of Jihad instead ° 
war, had broadened the meaning and objective of war. 
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ii. it is said in the Holy Qur'an that: 
SHES ARE oy Shes ET LEG, RAT 
(Jayy ” 


“Against them make ready your stre 


power, including steeds of war 
the enemies”, to stri 


The Holy Prophet Muhammad (PBUH 
i al 
imminent war. Therefore, Holy Prophet yi ways used te ’ 
mpanions i m an their fighting abilities, He maintained rie pena hth seetorcreg Rew 
among the ranks of fighting men. ry Strict discipline and order 







SOs adá, Gals sail jhe 


ngth to the 
k 


ne utmost of your 
€ terror into (the hearts of) 
al-Anfaal 8:60 






ij, Espionage and Surveillance of Enemy: 


Espionage is a crucial war strategy for risk a : 

PP sks! ssessment and b 
Keeping in mind the Haake: of espionage, the Holy Prophet (PBUH) or a 
to find out the enemy's plans, the strength of their forces and the nature of their weaponry 
army patrolling was also a major war strategy. For this purpose the Holy Prophet Muhammad 


PBUH) deployed his companions all over the Arabian Peni im i 
‘i enemy's activities insula who kept him informed of 


iv. secrecy in War Planning/Strategy: 

Keeping the cards close to one’s chest is an integral part of the war strategy to ward 
off the enemy to get aware/informed of war preparations as part of Counter Intelligence. The 
Holy Prophet (PBUH) was fully conscious of military strategy and of need for secrecy. 
Therefore, he always prepared his war plans very carefully and took every possible 
precaution that they were not disclosed to anyone except his close advisers with whom he 
used. to counsel regarding the preparations for and techniques of war. 


v. Innovative War Strategies: 
The Holy Prophet (PBUH) always adopted new war techniques and strategies in 
order to thwart the plans of enemy. Therefore, this method was used in the battle of Ahzab, 
when he dug out trenches. This was quite new war strategy and unexpected for the Arabs. 


vi. Effective Strategies in the Battlefield: y p 
The Holy Prophet (PBUH) always took advantage of his position and selected a 
better place for fighting i.e. in the battle of Badr he selected higher place and sandy land so. 


that in case of rain earth would be leveled. He selected that direction where sun yak in his 
back while sunlight beaming in enemy's eyes. in the battle of Uhud, he appointed archers to 
i > to remain there under all 


guard it. In the battle of Ahzab (Trench) he ordered his fighters 
circumstances to block enemy access to the trench. 


wr - with Fighters: i i, 
| The na charactar Ol the Holy Prophet (PBUH) was highest in its form. Allah says - 
nthe Holy Quran that: _ 
abe gh (td Als 
sublime morality”. 


“And most surely you conform (yourself) to (al-Qalam 68:4) 













) behaved with his companions in a noble . 


Therefore, the Holy Prophet sia 
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ated them equally. In the battle of Badr, there was “NE 






manner. He informally met and tre ; 
of conveyance i.e. one riding for three persons, upon which they rode one by one + a Shon 


i i |. He got dig out tre S Hoh 

UH) also used his conveyance with interva Out trench wit Mol 

ia see Ane Battle of Ahzab. Fairness was observed while distributing bon 
Resultantly, all his companions showed great sacrifice and determination. ’ 


ward Compromise/Reconciliation 
e OE his milttary superiority, the Holy Prophet (PBUH) always trieg “a 
get benefit through his compromise strategy, although he could eliminate the enemy's A 
The Treaty of Hudabiyah was apparently humiliating to the Muslims, but the companions . 
the Prophet (PBUH) remained quiet although they were disturbed at the harsh condition 
the treaty. However, later on, this treaty proved to be a “manifest victory’ over enemies : 


was the best example of peace loving leader. 


ix. Kind and Humane Treatment of Prisoners of War (PoWs): 

Before the advent of Islam, captives were killed brutally. After fixing in earth, arrows 
were thrown upon them. The Holy Prophet (PBUH) treated the prisoners well and adviseq his 
companions to treat them mildly. In the battle of Badr, seventy Kuffars were captured, The 
Holy Prophet (PBUH) distributed prisoners among his companions with strict instructions tha 
they should be well treated. They offered them food while.they remained hungry. The Holy 
Prophet (PBUH) forbade disrespecting them. He forbade killing the prisoners and liberated 
them on easy conditions. Some of the conditions for getting libety were: Embracing Islam 
paying ransom, or educating the Muslim children. 


Military Organization under the Prophet (PBUH): 

The Prophet (PBUH) was the Commander-in-Chief of the Muslim forces. Every adult 
male Muslim was a soldier. Every military expedition was commanded either by the Prophet 
himself or by someone expressly appointed by him. At first the Muslim forces were small 
detachments, but in later years of the Prophet's life, they consisted of large numbers. The 
expedition of Tabuk consisted of 30,000 soldiers. Strict discipline was maintained among 
them and a very high ethical code of conduct was enjoined upon each soldier. Breaches of 
discipline were strictly punished. There was no standing army. When a military expedition 
was to be sent, summons were issued to the allied tribes and to the Muslims in general to 
assemble for this purpose. 


|. Military Divisions: > 
Muslim armies consisted of infantry, cavalry and archers. As was the farh 
tradition, the army was divided into five military units or division, called the ‘Khums’ namely 
the Centre, the Right and Left flanks, the vanguard and the rearguard. A reserve, compre 
the cavalry, was usually kept in the rear to be used at the critical juncture in the battle. 
rearguard consisted of archers, while the two flanks were generally covered by the cavalry. 


ii. Army Formation: ine’ 
Each military unit was a column of three or four 'lines", called ‘Sufuf’. The yi 
consisted of lancers, who awaited the enemy attack, to be repulsed by their lances: 
the lancers was a line of the archers, who shot their arrows at the advancing enemy. h 
lancers had hurled their javelins and spears, and the archers had shot their arrows, 3 the 
to-hand fighting ensued. The moment the enemy showed signs of defeat or retre® 
Cavalry used to collect booty and spoils of war 


iii. Tribal Basis: gach 


The Muslim armies under the Prophet (PBUH) were organized on tribal basi®. net 
unit consisted of a tribe usually fighting under its Chief. Each tribe had its own tos jack 
borne aloft by its bravest member: The Prophet (PBUH) had always his own banner, * 
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Peacemaking Efforts of the Prophet at Makkah 
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A Look at the Battles of the Prophet (PBUH) 
Law of War and Peace in Islam 

Critical Assessment 
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idle 485 Yi adil ha; 


“We have sent you as mercy for all the worlds’.(Al-Anbiyah 21:107 








Introduction: 
The Prophet Muhammad (PBUH) was unequivocally the greatest peacemaker the 


world has ever seen. Islam is the religion of peace and the Prophet (PBUH) of Islam was the 
prophet of peace and safety. He always preferred conciliatory efforts, diplomatic channels, 
and compromising tactics over waging wars which results in huge losses of human life and 
property. All of his wars were motivated by self-defense and were limited in nature. Even 
during the wars, he issued such principles of warfare which reduced the human losses in the 
battles. He asked Muslims not to kill the women, the children, the aged, the unarmed and 
non-combatants. According to Montgomery Watt the intensity of war waged by and under the 
Prophet (PBUH) was the least in the history which can be estimated from the fact that only 
058 causalities happened in 82 wars led by or fought under the prophet from migration © 
s edina to his death. His stay at Makkah was testimony to this fact that he never resorted 10 
alla Makkans despite facing harshest treatment. Before his Prophethood, the Makkanš 

called him “Al-Sadiq” and “Al-Ameen” owing to his trustworthy and peaceful nature. 
ety 0" 


___ twas at Medina that he took the task of establishing an Islamic state and soci 
ie Ph bia te of Islam. He not only wrought harmony ph bo the warring tribes of Medin? 
ais 4 f Hi but also effected Brotherhood among the Muhajirins and Ansars. Beside ; 
Mitha aena. A jews of Median into the community of Muslims when he effected 35 
tastimony te Kist imilarly, _Sulh-e-Hudaybiyah, despite its stringent conditions. ign 
n i RS > peacemaking*efforts. The conquest of Makkah was the most peaceful vic a 
caused di ry and the Prophet (PBUH) declared amnesty for all including those ay 

sed disgraceful treatment to him and repeatedly planned and attempted to ke hs Y 
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e his migration j < 
life aae did TAY with a Acree The Hajjat al-Wada was last of his 
ae tity of human life, property he vious bloodshed of Jahiliyyah and decl Pa ORS 
sanctity iy ' nour etc. His letters to oth ared the inviolable 
of his preference of peaceful effort other head of states speak volumes 


S to promul 
Tae p gate the just order in the world over military 


gackground (War and Principles of 
Peace has been one of the 


inging about peace in society, in reality it is 
tia re peace materialized in the absolute sense. 

: ps poe aig eide violence between individuals, clans and tribes. With the 
formato a n A Owns as in Greece, innumerable wars followed over issues such 
as defense, expansion and for other reasons. These were followed by wars in the name of 


territorial expansion or the establishment of empires 
conquests of the Huns and others. pires, such as the Roman Empire, the 


Although Greece was considered an enlightened society, it had its share of wars. 
Even as Socrates argued against war, Greece witnessed wars between Athens and Sparta, 
the Trojan War, the conquests of Alexander the Great and more. The teachings of the Israeli 
Prophets too focused on peace as a way of life: 'Thou shalt not kill (Exodus 20:31) and ‘Let 
there be no strife' (Exodus 23: 4-5), Prophets such as Isaiah and Mica even prophesied a 
time when people would learn war no more, swords would become ploughshares, and there 
will be justice among nations (Isa. 2:4 and Mic. 4:3). Yet, Israeli history is replete with 
violence and war. : 


In the Axial Age came many monks, among them Buddha, Mahavira and Confucius 
who preached the virtues of peace to Kings and commoners alike. As Buddha said: 'If a man 
foolishly does me wrong, | will return to him the protection of my ungrudging love; the more 
evil comes from him, the more good shall go from me; the fragrance of goodness always _ 
comes to me, and the harmful air of evil goes to him.' It was his teachings that made Asoka 
the Great a pacifist, but only after witnessing the great destruction caused by war. The 
Prophet of Islam also came in the Axial Age and he advocated for peace. 


Islam Signifies Peace and its Apostle is Prophet of Peace: O00 
ieee is a religion of peace to its very core. The word Islam itself is derived from the 


Arabi | ich means peace. According to a tradition of the Prophet, ‘Peace is 
slam Aalan pehe is one of the constituents of Islamic faith. According et br kd 
Sahih al-Bukhari, ‘Indeed, God is Peace’. In the Quran divine guidance . sot oh z wai 
of peace. According to Islam, Paradise, the ideal human abode Is sacar Rader of 
The Quran states that, ‘reconciliation (Sulh) is best, and Juag ng tation God has decreed 
a aiid Wer, the wey rappers pier ekas a confrontational or a 
a ith only O ' i 

BA Aaaa ot ion pink to the Quran, God does hot Iie toa orton ma 
peace. According to a hadith of Al Bukhari, whenever the Prophe 


i ional), he would 
; i) and the harder (confrontationa l 
Aan OL AACE Oe OR essary islam decrees that violent way may not 


opted for the easier (nonconfrontational) one. He ic available. The wars fought by the 
, : ent of disputes IS a , 

ener fiha option af peaos panions were defensive In nature and subject to many 

z F ory. 

conditions, setting further limits to the ‘just war’ theory 


eet er a a A T ——— 
=z 2 ey waite: O 
= W she THA ns ‘i 
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Peacemaking Efforts of the Prophet at Makkah: N 


Dr Khalifa Abdul Hakim in his opus Islamic Ideology writes: 
igi to protect and establish itself +,. 
“Islam, the religion of peace, had to wage war elf. Th 
led to the vilification of Islam as a religion based on force rds propagated by the s ha 
Whoever has studied the rise of Islam with the seers insigni, as Var yle did, or w i i 
thers after him have done, can easily repudiay Ut 


. i nd many oO i 3 | 
sectarian bias as Gibbon a y het who was socially, economically and polit e thig 


_ Islam was presented by a propr 
page any AONAN might. He and his followers were persecuted by all possible ne 
$ 


ecade before he began to use force against force to defend himsei , 
Sonar we against ancient tribal savagery. He oni his followers sho 
unparalleled patience and perseverance against heavy ere A ey were deprived of a) 
worldly goods, deprived of the means of securing their daily bread, exiled and made tO flea 
from their homeland. No movement in history can show greater spirit of sacrifice and 
martyrdom. Even for a long time when they thought they were strong enough to hit back th 
were restrained by the Prophet who was waiting for a time when they could succeed in their 
mission with the least possible bloodshed. They were striving to establish not only their Owm 
creed but general religious liberty, where everyone could follow his own convictions, provides 
that he did not directly disrupt the minimum bonds of a peaceful social order. If the Prophet 
(PBUH) had started preaching his doctrines with big battalions at his back and Offering 
people the alternative of conversion or the sword, one could rightfully say that Islam js ; 
creed which spread at the point of the bayonet. But how could a creed, whose fundamental 
principle was that ‘there ought to be no compulsion in religion’, as the Quran has put 
explicitly, compel people by force to accept it? The simple question is: Where did these 
wielders of the sword come from? If the sword converted people to Islam, who converted the 
people who wielded the sword? Terrible force was used against the Prophet when he had no 
force except the force of truth and the force of his convictions. One by one his persecutors 
succumbed to his spiritual power, After accepting Islam, these erstwhile persecutors and new 
converts were persecuted by others. It is needless.to paint a horrible picture of the atrocities 
that they suffered. For more than a decade Islam was extremely non-violent. Slowly and 
steadily, the number of the faithful: increased, but the persecution continued and they were 
exiled. Then there came a time when they were.left with only two. alternatives: either to fight 
for their religious liberty or to perish. Who can blame-slam if it fought for its very existence? 


At Makkah 
e The Prophet (PBUH) did peaceful preaching. _— 
e The Prophet (PBUH).and his Sahaba suffered atrocities at the hands of pagan 
- Quraysh , “ 
+ The Prophet (PBUH) directed the oppressed companions to emigrate 5 
Abyssinia (Ethopia) 398 
‘ e Quraysh repeated efforts to kill the Prophet (PBUH) 
-= © Shib-}-Abi Talib, a general social boycott, a pact of injustice and aggression: 
e >The mistreatment during the Taif journey 


t oor l who 
__ [he Prophet (PBUH) never resorted to armed or militant rebuttal of the Quraysh 
not only refused his message but become his enemy bent upon taking his very life. 
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: dopted followin 
with which the nascent Muslim community and state faced 
ed. 


prophet (PBUH) Establishes Peace at Medina: 

At the time of the Prophet's advent into Me di 

who had been engaged in deadly conflict for years, h 
t of n 


existence of others depended on him. He at once set himself to the task of organizing into a 
social entity the varied elements which had gathered around: him as the minister of God. He 
substituted referees for the old tribal vendetta; he abolished the distinction of Aws and 
Khazraj; he comprehended the Jews and Christians in his little commonwealth, and planted 
germs of cordial relations among all believers; he proclaimed that a Jew, Sabian or Christian, 
whoever believed in God and future life and acted righteously, “on him shall come no fear." 
To a people wedded to the worst type of heathenism, to a race with whom the shedding of 
blood was a second nature, he taught purity and truth, self-restraint, charity, and love of one’s 


kind. | : | es : 
i ee " i n,“ hall drop his right of 
It shall be expiation with God," he said to them, “when one s | 
retaliation.” “He who shall mediate between men for a good purpose shall be the gainer 
thereby, but the mediator for evil shall reap the fruit of his doing. | | 
Unification of Warring Tribes of Aws and Khazraj: into the Ansars of Medina thus 


> X > . . . ity 
ending their longtime internal strife and animosi P 
* Establishment of Brotherhood: between Ansars of Medina and Muhajirins of 


oe d Mithaq- 
-i inah by means of the celebrate q 
spiring Jews of Madinah 
> He vaa rted the Ha penis affected peaceful settlement but also set an Avai 
i-Medina wherein he not only ho followed his exemplary treatment to 


for the successive Muslim rulers W 
nate a as Peace of Hudiabiya (m> œa) in which he 
Quraish but averted the war. 


* Treaty of Hudiabiya: 
accepted the harsh terms 2 bassadors with his letters 


mously known 
i nd condition of the 


l : ; ince ri to oe the fold of Islam. 
j r onvin 
to the foreign leaders to conv! 
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A | 
e Conquest of Makkah: during the conquest he declared amnesty fo, all | 


those who inflicted harsh treatment to him and his followerswhen he was 3 tice | 
the conquest of Makkah he received a p, th | 


e Wufud Delegations: after e re | : 
delegations and convinced them to accept Islam through his diplomatic activite, 4 
M 


successful negotiations. | | 
e Hajjat al-Wada:in his last sermon he abolished all the previous bloo 


vendetta. The Prophet (PBUH) declared: 
AS pa ga 


dshed ay 









“Behold! All practices of paganism and ignorance are now 
under my feet, The blood revenge of the Days of Ignorance (pre- 


Islamic time) are remitted”. 






A Look at the Battles of Prophet (PBUH): 
According to the book Muhammad at Medina by Montgomery Watt the intensity ¢ 


war waged by and under the Prophet (PBUH) was the least in the history which can bs 
estimated from the fact that only 1058 (259 Muslims were martyred while 799 non-Muslims 
were killed) causalities happened in 100 wars (27 Ghazwat and 73 Saryat) led by or fought 
under the Prophet (PBUH) from migration of Medina to his death. 


LAW OF WAR AND PEACE IN ISLAM: 
The rules which have been framed by Islam to make war civilized and humane. are of 


the nature of law, because they are the injunctions of God and His Prophet (PBUH) which 
are followed by Muslims in all circumstances, irrespective of the behaviour of the enemy. Itis 
now for the scholars to find out how far'the West has availed of the laws of war given by 
Islam fourteen centuries ago; and even after the adaptation of some of the laws of Islam how 
far the West attained those heights of civilized and humane methods of warfare which 


Muslims reached through the blessings of Islam. i 
Let us now find out what rights and obligations Islam recognize for an enemy. 


a... The Rights of the Non-Combatants: , ff 
Islam has first drawn a clear line of distinction between the combatants and the nor: 
combatants of the enemy country. As far as the non-combatant population is concerned a 
as women, children, the old and the infirm, etc., the instructions of the Holy Prophet (PBU | 


are as follows: 


“Do not kill any old person, any child or any woman" 
tale | (Abu Dawud) 


"Do not kill the monks in monasteries" or "Do not kill the people 
who are sitting in places of worship" (Musnad of Ibn Hanbal) 
he ground p 


During a war, the Prophet saw the corpse of a woman lying on t 0 


observed: “She was not fighting. How then she came to be killed?" From this S 
Prophet the exegetists and jurists have drawn the principle that those who 4 
combatants should not be killed during or after the war. 
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Now let us see what rights Islam has confe 
Torture with Fire: 


In the Hadith there is a sayi 

ying of the Proph 
pehove anyone except the Master of the Fire” phet that: “Punishment by fire do 
saying is that the adversary should not be puri ae Dawud), the injunction iadaa sie te 


ve, 
jj, Protection of the Wounded: 
“Do not attack a wounded ; 
Person"—thus sai | 
wounded soldiers who are not fit to fight, nor actually fitting fe: ee pba hs that the 
' ed. 


iii, The Prisoner of War Should not be Slain: 


“No prisoner should be Put to the n 
given by the Prophet (PBUH) sword’—a very dear and unequivocal instruction 


red on the combatants. 


iv. Noone should be Tied to be Killed: 
"The Prophet (PBUH) has prohibited 
captivity." 
v. No ree and Destruction in the Enemy's Country: 
Muslims have also been instructed by the Pro hat i 
: phet that if they should enter the 
enemy's territory, they should not indulge in pillage or plunder nor desiti the residential 


areas, nor touch the property of anyone except those who are fighting wi 
narrated in the Hadith: P ighting with them. It has been 


the killing of anyone who is tied or is in 






"The Prophet (PBUH) has prohibited the Believers from 
loot and plunder". a (Bukhari) 


"The loot is no more lawful than the carrion" (Abu Dawud 


Abu Bakr Siddiq, used to instruct the soldiers while sending them to war, "Do not 
destroy the villages and towns, do not spoil the cultivated fields and gardens, and do not 
slaughter the cattle." The booty of.war which is acquired from the battleground is altogether 
different from this it consists of the wealth, provisions and equipment captured only from the 
camps and military headquarters of the combatant armies.’ i 


vi.  Sanctity of Property: 






The Muslims have also been prohibited from taking anything from the general public 
ar the Muslim army occupies an area of the 


of a conquered country without paying for it in a w | 3 | 
enemy iy and 4 encamped there it does not have the right to use the things belonging 
to the people without their consent If they need. anything, they should purchase it from the 

A he owners. Abu Bakr Siddiq, while 


local population or should obtain permission from t 
instructing to Muslim armies being dispatched to the battlefront would go to the extent of 


saying that Muslim soldiers should not even use the milk of the milch cattle without the 
Permission of their owners. 


Vii. Sanctity of a Dead Body: __ f 
Islam has categorically prohibited ge 
corpses of their enemies as was PI acticed In 


Said in the Hadith: pr 
f ibited us from mutilating the corpses of the enemies". 
“The Prophet has prohibite | (Bukhari; Abo Dawud) 
n is highly instructive. In the battle of Uhud 


| ilating the 
ollowers from disgracing OF mutilating 
bia before the advent of Islam. It has been 


The occasion on which this order was gIVe 


SS E 
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ies of the Muslims who had fallen on the batti 

pecan Asaleti dy by ċutting off their ears and noses, ad te ant 
them together to put round their necks as trophies of war. Mahan igi y Hamza, the ų Ing 
of the Prophet, was ripped open by Quraish; his liver gs sea and chewed by Hing ` 
the wife of Abu Sufyan, the leader of the Makkan army. | . ts Ims were naturally engage, 
by this horrible sight. But the Prophet (PBUH) asked his fo oven not to mete out Sila 
treatment to the dead bodies of the enemies. This great example o orbearance and restra 

asonable man who is not blinded by prejudice or bias n nt 


: i nvince any re 
is sufficient to co ‘sent down by the Creator of the universe, and that if human 


is really the religion sen | ! 
acts NAN admission in Islam, then this horrible sight on the battlefield of Uhug would 


have provoked the Prophet (PBUH) to order his followers to mutilate the bodies of their 
enemy In the same manner. | 
viii, | Return of Corpses of the Enemy: l 

In the battle of Ahzab very renowned and redoubtable warrior of the enemy was killed 
and his body fell down in the trench which the Muslims had dug for the defense of Medina 
The unbelievers presented ten thousand dinars to the Prophet and requested that the dead 
body of their fallen warrior may be handed over to them. The Prophet (PBUH) replied "1 Py 
not sell dead bodies. You can take away the corpse of your fallen comrade”. 


c. Prohibition of Breach of Treaties: | | 

Islam has strictly prohibited treachery. One of the instructions that the Prophet used 
to give to the Muslim warriors while sending them to the battlefront was: “Do not be guilty of 
breach of faith”. This order has been repeated in the Holy Qur'an and the again and again 
that the enemy acts treacherously let him do so, you should never go back on your promise 
There is a famous incident in the peace treaty of Hudaybiyyah, when after the settlement of 
the terms of the treaty, Abu Jandal, the son of the emissary of the unbelievers who had 
negotiated this treaty with the Muslims, came, fettered and blood stained, rushing to the 
Muslim camp and crying for help. The Prophet (PBUH) told him “since the terms of the treaty 
have been settled, we are not in a position to help you out you should go back with your 
father. God will provide you with some other opportunity to escape this persecution." The 
entire Muslim army was deeply touched and grieved at the sad plight of Abu Jandal and 
many of them were moved to tears. But when the Prophet declared that "we cannot break the 
agreement,” not even a single person came forward to help the unfortunate prisoner so the 
unbelievers forcibly dragged him back to Makkah. This is an unparalleled example of the 
observance of the terms of agreement by the Muslims, and Islamic History can show many 
examples of a similar kind. ) 


d. Rules about Declaration of War: 
It has been laid down in the Holy Qur'an: 


the disbelievers m 
sacrificed their lives for 








G Y ail G el gin (gle agih) LAG AGS agi Ge GAG Ll 5 
-éll 





"And if you fear treachery on the part of a people, then throw 
back to them on terms of equality; surely Allah does not love the 
treacherous." ; (al-Anfaal 8:58) 









` if 
In this verse, Muslims have been prohibited from opening hostilities against the 


enemies without properly declaring war against them, unless of course, the adversary 
already started aggression against them. Otherwise the Quran has clearly give" 
injunction to Muslims that they should intimate to their enemies that no treaty exists 





m, and they are at war with them. The 
pat hostilities should not be started without decia, 
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critical Assessment: 
» Maulana Wahiduddin Khan (b. 1925) iş 


<> 


Of the view th 
supremely Successful as he always fol ad at the Prophet (PBUH was 
The Prophet of Peace YS followed the Principles of peace, and ah to him as 


Although Samuel Huntington ( 1927-2008) and 

others te! l; 
an Ais phe san ma as a religion that was spread through va oady borders d 
(186 ) reaching of Islam” concludes that “Islam was spread mak 


According to Karen Armstrong in her book ‘Muhammad: The P 

; na y : rophet for O n 
Islam is religion of peace and its Prophet preached tolerance and existence ie 
Former U.K Prime minister Tony Blair once remarked that “Tolerance is the defining 
characteristic of Islam” ae! NR mila 
Khalifa Abdul Hakim said that the Prophet Mohammed (PBUH) did not merely preach 
toleration; he embodied it into a law. To all conquered nations he "offered liberty of 
worship. Proselytism by the sword was wholly contrary to the practice of the Prophet 
Mohammed (PBUH), and wrangling over creeds was abhorred by him iy 
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THE PROPHET MUHAMMAD (PBUH) AS 
EDUCATOR 






(PMS PUNJAB 204 





Outline: 


1. Introduction 
importance of Education / Knowledge in the Quran and Hadith 


V5 
3. Educating Methods/Teaching Techniques of the Prophet (PBUH) 
4. Practical Steps Taken by the Prophet (PBUH) for Promotion of Education 
5. Conclusion 
aii i : ao Lal 
“I have been sent as a teacher” 
| (Al-Hadith) 
Introduction: 


The Prophet Muhammad (PBUH) was the greatest and noblest educator the world 
has ever seen. The Qur'an proclaims that he was chosen by Allah as a mercy to all creations, 
an excellent role model who was possessed of the most exalted character. He successfully 
taught and conveyed the Message of Allah to the people of Arabia and thereby transformed 
the pagans of the entire Arabian Peninsula into staunch believers in the unity of Allah within 
the sort span of his prophetic mission i.e. 23 years. The longtime impacts of his prophetic 
mission and divine teachings contributed to the emergence of a new world order and 
civilization that changed the entire course of history. This discussion mainly deals with 2 
Study of Prophet Muhammad (PBUH) as an educator. Allah says in the Qur'an: 


e Ct. -i a “fz E E V E Y a Gral AA 
a$ a agile of agi T pag aY i a gill A 
, 7. +} yom e No 1, 4 le tl eh aai? 
-uá Sica gil M8 Gye I gil Gh 5 AeSall ÉSI galaa g 
“He it is Who raised among the inhabitants of Mecca an 
Messenger from among themselves, who recites to them 
His communications and purifies them, and teaches them 


the Book and the Wisdom, although they were before 
certainly in clear error”. (al-Jumuah 62:2) 

















phel 


From the verse mentioned above, it can be derived that Allah sent Pro 
Muhammad (PBUH) for following four purposes: 


. Recite the verses of the Qur'an to people 
li. Purify his followers 
iii. | Educate them the Quran 
iv. Teach them the (divine) Wisdom 
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nce of Knowledge / Education in 


the Quran 
impr importance of Knowledge / Education in the Gace 


The Holy Qur'an describes the į 
the very first revelation runs thus: he importance of knowledge even 


ARII G55 lol ge fy. OU GIS Ek gall agy sul l 
PS Al G Gti la ali le cl 






















(al-Alaq 96:1-5) 
~ afii solic bye di 


“Those truly fear Allah, among His servants 
knowledge”. 


ZA Lal 


who possess 
(Faatir 35:28) 


= OFS Y Guill ó gales Guill os git Uh 
“Are those equal, those who know and those who do not know? 
(Nothey will never be)” (az-Zumar 39:9) 


vga bell 1 gig) aiy aki 1 hal gill ál git 


“Allah will exalt up, to (suitable) ranks (and degrees), those of you 
who believe and who have been, granted knowledge”. 


(al-Mujadilah 58:11) 
-úle (535525 Sy 
“O! Allah increase my knowledge”. (Taha 20:114) 


b. Importance of Knowledge / Education in the Hadith: . l 
The Prophet (PBUH) stressed on seeking knowledge. Some sayings are as under. 


ai cl) all Gyo aleli | gall 
“Seek knowledge from cradle to grave”, 
palisty allah OS olé Aiaj A plall Clb 
“To acquire knowledge is obligatory upon all Muslims, men and 
women’. ; may E Not ee NTT 
sake 5 Gi jal ald Ga aS 5S 


1 ” 
“The best amongst you is the one who learns and teaches Qur'an 










Edy 
(PB 


cation System under the Prophet (PBUH)/ Practical steps Taken by the Prophet 
UH) for Promotion of Education: tional‘institution 
ttended any educational ins 
mad (PBUH) had not atten fade 
y, Went ome Aa ect =s coteat Soci of the pursuit Oe ane (hake 
search for iceahediin has been enjoined both by the 
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described above. He always commanded the Muslims to acquire knowledge . 

knowledge, even though vou have to travel to China. The ink of the scholar is More tay 
than the blood of the martyrs;"He who leaves his home in search of knowledge Walks jn nt 
path of God,” are some of his famous sayings. In fact, his first order after his victo OVer he 
Quraish at Badr was to grant freedom to those literate captives who would teach tha „8 


3 © art of 
reading and writing to the Muslims. 
i Education in Pre-lslamic Arabia: | 
Various educational institutions existed and some seasonal literary activity wag bein 
carried out in Pre-Islamic Arabia. However they were mostly for poetical and rhetorica 
contests. The Ukaz fair might well be regarded as the Pan-Arabian literary congress" by Dr 
Muhammad Hamidullah. Certain elementary schools existed among many Arab tribes, like 
Hudhayl near Makkah, the Thaqif of Taif, while the Quraish of Makkah had a large number of 
men who knew the art of reading and writing. 
ji. | Mosques / Schools under the Prophet (PBUH): The Centre of Educationa) 
Activities 
Educational institutions in the real sense were established by the Holy Prophet after 
his migration to Medina. In the battle of Badr, the Muslims captured several Quraish who 
knew the art of reading and writing. They were set free on the condition of each teaching 
script and grammar to ten Muslim children. Since then literacy and education spread rapidly 
among the people of Medina. Schools were founded in the Mosques of Medina which 
became both the places of worship and education. Thus nine mosque-schools came into 
being in Medina. Among them the mosque school of Quba, a suburb of Medina, was the most 
important, which the Prophet himself visited to hold discussions and discourses with the 
pupils. Islam has given central importance to Mosques. At one hand it is a worship place and 
on the other hand, it is a seat of learning. In the days of the Prophet (PBUH), a number of 
mosques were built where education was imparted to children which resulted in increased 
literacy rate during the reign of Prophet (PBUH). Women were also educated. The Prophet 
(PBUH )used to say that even the salve-girls should be educated and then set free. Every 
‘small village/town” had its elementary school for little children and girls. When Islam spread 
over the whole Peninsula, the Prophet (PBUH) sent teachers (muallims) to teach the Quran 
nd Islam to the Bedouin tribes. 


iii. Higher Centers of Learning: Suffa: The First Islamic University 

There was a terrace alongside the Masjid al-Nabvi. In Arabic, the terrace is called al- 
Suffa. There were more than eighty Followers (Sahabas), who dedicated their lives in search 
of the knowledge of the Holy Qur'an and Hadith. They are called Ashab al-Suffa. This was the 
first Islamic University and the practical example for disseminating the knowledge by 
Prophet (PBUH). Ashab al-Suffa lived their lives in poverty but they continued to or" 
knowledge. The Holy Prophet (PBUH) used to teach them daily. They were held In a 
esteem by the general body of the Muslims, Often the Huffaz were sent as teachers of 
Quran and Islam in various parts of Arabia. Among these learned ones the names of Mua 


bin Jabal, Ubayda bin Samit, Abu Darda are prominent. 


lv. Courses and Subjects of Study: | impart 
The fundamental purposes of education in early Islam included, firstly, tO i an 
knowledge of the Quran and instruction in the Faith, and, secondly to mould the habi a 0 
character of the pupils in the morality of Islam. Hence, unlike the pre-Islamic syste put 
education, the mosque-schools of early Islam did not teach rhetoric and = “Quran 
prescribed the reading of the Quran, Arabic grammar and the art of writing. The r this, 

formed the general basis for study and the pupils were required to learn it by heart. Aertel 
they practiced Calligraphy. The students of the higher educational institutions were 4 

Hh 


j 
' 
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! 
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| ctivities, the Hol and the princi , 
rricular a y Prophet (PBUH) laid particular, ae ere cath sd 
“at n physical education. 


yi, Study of Foreign Languages: 
One of the most remarkable features of the educational system under the Holy 


prophet (PBUH) was the study of foreign languages. It was i 
with foreign rulers and princes and to conclude treaties with them, Ewas cette ee 


foreign lands. Several of the secretaries of the Prophet knew foreign | i 
Thabit had learnt Persian, Latin, Greek and Hebrew. Abdullah bin Zubayr Wau eai 
proficient in several foreign languages. a ae 


vi. Respect for Teachers: 
The teachers were held in high esteem by the Prophet (PBUH) and the early 


_ Muslims. Often the Governors of the provinces were chosen from among them. The Prophet 


(PBUH) once said that the teachers are ‘the perfection of mankind”. He further remarked: 
‘Verily, the scholars are the successors of the Prophets.” 


vii. Learning Knowledge from the Prisoners of Ghazwa Badr: 

The Prophet (PBUH) set the condition before the literate prisoners of Badr to teach 
ten children each for securing their release. In this way they were exempted from payment of 
hefty 4,000 dirhams as ransom money per head which demonstrates the Prophet's penchant 
for learning. This practice caused the dissemination of knowledge in Medina. 


Educating Methods/Teaching Techniques of the Prophet (PBUH): 
He had amazing qualities of teaching 


id, " teacher 
“Mu'awiyah ibn Al-Hakam said, “I have never seen a 
before and after the Prophet (PBUH) better in teaching than 


he.” 













‘Various Dialects: | ) 
l Mastery over Arabic and use whe superb eloquence and fluency in Arabic. He was 


The Prophet (PBUH) was no in Arabic 
sca unprelending and sight apelet, eve He eked 1 lr P 
and had mastery over different dialects used Dy edouin and town. speech. 


' B 
heir accents and dialects. He knew the ciara and the clarity and beauty of 
herefore, he had the force and eloquence of alp of Allah trough the revealed Verses of the 


e town speech. Above all, there was the help- 
u'an. He used to educate people in their local dialects 
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li. Easiness: aap | 
Syeda ‘Aishah (R.A) said: 
RS LAY AS AE LY OS elle Laa pa USF YY} One! Oe E al Iga aa 
aah Sy elgg ab aiii dil La a SG col Y) ail ell Ley eie olill a 
Ua j age ply Led Lull 
















"Whenever Allah's Messenger (PBUH) was given the opportunity to 
choose between two affairs, he would always choose the easiest and the 
most convenient. But if it be sinful, he would be as far as he could from it, 
He never took revenge for himself; but when the sanctity of Allah wa, 
violated, he would avenge it. That would be for Allah's sake not fo, 
himself." 


iii. Pondering ; , 
He used to polish the investigative faculties of his followers by engaging them in 


metaphysical subjects, He says: 






“Ponde “Pondering for a moment is better than divine service / prayer 
for whole night” | : 









iv. Conversation According to Situation: 

Another salient feature of the Prophet (PBUH) conversation was that he always 
converse according to the situation. His conversation was fascinating. His companions used 
to listen to him carefully. He always spoke of reality and pragmatism shorn of artificialities of 
language and literary style. His message was couched in sonorous words that pleased the 
ears of the listeners and won the hearts of the audience. 


v. Seeking Useful Knowledge: . 
Seeking knowledge is obligatory upon every Muslim. He commanded to seek useful 
knowledge. He used to pray: 


MY de bo Ax o5 Hl 
“O God! I seek shelter from useless knowledge” 


fait le fil 25) sgh 
“O God! I pray for useful knowledge” 





vi. Being Concerned about the Goodness for Students: 
In surah At-Tawbah, Allah says, in the ayah 128, 


aSile jas ja sie La aile 5, pEi Ge Otay piate A 









“Pond”“ There has certainly come to you a Messenger from among 
you. Grievous to him is what you suffer; (he is) concerned over YOU 
and to the believers is kind and merciful”. (al-Tawbah 9:128) 
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“There has certainly come to youaM 
: . ess 
at you suffer; (he is) concerned over you mi 
used to empathy the problem of his followers/stude 


Kindness: 


ger from among you. Grievous to him is 


A believers is kind and merciful.” He 


vii. 
ypon kindness which He does not confer haiie Sa tet OVAS: Kindnesa; andiconfels 


M ’ and d i 
." (Muslim) We see his nana tie oes not confer upon anything 





vii. Hikmah (wisdom): 
Hikmah is defined as saying the right thing at the right ti i 
right manner. g right time to the right people in the 


The Quran teaches as: 





AE E 0} >- -f os} - ides. i ee “Le Wo ate y 42° 
G Ciel cot silly pelle 5 Ais ibe sally iaiu ágy Jace gt) £3 
Saree ate 22 chee NRO. Bias Ca. phe of. atts 

- Gži ale | ga Mabe Ge Oia Ga ale A ahs 

"O Prophet, invite people to the way of the Lord with wisdom, with 


beautiful sermons and with decent, rational controversy". 
(al-Nahl 16: 125) 








The Prophet (PBUH) said, “Help your brother, whether he 
is an oppressor or oppressed.” A man inquired: “O 
> Messenger of Allah! I help him when he is oppressed, but 
how can I help him when he is an oppressor?” He (PBUH) 
said, “You can keep him from committing oppression. That 
will be your help to him.” (Bukhari) 


Another example is the story of the Bedouin who urinated in the masjid while all of 
the companions ran to admonition him and beat him, the Prophet (PBUH) simply said, “Leave 
him alone and pour a bucket of water over it. You have been sent to make things easy and 


not to make them difficult.” (Bukhari) 


ix. Humility and Humbleness: 

__ Abu Rifa'a (R.A) narrated that, 
giving the khutba. | said ‘O Messenger 0 
he does not know what his religion is.’ The 


“| came towards the Prophet (PBUH) while he was 
f Allah, stranger has come asking about his religion, 
Messenger of Allah came towards me and left his 


khutba until he reached me, and was brought a chair, | thought the legs were made of iron. 
The Prophet (PBUH) sat on it and started teaching me from what Allah had taught him, Then 


he returned to his khutba and completed it.” (Bukhari) 


n i the answer: 
X. Openness — Saying “I don’t know” if you don t know 
: p 2 ge ete Nil d only answer a question if Quran had been revealed 
answering it, or he would wait for revelation. Once, Jabir ibn Abdullah(R.A) couse wis pri 
the Prophet (PBUH) about inheritance, and Prophet (PBUH) stayed quiet until Allah reveale 
e Verses related to inheritance in Surah an-Nisaa. | 
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-xi. Use of Gesture: | 
| - The Prophet (PBUH) employed the use of gesture to explain how Allah held 

and earth in His grip. The Holy Prophet Muhammad (PBUH) closed his fist and then eave, 

it while his whole body swayed from one side to the other and the pulpit shook UÀ der ee 

fact, it was when the Holy Prophet (PBUH) wanted to demonstrate the dreadful Sight IM, In 

doomsday. OF the 
xii. | No Student Left Behind: 

The Prophet (PBUH) made no distinction between students based on intel 
level, social standing or any other distinction. He also never sought to exclude ope 
anyone from the religion of Islam, but rather delivered a message that was all-inclusive oe 
whole of mankind. The Prophet (PBUH) said: O the 


"By Allah! If He may guide through you a single man to 


Islam, it would be better for you than red camels." 
(Bukhari) 


By setting this example of inclusion, Muslims have a tangible example of how to 
attract others to the Islamic faith. 


xiii. The Perfect Speaker: | 
Prophet (PBUH) was methodical in his teaching techniques and never rushed his 


lessons. According to his beloved wife Syeda Aisha (R.A): 


"spoke in such a way that if one were to count his words, they could be 
counted." (Bukhari) 


The Prophet also would repeat his words thrice. The words that he spoke and the 
lessons he delivered were unambiguous, which helped students of Islam excel at perfecting 
their faith and committing the Quran to their hearts. The perfection of Prophet (PBUH)'s 
speech was intentional as a means to really drive the message home to each one of his 
Students through repetition, which is an excellent learning tool. 


xiv. Inspiring by Personal Conduct: 

Perhaps one of the greatest qualities that made Prophet (PBUH) such a phenomenal 
teacher is that he inspired his pupils by example. He often lectured to his companions about 
the Oneness of God Almighty, living a life in accordance with Islam and being mindful of the 
Hereafter. = 

he 


In every aspect of his life, Prophet (PBUH) was an exemplar and practiced ne 
preached. This made it easy for his companions to see, up close and personal, how to ! 
their lives in accordance with the Quran and Sunnah. 


xv. The Last Address: ‘< epeecl 
In his address of Hajjah al-wada the followers noticed how by degrees his sp 
gradually rose to climax. The pauses, rise and fall of his forceful voice, ma 
effective. He demonstrated the concept of closeness by lifting his middle finger 
its closeness. to the index finger. He remained relevant and brief in his speech to ; on the 
listeners from any inconvenience. He had literary taste and had perfect comman 
‘language. His talk with people was persuasive. whi 


ar it di 
These are only a few of the qualities of Prophet (PBUH) as a teacher, indeé 
we have an excellent model—as Allah Himself says: 
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ligious intole : 
Holy Prophet (PBUH) termed th rance and Violence, we must not forget that the 


on the basis of religion, ethnicity and race. He was a Staunch ad 


i Ast at Viol 
© entire humanity “the family of God", without any distinction 


conveyed to us by the Holy Prophet (PBUH) to highlight the intellec Sacni 
4 . : tell 
spiritual dimensions of Islam. The Prophet (PBUH) preached the 1 ant Ala pale 


dimensions of Islam adopted by the Prophet PBUH) sé i : 
values for the Muslim faith. | ( ) seem to be left out which are the core 


We conclude our discussion on the Sirah of the Pro j - 
l 3 phet (PBUH) with the follo 
verses of Sheikh Saadi (1201-1291) which -he composed in hiner “Bani Adan” 


conveying the essential message of Islam. 






These 
every member 


ttl agi Cul AS Lt st ot OSS Gina 145 5 


* 
> 





GAK Sy 5 Ghyll ja as VK K ebal) algi 
JA aLi lj a pac ĝa E STSESTES LO 33 







"Human beings are members of a whole: 
In creation of one essence and soul, 
If one member is afflicted with pain, 
Other members uneasy will remain, 

If you have no sympathy for human pain, 

The name of human you cannot retain." 


lines depict the gist of entire universal message of Holy Prophet (PBUH) for 
of human community. | 













wee O 


QUESTIONS ASKED IN PREVIOUS PAPERS 
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. Q. No. 1: 


.Q. No. 2: 


“Q. No. 3: 


Q. No. 4: 


Describe the characteristics of Military strategist in the light of Sirah of Muham., | 
(PBUH) with arguments. (CSs 2016 5 | 
Elucidate how the Prophet of Islam (Peace Be Upon Him) exemplified him 28 tha : 
greatest peace maker in the world by making reconciliation with pagans, Jews any 
Christians? (CSS 294 
Tose fol Pipher (PEUH) ete BPN Pose EY SAY. Epil wg 
In the light of the Prophet's life. at Makkah and Medinah, narrate his role as great 
reformer and unmatchable educator: =- (PMS PUNJAB 2046) 


pla Js 2 53! (Reformer) hee abe Sa) Soh ps Cte Sh) ge 3! Se CS Bail Jy J, 


Q.No. 5» 
Q. No. 6: 


Q. No. 7: 
Q. No. 8: 


Q. No. 9: 


= (eae oy S E -5 eaa (Educator) 
Give a detailed account of the enovys despatched: by the Holy Prophet (PBUH) to 


invite the neighbouring sovereigns to Islam. (PCS BALOCHISTAN 2007) 
Give a detailed account of the enovys despatched by the Holy Prophet (PBUH) to 
invite the neighbouring sovereigns to Islam. (PCS BALOCHISTAN 2007) 


Hijra does not-signify merely a journey between the two cities (Mecca and 


Medina). What influence did Hijra exercise upon the history of man and what it gave 
to mankind? (PCS BALOCHISTAN 2016) 


The greatest personality of Hazrat Mohammad (PBUH) is the perfect and 
complete in every aspect. Discuss in detail, 


(PCS BALOCHISTAN 2007 / Compulsory) 


"We sent thou not, but as a Marcy of all creatures," Manifest the salient features of 
Seerat-an-Nabi in the light of above mentioned verse of Quran, 


(PCS BALOCHISTAN 2016/ Compulson) 
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Human Rights & Status of Woman in Islam 
* Human Rights and Status of Woman in Islam M 
°- Dignity of Men and Women 









> Human Rights in Islam 


a ty ae (Farewell Sermon): First Charter of Human Rights in History of 
ankin | 


e Western Philosophy of Human Rights 
e Islamic Philosophy of Human Rights 
e Fundamental Human Rights in Islam 
e Rights of Non-Muslims in Islamic State 
> Status of Women in Islam 
> Dignity of Men and Women 
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HA i= i HUMAN RIGHTS IN ISLAM 


Outline: 
e Introduction 
e Meaning of hagq/ right 
Hajjat al-Wada (Farewell Sermon): First Charter of Human Right in Histo 
of Mankind ry 
“e Western Philosophy of Human Rights 
- Islamic Philosophy of Human Rights 
e Fundamental Human Rights in Islam 
e Rights of Non-Muslims in Islamic State 


Introduction: 

Delicate balance of rights and responsibilities 

The rights of God and of His creatures constitute one of the most important aspects 
lof God's message to mankind, as revealed through the Scriptures and through the words of 


the prophets. God's message to mankind provides guidance for righteous conduct and 
therein is the justice on which heaven and earth are founded. Almighty Allah says: 


ically Galil gad SI aall CSN ages GIS lial, Ui Lh! aa 


“Certainly We sent Our messengers with;clear arguments, and sent 
down with them the Book and the balance that, men may conduct 


themselves with equity”. 







(al-Hadid 57:25) 
The sharia establishes standards of justice that are applicable not only among 


Muslims but also between them and non-Muslims. In His Holy Book, God has ordered us t0 
overcome our feelings and not to allow any hatred people may harbour for us to cause us t0 


treat them unjustly or deny them their rights: 
Ls I gle pt Sa kiayi Y3 


“And let not hatred of a people incite you not to act equitably; act 
equitably”. (al-Maidah 5:8) 














Thus man, whom God has exalted above all His other creatures, has his dignity 5 n 
has rights in respect of his life, convictions and property which are inviolable regardas, 
any considerations of colour, race or religion, for all men are equal in rights and trus! 
According to a hadith related by Ibn Majja, “The true believer is he whom people it : 
with their property and lives.” The word “people” in this context means all people ai 
Muslims alone. 
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For this reason, the believers bear the 


| burden of responsibility for upholding the 
, of God and the rights of His servants, bot y for up J 
ighis iso, This means that they comply with M by thelr own actions and by calling others to 


CO arr 
individual Is fully responsible for himself before God: mmands and prohibitions of God. Every 


—_—--_— —_ 
— 









‘very soul will be (held) /In pledge for ita deedx” 


(al-Mudaththir 74: 28) 





Everyone is responsible for the duties God has im 
pi posed on him or the trust he has 
estowed on him: ‘Each of you is a shepherd, and oach i 
no The imam (leader of the c of you Is responsible for his own 


ommunity) is a shepherd 
man Is the shepherd of his famil y) pherd and is responsible for his flock. A 


y and Is responsible for his flock. A woman is the shepherd of 
per husband's house- hold and is responsible for her flock,” P 


This well-known hadith, related by al-Bukhari, contains a general rule linking authority 
and responsibility and specifying the relationship between those who wield authority and 
those who do not in a manner which defines the rights, duties and responsibilities of all. 


The Prophet (PBUH) set an example. Indeed, his awareness that his responsibilities 
were heavier than anyone else’s caused him to exert greater efforts than anyone else 


seeking the truth and made him more God-fearing than anyone else with respect to God's 
rights and the rights of God's servants. 


This fact is further confirmed by what the Prophet (PBUH) said to his followers when 
he realized that he was about to depart from this world, According to al-Tabari: 


When the Prophet was in his final illness, he addressed the people in the following 
terms; `.. “IT am about to depart from amongst you. If | have whipped the back of any one of 
you, here is my back, let him retaliate. If | have reviled any one of you, here | am, let him 
retaliate, If | have taken anyone's property, here is my property, let him take it; he need fear 
no grudge on my part, as | am no longer concerned. The one amongst you who is dearest to 


me is the one who recovers from me what is rightfully his, or renounces his claim, so that I 
may meet my Lord with a soul at rest”. 


Having now outlined the general framework of rights and responsibilities in Islam, it 
remains to us to define them. First, we must set out some of the meanings attached to the 
idea of right in the Qur'an and the works of the jurists. 


Meaning of haqq ! right . 
The idea of ‘right’ in Arabic is extremely wide-ranging, as can be shown on the basis 
of a semantic approach. The Arabic word haqq (right) has several meanings. Al-Damaghani 
distinguishes no fewer than thirteen meanings attached to the word in the Quran, namely: 
od Himself, the Qur'an, Islam, equity, monotheism, sincerity, truth, obligation, legitimacy, 
awful possessions, order of precedence, luck and need. A detailed look at the various 
Meanings of this concept would take us too far and we shall therefore confine ourselves to 
Ose aspects relating to Muslim law, which is the subject of this chapter. 


The early authorities on figh did not define the term haqq according to its 
Metaphysical or logical dimensions; they confined themselves rather to the linguistic aspect. 
US they used it for the most part to denote a legal right arising from the sharia, such as the 
e's right to maintenance, the right of presumption, the right of custody and so on, Some, 
ever, have defined a right (haqq) as an established interest of a person. But this definition 
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is utilitarian, shaky and inadequate, as it does not cover the rights of Gog Which N 


important in Islam; Almighty God is infinitely exalted and cannot be said to have an in ah y 
the rights due to Him from his servants. sti 
For this reason, al-Qarafi divided rights into two parts: the rights of God = 
rights of men. But Qasim al-Ansari objected to such a division, on the groung that he 
acquisition of God's commands and prohibitions constitutes a temporal Occurrence nar 
God's orders and prohibitions are sempiternal because they are part of His eternay Worg ‘ 
temporal occurrences cannot have any connection with what is sempiternal.' The defne 
given by al-Taftazani (d. 797/1389) is probably the most satisfactory. He defineg God's x." 
as those involving the general welfare to the exclusion of any particular individual benei 
contrast to the rights of human beings, which involve private interests N 


Foregoing in view, it can be stated that Islam provides a perfect Charter . 
fundamental human rights. They may be divided into two categories, as under- 7 


a. Fundamental Human Right, and 
b. Rights of Non-Muslims in the Islamic State. 


The two types of rights in Islam are derived from the Holy Quran, the traditions of 
Ahadith of the Holy Prophet (PBUH) and the examples of the four Pious Caliphs, who Strictly 
followed the teachings of the Quran and the Sunnah of the Holy Prophet (PBUH). These ar 
the only sources of rights in Islam. Besides rights of man (Haquq al-lbad) are in some 
respects more important than the rights of God (Haququilah), which is a clear proof that in 
Islam fundamental human rights are of immense importance. 


HAJJAT AL-WADA (FAREWELL SERMON): First Charter of Human Rights in History of 


Mankind: (PCS BALOCHISTAN 2016 & 2012 / Compulsory) 
On his last pilgrimage to the House of Allah at Makkah, the Holy Prophet (PBUH) 


delivered his Farewell Sermon, which is called the foremost charter of Human Right in the 
history of mankind. 








J23 pSlill Y Aa TEN Yoli ils | galf tili Lgl 
e VAs) ai gal aga Iba pale 

"O people! Listen to what I say. I do not know whether I will ever meet 

you at this place after this year.” 














Right to Sanctity of Life and Property: 

Vee pSaly 5 gelda aS reget oy 
"Your blood and your property are as sacred as are this Day a pr 
Month (9th Zil Hijja). You will surely meet your Lord and He will a 


you of your works. I have told you. He who is entrusted with property 
belonging to another should deliver his trust to whom it belongs. 














Right to Inheritance: ment |S nol 
" j is inheritance: a testa york 
God has ordained to every man the share of his "the violator 0 


lawful to the prejudice of heirs. The child belongs to his parents: an 
shall be stoned." 





—— ee 
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Rib alusury (exploitation) abolished: 


“Usury iS forbidden, and I mak pa 
of interest which ‘Abbas bin ' Abdu een 
remitted entirely.” 


g by remitting the amounte 
uttalib had to receive, Verily, it is 





Right to Life safeguarded: 









cae paga ahs? lady E guage feast ai alalall pl Cet JS YI 
dean ght gia jisa IS 5.0) hall ys Aa Cyl arbiter cys aval a Jj oly 
sin psi 


“Behold! All practices of paganism and i 

ignorance are now under m 
feet. The blood revenge of the Days of ignorance are remitted. The first 
claim on blood I abolish is that of Ibn Rabi’ah bin Harith who was 
being nursed in the tribe of Sa’d and whom Hudhail killed”. 












Rights of Wives protected: | 
cabal Cems illain y e ablaibel oa gai jal Sali e eluill på il il 
JA ga piali SIS ylit ld cd ge 8G Nal aid iby Y yl agale aU 
fob y yal L ips OHI Sle ely (coe ue Lye 
"O people! Fear Allah concerning women. Verily you have taken them 
on the security of Allah and have made their persons lawful unto you 
by Words of Allah! It is incumbent upon them to honor their conjugal 
rights and, not to commit acts of impropriety which, if they do, you 


have authority to chastise them, yet not severely. If your wives 
refrain from impropriety and are faithful to you, clothe and feed them 


suitably.” 












Four Months declared sacred: 
[yg pte Wadi « galg Gil paul SIS ays ate satel af led Of 
(gall jaa ia 9 < a jall y Apall gay ail gA Ll gia SD Aa ji lga 
hiy glee OY 

when Allah created the heavens 
of which are Sacred 









L 


"Time has grown the sam 
1S O 
aS Cia NT ths are successive; they are Dhul- 


Months. Three of the four mon ae 
i -Hijj d Al- Muharram. The fourth month is Raja 
eu DE te Jumada and Sha'ban." 


Mudar, which comes between 





e as it was 
f twelve months. Four 
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Do not kill each other: M 
oa a gan lya i WAY e acl ye Sli « 65) ilia, 
"You will go back to be resurrected (after death) to your Lord. There 


you will be accounted for your deeds. So, do not turn into people who 
zo astray and kill one another." 






Right to Equality and Brotherhood of Muslims: 


"O People! Listen to what I say and take it to heart. You must know, 
that every Muslim is the brother of another Muslim and that all 
Muslims are brethren. All of you are as equal as the fingers of a 
hand. It is not lawful for any man to take anything of his brother's 
except what is given with one’s own free will. Therefore do not do 
injustice to one another." 





Equality of All Races proclaimed: 
6 SIL peal clea gus pene (le 1 ya! anil 


"The Arabs are not superior to the Ajamis (non-Arabs), or the Ajamis 
to the Arabs." 










Right of the Slaves to kind treatment: 


"And your slaves! See that you feed them with such food as you eat 
yourselves, and clothe them with the stuff you wear; and if they 
commit a fault which you are not inclined to forgive, then part from 
them, for they are the servants of the Lord; and are not to be 
harshly treated." 







Responsibility of Criminal lies on his own shoulders not on his relatives: 


= Syl ga Yy cody le Oe cing yyl madi gle Y! le gia YY 

Alba A giua dy flia aab i ay Gl oa ll ol Y « oll 

d pa jad 6 Sac] (ye yg iias 

“Any wrongdoer does not wrong another except himself. So, let no one 
of you be blamed for the acts of his father or his son. Verily, Satan a 
utterly been despaired of being worshipped in this city of yours; but ne 
will be obeyed by you in things you will be considering of no value. 
Satan will be content even by such things." 










A 
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¢ aS vad! glia y « Pe | gsc Li Yla aSaay way - 
er CH Og «Sunsail ls Aske ; AS. gi ‘le yan wl Y ill uliliggh 
J oie CAS jga PYT 


- by a P 
succeeded by any nation. So, I AeA P SOE an Sats aia SiO 
You to worghi ) 
Ip your Lord, 


to pray the five pr 
pray prayers, to fast Ramadan and to offer the Zakal 
SOT, 
the pilgrimage to the Sacred H nd you to perf, 
ouse of your Lor aries 
who are in charge of you, and then you will Ey ape ira 
0 enter the 


WESTERN PHILOSOPHY OF HUMAN RIGHTS 


The evolution of human rights i i 

45) which was primarily a söntradi Re the West is often traced back to the Magna Carta 
(1215) elween the Barons and the King of G t Britai 
allowed the protection of some rights to the Barons. The British Petllamara a te ik 
1355 under which no one could be deprived of his life, liberty or land without following a 
prescribed procedure. The concept of natural rights took several centuries to evolve until its 
formulation in the seventeenth century. John J. Rousseau’s Social Contract (1762) sheds 
ample light on the process and evolution. The American Declaration of Independence of July 
04, 1776, reflects another significant effort in this direction. In 1948, after another two 
centuries, Europe came up with the idea of the Universal Declaration of Human Rights under 
the aegis of the United Nations. This was perhaps a natural consequence of the horrors the 
West originated and experienced in 1939-45. On December 16, 1966, certain provisions of 
the Declaration were incorporated in the international Convention adopted by the UN General 


Assembly. ) | 

The first and foremost aspect to consider, in our view, is the conceptual problem. In 
the West, the evolution of human rights has taken place in the context of rights of the 
individual as reflected in general doctrines of individualism and narcissism. The political 
liberty of the individual was the focus. With all the philosophical and doctrinal contributions 


made towards political liberty in European thought, however, European nations did not see 
of nations in Asia and Africa when they colonized, 


any wrong in violating the same rights ica : 
subjugated and denied them of their political, cultural and economic rights for centuries. To 
regain their human rights, these nations had to ates “A paaa a Leg: 
dic i individual and the rights of a peo | 
hotomy between the rights of the individual g s ependense from their colonial 


major problem in many countries even after their political | 
dividual also tacitly helped in 


Masters. 
er ee the in 

The ri alism and focus on rights of th igi 
building the haha EVE Emphasis on individual liberty also ee a ar 
‘Personal matter” and ethics and morality to cultural polation Ara ~cnveniionsl Wave? 
Was the institution of the family. Individuals were allowed tienes bkep 
Married life or become single parents or even conduc por ded as a symbol of 

was regarde , 
The concept of individual rights and ex! nity secular European mind. A 


enlightenment and a major achievement of the post Chim comprehen ded. 
‘Stic view of human rights, to a great extent, was Y® 


EE 
ee -- 
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and at others acquired through some other source of political nature: agenda of 
political party, parliamentary legislation etc. In the Islamic world view, rights are not ais C 
any class struggle or a favors by authorities, but a matter of one’s own fulfillment sah 
rights are not determined in view of the social status or the politics of majority and ming. 
nor are they linked to any racial or gender considerations. The Qur'an omy 
the Sunnah declare all human beings as the progeny of Adam. Therefore, all Himes 
irrespective of their gender and color, are declared essentially equal. ans 


These rights are founded on seven universal ethics that are not exclusive to Muslims 
The Prophet (PBUH), according to the Qur'an, is sent to the whole of humanity („Ll AilS) The 
universal Islamic call for the unity of mankind (2=!5 4+! oull- AS) is also based on these non- 
variables. The rights and obligations of an individual help in the social construction on the 
principles of justice and equity. Man’s social interaction and the evolution of society and 
culture are directly linked, in a gestation manner, with these principles. These principle-baseg 
values are meant to be translated in the socio-political, economic, cultural and international 


behavior and rights of man. 


Seven Global Ethical Principles of Islam: | 
Dr. Anis Ahmad, Vice Chancellor, Ripha International University, Islamabad has 


elaborated the following seven global, universal and primary ethical values as basis of human 


rights in Islam. 
1. Principle of Unity in life: the first global ethical principle is the principle of Unity in 
life. ! 


Coherence and not contradiction and conflict have to be the objective of life. 
Contradictions in one's personality, family and social life, professional dealings © 
international relations should be avoided. 


Realization of a unified personality, irrespective of color, creed and ethnicity, laadt 
a unified vision of life. It liberates a person from double standards, contradictions A 
fragmentation ín life. Its realization at the level of the family inculcates fidelity, mutual ot 
honesty, complementarity, sacrifice and a commonly shared quality in life. pi iY 
application of one and the same criterion in one’s economic activities results in total i i 
management of resources, with the highest standards of fairness and transparen 


transactions. 


In the Islamic framework of thought and living culture, the term us 
is fawheed. In its wider generic connotation, it stands for unity in the cosmo 
in humankind, as well as in the life of the individual. The resultant coherence or ween 
realized with a clear vision of meaning and purpose of life and without a conflict be 
individual interest and the collective good. 


= 3 


ed for unity ye 
s, in SOCIEN ig 
ine 
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2, Value of Equity or justice 


axiological basis for human rig (adi): the sec 


hts in Islam, is 
It begins from the point that a hu 
no harm or danger to his/her own self, ae 
arents, spouses, Children, servants, nei 
and assistance. Observance of ’ad/ or j 
human rights implies fair and equitab! 
simply demand of certain rights. 


ond vital principle, which provides an 
the value of equity, "'adl' or justice. 


g must act with justice towards and cause 
Equires the observance of justice towards 
ghbors, even strangers who may be in need of help 
ustice as the second pillar of the Islamic concept of 
e fulfillment of one’s duties and obligations and not 


'Adl in the Quran is a positive and substantive value. The purpose of human 
esence on earth, in the Islamic world view, is to realize 'ad/ in individual life, family, society, 
economy, polity and culture, or observance of human rights. Zulm (injustice, oppression and 
violation of human rights) and taghut (rebellion and excess) in all its forms and shades is to 
be eliminated from individual and social life. ‘Ad/, therefore, stands for providing what is one’s 
fight and due. At a personal level, it is unethical and consequently unlawful to deprive one’s 
own self of rights: “Your nafs has a right on you” (Hadith). Similarly unethical conduct 
towards others, in Islam, calls for not only an ethical censor but legal intervention. 


'Adl also refers to fair and sincere observance of human rights even for those one 
may not like. The Quran reminds its followers: 








Ji ai pj Gia a a Yg hialo slag hol Ii Ld Gall el 
oy ghab Vag hush Buh ÉJ ÁI | gl ges 5d Cal A gE“ las 


“O you who believe, be steadfast witnesses for Allah in equity, and let not 
hatred of any people deviate you from justice that you deal not justly. Deal 
justly that is near to your duty (taqwa). Observe your duty to Allah. Lo 
Allah is informed of what you do...” (al- 
Ma’idah 5:8) 













lt elsewhere tells us that absence of 'adl invites Allah's wrath and perdition on 


people. 


To benefit and enjoy justice in society one needs not to a a sae e unana 
ethical value it is to be realized 2! pavens, ak EAE wustice rnor and equity 
inati ic and xclitical status. eat 

denomination, culture, or economic ane Po. ~a d reasonably global human community. 


lead to creation of an unbiased, honest, open, } 
hical principle on which human rights in Islam 


3. Protection of Life: the third global ethica Fe 
are founded is the value pertaining to protection of life. 


Perh here has the sanctity of human life been So emphatically established as 
aps nowher 


In the Qur'an, which says: 


yar 
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an being for other than manslaughter or misch; 

he has killed all mankind, and whoso gaye, ve 
has saved the life of all mankind.” e 
(al-Ma’idah 5:32) 






“Whosoever kills a hum | 
into earth, it shall be as if 
life of one, it shall be as if he 







uranic context, is not particular to any cultural, relia; 


ity of life, in the Q À rae 
Sanctity tion, protection, and promotion of life is a universaj Valu 


ethnic group of people. Preserva 
be observed at global level. 


4. Religious Freedom, 
realization of human rig 
pluralism. 

Religion in its Western common-sense understanding has often been interpreteg ag 
pre-scientific thinking reflected in dogmas, rituals, and ceremonies. In the global family 
world religions, we find different emphasis on aspects of religious experiences. 
contemporary discussions on religious fundamentalism, nevertheless, do not draw a line 
between one and another religious tradition. Honest and sincere observance of all religious 
teachings is generally categorized as religious fundamentalism in the West. The Islamic 
approach towards religious freedom and tolerance is iounded on its concern for plurality. 


Islam begins with a normative human rights approach that religious freedom is a 
human right. 


Tolerance and Pluralism: the fourth global ethical basis 
hts in Islam is the value of religious freedom, tolerance bs 









-cái Goo MEW GG Wyld 8 01581 Y 
“There is no compulsion in din (the complete code of life). The right 
direction is, henceforth, distinct from error.” (al-Baqarah 2:256) 






While Islam recognizes the right for others to observe their religion, in a pluralistic 
world, it also emphasizes the right of a Muslim to apply the Qur'an and the Sunnahin 
everyday life. Islamic teachings are universal and not bound by space and time. Therefore, 3 
Muslim, male or female, whether living in a Muslim or non-Muslim environment, is ethically 
obliged to conform to Islamic teachings. These teachings are not confined to matters of ritual 
or worship. These are essentially social ethical teachings involving economic, political, an 
cultural rights of mankind. 


3 ; A = , igious 
The value of religious liberty also means that an inter-religious and intra-religio 


i h 
tolerance, acceptance and recognition of others (al-Kafirun 109:6) should be realized throug 
a civilizational process. | 

E i C8 
5. Dynamic Role and Value of the Intellect (Agi): the fifth primary global eo 
foundation of human rights in Islam relates with the dynamic role and VONA ig 
intellect (‘aq/). 'Aql, as a faculty, stands for responsible rational condua Simac ol 

Il as le 


the need and transcendence of wahy (revealed knowledge) as we 


intellect. 
alls [0 


. Many rationalist approaches uphold ultimacy of reason, but, with all their © islam 
rationalism, some lead to skepticism and agnosticism — denial of knowledge as suc reas" 
however, is very clear about the limits of human knowledge. In Islam, it is intellect 4" 


-= 
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eration and interaction. Respect for human right lalogue, understanding, coexistence 


conducive envir S and for di m 
friendly and onment for sincere and Minnat nae = opinion creates a 
ization of justice and 


order to maintain, secure and sustain the id 


7, Sanctity of Ownership and Property (maj: La 
ethical principle of sanctity of ownership hy bare oh oe oath 


No human being is, consequently, allowed to depri 

NO | , prive a person of property in an 
way. This right to ownership of the men and women in a society E eai to the 
resources Of nations. No one Is allowed to deprive others of their economic independence by 
imposing a so-called economic world order. 


we These seven global, universal and primary ethical values provide the basis for human 
fights in Islam. Their universal application makes these values transcend the categories of 


space and time, as well as race, religion and ethnicity. 


Writing on philosophy of human right in Islam Maulana Maududi (1903-1979) said 
that: “It may be clarified from the very outset is that when we speak of human rights in Islam 
we really mean that these rights have been granted by God; they have not been granted by 
any king or by any legislative assembly. The rights granted by the kings or the legislative 
assemblies, can also be withdrawn in the same manner in which they are conferred. But 
since in Islam human rights have been conferred by God, no legislative assembly in the 
world, or any government on earth has the right or authority to make any amendment or 
change in the rights conferred by God. No one has the right to abrogate them or withdraw 
them. Nor are they the basic human rights which are conferred on paper for the sake of — 
and exhibition and denied in actual life when the show is over. Nor are they like philosophica 
concepts which have no sanctions behind them’. | | 

“The charter and the proclamations and the resolutions of the “nroa KAON E 
be compared with the rights sanctioned by God; because the former at areal oe ie 
Namo’ while the latter is applica’ a sti SEO ANa 14 Muslims will have 

oe Every Musium oF administrators Wn? fc enforce them, and start denying the 
be oe recognize and enforce them. i ey ys ndments and changes in them, or 
kdy: that have been guaranteed by God or make ame rdict of the Holy Qur'an for 
s cally Violate them while paying | | 


lip service to them, the ve 
governments is clear and unequivocal: 
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4 el eh WAAR NAG) Le, see; of e 
-ós pts pa a ai) gyi Lay aS al oy 
“Those who do not judge by what God has sent down are the 
disbelievers (Kafirun).” (al-Maidah 5:44) 


The following verse also proclaims: 
- G ANÉN ph aii Zi) G Lay aba Al iya; 
"They are the wrong-doers zalimu'n” (al-Maidah 5:4 5) 


while a third verse in the same chapter says: 
wished gh Al Jb Gn O58 Ly 3855 ai 2, 
“They are the perverse and law-breakers (fasiqun)” (al-Maidah 5:47) 


“In other words this means that if the temporal authorities regard their words ar 
decisions to be right and those given by God as wrong they are disbelievers. If on the te 
hand they regard God's commands as right but wittingly reject them and enforce their Cnr 
decisions against God's then they are the mischief-makers and the wrong-doers, Fasiq te 
law breaker is the one who disregards the bond of allegiance and zalim is he who wore 
against the truth. Thus all those temporal authorities who claim to be Muslims and yet viol: 
the rights sanctioned by God belong to one of these two categories, either they are tre 
disbelievers or are the wrong-doers and mischief-makers. The rights which have been 
sanctioned by God are permanent, perpetual and eternal. They are not subject to any 
alterations or modifications, and there is no scope for any change or abrogation.” 


FUNDAMENTAL / ESSENTIAL HUMAN RIGHTS IN THE LIGHT OF QURAN AND HADITH 
The specific human rights identified by Islam translate the philosophy of these seven 

values in tangible human conduct and behavior (’amal and taqwa). Very briefly, the basi 

universal human rights given by the Qur'an and the Sunnah include the following: 


1. Equality of all humans: 


“And of His signs is this: He created you of dust and you are now human beings 
dispersed everywhere...” (ar-Rum 30:20): 


“O mankind Be careful of your duty to your Lord (Rabb) Who created you from 
single soul and from it created its mate and from them both has spread abroad a multitude i 
men and women. Be careful of your duty (taqwa) toward Allah in whom you claim iy 
rights) of one another...” (An-Nisa 4:1). 


i 

2. Right to Life: “And that you slay not the life which Allah has made sacred, aa 

the course of justice. Thus He has commanded of you in order thal a of 

discern..." (al-An‘am 6:151). “...Whosoever kills a human being for anole fy 

manslaughter or corruption (fasad) in the earth it shall be as if he had ife fal 
mankind, and whoso saves life of one it shall be if he had saved ne be 

mankind...” (al-Ma’idah 5:32). According to a hadith of the Prophet (pil num?’ 


him): “The greatest sins are to associate someone with Allah an 


beings.” « (a 


Jaa P| 
3. Right to “Religious” freedom: “There is no compulsion in rel pest 
Baqarah 2:256}; “Revile not (walatasubbu) those unto whom they call e ife © 
Aliah...” (al-An’am 6:109). Also: “For you your religion, for me my Way “ 





a 


www.urdukutabkhanapk.blogspot.com 


Human Rij 
h 
Kafirun 109:6). TS & Status of Woman in islim 251 


Right to Basic needs: “And in their 
4, share...” (al-Dhriyat 91:19); “Give heater the seeker and th | 
sayfarer, an d do not dissipate your wealth one i é e deprived has due 


S due, a | 
= t Xtrava J the needy and 
Right to chastity, dignity and lineage: “4 gantly,., (Banilsrail 17:26) ogi 


` abomination an evil way...” (Ba 


Right to sanity and intellecty 
` and idols and divining arrows 
from them in order that you ma 


Whats Nd co 
nilsrail 47: 32) me not near unto adultery. Lo it is an 


al freedom: "O 

„~ you who beli 
are o elleve, ligu , 
y aee aay of satan's handwork, so pot 
à ti ‘ "A . i a (al-Ma idah 9:90). Sep away 
Right to justice: "And if you Judge between mankind 
Nisa 4:58). n ' that you judge justly...” ( 


g. Right to property: “And eat not u 
Baqarah 2:188). F:your property among yourselves in vanity...” (al- 


"N 


an- 


9. Right to protection of reputation: “O you who beli 
i elieve, shun ici 
some guesswork S a sin, and spy not, neither backbite yon suspicion, for 
Hujrat 49:12). e another...” (al- 


ses Other than you own without 
first announcing y ng peace (salam) upon the folk thereof. 


That is better for you that you may be heedful...” (an-Nisa 24:27). 
11. Right to enjoin virtue and eradicate evil: “Those who if we give them power in the 


land establish worship (religious freedom) and pay their due (Zakah) and enjoin good 
(ma'ruf) and forbid indecency (munkar)...” (al-Hajj 22:41). 


12. Right to protest: “Allah likes not the utterance of harsh speech save by one who has 
been wronged, Allah is ever Hearer, Knower...” (an-Nisa 4:148). 


13. Right to peace making: “And if two parties of believers fall to fighting then make 
peace between them and if one party of them does wrong to the other, fight you that 
which does wrong till it returns unto the ordinance of Allah; then, if it return, make 
peace between them justly, and act equitably for Allah loves the equitable...” (al- 
Hujrat 49:9). 

14. Right to conscientious abstention: ‘It is not permissible to, disobey Allah in 
obedience to the order of any human being..." (Musnad Imam Ahmad). 

: i irs: “ i h of you as believe 

15. Right to participate in public affairs: “Allah has promised suc 
Hee do set dete that He will surely make them succeed livastaktifenneiurn, in 
the earth even as He caused those who were before them to succeed over o in 


(al-Nur 24:55). 


16. Right to social and legal equality: “There is no superiority for an Arab over a non- 


i black 
Arab and far a non-Arab over an Arab, nor for a ginita over a an het ee) ra 
over the white, except in piety. All mankind is the pon ; pea m gta 
fashioned out of clay..." (The last Sermon of the Fropne” 


unity who invite to 
ing from you a community W 
: naa aaae any ay SPO sarrun and forbid indecency (munkar). 


goodness (al-khayr) and enjoin rignt, Aal-imran 3:104). 
Such are they who are successful..." “and the believers, men a 


18. Right to struggle for just social amet: 


nd women, are . 
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protecting friends one of another, they enjoin the righ 


eer a finds the right path does so f 
| responsibility: "He who finds SO for him 
19. ee Saas prt does so to his own loss; and no one who Carries a bu Self 
bears another's load...” (Bani Israil 17:15). , 
20. Right to life for the unborn child: “And that you slay not your children because 


penury. We provide for you and for them...” (Al-An'am 6:151); 
“Slay not your children, due to fear of poverty! We shall provide for them and for You 
killing them is certainly a great wrong..." (Bani Israil 30 ~ 31). 
: | iage-bed and the vi 
24. Right to identity for child: “The child belongs to the marriage id the viola 
of the wedlock shall be stoned. And reckoning of their deeds rests with Allah. He 


who attributes his ancestry to other than his father or claims his clientship to Other 
than his master, the curse of Allah is upon him ...” (The Last Sermon of the Prophet 


t 


rdan 


peace be upon him). 

; Right to rejection of racism and ethnic discrimination: “Allah says: ‘O people! we 
created you from one male and female and made you into tribes and nations, that 
you are known to one another. Verily in the sight of Allah, the most honored amongst 
you is the one who is the most God-conscious.” (al-Hujarat 49:13) 


Right to political power: “Allah has promised such of you as believe and do good 
works that He will surely make them succeed (over the present rulers) in the earth 
even as He caused those who were before them to succeed (over others); and that 
He will surely establish for them their din which He hath approved for them, and will 
give them in exchange safety after their fear. They serve Me, and do not associate 
anyone with Me. Those who disbelieve henceforth, they are the miscreants...” (Al 


Nur 24:55). 


24. Right to inheritance for both women and men: “Unto the men (of a family) belongs 
a share of that which parents and near kindred leave, and unto the women a share of 
that which parents and near kindred leave, whether it be little or much — a legal 
share. And when kinsfolk and orphans and the needy are present at the division (of 
oe property), bestow on them therefrom and speak kindly unto them...” (an-Nisa 4:7- 


Nh 


2 


23. 


25. Right to brotherly treatment: “The believers are but a single brotherhood: So make 
peace and reconciliation between your two (contending) brothers; And fear Allah, that 
you may receive mercy...” (Al-Hujurat 49:10). - , 


26. Right to protection of trusts: “Beware that you go not astray after me and strike | 
ow another's necks. He who (amongst you) has any trust with him, he must retur it | 

tS Owner..." (The Last Sermon of the Prophet, peace be upon him). ` 
Do : 


27. edi l 
2T ean bral to oppressive rulers: “But fear Allah and obey me aol 
. 3 re extravagant; who ischief i nd men 

(their way)..." (Al-Shu’ara 26: BOA 53 make mischief in the land, a 
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RIGHTS OF NON 





-MUSLIMS IN ISLAMIC STATE 
(PMS PUNJAB 2016 & 2017) 


, to give universal beari 
s z 3 earing to the 
ne) respect for their rights. The dhimmis a ee 


christians, have certain rights vis-a-vi ae Bey, the People 


ms and they enjoy complete equality and 
m theory. 


Their rights include the freedom to practice their 


another, and consequently the right of protection for their places of worship and freedom to 
perform their religious rites in safety. Khalid Ibn al-Walid permitted the Christians living in the 
areas under his authority to ring their bells whenever they wished, except at Muslim times of 
prayer, and to carry crosses during their festivals. Ibn al-Qayyim (1292-1350) held that a 
Christian woman married to a Muslim had the right to bring a cross into her husband's house 


and to perform the rites of her religion, and that her husband had no authority to prevent her 
from doing so. | . sb. 


faith and not be forced to adopt 


Non-Muslims enjoy the right to have their civil and criminal cases tried according to 
their religion and personal laws. They also have the right to be protected, by force of arms if 
necessary, from any domestic or foreign aggression. 


_ The Prophet (PBUH) consistently advocated tolerance with respect to the followers of 
revealed religions and warned against their oppression. The Prophet said: He who 
oppresses one of the persons to whom a pledge has been made (al-dhimmi), denies him a 
rights, requires him to do what is beyond his capability, or takes from him something agains 
his will, will have me as his antagonist on the Day of Judgment (Abu Dawad). 


Types of Non-Muslim Subjects / Citizens < — | 

ne ras entered into a treaty or agreement aiit nae me ine a 
their submission. which determine their rights and tps p ou fight a non-believing 
'contractees". A hadith of the Holy prophet (PBUH) has gnc ny y agreeing to pay annual 
people and overpower them and they enter into 4 treat Wa EN E 


. ] then do not 
e erties, and of their progeny, Q 
tribute (kharaj) in order to save their lives and gees not permissible.” Again. Whosoever is 


n rtail their rights or burdens them 
Aaen them against their free will, | 


st him on the Day of Judgment.” 


ake a penny more than fixed amount, cena N 
ard or cruel towards such people (ka. Cone something from 
with more than they can endure or demands 


Shall myself be a complainant again 
li, 


Conquered: 


r a defeat in the war, they are 
Those non-Muslims who sub 


mit to the Muslims afte 
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i i" ay jizya or poll tax to the Islamic State, the 
Known as "Conquered". When they pay JIzy der the protection of Islamic ig ba, 


"Dhimmis" and their lives and properties come un 


Iii, á . 3 
ik ae those. non-Muslims who have submitted to the Islamic 5 
through any defeat in a war, nor by an agreement or treaty. But their Submission ig Neithe, 
that they have accepted its supremacy. They too have to pay jizya or poll tax. a hg 
Nature of relationship between the islamic State and its non-Muslim citizeng: 
Islam's attitude towards the non-Muslims is determined by the teachings of the g 
and Sunnah. The Quran declares: | : Wray 


- Goal gd ÉI Y 


“There is ño compulsion in din” (al-Baqarah 2:256) 

It further says that humanity will never follow one single creed, and therefore italy 

and dogmas and modes of worship will continue to be different. . 
Maile Unig; GUSH Go i GE Ld ees Gall GUS at Wisi, 
| tiles CRIS ai Go Hele Lee abel pil as Ya A Ley agin sha 
La gi aS slid S15 bialy 4a] Khal ail cle gly lging ié 5 aki 
ai aS Ly Std bud sSraje afl Ql) E | atl x) 
| , e, THE , s$ ali 5 
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“And We have revealed to you the Book with the truth, verifying what 
is before it of the Book and a guardian over it, therefore judge between 
them by what Allah has revealed, and do not follow their low desires 
(to turn away) from the truth that has come to you; for every one of you 
did We appoint a law and a way, and if Allah had pleased He would 
have made you (all) a single people, but that He might try you in what 
He gave you, therefore strive with one another to hasten to virtuous 
deeds; to Allah is your return, of all (of you), so He will let you know 
that in which you differed”. ` (al-Maidah 5:48 
From this arises the Islamic belief in the coexistence of different religions and ut 
Moreover, tolerance of the non- Muslim communities within the boundaries of the sian 
State has been its hallmark throughout the history of all Islamic kingdoms, and empires 1 
past ages and of the Islamic States in the modern times, even though some of rey e. 












slami 


secular ideology today, like modern Turkey. Thus the non-Muslim communities !" 
States have their own personal laws, except in such matters in which a non-Muslim Pr 
law might sanction a cruel or inhuman custom, as for example the custom of sal! of ms 
of Hindu widow on the pyre of her husband, which had been banned by the Muslim 7 shal 
medieval India. Similarly, Islam condemns the inhuman practice of untouchabillty. 

now describe the rights of the non-Muslims in the Islamic State which are as follows: 





"y 


Quran 
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Islamic State recognizes the ri 
right of its non-m 
can be illustrated by the charters Which the Pree citizens to life , 
kbs H and property. This 
medina and to the Christians of Najran. The hanes of Mane (PBUH) granted to the Jews of 
na says: 


> "The Jews of Bani Auf shall b 
The Muslims shall def ~ considered as a communit 
on good-will and mutual henem The allen aggressors Their relations shal be based 
; it. The allies of the Jews shall be treated as the allies of 


\ i _ oo 
To. pightto life and Pee ets a Status of Woman b aim — 255 
Ñ = 4. Right to life and Property: S & Status of Woman in Islam 255 
i 
; 


ead. P a ne aap h Umar, also granted a charter of protection of life and 
Arabs: of Ella (Old Jerusalem) after the conquest of Palestine by the 


“This is the charter of security granted b 

a. y Umar, the servant of God and Amir ul 
Mumineen, a the cilizens of Elia. Protection is guaranteed to their life, property, churches 
and a O every citizen, healthy or sick. Their churches shall not be made places of 
residence a paie nor shall utd be demolished or damaged. No injury shall be inflicted on 

heir : eir crosses. No religious pressure shall be put on th 
me prope £ p em and no one shall 
The blood of the Dhimmis is regarded as sacred as that of the Muslims, In case a 
Dhimmi is killed or injured by a Muslim, the deceased relative has the right to treat the Muslim 


in fhe same manner. 


2. Freedom of Religion and Worship: 
The non-Muslims in an Islamic State have the same freedom of religion and worship 


in their own way, as have the Muslims. Use of force or pressure for the propagation of Islam 
is strongly prohibited by the Quran. Muslims have been required to present Islam to the non- 


in 2 human and rational manner and by their good behaviour and manners, Says the 


riiai Abe gall Mabel Shy Sass col) E 
Í A sabe Se Tie Say sel A ahy 
of the Lord with wisdom, with 


a] controversy”. 
(al-Nahl 16: 125) 


rs, PRA 
| ch cil gh a 
j D “ag L ale 


| "O Prophet, invite people to the way 
beautiful sermons and with decent, ration 


| 
en to call names and pour invectives 


: oversies, Muslims are forbidd les on 
| worship ir obiects of reverence. The Quran warns that by 
modesof Aes te retaliation with similar weapons. It declares: 


‘the Muslims will inv 
: we tO MOCNE 6 
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=- service and also due to their exemption from the payment of zakat, whic 
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haf- no f A E ft eh ANe 5 
Js ile Ctl 8 GAN gag diac 
ay + ig the very truth, Say: I am no 
“And your people call it a lie and it 18 (aldaar mn 


in charge of you”. | 

Again: | Ms | 
ete petty, RAE tts pele call taila ta set a, 

— ae j Calg Ga Gall 5538 jy Pale J OA Ly ale] i l 

and you are not one to compe] them: 


“We know best what they say, ° 
therefore remind him by means of the Quran who fears My threat”, 
(Qaaf 50:45) 


h of human existence is has... 

Moreover, the Quran declares that basic trut ' S belief į 
Supreme Being, and therefore, whoever believes in this fundamental truth and aay” 
: 


virtuous life is a saved soul. 
AY agii áy óa ya ghall gaily aA Gaal laiad casi éy 
D53 ah Yy agile C8 V5 ao Sle AAJA! ali le dai 
"Surely those who believe, and those who are Jews, and the Christians, 
and the Sabians, whoever believes in Allah and the Last day and doeg 
good, they shall have their reward from their Lord, and there is no fear 


for them, nor shall they grieve’. - .(al-Baqarah 2: 62) 


In short, Islam accepts the facts that people will differ in their religions and modes gf - 
worship and there will be no coercion to make them conform to the Islamic faith. Toleranceis | 
of the essence of Islam. Man is respected in Islam as man and religion is respected as | 
religion without any discrimination of caste; creed, colour or race. Even false goods cannot be | 


abused. 





























SI 1G 5 ASS ple, ih Nghe ail a l Cy 9h Guo GEA éil | git i 
i ‘ s ziez Héj- p shoes o J 1a @il%s Í ee os fae “3 
mshi | gS ay gi BE RG) Coll AE A 
“And do not abuse those whom they call upon besides Allah, lest 
exceeding the limits they should abuse Allah out of ignorance. Thus have 
We made fair seeming to every people their deeds; then to their Lord 
shall ‘be their return, so He will inform them of what they did”.  (al- 


Anaam 6:108) | 












3. Exemption from Military Service: | a 
Islamic State is an ideological state, whose defense is the religious duty of on 
Muslims. But the non-Muslims are exempted from military service, for they have no obligat 
to wage jihad for its defense. But if a non-Muslim voluntarily fights for the defense ° 
Islamic. State, he is entitled to the same privileges and rights as have the Muslims. j nal 
in modern Muslim countries the Non-Muslims are not disallowed to partake in naio 


armies. Rather they are being encouraged to enlist themselves. with the armed forces: 


4. Payment of Jizya: p milita 
The non-Muslims have to pay jizya or poll-tax to the Islamic State in ier sims al 


veh 


| 
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oblige d to pay. But the jizya is a much lower tax than zakat 





COT TT KINT i e 
LT eens 3 ————— 


pegging in the streets; on inquiry, he was. informed that he was doing so in order to collect 


¢ ae once ordered that no jizya was to be collected from 
him: "BY God, it is not just that a man who has paid jizya in his veo should be required to 


5. Protection of Non-Muslim Places of Worship: 


Islamic State has the responsibility to guarantee 
A tne ; 3 protection of the places of worship of 
its non-Muslim citizens. Muslims are duty-bound to protect their places of worship, whether 
they are synagogues, churches, temples, etc. The Holy Quran says: 











gots 3 “hae toe ae, | ot. - Ce s þ P Cwm oe gt Ce ee ip Ae - 
SAE Gg AN OYTO Ses Oye ai ath 51528 Á Ahad Yd 

“And if Allah did not repel some people by others, cloisters and churches 

and synagogues and mosques, in which Allah's name is oft remembered, 


would have been pulled down; and surely Allah will help him who helps 
Him (in this regard)”. re i =. — (al-Hajj 22:40) 











In this verse, it may be noted that Allah has enjoined the protection of mosque after 
the churches of the Christians, Synagogues of the Jews and the Temples of the Pagans. 
Islamic States throughout history have always complied with this Quranic commandment. 
This was, indeed, the reason why in some Muslim empires, the places of worship of the non- 
Muslims outnumbered the mosques, as for example, in the Mughal Empire in medieval India. 
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TUS OF WOMEN IN ISLAM 
(CSS alae HR 9016, PMS KP 2013 & 2016, CCE-Gp 2017) 


Outline: 
1. Introduction 
2. Women in Ancient Civilization 


3. Status of Woman in Islam | 
“+ Acknowledgement of Complete Personhood of Women in Islam 


& As a child and an adolescent 


¢ 


$ Asa wife / Adult r 
i Right to Select Spouse on her own Volition 


ii, Right to Mahr, Marriage Gift, as inalienable Property 
iii. Rules for Married Life oe l 
iv. Qiwwama (maintenance and protection) 
v. Right to Divorce / Khula = | 

“+ As a mother Ad bajan 


4. Economic aspect - 
“+ Right of Independent Ownership 


+ 


* Female Employment 
% Female Inheritance 


5. Political Aspect 
issues / Challenges / Problems Confronting Women in Muslim Countries 


Causes of Backwardness of Women in Modern Muslim World Elaborated 


i. Wretched Poverty / Economic Under Development 

li. Violence against Women is Result of Closed Political Order 
iii. Ignorance and Illiteracy 
iv. Political Injustice 

v. Degeneration of Higher Human Values 

vi. Lack of Ijtihad - 
8. Way Forward: Pragmatic Redemptive Measures suggested improving 
conditions of women 

Adherence to Pristine Islamic Teachings 
Economic Development and Eradication of Poverty 
Political Systems to be made more Inclusive and Participatory 
Female literacy and Scientific and IT Development 
Socio- cultural practices to be routed out 
* Carrying out ijtihad to Reinterpret Islamic Teachings © 


9. Critical Assessment 
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“He created you from a single being; then of the same kind made ite 
mate. (az-Zumar 39:6) 
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“He it is Who created you from a single being, and of the same (kind) did 
He make his mate, that he might incline to her; so when he covers her 
she bears.a light burden, then moves-about with it; but when it grows 
heavy, they both call upon Allah, their Lord: If Thou givest us a good one, 
we shall certainly be of the grateful oneg” (al-Aaraaf 7:189) 












The teachings of Islam are based essentially on the Qur'an and Hadith . The Qur'an 
and the Hadith, properly and un-biasedly understood, provide the basic source of 
authentication for any position or view which is attributed.to Islam. Besides, Ijtihad, the 
principle of movement in the structure of Islam, is a valid method to reinterpret Islamic 
teachings to conform to requirements of changing circumstances of modern times. Hence 
| [iihad widens and recreates space for women in today’s world. 


Women in Ancient Civilization: shih iad, 
Describing the status of the Indian woman, Encyclopedia Britannica states: 


In India, subjection was a cardinal principle, Day and night must women be held by 
their protectors in a state of dependence says Manu. The rule of inheritance was agnatic, that 


is descent traced through males to the exclusion of females. 


; In Hindu scriptures, the description of a good wife is as follows: “a woman, whose 
mind speech and body is kept in subjection, acquires high renown in this world, and, in the 
| Next, the same abode with her husband,’ 
| In Athens, women were not better off than either the Indian or the Roman women. ` 
|S vp i i le - to their father, to their 
| _ “Athenian women were always minors, subject to some ma : 

brother. or to some of their male fine’ Her consent in marriage was not generally thought to 

Necessary and "she was obliged to submit to the wishes of her parents, and receive from 

7! Maer husband and her lord, even thoug 

“scribed by an historian as: "a babe, a minor, a l INGO 

 hything saris to her own.individual taste, a person continually under the tutelage and 

Buardianship of her husband”. In the Encyclopedia Britannica, we find a summary-of the legal 
Sof women in the Roman civilization. 
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. Ld . letely de 
m woman was even in historic times comp epeng | 
sige ha atk: power of her husband . . ; the wife was ent. if 


she and her property passed into the i the Maria | 
‘Property of Nae husband, and like a slave acquired only for his aig A wo ano 
exercise any civil or public office could not Oe eta Ga Sane Curator: the 
not adopt or be adopted, or make will or contract. l avian r 

pt or p her married or unmarried. As late as the Woot 


were under perpetual tutelage, whet , ) 
Christian V, at the end of the 17th Century, it was enacted that if a woman marri of 
the consent of her tutor he might have, if he wished, administration and usufruct of hep oy 


Ioi; 


DE 


during her life. 


According to the English Common Law: 
...all real property which a wife held at the time of a marriage became a Dos 


her husband. He was entitled to the rent from the land and to any profit which might oo 
from operating the estate during the joint life of the spouses. As time passed, the Ercan 
courts devised means to forbid a husband's transferring real property without the Con "ais 
his wife, but he still retained the right to manage it and to receive the Money wWhiep - 
produced. As to a wife's personal property, the husband's power was complete. He had th 
right to spend it as he saw fit. | 

Only by the late nineteenth Century did the situation start to improve. "By a Series y 
acts starting with the Married Women's Property Act in 1870, amended in 1882 ang 1887 
married women achieved the right to own property and to enter contracts on a par With 
spinsters, widows, and divorcees." As late as the Nineteenth Century an authority in ancient 
law, Sir Henry Maine, wrote:"No society which preserves any tincture of Christian institutions 
is likely to restore to married women the personal liberty conferred on them by the Middle 


Roman Law." | | 
In his essay, The Subjection of Women, John Stuart Mill wrote: 


“We are continually told that civilization and Christianity have restored to the woman 
her just rights. Meanwhile the wife is the actual bondservant of her husband; no less so, as 
far as the legal obligation goes, than slaves commonly so called”. | 


Before moving on to the Quranic decrees concerning the status of woman, a few 
Biblical decrees may shed more light on the subject, thus providing a better basis for an 
impartial evaluation. In the Mosaic Law, the wife was betrothed. Explaining this concept, the 
Encyclopedia Biblica states: “To betroth a wife to oneself meant simply to acquire possession 
of her by payment of the purchase money; the betrothed is a girl for whom the purchase 
money has been paid.” From the legal point of view, the consent of the girl was not necessary 
for the validation of her marriage. "The girl's consent is unnecessary and the need for it's 
nowhere suggested in the Law.” | 3 


As to the right of divorce, we read in the Encyclopedia Biblica: “The woman ga 
man's property, his right to divorce her follows as a matter of course.’ The right to divorce W? 
held only by man. "In the Mosaic Law divorce was a privilege of the husband only ...- 


The position of the Christian Church until recent centuries seems to have ga 
influenced by both the Mosaic Law and by the streams of thought that were dominant In 
contemporary cultures. In their book, Marriage East and West, David.and Vera Mace wrote 

Let no one suppose, either, that our Christian heritage is free of such sigh e 
judgments. It would be hard to find anywhere a collection of more degrading references Kg Of 
female sex than the early Church Fathers provide. Lecky; the famous historian, spe 
these fierce incentives which form so conspicuous and so grotesque a portion of ine mts 
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: , À bout the 
t either of them. The law laid down a Se a 
differentiation agains vel Let not some men among you laugh at E tgs to ing 


women alike: "O ye who belie Others: 
the (latter) are better than the (former): nor defame nor be sarcastic to TL 


(offensive) nicknames" (al-Hujuraat 49: 11)," Othe "A 
Woman's spiritual equality with man is repeatedly stressed in the Ho 


ly 
instance it is said: Quran, Fy 


rT nT a ee 1 meee lek CO 

gally Léi Gill j calle Ally Guba all alls yusi 
a Oe we he, 3 a | acl ee be | a a alts pA Y; 
Giaj BAN óatál ayéal aykay clay 
a ene PTT 2 tape a a Ve 8S a, & es Beet Jj 
jy SIMs cubital aia)! ose hpi Pi slic, 
Aaa ct - Bose en ok AA “se i- ou. a Sar 
Lae | 315 0 pina agl HSIANG Ite a 
‘For men who submit themselves wholly to Allah, and women who submit 
themselves wholly to Him and men who believe and women who believe 
and men who obey Allah and women who obey Him, and men who si 
truthful and women who are truthful, and men who are steadfast and 
women who are steadfast, and men who are humble and women who are 
humble, and men who give alms and women who give alms, and men wh, ) 
fast and women who fast, and men who guard their chastity and women 

who guard their chastity, and men who remember Allah much and women 
who remember Him, Allah has prepared forgiveness and a great reward” | 


(al-Ahzaab 33:35) j 

“ase ig Ml giat oiii le iag. d 

“Allah will turn in mercy to believing men and believing women; Allah is 

Most Forgiving, Ever Merciful.” | (al-Ahzaab 33:73) 
Equal Reward in Hereafter: | 

Jy Mish ay aah Le daga Ag il Gh i ye clea Ge Das Gas 

o ils 

“Whoso does good whether male or female, and is a believer, shall enter 

Paradise and they shall not be wronged a whit.” (an-Nisaa 4:125) 


God listens to the prayers of men and women: 


bye Sia FJ SS Se i dole Ga dual Y GS aids sal sit 


| any worker from among you, male or female, to perish. You are spirituaty 
| akin one to another.” (Aal-Imran 3:195) 
The Quran provides clear-cut evidence that woman is completely 


equated with man in the si i sibilities. 
The Quran 'states: ght of God in terms of her rights and respon 


| 
| 
‘Their Lord would answer their supplication. I will not suffer the work of 
| 





oi liea va ee ei she in Pledge for its deeds”. (al-Mudaththir he 













Unlike Biblical / Christian beli 
. elief, wo 

m's first mistake. Both were iginn, ' “MAN accordi 
AF both were forgiven. (Güren ety Wrong in their As the Qur'an is not blamed for 
specifically, was blamed. :36-37: 7: 20- 24). In one ee i ta E'A Hi ners 
n fac (121), Adam 


pgina Women in Religious Obligati 
h ” g'ous obligations fic 
pilgrimage, woman is no different from mes n some we rayers, Fasting, Poor- age Dens 


advantages Over man. For example, the woma Some cases indeed, woman has certain 
fasting during her menstrual periods and fo ity, s vi aterm the daily prayers and from 
C 


the prayers missed for any of the above rea 

during th Sons. Although women c id ao i 
S akgalional rt fo of the prophet (PBUH) and thereafter N S eer th "Friday 
congreg Prayers is optional for them while it is Mandatory for men (on Friday): T RAY 


fact aeai pe nder fouch of the Islamic teachings for they are considerate of the 

a to the mosque at the tina of oe Bese . They o So tah and thus may be unable to a 
Prayers. They also take int ioloai 

and psychological changes associated with her Rét ifr anak i Peal the physiological 


a. Asa child and an adolescent: 
Despite the social acceptance of female infanticide a ian tri 

i | mong some Arabian tribes, the 

Qur'an forbade this custom, and considered it a crime like any iner murder. 
















“And when the female (infant) buried alive - is questioned, for what 
crime she was killed.” | (al-Takweer 81:8-9 


Criticizing the attitudes of such parents who reject their female children, the Qur'an 









states: 


Cys a gill Os 5 194 AES AG [I gine 4455 UB nly AAAS! jut lig 

-F AE 4. at _ 5 - 4 of ; >» “33 a 4 
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female 
i is brought to one of them, of (the Birth of) a femi 
Rin his teed darken and he is filled with inward grief! With 
aie ioei he hide himself from his people because of the bad news 
he has had! Shall he retain her on (sufferance) and contempt, or bury 


ice) they decide on?” 
her in the dust? Ah! What an evil (choic ) (al-Nahl 16: 58-59) 












y later suffer injustice and inequality, 
the sayings of Prophet Muhammad 


s life so that she ma 
tment for her. Among 


not bury her alive, does not insult her, 
= a tee will enter him into Paradise.” (Ibn 
O ar 


_ Far from saving ihe th 
Islam requires kind and just treatmen 
(P BUH) in this regard are the following: 

“Whosoever has a daughter 
and does not favor his son 


Hanbal) 
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= å ll they mature, he and } w; 
li. Whosoever supports two daughters till they m ! wil 

Day of Judgment as this (and he pointed with his two fingers helg toget ® in th 

iii. “A similar Hadith deals in like manner with one who supports two Sistone. 


Hanbal) | 

iv. The right of females to seek knowledge is not different from that of 
Prophet Muhammad (PBUH) said: "Seeking knowledge Is Mandatory ş Males 
Muslim”. (Al-Bayhaqi) Muslim as used here including both males a OF Svop 
The right to education is ensured. Syeda Ayesha (R.A) was the greatest pees 
scholar of her times owing to the fact that she was personally tutored lemak 
Prophet (PBUH). Therefore current female illiteracy is not in line with | Y the 
Ideals. Slami 


b. As a wife / Adult: ; ; 
The Qur'an clearly indicates that marriage IS sharing between the two halves of 


society, and that its objectives, besides perpetuating human life, are emotional well-being ; ; 
spiritual harmony. Its bases are love and mercy. ng 


Among the most impressive verses in the Qur'an about marriage is the following; 


2% cee Ats - ioi Bho atasi Si oc Set 8 Fs eh o i -j 2 
55 ga ASH Jaag gi | pital LAN 5 aai Go aS) GIR SI as yey 
æ Stee o% ei- AF Aw A 
-O9 Sa a gal SOY alls à aig 
"And among His signs is this: That He created mates’ for you from 
yourselves that you may find rest, peace of mind in them, and He 


ordained between you love and mercy. Lo, herein indeed are signs for 
people who reflect." (ar-Rum 30:2 1) 







Right to Select Spouse on her own Volition ` 

Islam gives women the right to propose her marriage to any man she liked to mary. 
The European woman obtained this right only in the eighteenth century and still it was hailed 
there as a very great victory for woman against the centuries old traditions of the past. 


According to Islamic Law, women cannot be forced to marry anyone without their 
consent. Ibn Abbas reported that a girl came to the Messenger of God, Muhammad (PBUH), 
and she reported that her father had forced her to marry without her consent. The Messenger 
of God gave her the choice . . . (between accepting the marriage or invalidating it). In another 
version, the girl said: "Actually | accept this marriage but | wanted to let women know that 
parents have no right (to force a husband on them)" (ibn Maja) ! 


The Holy Prophet says: “No widow should be married without consulting her; and no 
virgin be married without her assent, and her assent is her silence" (Bukhari and Muslim) 
Even after the marriage ceremony if she declared that she did not assent to it, the marriage | 
dissolved. 


Right to Mahr, Marriage Gift, as inalienable Property sf. 
__ Besides all other provisions for her protection at the time of marriage, I we 

specifically decreed that woman has the full right to her Mahr, a marriage gift, which : 

presented to her by her husband and is included in the nuptial contract, and that Ste, 

ownership does not transfer to her father or husband. The concept of Mahr in Islam iS Jeet s 

an actual or symbolic price for the woman, as' was the case in certain cultures, but rather 

a gift symbolizing love and affection. 1E 
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pules for 5 rules fo 
r married life i 
ein Islam are clear and in harmony with 
with upright human 


Sychological make-up of man and woman 






The Qur'an thus states: 


“ASS J tia Sythe Je a aly Atk 
“And they (women) h HF OE NEM Cay rally Egje sll Sie gly 
men are a de en) nave rights similar to those (of 
gree above them." 0 an over them, and 
al-Baqarah 2:228) 


o er Pee s 0- i- ete, o~ )Ž “ee. © 

Os lgi Mang Cee Ul Shaki dil had Ley plu) le 4138 Jag 
‘ ` è k a 
‘Men are the maintainers of women because Allah has made some of them 


to excel others and because they spend out of their property” 
: (an-Nisaa 4:34) 










oo (maintenance and protection) "e 
PPR cg — ay ka pelea bed geese Sale “aastat This refers to that natural 
dii weaker sex to protection. It impli 
spy advantage before tre lav: Yet, mas rala of ears in alaton ts a 

ship over his wife. Islam em hasizes the i 
taking counsel and mutual agreement in family decisions. The Giran gives ania, s 


- Lagile FUR i ahii agi gal 35 Ge Yii 1015) i 


"If they (husband wife) desire to wean the child by mutual consent and 
(after) consultation, there is no blame on them..." (al-Baqarah 2:233). 















Over and above her basic rights as a wife com i ich i i 
| - e the right which is emphasized by the 
Quran and is strongly recommended by the Prophet (PBUH); kind ecient pe 


j 


companionship. 
The Qur'an states; i f 


pe tee OF $a, oe apse dt e na fs ef oct - «) $ ihi 
IA] Aiak Yy ASS saili 18 GI gi dad Y ial Gall gi G 
sia S 2 fe Pi 62 fi pir o CUters GR % 2 ae Ss os shoe ae Pia 
GÉ eagall GA ghile 5 A Aili Gla BT Y) Ga stl a gah | 
AE I 4 hl Dag WE | AS GI (std OA sei 8 
it is not lawful for you.that you should take women:as 
and do not straiten them in order that you 
have given them, unless they are guilty of 


t them kindly; then if you hate them, it may 
has placed abundant good in it.." 
(An-Nisaa 4:19) 









"O you who believe! 
heritage against (their) will, 
may take part of what you 


| Manifest indecency, and trea 
be that you dislike a thing while Allah 


~~ Prophet Muhammad (PB 












s family and | am 


UH) said: “The best of you is the best to hi 
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th family’. “The most perfect believers. are the best ; 

e best among you to my y -Hanbal) tin CONd yg 3 


best of you are those who are best to their wives.” (Ibn 


\ 


Right to Divorce / Khula 
Before Islam woman had to adopt a roundabout and crooked course to fr 


her husband who held her in a state of perfect subservience, for neither the jay, of ay 
nor the common law gave her the right to leave her husband by securing Separati e lang 
gave her this right in clear and unequivocal terms which she could exercise wheney Isla 
had a mind to do so. SF Sha 


Right to end for an unsuccessful marriage is recognized. To provide for the stabit; 
the family, however, and in order to protect it from hasty decisions under temporary anie of 
stress, certain steps and waiting periods should be observed by men and women Sn, 
divorce. Considering the relatively more emotional nature of women, a goog jean 
asking for divorce should be brought before the judge. Like the man, however. the N 
can divorce her husband without resorting to the court, if the nuptial contract allows that ii 


More specifically, some aspects of Islamic Law concerning marriage and divorce a, 
interesting and are worthy of separate treatment. : 


When the continuation of the marriage relationship is impossible for any reason, men 
are still taught to seek a gracious end for it. 


The Qur'an states about such cases: 


5" chs hay OA 98 ie j cag hay CA Salk Ol! ALE Lal AL i; 
ah ala) | gti Yg Acah alls i lS Clay Gag IR IG) jue Gh Saath 
ay alas ikali USN Gye Site J Lag Sale Á Grae |g SiN 5515s 
-ade of OSs ail Éj | gall 5 ail | gil 


“And when you divorce women and they reach their prescribed time, then 
either retain them in good fellowship or set them free with liberality, and 
do not retain them for injury, so that you exceed the limits, and whoever 
does this, he indeed is unjust to his own soul: and do not take Allah's 
communications for a mockery, and remember the favor of Allah upon 
you, and that which He has revealed to you of the Book and the Wisdom, 
admonishing you thereby; and be careful (of your duty to) Allah, and know 
that Allah is the Knower of all things. (al-Baqarah 2:233) 





















c. As a mother: 
Islam considered kindness to parents next to the worship of God. 


- (hj (gle Ua 544) Ailes Aal gs Glad) Ute gs 


"And we have enjoined upon man (to be good) to his parents: His mother 
bears him in weakness upon weakness...” (Luqman 31:14) 





to 
Moreover, the Quran has a special recommendation for the good treatmen 


| 
i 
i 
\ 


parents: 
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em reach old age with 
e them, and speak to 
(al-Israa 17:23) 





A man came to Prophet Muhammad (PBUH) asking: 
«Q Messenger of God, who among the | 


ny people is th : 
good company’? The Prophet (PBUH) said, ‘Y © most worthy of my 
S] Fien who ele” The Ponts (P) saia 2 tater man ald 


Then who else? Only then did the Prophet (PBUH) say, ‘Your father” 


(Al-Bukhari and Muslim) 


A famous saying of The Prophet (PBUH) is ‘P ay . 
sai, Ibn Majah, Ibn-Hanbal). ) is ‘Paradise is at the feet of mothers.’ (Al- 


"It is the generous (in character) who is good to women, and it is the wicked who 
insults them.” 


The Economic Aspects: , | 
The test of civility in a society is the position of women in a society. Islam has granted 
her economic rights: get inheritance; own property; and run.business 


Muhammad Qutb in his opus /slam: The Misunderstood Religion writes on Female 
Economic Standing in Islam in following words: 


“We must pause here awhile to take note of two important points concerning 
woman's right to hold property and use or exploit it at will. The legal systems of the “civilized” 
Europe till very recently did not give any of these rights to woman. She could exercise these 
fights only indirectly through a man, her husband, father or guardian. This means, in other 
words, that even after Islam had granted woman these rights, the woman in Europe was 


deprived of them for more than eleven hundred years. And ssi nb at roa aoe mem 
she di i during this hard struggle for her rignts Keep intac 
AE EOO G0 POSI > enon tobe : had rather to forego all of these virtues 


innate character, honor and nobleness of person. She forec se virtue 
besides experiencing’ gruesome chain of hard work, murders, deed bit nenna A 
order to obtain what was no more than a mere portion of what Islam had n S j grani Se 
women folk, not due to the pressure of some economic biain ame s Se eaters ath 
nler-class conflict going on in the world. It was rather initiated by Its = stad dap ik ee 
is justice, the two most cardinal facts of human life-in practice ra 

ms”. 


fea 

the fact that communism in particular 

ust also take note of mic existence. 
and the West i hat human life: is synonymous to mans econo sergeant 

in general hold tha not hold any right to ownership or exploit freely 

dig AO | at all and that she attained a human 

omic existence, that is when she at 


dagi arei not through man and was free to 


alus only after she came to have an indepen rectly and 


tion in that it recognized an independent economic 
io 


‘Islam occupies a unique pos! 
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status of woman and gave her the right to own, use and enjoy it in her own pi 
intermediary trustee or mediator.” 





à 


Right of Independent Ownership B.n 
j Islam aereiet a right of which woman was deprived both before Isla 


dent ownership. A and 
even as late as this century), the right of indepen nership. According S afty. 
pa woman's right to her money, real estate, or other properties is fully ackno : to fey. 


Islan; 
H P i ‘ Wie a 
right undergoes no change whether she is single or married. She retains her ful gt Th 
sell, mortgage or lease any or all her properties. It is nowhere suggested in the). 


woman is a minor simply because she is a female. It is also noteworthy that sues ta | 
applies to her properties before marriage as well as to whatever she acquires thereatta, M | 


Female Employment ; 
With regard to the woman's right to seek employment it should be stateg first 


Islam regards her role in society as a mother and a wife as the most sacred ang esse 
one. Neither maids nor baby-sitters can possibly take the mother's place as the edy Na 
an upright,.complex free, and carefully reared children. Such a noble and vital role of 
largely shapes the future of nations, cannot be regarded as "idleness". However there e: 
decree in Islam which forbids woman from seeking employment whenever there iş 

necessity for it, especially in positions which fit her nature, and in which Society needs 

most. Examples of these professions are nursing, teaching (especially for children), Medicine 
civil service, armed forces, culture. Moreover, there is no restriction on benefiting fro 
woman's exceptional talent in any field. Even for the position of a judge, where there may be 
a tendency to doubt the woman's fitness for the post due to her more emotional nature, we 
find early Muslim scholars such as Abu- Hanifa and Al-Tabri holding there is nothing wrom 


with it. 


Female inheritance | | 
In addition, Islam restored to woman the right of inheritance, after she herself was 


an object of inheritance in some cultures. Her share is completely hers and no one can make 
any claim on it, including her father and her husband. 


BG Ga Canad lads GING JA A es Coed YE 

wlio g ia Guai 58 5) Ade GÉ Von GARNI yl 
“Unto men (of the family) belongs a share of that which Parents and 
near kindred leave, and unto women a share of that which parents 


and near kindred leave, whether it be a little or much - a 
determinate share.” 






Her share in most cases is one-half the man's share, with no implication that m 
worth half a man! It would seem grossly inconsistent after the overwhelming evice make 
woman's equitable treatment in Islam, which was discussed in the preceding pages, ations i 
such an inference. This variation in inheritance rights is only consistent with the Va" is 
financial responsibilities of man and woman according to the Islamic Law. Man ube ne 
fully responsible for the maintenance of his wife, his children, and in some cases oh sê o 
relatives, especially the females. This responsibility is neither waived nor reduce ork, ref 
his wife's wealth or because of her access to any personal income gained rom W 
profit, or any other legal means. : 


ed 
Woman, on'the other hand, is far more secure financially and is far !e5° 


p” 
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claims on her possessions Her ; 
with an), e even "Possessions before 
sond a ses Rs her maiden name. She has ns Obipeuen te Bardon ea 





law. 
Any property that a woman might acquire by her own effort, or might inherit as an heir 
or receive as a legacy or gift, belongs to her independently of her husband. She may ask her 
husband to manage it, but if she chooses to manage or administer it herself, he cannot 
interfere in her management or administration of it. 


A married woman who possesses means of her own may and in most cases does, 
contribute a portion or the whole of her independent means towards the upkeep of the 
household, but is under no obligation to do so. The upkeep of the household is the entire 
responsibility of the husband even when the wife is in her own right better off than her 
husband. : 
This is well illustrated by the following incident. The Holy Prophet, peace be on him, 
on one occasion admonished women to spend in charity out of their own means also. 
Thereafter two women, both bearing the name of Zainab, one of them the wife of the well- 
known companion Abdullah bin Masud, came to him and told him that their respective 
husbands were men of straitened means, but that they in their own rights were comparatively 
better off. Would it be an act of spiritual merit if they were to assist their husbands out of their 
own means? The Holy Prophet assured them their spending on their husbands would be 
doubly meritorious, as it would rank both as charity and as graciousness towards kindred. 





The Holy Quran admonishes: 

° “ z I LATE A- fa ofras y AE, É 4. 

glial AI aa Cai J a dole pi y alll Gead La | 
By ź fF a ELEA d E E ow sf 

Ladle ee DS) GIS ail ój Aai Ce al | lial © G88) Las Cyt 





S we 2 
e@t+see 


au Ya 






Nouet la ‘ch Allah has made some of you excel others; men |. 
onto tan wom ca he et | 


what they earn; and ask Allah of His grace; surely Allah knows all things. 






(an-Nisaa 4:32) 
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“And to every one We have appointed heirs of what parents and near ila 
leave; and as to those with whom your rights hands have ratified agreeme Veg 
give them their portion; surely Allah is a witness over all things.” ntg 

(an-Nisaa 4:39) 


: A Muslim may not dispose of more than one-third of his assets by testam 
directions. Legacies, whether for charity or in favour of non-heirs, must not exceeg ea 
of net assets; nor may the share of an heir be augmented or diminished by testan : 
direction. There is no room for discrimination between the heirs under the Islamic syn 
inheritance, like, for instance, primogeniture, or exclusion of females. tem of 


Muhammad Qutb in his opus Islam: The Misunderstood Religion writes on Female 
Inheritance in following words: . | 
“About inheritance Islam says: "To the male the equivalent of the portion Of two 
females," which is quire natural and justified, for it is man alone who is charged wi 
Shouldering all the financial obligations. The woman is under no such obligation as to § 
money on anyone but her own person and toilet, except, of course, when she should head 
her family but such a situation is very rarely met with in an Islamic society, for so long as a 
woman has got a relation howsoever distant she need not take upon herself the support of 
her family. Can such an arrangement be termed as injustice towards woman as the votaries 
of feminism aver? Leaving aside these vain postulations and prejudiced claims, the problem 
is just one of a simple reckoning: on the whole woman gets one-third of the inherited propery 
fo spend it on her person, whereas man is. given two-thirds of it to discharge his financial 
obligations in the first place, towards his wife (that is the woman), and secondly his family and — 
children. As such, speaking in terms of simple mathematics to whom does the larger portion 
go? There may be certain men who are wont to spend all their money on themselves and are 
disinclined to marry or found a family, but such cases are uncommon. Normally it is the man 
who shoulders the financial burdens of his family including a woman-his wife-not as an acto 
grace but as a moral obligation. If a woman possesses a property of her own, her husband 
cannot take it away from her without her consent: he would even then have to bear her 
financial burden as if she had nothing in her possession to support herself with. And if he 
shouid refuse her this allowance or should he be miserly in proportion to his income she call 
lodge a complaint against him in the Court and force him to give her the sustenay 
allowance or get free from him. There is as such no justification to say that in inher 
woman receives a share less than that of man, as in view of his obligations it is but natu 
that a man should get double the share of a woman”. 


“Islam maintains a similar proportion in the distribution of a bequest. The! 


ae 


_ 


aw followed 
ding t0 


here is one of the fairest ones yet known to mankind: "For every person accor near, BU 
need,” the standard to determine the need being the social burdens that one u ae 
W ’ 


so far as their earnings are concerned, there is no difference between man an tc, foh 
in their wages for a work, nor in the profit gained in trade, nor in revenues from vite qin 
in these matters Islam follows another law, the law treating on a perfectly equal fooling io 
and woman with regard to their labors and the wages thereof. No injustice is to Jims 2 
either of them. The impression generally current among the common masses of MU “th hal of 
purposely spread by the antagonists of Islam that in the eyes of Islam woman is W ylation" 
what man is worth, is false as we have shown above by a simple mathematical calc 
p” 
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The" any fair investigation of the 
teac 
tion will surely find a clear evidence of ic ‘slam into the history of the Ier 
e Islamic 


wvilizat ical rights". an ity wi 
-gay “politica rights AS equality with man in what we call 


This includes the right of election as w 
an's right to partici > Well as the nomi 
mit ong of warmen wo parti palec a, Ca Me Quar and os ty 
in pated in : and in Islamic hist 
pE prophet (PBUH) himself, (see al-Mujadilah satan discussions and argued even with 


ved her point, and caused hi (2 woman argued with him i 
mosque, Pro ) im to declare j WE AM lg 
ght an In the presence of people: "A woman is 

Although not mentioned in the Qur'an ! 
ó PA oprt , one Hadi ic | 
make ae oi ý the position of head of state. the gcse Se ue 
ransiated: me e Ae not pr osper if they let a woman be their leader.” This limitation, 
however, has noting to do with the dignity of woman or with her rights. It is rather related to 
the natural differences in the biological and Psychological make-up of men and women 


a ee ae head of the state IS NO mere figurehead. He leads people in 
the prayers, Esp y on Fridays and festivities; he is continuously engaged in the process 
of decision-making pertaining to the security and well-being of his people. This demanding 
sition, or any similar one, such as the Commander of the Army, is generally inconsistent 
with the physiological and psychological make-up of woman in general. It is a medical fact 
that during their monthly periods and during their pregnancies, women undergo various 
physiological and psychological changes. Such changes may ‘occur during an emergency 
situation, thus affecting her decision, without considering the excessive strain which is 
produced. Moreover, some decisions require a maximum of rationality and a minimum of 
emotionality - a requirement which does not coincide with the instinctive nature of women. 


Even in modern times, and in the most developed countries, it is rare to find a woman 
in the position of a head of state acting as more than a figurehead, a woman commander of 
the armed services, or even a proportionate number of women representatives in 
parliaments, or similar bodies. One cannot possibly ascribe this to backwardness of various 
nations or to any constitutional limitation on woman's right to be in such a position as a head 
of state or as a member of the parliament. It is more logical to explain the present situation In 


terms of the natural and indisputable differences between man and woman, a difference 
over the other. The difference implies rather 


Which does not imply any "supremacy" of one | l | 
the complementary" roles of both the sexes in life. However, in modern times, Muslims seem 
to have no objection over the political leadership of women. 


According to al-Tabri a woman can claim political leadership. 


Female _-majority countries during the modern era 
E OA P srt aana the first Muslim-majority state with a elected 

female head of Ei te Benazir Bhutto (1988). Currently Bangladesh is the country 
gavemmans san ly the longest starting with Khaleda 


inuous 
hat has had females as head of government conti * sountries in which Muslims are a 
2001),Kosovo 


Zia in 1991 i 
| _ In the past several decaces, tri, 
majority, including indonesia (President Megawati poner eae Begum Khaleda 
den Atifete Jahjaga, 2011), pakistan, Bang og-2001, 2009-Present) Leader of the 
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posit 1906, 2001-2009) or ker of the House Shirin Sharmin Chaudhury (2013 
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_ (Prime Minister Tansu Giller, 1993),and Kyrgyzstan (President Roza Otunbayeya 2 


been led by women;Mauritius, which has a significant Muslim minority, elected 1) hay 
Muslim (Ameenah Gurib) as president in 2015. At one Stage in the 1990s, Over 300. , 

Muslims — at that time, between one-third and a quarter of the world's Ntire s 
population — were simultaneously ruled by women when elected heads Of state Tang Sati 
(the 22nd Prime Minister of Turkey), Khaleda Zia (the 9th Prime Minister of Bangladesh r 
Benazir Bhutto (the 11th Prime Minister of Pakistan) led their respective countries, ° ang 





Issues / Challenges / Problems Confronting Women in Muslim Countries 
The woman in the Islamic Countries is generally backward with neither reg 
any grace. She lives a life similar to that of animals; her whole existence is but another 
for mean earthly desires; she suffers privations more than she ever tastes of happiness: « 
is made to surrender more than she is given; and seldom rises above the level of a Mr 


impulsive existence. 

The Women in Muslim Countries are facing a number of issues that have 
them to merely live an animalistic life denied of dignity and rights. In the following 
tabular showing the issues being faced by women, Islam's take on them, practice in Muslim 
societies and their causes is presented. 

Muhammad Qutb in his opus /slam: The Misunderstood Religion writes on 
causes of backwardness of women in Modern Muslim World in following words: 


“The woman in the Islamic Countries is generally backward with neither respect nor 
any grace. She lives a life similar to that of animals; her whole existence is but another name 
for mean earthly desires; she suffers privations more than she ever tastes of happiness; she 
is made to surrender more than she is given; and seldom rises above the level of a purely 
impulsive existence.”“This is also true, but may we ask: who is responsible for this state of 
affairs? Does Islam or its teachings have anything to do with it?” “The fact is that the 
miserable plight of the eastern woman is the result of the economic, social, political and 
psychological conditions prevailing in the East today. We must take note of these if we really 
want fo reform our social life and know as to where these evils spring from.” 


Causes of Backwardness of Women in Modern Muslim World Elaborated 


i. Wretched Poverty 
"At the root of the present miserable plight of the eastern woman lies the wretches 


poverty that the East has been afflicted with now for many a generation past. It is the soci 
injustice which makes a group of people live in luxury and profusion while their fellow-beiny 
do not find enough to feed or clothe themselves properly, and the political repression pe 
splits a people into rulers and ruled, the former enjoying all privileges without the atten ‘ 
obligations and the latter laboring under heavy burdens with no rights or compensation’ a 
return. The dark clouds of oppression that overcast the heavens above are the result © 
very social factors. It is these circumstances that are in effect responsible for the pe 
humiliation and persecution of woman in the East. Woman craves for an amicê 
relationship of love and mutual respect between her and her companion, man.” 
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circumstances although he may seem to be comparatively better off than her” 


“Poverty is the most important factor responsible for the troubles Of the 


woman of today. Once it is done away with, the greatest or woman's Probleme “aster, 
resolved forthwith. With that she win also get back her respect, for which Purpose . Wil be 
not necessarily have to go and work outside (though she has the right to do 80) ae Ma 
will then have her share through inheritance in the increased wealth of the commun) She to, 
she may spend on her personal comfort only. When rich she may be sure to comm! 
respect or men and be bold enough to exercise her rights without any fear Or hree 
of 


poverty.” 

i. Violence against women is result of closed political order | 
“Man treats woman roughly and persecutes her as a reaction to that harsh and 
treatment and persecution that he himself suffers at the hands of the people aroung hina 
is disgraced and his self-pride is wounded by the rough treatment of the chiefs of the ‘io He 
the police officers, and factory owners or the state. He meets nothing but disgrace S 
humiliation in social life but he cannot avenge himself upon all these antagonistic forces 
he comes back to his house and gives vent to his anger on his wife and children or those y 
happen to be near him at the time. It is this accursed poverty that exhausts man to the U 
limit, totally incapacitating him for love, sympathy or forbearance towards those with whom he 
comes into contact. Again it is this very wretched poverty that makes woman put up pati 
with tyranny, cruelty and rough treatment from her husband for she knows that life without a 
breadwinner would be even worse. She dare not even claim her legal rights fearing that her 
husband taking it ill might divorce her. And what would she do if he divorced her? Who wil 
support her? For, her parents are themselves too Poor to support her. They cannot byt 
advise her to return to her husband and bear up with the degradation and humiliation as best 
as she can. This is one reason why woman is so degraded and humiliated in the East today." 


iii. Ignorance 
“Backward as it is today the East lacks ideals as well as self-consciousness and is 


plunged into a dark night of ignorance. It has become devoid of all higher values of humanity 
save one power and its various manifestations which it worships, and holds weakness to be 
in itself a sufficient justification to despise or hold in contempt anyone bearing its stamp." 


“It is this self-same worship of power that makes man, the sterner sex, hate weak 
woman. He finds it hard to honor or respect woman as a human being, for he also lacks the 
moral refinement so necessary for such an attitude toward the weaker sex. A woman may, 
however, be honored if she happens to possess wealth, the key to power and authority over 


others.” 
“Similarly in a backward society such as the East at present the people sink low ; 
the level of a purely or nearly instinctive existence. They are sex-ridden and sex colors ê 

their views and attitudes towards life. As such they come to view woman as a means 
pleasing and gratifying their lust and nothing else.1 She loses all respect as a human et 
as psychologically, intellectually and spiritually she is held to be too much below man j 
deserve or claim it. As a result thereof the sexual union of men and women is reduced 0 

purely animal act where the male always dominates the female, its two distinctive me 
being consciousness of the male at the time of the act of the dominance of the female 0 


aim, and ignoring her later on.” 
; ARENAN ity C3 
“Afflicted as it always is with ignorance and hunger, a backward commun} is 
hardly afford to spare time or energy to achieve moral elevation and discipline, althove athe 
through these alone that a people can attain to higher planes of humanity and rile 4 line of 
plane of a purely animal existence. In the absence of such a moral and spiritual disclP 


_ 
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iv. Political Injustice 
“And what ab itical ininet; ' 

repressed rancor on fis le wre Justice Man is suffering from making him vent his 

CaS , ome? Is Islam responsible for that? Islam cannot be blamed 
for it either, as it preaches revolt rather than obedience to injustice. In this respect it so 
equitably regulated the relations or the rulers and the ruled that when once Omar said: "Hear 
and obey a man from amongst the assembly of the believers retorted: "We shall not hear 
you, nor obey you, unless you tell us wherefrom have you got this sheet of cloth you are 
putting on? At this Omar did not fly into a rage. He, on the other hand, praised the man and 
clarified his position before the assembly, so that at last the man again got up and said: "Now 
give us your orders. We shall hear and obey you". It is precisely this form or government we 
seek to establish today, so that no ruler may dare oppress people; so that the people may 
feel bold enough to speak their mind before rulers; and so that the relations of a man with his 
wife and children are based on justice, charity, love and fraternity.” 


v. Degeneration of Higher Human Values 

‘And the degeneration of higher human values, is Islam to be blamed for it? No, 
Islam has nothing to do with this degeneration of moral values. It seeks to elevate human 
beings inculcating in them higher spiritual values. It taught men that "the noblest of you in the 
sight of Allah is the one best in conduct,” rather than the one who is the richest, mightiest, or 
strongest. Once these higher values are firmly established in society, the woman will no 
longer be looked down upon because of her weakness. The gauge of a man's humanity in 
such a society is his fair treatment of his wife as the Holy Prophet said: “The best amongst 
you is he who is best to his wife and | am the best amongst you as regards the treatment of 


me Aik i i het does exhibit 
my wife.” Deep insight into the human psychology as this saying of the Prop bit, 
it iad tells = ota man cannot ill-treat his wife without being a victim of psychological 


complexes and disorders or falling short of the true human standard. 
of social life really responsible for the backwardness of 


n effect that have made them live like animals, inert, 
ters would have us believe? The answer is again an 
forbid us to acquire knowledge, to work, or cooperate 
well-being of the community and entails no 





“Are then our traditions ) 
the women in the East? Are they ir 
narrow-minded, ignorant, as some wri 


~ > . t 
emphatic no. Our past traditions do no 
with others in social life, provided it alms at the 


adv it.” | ee 
ine eters fot 4:42 do not approve of are such foolish and, unhealthy activities as 

_ “What these racine alking openly and without any genuine need sa the rp dieide 

the going out of women ane ™ ay that the women can realize their potentiality and respect 
and roads. Surely none can dare say may in such situations fall an easy prey to the lust of 


through these silly activities alone. They 
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- illustrate. As such the people opposing traditions seem to do so just because they go not ge 
e 


eye to eye with the self-indulgence, license and luxury they so earnestly crave for.” 


“That woman is reduced to a very low plane of existence is undoubtedly try, but 
way to reform this situation is not that adopted by the woman in the West who was faceq the 
peculiar circumstances and, therefore, was subject to typical aberrations of her Own 


Springing up from those circumstances.” 


vi. Lack of Ijtihad | 
The closing of doors of ijtihad have stagnated the female development in particula 
The Muslim women of yore and of early Islamic era were more dynamic and Socially active 
than the women of today. Ijtihad, the principle of movement in the structure of Islam, widens 
and recreates space for women in today's world. There is dire need to legislate on issues 
concerning women like female literacy, female employment, female inheritance, Participation 


in cultural and sports activities, scientific development etc. 


Way Forward: Pragmatic Redemptive Measures Suggested Improving Conditions of 


Women 


i. Adherence to Pristine Islamic Teachings | , | 
Islam and Islam alone does provide a solution to the problem of woman no less than 


that of man. Let all of us turn towards it, strive hard to re-establish an Islamic state ang 
enforce Islamic law in our lives. Only then shall we be able to realize in practice our beliefs 
and ideals. This is the only way to achieve symmetry and harmony in our life without any 


resort to injustice or tyranny. 
Economic Development and Eradication of Poverty 

The Economic backwardness is the root cause of most of the evils 
societies. The Muslim Women can fare better if their economic position gets better. 


Political Systems to be made more Inclusive and Participatory 
The female participation in public life would give them the opportunity to legislate on 


their issues and initiate development on issues concerning women 


Female literacy and Scientific and IT Development 
Education is key to conscience, knowledge and civilization. Female literacy and their 


education in science and Information Technology is highly required for their dignified position 
in Muslim countries 
v. Socio- cultural practices to be routed out : 

Male Chauvinism, Patriarchal system, social biase, domestic violence, forced 
marriages, denial of inheritance etc need to be dne away with to get the women liberate 
from the gropes of darkness and backwardness and to ensure them a respectable and 


independent living. 
vi. | Carrying out ijtihad to reinterpret Islamic teachings 3 
Ijtihad, the principle of movement in the structure of Islam, is a valid method !0 
reinterpret Islamic teachings to conform to requirements of changing circumstances © 
modern times. Hence Ijtihad widens and recreates space for women in today's world. Than 
is dire need to legislate on issues concerning women like female literacy, m 
employment, female inheritance, participation in cultural and sports activities, scien 


development etc 


ii. : 
existing in Muslim 


IV. 
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critical Assessment: 
» Even with such deviations three facts are worth mentioning: 


a. The history of Muslims is rich with w 
from as early as the seventh century (A.D. ) of great achievements in all walks of life 


b. a EREE aiekin pity = mistreatment of woman by any decree of 
the clear-cut legal rights of women given Eat ien to cancel, reduce, or distort 


c. Throughout history, the reputation, ch héi 
objects of admiration by impartial tials ie hes maternal role of Muslim women were 


* Itis also worthwhile to state that the status which women reached during the present era 
was not achieved due to the kindness of men or due to natural progress. It was rather 
achieved through a long struggle and sacrifice on woman's part and only when society 
needed her contribution and work, more especially; during the two world wars, and due to 
the escalation of technological change. i as 


¢ In the case of Islam such compassionate and dignified status was decreed, not because 
it reflects the environment of the seventh century, nor under the threat or pressure of 
women and their organizations, but rather because of its intrinsic truthfulness. 


% Thus Islam granted unprecedented status to woman. She was conferred spiritual equality 
and her complete personhood was acknowledged at the very outset of the dawn of Islam. 
This above discourse fully covers the spiritual, social, political, economic and cultural 
status of women in Muslim societies. The currant pathetic condition of women Muslim 
societies is due to the non-abidance of the teachings of Islam in letter and spirit and 


absence of ijtihad. 
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DIGNITY OF MEN AND WOMEN 
(PCS SINDH 2015, CCE-GB 2017,PMS pp al 








1. Introduction 
2. Meanings of Human Dignity 


3. Islamic Concept of Dignity of Men and Women: 
i. Mankind as Crown of Creatures and Central Figure in. Universe 
ii, | Man Created in Best Form 
jii. Endowment of Knowledge 
iv.  Prostrating of Angels 
v. | Human Beings are God's Vicegerents on Earth 


, ; 
vi. Prophet (PBUH) as Best Model of Being Vicegerent of God 
vii. Life on Earth is a Test 


viii. Equality of Mankind — 
ix. Criterion of High Position in Society 

4. Dignity of Man is Conditioned with His being Slave to God 
5. Responsibilities of Man as the Vicegerent of Allah 

a. Obedience to God 
Purpose of Man’s Life on Earth is Worship of God | 
Authority as Trust of God 
Administration of Justice on Earth 
Individual Responsibility as Vicegerent | 
. Collective Responsibility 
6. Equality of Men and Women in Islam 
> Diversity of Functions of Men Women 


7. Impacts of Socio-Religious Doctrine Universality of Mankind in Islam 
8. Conclusion 


/ 

f 

p 
Outline: | 
/ 

j 

; 

} 

f 


moO aos 





Introduction: 


The morality of Islam is based on the concept of human dignity to inculcate I 
quality of control towards evil inclinations. Dignity is a social factor. It involves one’s abit 
participate in a social arrangement of some sort and to hold some kind of rank therelll 
Society confers dignity on the individual. Social dignity refers to one’s reputation en 
name. Human dignity is the foundation of freedom, justice and peace in the world. The sol 
states the Law of Nature that so long as people maintain their life systems on the bas af 
justice, freedom and goodness and allow all people to enjoy their rights in a normal ee 
practice their lives freely without interference or interruption, they prosper and make pr rights 
in life. But when they start spreading corruption in the land and usurping other people S y The 
their civilization begins to disintegrate and finally fade away from the pages Of histo” 


Quran condemns in very strong words those people who spread corruption and injus : 
the land and deny other people's rights. 
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| S On eight i 
enlightenment, well-being, health, Skill, afiection eet 
e. 


islamic Concept of Dignity of Men 
Human beings are a s and Women: 


man empty- AIG fj eo na 
He has endowed man with reason, pty-handed to fulfill his responsibilities in this life. 
resources. These potentialities an 


including one’s ve ife - 
man as a trust (amanah). Hence he is not the a ; AORT AAIE GREN A 


d li bsolute owner of any one of them. Even his 
own body and life has been given to him on trust; hence, he is not allowed to abuse them or 


harm himself. That is why drug abuse and suicide are forbidden (haram) in Islam. Potentially 
there is an enormous prospect for innovative creativity and growth in this process of creation. 
But this cannot occur without a direct involvement of man. Since human beings have been 
endowed with the ability to think, rationalize and understand, they must strive to cultivate their 
potentials in order to qualify to be contributors to this process of creation and growth initiated 
and spearheaded by God. Thus the underlying principle guiding man’s life and relationships 
with all the other creatures is that everything in the universe is a trust (amanah) from God to 
man, and as representative of God on earth, man has been assigned the duty of establishing 
civilization and a peaceful society. 


| the nature -fitrah - of every human being in such a way that no 
one ni situa OAN. M nied words social organization is vital for mankind, and no human 
organization can be established ries sal $ ia a needed perta 

| t members of a give AN l 

he interests of all or Tost ty umman), and God has guided them by sending prophets with 
glad tidings and warnings, but they disagreed among Homen E EE because- Ahma 
o division in the society (akBagarah 2: 213). These orice” (abBagatal 2: 102-103) for 
‘holders of religion” sold the sacred message “at a cheap p 


o: between an ethical life and a 
individual is free to choose ite al 
their personal worldly gains. EAH and evil desires. The irea ene is to 
a aaga y A NOT it thereby contribute toing gro nd 3 daak anal his 

a t contributions of Islam is a aa ws since dignity :for 
d ca i. tial The entire philosophy ws ae i : 
ignity, status and potentia’. ethnicity etc. 
each individual irrespective of creed color, 
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i. Mankind as Crown of Creatures and Central Figure in Univers 
several verses in the Qur'an signifying human dignity: e; 


- 


€ . 8a yshis 28s » ne a E 


“And surely We have honored the children of Adam, and We og 
them in the land and the sea, and We have given them of the good 
things, and We have made them to excel by an appropriate 
excellence over most of those whom We have created” 
(Israa 17:70) 


ghi óa ptij Aii i d AUS BI i ase gr 





Undoubtedly, honor in this noble verse refers to the children of Adam 
mankind. Author of the celebrated Ruh al- Ma'ani (The Spirit of Meanings) attributes on™ 
to all humans whether the righteous or evildoers and do not give any group an a 3 digni 
over others in having dignity. Besides, the whole universe is placed at the disposal of ma 


ii. Man Created in Best Form: Islam presented its concept of honor and dignity on 
basis of man’s creation by Allah: be 








wee cdl gf Gaal a 


“Certainly We created man in the best _orm. (al-Tin 95:4) 







iii. Endowment of Knowledge: as a special Divine Favour; 
— alata ail ple 5 


“And He taught Adam all the names, then presented them to the 
angels; then He said: Tell me the names of those if you are right”. 
(al-Baqarah 2:31) 





= iv. Prostrating of Angels (in submission) before him (for his service); 
“| shad 65) | pha) 4530) Ub 5 


| And when We said to the angels: Make obeisance to Adam they did 
obeisance”. (al-Baqarah 2:34) 







v. Human Beings are God’s Vicegerents on Earth 
- 4L Qa Yl i Dols il Aai hy J Ny 


“And when your Lord said to the angels, I am going to place in 
the earth a khalif”, (al-Baqarah 2:30) 






| ity in 
The Qur'an clearly underlines the role of the individual and of the commun in 

- establishing a government. The Qur'an explains its worldview by telling the story oft and the 
of man. It introduces the story of creation through a conversation between God tories of 
angels (2: 30-39; 15: 28-44; 38: 69-74). One will find similarities between sith ed His 
creation in the Qur'an and in the Old Testament. According to the Qur'an, gpa ș all HIS 


will to the angels about creating on earth a new being who would be the est 0 
m = - - i à = ee E 


Ă— A a 
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reations and would be assigned the 


C i . status of Hi 
xpressed their r eservations, fearin of His vicegerent (khalifah). The angels 
P jety and shed blood and Would kias na new being would cua chaos ee acrdan in 


out the pona a aY of as and Gothen baana neings. In response God did not rule 
the angels that they did not know what He (G ! 
; Xe od) k 

I E t e man Spirit (15: 29; S 3 72) The om ony 

~i ing, ania: t 

develop God-like qualities such as bei and understanding; he also received the potential to 
ng caring, responsible, kind, just, wise, forgiving and so 

Privileged as opposed to everything else in 

between man and God (7: 172) in which man 





This moral latitude of humanity is then comple 
of its origin: 


vi. Prophet (PBUH) as Best Model of Being Vicegerent of God: The contribution of 


natural in human behavior. 
vii. Life on Earth is a Test: 


Seal 5 “She 





ls gall 
— $ gill 
“Who created death and life that He may try you-- which of you is 
best in deeds; and He is the Mighty, the Forgiving.” (al-Mulk 67:2) 


Gaal aE Sols salig ay 






viii. Equality of Mankind 
All men and women are equal in the eyes of God. Islam upholds inherent equality of 
mankind in general and of both gender in particular. The very fact that every human child at 
his birth is equally endowed with a Self or Personality, entitles every individual as a human 
entity to equal esteem and respect ; and no distinction whatsoever should, therefore, be 
allowed to the incidence of birth, family, tribe, race or community, nationality, religion or sex 


istincti in diani l tween one man and another as 
No distinctions in dignity and fundamental rights betw 
race, sex, blood relations or weal, in accordance with the saying of the Prophet (PBUH): 
6 ILY paal lea Vy re ule cet el Jail 
"The Arabs are not superior to the Ajamis (non-Arabs), or the 


Ajamis to the Arabs." 


. - #4? A iet 2 . r ' 
ix, Criterion of High posea no oa human being is uniformly equal, but the 
The intrinsic value of every atus of every individual rests on his own 


iti st 
Criterion for determining the relative position and 
personal merits and character: 


And for all there are ra 


E 












ks according to what they do and the principle underlying is 
nks a 
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ia giy Wats pata. 5 ET 289 Ge QSL UY Guth Ug 
5p Ble ail éy RSE ál ale akai i 


“O you men! surely We have created you of a male and a female, 
and made you tribes and families that you may know each other: 
surely the most honorable of you with Allah is the one among you 


most careful (of his duty); surely Allah is Knowing, Aware” 
(Al-Hujuraat, 49:13) 








Dignity of Man is conditioned with His being Slave to God: — 
Thus the very purpose of man’s creation is to worship his Lord. Man has beep 


as the vicegerent of God on earth. Man has been ordered to avoid harming others killi 
others, be away from evils and from polytheism and to pray to Allah alone and bow Only tg 
Allah alone. Man should keep the purpose he is created for otherwise he is worse than 


animals as the Holy Quran says: 
AT Fa, Pee ee ee) eee eo am 22,5 4 9st eae. 
ails Ley bii Y Cask ai= iyis Gell Ge E pga) Ups Sal; 
ad Cs aletVIS Gis) les gais Y Gi sels les ajai Y Gi 






Sinko 1 7 os! 
- Cy slid) Be Ail aj“ Clic 


“Certainly We have created Jinns and Human beings for Hell,. 
because they possess hearts but do not ponder with them, they have 
ears but do not hear with them, they have eyes but do not see what 


is fact, They are like animals rather worse than that.” 
(al-Aaraaf 7:179) 









Responsibilities of Man as the Vicegerent of Allah: 
The vicegerent of Allah puts great many responsibilities on man. These 


responsibilities are mentioned below in detail. 
i. Obedience to God: ) 
Being the vicegerent of God man is only subordinate to Allah alone. His rank IS 
higher than all other creature. All other things are made subordinate to man, in order to ree 
them according to Quran. To bow before these subordinate things is against the dignity 0 
man and will be unbecoming of his position as of vicegerent of God. 


Purpose of Man’s Life on Earth is Worship of God: > ve ae 
Man’s creation is not useless and absurd. He is created with a definite objective. 


Holy Quran says: | 









PSA Y UN pily the huis wall sl 


“What! did you then think that We had created you in vain and 
that you shall not be returned to Us?” (al-Muminun 23:115) 






oly 
Allah has 
Quran. 


created man with a special purpose which is well explained by the H 
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TEE dacs, 8 
> Osy y 
created the ji 





“And I have not | Cary 5 ail Gsi ta 5 
should serve Me”. | 


nn 
and the men except that they 
(al-Zariyat 61:56) 







power. as a trust: of Allah. It includes not 
oy and desires should also be used in 
hus it is the l S sent His will and injunctions through 

uly of man to understand it abides by its 


sdk oh Gaoite tealon on to all other humans and his environment and the 


Although the Qur'an points to man’s naivatein acce 


clearly states that man has the potential to fulfill it. ie Ae aa on rent = 





GA Cosa gall Jaia JÉ Ay CoG AI GS Le 25 ye Jya aL Jag 
z l om > ot Ore „2a Fle & es ? 
Topas elias alge Ales (15 
“And whoever acts hostilely to the Messenger after that guidance has 
become manifest to him, and follows other than the way of the believers, 


We will turn him to that to which he has (himself) turned and make him 
enter hell; and it is an evil resort’. (an-Nisaa 4:115) 


quad AAN E hu any 


y t change the condition of a people untilthey change 
Surely Allah does not chang (ar-Rad 13:11) 









their own condition”. 


because it makes him squarely responsible 


im with the opportunity to demonstrate his 
j al order. It provides him wi ) | 
abi T G desig tect on earth. In other words, the rig an, d fat arto 
ive hi a being dignity and nobility of purpose. This coat mie aha ae 
the idea of rly sseckiiely natural creation without any direct inte 


individual's relationship with the family, 

h determines the in hed to these 
societ a gia geen and the humanity at large is responsibilty ware his 
institutions both materially and spiritually. Amai s. The concept resolves the issues 
kin, other human beings 


0 ra wh hse 
ini i i ighty con : 
a a e si pel “esponsibility the | 9 

lant is sameon 





Amanah makes human life meaningful 


————— ee 
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with the animal world, with the plant and mineral worlds, and with the overall Environ 
Ment 


v. Administration of Justice of Earth: 
And in the administration of justice between people in multifarious worldly af 
; ZB k S E E CE, Aa A os ee E, Be A a 
Agi gh aail cle gly alt lagi aiil Gael 58 Igi I ial yif RR 
° s% ? ia so a o Tida., a| 46i gy. g Air eh. ¢ - Ae 
O58 laias O esglai Mi Lag dial i | ju 5] tad OS Ol Gail). 
-Iå glai Ly CIS ai GA gta PE 





“O you who believe! be maintainers of justice, bearers of witness of Allah 

sake, though it may be against your own selves or (your) parents or aan 
relatives; if he be rich or poor, Allah is nearer to them both in compassion. 
therefore do not follow (your) low desires, lest you deviate; and if you 


swerve or turn aside, then surely Allah is aware of what you do”. 
(an-Nisaa 4:135) 






The Messenger of Allah (PBUH) advised people to honor and respect other peo 
dignity and rights and refrain from acts of injustice and excesses against other people One 
his greatest contributions is to add grace, elegance and dignity to human character and 


conduct and thus raised human being higher in esteem. 
vi. Individual Responsibility as Vicegerent: — 

According to the Islamic teachings, each person in his individual Capacity is the 
vicegerent of Allah. Each person in his individual capacity has certain rights and obligations 
He must take rights in the best possible way. For example he must take care of the rights of 
his neghbours. He should respect his parents and elders, he must do his job honestly and 
earn fairly. Thus he must perform all his individual duties perfectly. The Prophet's said: 


he) Oe Jims aS y ely ASS YI 
The Prophet has urged that every man and women are responsible and accountable 


for their duties and obligations and also of the people under them. 
vii. Collective Responsibility: 

When people are politically organized in a state the set embodying the collectivity of 
the people is also a vicegerent of Allah. As the vicegerent of Allah the state has certain 
authority and obligations. It is the duty of the Islamic state to enforce Islamic laws in the state. 
It is also the duty of the state to provide all kind of facilities to citizens and to take care of their 


basic necessities and establish social justice. 


Equality of Men and Women in Islam (for details see previous topic): 
Men and women are completely equal in the eyes of God,In the divine scheme 

regulation of the relationship between men and women, Islam has assigned a aye 

dignity and honour to woman. Such beneficent regulation is essential for peace, comtor 


happiness, continuation of the species and progress. 


Diversity of Functions of Men Women: aei 
Men and women are spiritually akin one to another and are equally the recipl¢ 


fav i thei a areity thele 
God's favours and bounties, but their functions are not identical. In view of this diversity th 
js a corresponding diversity between their respective faculties and capacities. 


indicated in the Holy Quran as is said: 
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| lA aka 
- ar.’ 5 hy < 2 ars bak s ; | 
Our Lord is He Who has end IREN Eeg S bg hats | gl hs gú 
i : n owed ` 
faculties and then guided it to their proper use With its appropriate 
; che ani 
gach'has his or her appropriate function, t (Taha 20:51) 


enjoyment, fulfillment and beauty Ne due discharge o 


nity, of lif 
dignity f men and women reveals the diversity of ye Plation of the diversity of the 


culties O eir 
fa woman is well equipped for child bearing: on eerie thar ao z Racy see 
“I Nand, man is well fitted to 


f which constitutes the 





child. . 


As wife and mother the primary and normal s man ivities i 

| sphere of woman's activities is the home: 
as breadwinner the normal sphere of man’s activities and operations is the outdoors. A social 
system, which IS based on wisdom and beneficence, brings about and helps to maintain an 
accord and balance between the two. Islam claims to do that. 


impacts of Socio-Religious Doctrine Universality of Mankind in Islam: 

Islam makes it clear that all human beings are created from the same origin (Adam 
and Hawa’). Allah drums it into the hearts and minds of individuals and the society in general 
that mutual love, understanding, tolerance, assistance and respect are germane to progress 
and stability of the world. Moreover, all artificial barriers are denounced and discouraged by 
Islam. Hence, in the Islamic perspectives, the males and females, young and old, rich and 
poor have been given their due rights in the scheme of things. Invariably, socialization of 
humankind is a socialization scheme that has been strongly entrenched in Islam. Allah states 
that: 


É e +.4% - 2 re od Bs Hy eee) My 8 18 4h ta 

Lage Éis 455 lgi Gly taal cyl doe GSAS pall GS Ltt OE Me! 
ab akle GIS da GJ" pls iy 4g Cashed gl al Lyall” Blan NHS AS 
Guardian-Lord Who created you from a 


single person created of like nature his mate and from ran ee Teak 
(like seeds) countless men and women. Give a A a A 
Whom you demand your mutual (rights) and (reveren 


(an-Nisaa 4:1) 
bore you): for Allah ever watches over you. 


“O humankind! Give reverence your 


| lim who cherishes practices 
eame -existence for the over- 
rtificial barriers and injustice. 
the basic fact that all 
n him that all 


is reflec 
The import of this teaching of Islam Is re 
and Preaches peace, love, mutual understanding © 
all interest of all human beings as the panadas iy pare 
h ® attention of a practicing Muslim is cons 


rd wlin 
uman beings are from the same origin and lo 
ss o a a 





www.urdukutabkhanapk.blogspot.com 


286 Islamic Studies — 





human-beings in the world are from the same father and mother. Hence, he dogs 
upon the basic human rights of individuals or group. Rather, he protects and pro," any 
and human rights if given a chance to lead in the society. Moteg 


Conclusion ‘1 ) 
A view of Man is in fact a view of human life, society, culture, religion an 

Man's humanity is not contingent on Man’s anatomy or on his external form, byt © Wory | 
that divine breath, that gave him life at the origins and of ahd, that original pledge ;_,." | 
with his Creator. It is this that has assured him his destiny upon his ultimate return Vena 
that, the challenge for men and women.in the here-and-now becomes -a matter of mein | 
the balance by walking the straight and narrow path between autonomy and depen ait | 
The goal is to shoulder a trust, the amana, and: to deliver a pledge. As CONS 
conscientious moral agents, men and women assume their trust in the light of the pat 
guidance. Striving to fulfil. their mandate, they become worthy of their vicegerency Of the: | 
Lord and Creator, Who is also their ultimate refuge and: before Whom they wil tender the: | 
final ‘account on the Day of Judgment. This is the Muslim's understanding of himseț and t | 
role in life. It is an understanding with a range of practical implications going beyond Mar 
perceptions of his deeds and conduct, and inclusive of his conception of himsel ia! 
relationship to others and to the world that is his temporary abode. The Quran is singular in l 
presenting a comprehensive-and: balanced account of integral Man/insan. This includes his | 
physical, psychological, and spiritual aspects. The Book presents a full spectrum of human 
life spanning the pre-worldly to the post-worldly phases encompassing the here-and-now aş ` 
well as the transcendental. The meaning of Man’s indebtedness to his Creator and of the 
place of din in this scheme are also important aspects of the Islamic View. However, beyond | 
the metaphysics and the biology of creation, its cosmology and its eschatology, certain 
dimensions can only be properly understood in the light of elaborating key tawhidic concepts — 
relating to fitra, amana, khilafa, and din. 


| It is intrinsic to the Islamic view of Man that the burden of morality, freely granted Man 
and freely assumed by him, has its limits and that these limits are borne out in striving for its 
implementation and not for its reinvention. The precept is: 









„gaij j Gali SY 


“No soul shall have laid on it a burden greater than it can bear’. 
(al-Baqarah 2:233) 









and the invocation. of the believers is: 


- a Ui Mal Y te thas Yy G 









“Our Lord, lay not; on us a burden greater than we have the trent) í 
ar” | (al-Baqarah 2:2 


bear”. 
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ı describe the female rights granted by 
38 eal 2) CS gis Sj y gh 8 ei Hip afan Lhi PUNJAB 2016, 2017) 
wa S Ot ot HY SS olya Geis 8 Lites e yilan gaal 9S oy sult a, 
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PaE OF S OEH gagail ENS g jh g bins ts LAE g ia Use ial y ahd. cI 
T | ae NO 2 {((PMS PUNJAB 2017) y 5 Ay ae te <<, 
Q. No. 3: Elucidate. the concept of women's freedominisiam) 9 (PMS KP 2013) 
Q. No. 4: Man- as a vicegerent of Allah is held resndineitie tn ei 
the social evils Discuss eid responsible to reform Pea ioe delete 
016) 
Q. No. 5: Explain the mutual right, and duties of spouses 
l ' an : 
mentioned in the social step-up of Islam ; f $ í p arents Pus 204 6) 


Q. No. 6: Explain Human dignity. How Islam recognizes’ it and wh 
n a at efforts h 
adopted to maintain the Superiority of man... *) H (CCE-2013/ PCS SINDH san 
Q.No. 7: Determine the status of Huminity in the light of Quran-and Sunah. 
: (CCE-GB 2017) 


Q. No. 8: Islam has given great’status to woman in all regards.’ Discuss 
~ (CCE-GB 2017) 


Q. No. 9: Write a note on the last Pilgrimage of the Holy Prophet Mohammad (PBUH) .Also 
describe Khutba-e-Hajjatul-Wida as Charter of Human Rights. ~ 
(PCS BALOCHISTAN 2016) 


}. No. 10: What are salient features of Khutba Hujjat-ul-Wada? The Khutba’is acknowledged 


as the Magna Charta of Islamic system. Discuss, 
(PCS BALOCHISTAN 2012/ Compulsory) 
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Chapter 4 


ISLAMIC CIVILIZATION AND CULTURE 


* CSS Goal/Requirement of New/Revised Syllabus 





Islamic Civilization and Culture: 

Meanings and the Vital Elements 

Role of Civilization in Development of Human Personality and 
Community ! 

Characteristics of Islamic Civilization (Tawhid, Self-purification 
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CIVILIZATION AND CULTURE 


(CSS 2016) 





Outline: 
1. Introduction 
2. Civilization 
a. Definition of civilization 
b. Characteristics of Civilization 
3. Culture 
a. Definition of Culture 
b. Characteristics of culture 
4. Culture and Civilization 


5. Role of Civilization in Development of Human Personality and Communities 


Civilization: Meaning and Elements 


‘Civilization IS social order promoting cultural creation. Four elements | 
constitute it: economic provision, political organization, moral tradition, 
and the pursuit of knowledge and the arts.. It begins where chaos and 
Insecurity end. For when fear is overcome, curiosity and 
constructiveness are free, and man passes by natural impulse towards 
the understanding and embellishment of life.” Will Durant 
Introduction: ay | | | 

A civilization is a complex society or culture group characterized by a political form of 
government, an economic system, education system, a moral/belief system, language and 
arts. Along with these core elements, civilization is often marked by combination of a number 
of secondary elements, including a developed transportation system, occupational 
specialization, urbanization and class stratification, standards of measurement, formal legal 
system, great art style, monumental architecture, mathematics, sophisticated metallurgy, 


astronomy, scientific sophistry and so on. | 
The word civilization is derived from the Latin adjective civil, a reference to citizen. 


i yk together in political, social, economic and religious 
onzena Wilinigiy moga pyikriapeis is of larger community. Over the time the word 


organizations which are in the interes ization. It refers to particular shared 
Nadler ng beyond organization. It refers to p 

civilization nag coma = OES eae os a reflection on that world in art, literature, drama 
any piobepe ee eagaak et manifestations. Its original meaning is the manner or condition in 


which men live together as citizens. 


nd material development in human society 


Definition of civilization: 
) language, knowledge and the complex 


i An advanced state of intellectual, rie wm 
marked by progress in the arts an 
political and social institutions. 








ES a 2 +s a T T 
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i i 3 total of all progress 
ii. According to Albert Schweitzern “It is the sum total Made 
every sphere of action and from every point of view in so far as the Progres? | 
towards the spiritual perfecting of individuals. i haps 

j vilization is “the action 
According to Oxford English Dictionary civi OF pr 
civilizing or of being civilized, developed or advanced state of human Society 5 of 


ii. | 
| 
Characteristics of Civilization: | 

Civilizations have been distinguished by their means of subsistence | 
livelihood, settlement patterns, forms of government, social stratification, economic Syst of | 
literacy and other cultural traits. ms 


1. Cities: 
As farmers settled in fertile river valleys, they began to grow surplus or extra f 
This extra food increased the population of the, settlements. In time, the Settlement 
grew into cities, such as Ur in Sumer or Babylon in Mesopotamia. ents 


2. Organized Central Governments: | 
As cities developed and expanded, the food supply and irrigation systems needeq » | 
be maintained. Governments, such as councils or religious leaders, began to Oversee | 
the business and existence of the cities. | 


3. Complex Religions: ii ga | 
Religious leaders would conduct elaborate ceremonies to appease the gods | 
(polytheism) and insure a bountiful harvest: Floods and droughts were blamed onthe ¿ 
gods’ anger so rituals were conducted in the temples. | i 


4. Job Specialization: T 
As civilizations became more complex, artisans and craftsmen were needed to 
maintain specific items and tasks. No longer could individuals do all the work. Now 
some concentrated on teaching, scribing, stonecutting, and so forth. 


= 2s- = 


5. Social Classes: 
As jobs became specialized so did the status and needs of certain individuals. The 
need for a knowledgeable and educated religious leader was more respected than an 
unskilled worker. Herders were needed and respected for the food, while masons 
were needed for building. The slave was on the lowest rung of the social ladder 
warriors and kings were on top. 


= 6. Writing: | 
Records were needed to keep accounts on trade goods and food storage. Writing 


was needed because the information became too great. In addition, one needed to 


secu) express more complex:ideas such as belief’ and "social order" where pictures and 
words simply would not suffice. , 


~’7. Art and Architecture: ahd 
~~ This expressed the beliefs and values of a civilizati € 
Erit an civilization. Different styles wel 
developed and copied by societies. Often the art was used to impress visitors and 
"~~ people about the beauty and power of a king or a community. , | 

_ 8. Public Works: 


The government would order these, 
, community, such things as a wall to prot 
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ULTURE: MEANING AND ELEMENTS 





i Sis d 
iransmitting knowledge to Succeeding “ependent on the man's capacity for learning and 
tuals, artifacts, beliefs and values, -In brief, culture is a total sum of customs, 


appraise by it the culture of language, of thought 


Social anthropologists distin 


former includes technology, art forms, archite 
daily life, house hold, agriculture, trade eure 


Of work...” 


ethical norms. Secondly there is an expressive system; music, art, literature and so on are 
cultural expressions of people. Thirdly it is a System of ideas which enables members of a 
society to interpret the world meaningfully and the process by which culture influences a 


Definition of Culture 
> Professor White defines culture as: 
“Culture is symbolic, cumulative and progressive process". 
> According to Redfield “Culture is an organized body of conventional understanding 
manifested in art and art craft, which persist through tradition and characterize a 
certain human group’. : 


Characteristics of Culture: : ig han =e l 
a. Culture is learned: Culture is not inherited generally but it is learned and acquired. A 


es aie e. Cultural learning can occur b 
oie j nae ae gees : hergin ECUR ration is the piocaid of warate 
informal leaming and oy oma chidhé d. If a person learns the culture of a society 
values of one’s own culture from childhood. It a p satis 
other than the one in which he is raised, It's called sks ea pte i inari 

b. Culture is dynamic: Culture is not iare Eleh b evolves according to 
i i itical, economic and tec T E 
See aa #3 Culture is socially shared, based on ambire b'a oct). 
c. Culture is shared: ’ t by itself. It must be shared by the mem ersa Socio: 
creation. It cannot exist DY id. Each’ culture has certain widely held ana c y 
Cultural values are widely hele. te it from other cultures. The sharing of values is 
accepted values that differentiate 


through the agency of language. 
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Elements of Culture: i | 
a. Belief: Beliefs consist of large number of verbal or mental statement about 


based on person's specific information and judgment of something about the! Obie 
Belief system aides man in differentiating right from the wrong, goog from; Obie 
lawful from the unlawful. . he ba, 
b. Values: Values are socially practiced norms which are very difficult to ch 
are shared by most of the member of the society. ange 
c. Customs: Customs are apparent modes of behaviour that form Cultural 
or acceptable ways of behaving in particular situations. They consist of ever Ove 
routine behaviour. For example marriage is done through social Customs. day OF 


d. Rituals: A ritual is a series of symbolic behaviours that occur in fixed se ue 
are repeated most often. Funeral obsequies in a given group may be called ita 


e. Language: Language is considered to be a system of communicating with 
people using sounds, symbols and words in expressing a meaning, idea Or th Mher 
Many languages use gestures, sounds, symbols, or words, -ang hs “ait 
communicating concepts, ideas, meanings and thoughts. This language can ra 
in many forms, primarily thought oral and written communications as well aS Using 


expressions through body language. 
Symbol: is anything that stands for something else. The symbolic characteristics of 


nd 


f. 
culture are a subtle, notion, as are all symbols. Symbols are seen in every act of 
faith. 

g. Stories: Culture is often embedded and transmitted through stories, whether they are 


deep and obviously indented as learning device or whether they appear more subtly. 
The stories preserve cultural heritage and national psyche of a group. 


h. Artifacts: Artifacts are the physical things which have particular symbolic value for 
culture. : 


Layers of culture: 
There are three layers of culture which are: - 


a. Body of cultural tradition 
The body of cultural traditions distinguishes one society from the other. When people 


speak of Arabic or Western Culture, they are referring to the shared language, 
traditions, and beliefs that set each of these peoples apart from others 


b. Subculture 
The Second layer is the subculture. In a complex diverse society, people have ees 


from many different parts of the world. They often retain their original one 
traditions. As a result they are likely to be part of an identifiable subculture In ee 
new society. The shared cultural traits of subcultures set them apart from the res 


their society. . 
c. Cultural universals navi 
The third layer consists of cultural universals. These are the learned be ia s 
patterns that are shared by all of humanity worldwide. No matter where peop 2 
the world, they share these universal traits like respect for parents / elde 
affection for children.. , | 
Cultural diversity: : o such #8 
Cultural diversity refers to cultural differences that exist between people: societies 
language, dress and traditions. There are also significant variations in the way 





AA ie MAO k iA biala dayshalsi el. Meek eleliclel eel. ee 







Islamic Civilization and Culture 293 


ives, in their shared conception of i t with 
ze themse A aad Nn OF morality, and in the ways they interact wit 
-orgenvironment. Cultural diversity IS the variety of human cultures in a specific region or in 
hee world as a whole. Cultural diversity is a necessity for human kind as biodiversity is for 
ature. 
ensions of Cultural Diversity: 







pim 
ī.__ Cultural values 2. Religious beliefs 
3. Social Norms 4. Education 


6. Status of Gender 

8. Language 

10. Political and Economic system - 
(i ar 12. Literary outlook 


CHARACTERISTICS OF ISLAMIC CULTURE (CSS 2016) 

j, God-centered: Islamic culture is God-centered. Muslims uphold strict Tawhid. 
Muslims believe in divine guidance that came to us through God’s many prophets 
and messengers and finally through the Last Prophet Muhammad (PBUH). Muslims 
believe in life after death and the Day of Judgment. Muslims emphasize worship and 
devotion: prayers, fasting, Zakat and Hajj. Muslims also uphold that Allah has allowed 


| us certain things and has forbidden us certain things. . Muslims emphasize 
) the Halal and avoid the Haram. 7 


i, Egalitarian, tolerant and fraternal: Islamic culture emphasizes that all people are 
equal. Muslims do not accept any color bias or racialism. Muslims believe in the 
worth and value of all human beings and all creation of God. Muslims believe in the 
freedom of religion and accept no compulsion in matters of religion. Islamic culture is 
tolerant of people of all faiths, especially the People of the Book. Muslims believe that 
all Muslims are brothers and sisters. The sense of brotherhood in faith must be very 
strong among Muslims, regardless of the geographic boundaries or changing political 
or economic conditions. Muslims also must keep good relations with all human 
beings, especially our neighbors. | 


iii. | Dignifying and moralistic: Islamic culture places. great emphasis on the dignity of 
human beings and their morality. Muslims emphasize truthfulness, honesty, modesty 
(Haya), cleanliness or Taharah. Muslims are against extravagance, show off, or 
extremism. Islamic culture teaches self-confidence and self-reliance. It emphasizes 
charity and generosity. Islamic culture is family-oriented with great emphasis on good 
spousal relations, good care of children, extended families, love and respect for the 
elders. Muslims abhor adultery, fornication, homosexuality, gambling, or use of 
intoxicants. Wherever Muslims live at any time and among any people we must 
uphold these values. Muslims cannot be true Muslims if Islamic culture compromises 


= -On these principles. . tic: Islami 
iv, Dynamic, progressive, world affirming and not wone eonyon weber yA wae 
~ culture emphasizes struggle, change, aes nya ea ah snowed e. Our Islamic 
i) Islamic culture encourages learning, education, seeking O ge. 


igi d secular education. Muslims 

ae. - i ion between the religious an | | | 

ber. believe atal ae is important. Muslims must AAEE open ons 
aie ra ness to accept the wisdom from any source. Ppa a turepremesee gos 

art pehitectute aesthetics, health, healthy environment and clean en ri 
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v. .Non-exclusivist but Da’wah-oriented and optimistic: Finally Islami 


emphasizes promoting good things with wisdom and patience, Islamic Utin 
dominating or colonizing culture, but it is also not an exclusivist ang ba 
culture. Muslims believe in inviting all people to Islam without coercig tioni 
culture teaches to listen and dialogue with others. Muslims believe that huma Islami 
is good and if people are given chance to know and learn Islam as it is, they Nature 
it satisfying and fulfilling. Muslims strongly believe that the truth wil p wil fing 
falsehood will vanish. Islamic culture emphasizes patience and Urges 
working in a steadfast manner and put our total trust in our Creator, Allah the Keep 
and Sustainer of the worlds. Lorg 


CULTURE AND CIVILIZATION 
Civilization can be distinguished from other cultures by their high level of COMpleyi 
and organization, and by their diverse economic and cultural activities. According to Own! 
Advanced Learners Dictionary culture is “the custom and believes, art, way of life ang ord 
organization of a particular county or particular group.” On other hand civilization is “a State 
human society that is very developed and organized” and “all people in the world and the 


Societies they live in, considered as a whole.” q 


The relationship with our daily life differentiates between culture and civilization 
Culture is what people pass down from generation to generation and what people do in their 
daily life. In addition culture and social structure influence each other. On the other hand 
civilization is what people create by advancement of human's wisdom. Moreover Culture is a 
generic form of life style, religion the way of thinking and so on and civilization is general term 
of development of technology and economy in order to make more convenient life. 


ROLE OF CIVILISATION IN DEVELOPMENT OF HUMAN 
PERSONALITY AND COMMUNITIES 


For this we rely on the description of Will Durant, in his grand review Story of 
Civilization: 


“Civilization is social order promoting cultural creation. Four elements constitute it 
economic provision, political organization, moral tradition, and the pursuit of knowledge and 
the arts. It begins where chaos and insecurity, end. For when fear is overcome, curiosity and 
constructiveness are free, and man passes by natural impulse towards the understanding 
and embellishment of life.” | 


Physical and biological conditions are only prerequisites to civilization; they do not 
constitute or generate it. Subtle psychological factors must enter into play. There must be 
political order, even if it be so near to chaos as in Renaissance Florence or Rome; men must 
feel, by and large, that they need not look for death or taxes at every turn. There must be 
some unity of language to serve as medium of mental exchange. Through church, or family, 
or school, or otherwise, there must be a unifying moral code, some rules of the game of life 
acknowledged even by those who violate them, and giving to conduct some order i 
regularity, some direction and stimulus. Perhaps there must also be some unity of ae 
belief, some faith — supernatural or utopian — that lifts morality from calculation to devour": 
and gives. life nobility and significance despite our mortal brevity. And finally there mus a 
education — some technique, however primitive, for the transmission of culture. biia 
through imitation, initiation or instruction, whether through father or mother, teacher-or p 
the lore and heritage of the tribe — its language and knowledge, its morals and manners 
technology and arts — must be handed down to'the young, as the very instrument t 
which they are turned from animals into men. 


=-~ — == -n 





} 








civilization i ing i 

every cpunmlnracdicy UASA Inbor n or imperishable; it must be acquired anew by 
S aa end. Man “Aiffars. Eom i — “pren 4 its financing or its transmission may bring. it 
technique of transmitting civilization. y 9y education, which may ‘be defined ‘as: the 

Civilizations are the generations of the raci fami 

| l e racial soul. As family-rearing, and then writin 

bound the re together, handing down the lore of the dying to the oing SO print ana 
commerce and a thousand ways of communication may bind the civilizations together, and 
preserve for future cultures all that is of value for them in our own. 

In sum it can be said that civilization is essential for 
communities as it gives birth to the following. 
Political organization/ administrative system. 
Legal system 
Establishment of peace and harmony 
Protection from hunger, shelter etc. 


Technological innovation 
Education and scientific advancement 

People are not independent, so that everyone works, forming an economy, making 
the group self-department. | 

8. People can work together to solve problems and create new things. 


9. Urban centers/ cities 

10. For the survival of humankind 

11. For exploiting natural resources in a better way. 
12. For gratification of aesth 

13. Language and writing 
14. Public works 


human personality and 


etic sense/ instinct 
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MOTIVES AND FACTORS OF ISLAMIC CIVILIZATION 


Outline: 

1. Belief system 

2. Man and Universe 

3. Freedom of Thought and Action 
4. Equality-Brotherhood of Mankind 


All intended activities and willful actions of men usually stem from their 
reality and basic ideology which may be called motives and factors. The motiv 
of Islamic civilization are as under: 


conception of 
ES and factors 


1. Belief System: 
The most important feature of Islamic civilization is the belief in some basics realities 
This dogmatic belief frees man from fear, doubt, superstition, ideological vacuum and gives 
meaning and purpose to life. This belief system inculcates in man a sense of responsibility 
and accountability which urges him to do good and refrain from committing bad deeds. The 
belief system of Islam is comprised of following five realities: 
i. Belief in Tawhid 
ji. Belief in Hereafter 
iii. Belief in Angels 
iV. Belied in Prophets 
v. Belief in Revealed Books 


i o S 


—_— 
=a 


2. Man and Universe: 
The second important factor of Islam civilization is that: This universe has been made 
for humankind. 
s% Allah has honoured man as the best of all creatures and dignified the children of 
Adam. 


“And surely We have honored the children of Adam, and We carry | 
them in the land and the sea, and We have given them of the good 
things, and We have made them to excel by an appropriate excellence 
over most of those whom We have created.” (Israa 17:70) 












% Man has been made vicegerent of God on Earth. 






ENES oa VI ost JG gl 


(al-Baqarah 2:30) 





“I am going to place in the earth a khalif”. 
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serve Me.” 


Allah has blessed man with knowledge and th 
creativity and can Cause scientific and |i 


terary adva which he can excels in 
, nce E 
for man and in turn man has been made for the worship of Gon Sum, whole universe is made 


3. Freedom of Thought and Action 
According to Islamic teachings, Allah has 
action. But he is responsible to Him for all his actio 


4. Equality / Brotherhood of Mankind 
All men and women are equal in the eyes of God. Islam u 
mankind in general and of both gender in particular. The very fact that every human child at 
his bith is equally endowed with a Self or Personality, entities every indivi 
entity to equal esteem and respect ; and no distincti 
allowed to the incidence of birth, family, tribe, race or 
for, says the Qur'an: iz } 


ranted man the 


g freedom of thou ht 
Ns in the hereafter. PER 


Sal Gs alijo pidis Sal i pulag gi gi a Si; 

- Apai Lil Gaa 88 ode palit’ ; 
“And surely We have honored the children of Adam, and We carry 
them in the land and the sea, and We have given them of the good 


things, and We have made them to excel by an appropriate excellence 
over Hace of those whom We have created.” (Israa 17:70) 
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ELEMENTS OF ISLAMIC CIVILIZATION 





Outline: 

Pillars of islam 

Political Organization of Society 

Family System 

Concept of Lawful & Unlawful 
Development of Science and Knowledge 
Fulfillment of Aesthetic Sense | 


Elements refer to those practices (vai! « Gls!) which have been mad obligatory y 
Muslims and they are required to offer them without fail. These are; 


DANa 


1. Pillars of Islam: 
For the purification of their soul and establishing of relation with Allah Almighty, Islam 


has made obligatory upon all Muslims five pillars which are: 
i. To testify Tawhid& Risalat : 


il. Prayers 

iii. Zakat 

iv. Fasting in Ramadan 
v. Hajj 


2. Political Organization of Society: 
It is incumbent upon all Muslims to live a politically organized life. For the purpose, 
they may elect /select a leader (Caliph or Imam) to end anarchy. The basis of Islamic political 
system is consultative democracy and it rejects "Divine Right to Rule ", dictatorship, etc. 


A Muslim leader is entrusted to implement Sharia, maintain law and order, carry out 
public welfare, and defend the frontiers of Islamic state etc. Islamic political system J 
distinguished by rule of law, public welfare, accountability, equal rights, social justice @ 


protection of minorities. 


3. Family System: aad 
The establishment of family system through the agency of nikah is a prerequis 
Islamic civilization. Islam has defined the regulation concerning nikah, divorce and ee a 
gratification of sensual needs which have been operational since advent of Islam. Islam 0% 


not allow unchecked license and permissiveness. 


4. The Concept of Lawful &Unlawful: 
Islamic civilization refrains from particular things which have been de 
All other things are lawful. Islam has declared for instance, usury, adultery por 


tawtul 


un 
clared il 


k etc. unia 


5. Development of Science and Knowledge: : aair upon 
In Islamic civilization, the acquisition of knowledge has been made aean dly and 
every Muslim, male or female. The knowledge of all kind, scientific, technological, | du 
theological, has been sanctioned by Islam. This is the reason that Musim 


= 
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tched excellence during the Abbasid rei 
n ; one gn, Called " " i 
u s attained highest literary Scientific, philosophic Satya aa sce Rhea ei 
née. ga! accomplishments which 


lim 
M psequently led to European Renaissance 
6. Economic System 
Islamic civilization provides for an 
nita ri eco A> 33° 
recognizes limited right to own property, abolishes usuan /ertimrarst © just, socialistic, 


7. pamiimen of Aesthetic Sense: 
islamic civilization caters for aesthetic requi i 
awful &unlawful, about cleanliness and purification. Marriage p dhias vt ram 4 apr 
needs. There Is a basic difference between an animal and a human bein 4 a rie is that 
while the needs of an animal are confined to the mere satisfaction of ahval wants, the 
requirements of man go beyond that. He is also endowed with the aesthetic sense, a liking a 
taste for the appreciation of beauty. The Qur'an respects this leaning and tendency towards 
fine arts in the human species and considers it as a necessary element in the growth and 


development of his personality. It says: 
- SDM óa SIGE 5 okie 258) all ail 45 a4 Ye OB 
“Say:Who hath forbidden the adornment of Allah, which He hath. 


brought forth for His servants and the good things of His providing"? 
- (al-Aaraaf 7:32) 







Thus it gives full encouragement to the appreciation of beauty in its various phases of 
arts as well as objects, with the only proviso that the limits laid down in the Quran are not 


‘ 


transgressed. 
A hadith says: 






Sloat! a yen ail ol 


ublimenses". 






"Allah is sublime and lovers 8 
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‘DISTINCTIONS /FEATURES OF ISLAMIC 


CIVILIZATION 
(CSS 2018, PMS PUNJAB 2045) 


Outline: 

Tawhid | . 
Self-Purification / Tazkiyah al-Nafs 
Ehsan ai a S | 
Dignity of Man 
Equality 
Social Justice ; 

Tolerance 
Rule of Law | eae F 
Moral Values / Moral System in Islam 


Je AWHID: =i; a sete tn eee yf of Ineman irs Wut a | 
The starting point of Islam,is.the belief in-Tawhid.-Tawhid is a revolutionary concept 
and constitutes the essence of the teachings of Islam. It means that there is: only one 
supreme Lord of the universe. He is omnipotent, omnipresent and the sustainer of the world 
and of mankind. Tawhid is the basic tenet to which Prophet Muhammad (PBUH) asked 
humanity to adhere. It is an important metaphysical concept and answers the riddles of the 
universe. It points to the supremacy of law in the cosmos and the all-pervading unity behind 
the manifest diversity. It presents a unified view of the world and offers the vision of an 
integrated universe. It is a mighty contrast to the piecemeal views of the scientists and the 
philosophers and unveils the truth before the human eye. After centuries of groping in the 
dark, man is now coming to realize the truth of this concept, and modern scientific thought IS 
moving in this direction. But it is not merely a metaphysical concept: it is a dynamic belief and 
a revolutionary doctrine. It means that all men are the creatures of one God and that they od 
therefore all equal. Any discrimination based on color, class, race, or territory is uneo 4 
and illusory. It is a remnant of the days of ignorance that chained men down to aee a 
Humanity is one single family under God, and there can be no sanction for those pare : 
Men are one and not bourgeois or proletarian, white or black, Aryan or non-Aryan, weste He 
or easterner. Islam gives us a revolutionary concept of the unity of mankind. The Prop 


(PBUH) came to unite humanity on the word of God. 
(Note: For detailed discussion on Tawhid, kindly peruse the relevant topic in Chapter 1) 
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2. TAZKIYAH AL-NAFs | SELF-PURIFICATION 
(CSS 2017 & CSS 2018) | 


Outline 
Introduction 

Meaning and Concepts 

Al-Ghazali’s Views on Tazkiyah al-Nafs 

Stages of Nafs | 
Tazkiyah Nafs in the Light of the Qura 3 
impacts of Tazkiyah al-Nafs syrah and Sunnah 
a. Impacts on Individual Life 

b. Impacts on Society 


QUORUM = 


introduction 

The purification of soul is the most important theme in Islamic theology because it is 
_ important method to attain pleasure of God. Tazkiah Originally meant pruning the plant — to 
remove what is harmful for its growth. When the term.is applied to the human personality, it 
means to beautify it and to remove from it ? 


l ehe all evil trāces and spiritual diseases that are 
obstacles in experiencing Allah. In Islam, the. ultimate objective of religion.and shariah and 
the real purpose of raising prophets from among mankind was performing and teaching 


lazkiah. Tazkiah is an Arabic-lslamic term alluding to “tazkiyah al-nafs" meaning “purification 
of the self’. This refers to the process of transforming the nafs (carnal self or desires) from its 
deplorable state of ego-centrality through various spiritual Stages towards the level of purity 
and submission to the will of Allah. Its basis is in learning the Shariah and deeds from the 
sunnah and applying it in your own deeds through life resulting in spiritual awareness of Allah 
(being constantly aware that He is with us by His knowledge and knows all that we do, along 


with being in constant remembrance or Dhikr of Him in your thoughts and actions) being the 
highest level of Ihsan. 





Tazkiah is the task of giving form to the act of righteous living itself: treating every 
moment of life with remembering one's position in front of Allah. There are three types of 
nals: Nafs-al-Ammarah, Nafs-al-Lawwamah and Nafs-al-Mutmainnah. 


Purification of the soul is a prerequisite for closeness to God. Indeed, the whole point 
K morality and spirituality is to purify one’s soul. It is only then that the soul Starts manng 
ng and reflecting utmost radiation and ight from a Aee aner a oe z 
Spiritual health. It results in purification of the selt. t Mi Ap oa a 
*autification with values and virtues, This was actually the mission o phe 
lammad (PBUH) Allah chose him and appointed him as our Teacher op pki aoe 
Purpose. Tazkiyat al-nafs is most. relevant with individual development and men 
this Modern age. 


"9 and Concepts irable growths and. 

i | of undesirable growths an 

, Liter ivah means the remova 
rags AS 8 privat moral term, t denotes the Sse te me palici mora 

Cati een Pe man self, W eet 
evelopment ae apenre prt eradication consisting In resolving the conflict 
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potween good and evil that rages in human soul. The “nafs” is a lustful force con 


e Whole body jointly and is the place of origin of the blameworthy charan, cte 
Purification is clearance of all blameworthy characteristics and it's taking on the at 
the praiseworthy characteristics. | “teg 


Meaning of Nafs: 
_ The word nafs is used in Quran in two senses: | 
l. First, self or soul. For example, Allah says in the Quran: 


i W 

3\ He > 41% fe ) p ! 

= Claud (98 Gly’ SA; Us 
| “And remember your Lord within yourself.” — (al-Aaraaf 7:1-205) A 


f 


li. The second way the nafs has been used in the Quran frequently is that the nafs ig Y 
a specific part of our self and it is that part of our self that has desires, appetite i if 
anger, passion, lust, desire, etc. It is also called the carnal self or the cara soul P 
This nafs is not part of the Ruh, its part of the physical human being. This nafs iş part g 
of our physical self, even though it is not part of our physical body. P 


Meaning of Tazkiyah al-Nafs of EAE Tee | | | J 
a. Literal Meaning: == 0 r Roms 
i The terms “Tazkiyah” and “Nafs” are derived from Arabic. “ Tazkiyah” \iterally means, 
“Purification or Cleansing” and “Nafs” means the “Soul”. When the two terms are ; 
phrased, they mean, “Purification of the soul.” Term of tazkiyah in the Arabic 5 
_ language means purification of something (from adulterants), its growth and 
_~- development and to bring it to the height of its perfection. Thereafter in Sufism, the 
term tazkiyat al-nafs, means purification of soul from bad characteristics (al-Akhlag a 
al-Majmumah). The concept of tazkiyat al-nafs was explained by a number of Sufis, a 
especially al-Ghazali. In his conception, tazkiyat al-nafs has been explained by the i 
Qur'an: i 


? 


( 










Walid Oya GIA É; -ÉG ya all É 


“He who purifies it will indeed be successful, and he who corrupts it is 
sure to fail.” (as-Shams 91:1-10) 


“li, Therefore literally the term encompasses two meanings: one is to cleanse and pur 


from adulterants, while the other is to improve and develop towards the height 0 
perfection. : , 


b. Technical / Conventional Meaning: , ae 

i, Technically it conveys the sense of checking oneself from erroneous tendencies ss 
beliefs and turning them to the path of virtue and piety (fear of God's displeast 5. 
and developing it to attain the stage of perfection. The word zakat (alms tax) era 
from the same Arabic verbal root, since zakat purifies an individual's wealth 


fE ¢ 
recognition of Allah's right over a portion of it. It finds its origin in the Qurani 
command to: l 
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Possessions to 





“Take charity from their 
purify them thereby, and 
is a comfort to them, and 


cleanse them and 
bless them. Indeed your blessing 


God is all-hearing, all-knowing”, 
(al-Tawbah 9:103) 





; Ibn Kathir (1300-1373) said in giving his opinion on 
i - ; the tech 
Tazkiyat al-Nafs, as part of his comment on the meaning of the ssc ary He 
“Tazkiyat al-Nafs” is cleansing th above, tha 


= ising the soul from its evil characteristics a 
wastes, reducing its bad habits, and developing good habits and ited tp seach 


Dr. Anas Karzoon offered the following definition j 
JANE sks of tazkiah al- 

purification of the soul from inclination towards evils and sins and he 

its fitrah towards goodness, which leads to its uprightness and its reac 


il nafs, "It is the 

development of 

) hing ihsaan." 

iv. According to Al-Ghazali (1058-1111), “Tazkiyat al-Nafs is educating (the heart or the 
soul), thus, any nation without education possesses no good”. Technically, according 


to Imam Al-Ghazali, “Tazkiyat al-Nafs” means. “completing the perfection of one’s 


-= soul (Nafs) by cutting down its desires, and allowing its noble characteristics to 
evolve.” | 3 i ia 


Al-Ghazali’s Views on Tazkiyah al-Nafs ~ oy 

Al-Ghazali’s tazkiyat al-nafs is related to Individual growth and development. He 
expounds a distinct concept of individual growth and development. A human being is, body 
and soul, matter and spirit. It is the unique balance between the two contrasts that makes 
humans what they are, the highest creation. The original‘condition of the human being is that 
of fitrah which is uprightness. According to al-Ghazali, a human being is born in a natural 
state of purity (fitrah al Islam). The potential to do good or bad exists. It is the early 
environment that determines how those potentials are enhanced. If the environment is good, 
the good potentials are promoted. If it is bad the bad ones are. 


The nafs can be purified by acts of ibadat, avoiding the forbidden, generally being 
conscious of the Creator (with dhikr), constant meditation about the creator and creation (with 
tafakkur), and apply good morals (akhlaq mahmudah) in life. Al-Ghazali s tazkiyat al-nafs Me 
Close to morality. Acoording to him, morality is conscientious action in accordance sys = 
moral law (akhlaq). But conscientious action is not possible without the possession x oe y 
of motive by the moral agent, which in its turn necessitates a continuous psychological effort, 


named in tasawuf terminology as tazkiyat. 


According to al-Ghazali the essence of a person is the nafs, and not the physical 
body. Thus personality and behavior are referred to as the nafs. 


Meaning of nafs: it has two meanings. | ex enda | 

‘| First, it means the powers of anger and lust in a numan 3E Ign, ane poet slehienaive 
mostly found among the people of tasawwuf, wie edi jA - one must certainly do 
word for all the evil attributes of a person. That is why they say: 


_ battle with the soul/self and check it ; 
I. The second meaning of nafs is the spir it, the. i a ai 
person. However, it is described differently accordin 
assumes calmness under comman 


limari being in reality, his self and his 
ccording to its different states. If it 


d and has removed from itself the disturbance 
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caused by the onslaught of passion, It is called “the satisfied soup (al | 






na the nafs does not envisage its re 
mutma‘inna)... In its first menan, Mim: such a nafs is from the Ps 


because it has kept itself far fr 
However, when it does not ach 
passions and objects to it, it is called 


lave calmness, yet sets itself againgt 
“the self-accusing soul” (al-nafs Al-layyy 
because it rebukes its owner for his neglect In a WHI 24 ng nig Master... if it e | 
up all protest and surrenders si eee nars ae by ee ma M 
“the soul that enjo ; SU), 
Say a E nane self in its first meaning. h f 


could be taken to refer to the sou 

: k li fellows other Sufi figure such as Abu Thalib ap. f 
T prepare rere cted to the whole body jointly one 7’ 
$ 


ioni "nafs" i stful force conne a Y 
mentioning that the “nafs” is a lu It purification is clearann 8 th f; 


place of origin of the blameworthy characteristics. of if 
blameworthy characteristics and it's taking on the attributes of the Praise” f 


! 
characteristics. ii lg 
The Holy Qur'an affirm the existence of two aspect of human nature, i.e. aknata y, f 
Ammmrah (the Impelling of Carnal Self) and al-nafs al-Lawwamah (the reproaching of Mora fy 
self) and the conflict that occurs between them, Therefore, it affirms that the Situation g 

conflict has to be resolved through discarding the behests of the al-nafs al-Ammarah at i 
instance of al-nafs al-Lawwamah, thereby enabling the self to transform into al-nafs m ' 
muthmaiinnah. Its through. undertaking this kind of process that an individual can Achieve the ‘i 

tazkiyat al-nafs as what has been said in the Holy Qur'an: 


ai agile gli apii Go Yoh syed Cad Y ójá Je a éa i 









-oy JAn ceil Ud Gye | git Gi} 5 AaB g GUSH Beales aka a 
“Certainly Allah conferred a benefit upon the believers when He raised an 
among them a Messenger from among themselves, reciting to them His i. 
communications and purifying them, and teaching them the Book and ap 

| the wisdom, although before that they were surely in manifest error.” | j 
(Aal-Imran 3:164) aa 
Fy bis 


According to al-Ghazali, that tazkiyat al-nafs can be attaine only with the help from Sinf 
Allah. The Qur'an declares that Allah purifies whom He wants (al-Nisaa 4:49). | 


z . < Ps S Kha 
Gy gales Ý 5 35 Gye 555 Mil at agus OS Call SI 3 all mh 
Nai ih 





“Have you not considered those who attribute purity to 
themselves? Nay, Allah purifies whom He pleases; and they shall 
not be wronged the husk of a date stone.” (al-Nisaa.4:49) 






All human effort at Tazkiyat should always be accompanied by supplication , he 
Allah's intervention else human effort will bear no fruit. On the other hand, it is illogica 
human to make no effort and passively expect Allah to intervene. Humans must play 


+ 







role before expecting Allah's help. ‘ 
Theory of Faculties of Nafs vis-a-vis Tazkiyah al-Nafs if We ' 
From the description of the nafs, it appears that al-Ghazali accepts the theory o 1 


faculties of the nafs, which are two in number. He fefers to its first faculty as lowe! © 


oF? Ye 


ay Por i, 
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According to al-Ghazali, tazkiyat al-nafs is jihad al-nafs (struggle of po. 
Prophet (PBUH) described this struggle, jihad al-nafs, as the jihad al-akbar (big Struc: 
this Hadith: “We returned from the jihad al-asghar to the jihad al-akbar.” His com 39) in 
asked him, “What is the jihad al-akbar?” meaning, “What could be greater than ‘oe 
against unbelief, in the way of God and expecting to die at any moment?” He replieg 
jihadal-nafs.” i. 


Concept of self-purification in the light of the Qur’an and Sunnah 
According to Islam, obtainment of falah in this life and the next is directly Connecteg 
to tazkiah. This is based on the Quranic verses: 





Ald Oya GIS É; GÉ} Oy, ali 8 









He will indeed be successful who purifies it and he will indeed fail whoever 
pollutes and corrupts it. (as-Shams 91:1-10) 





This illustrates that Allah created the human soul with both evil and good inclinations, 
and endowed man with the ability to distinguish between the two: eternal falah is achieved by 
choosing good in the struggle instead of evil and. striving to make it prevail. Similarly, Allah 
says in sura as-shu'ara : . 


o m athe cls at SI Ge YG Yy Ole Ais Y a 


"On that Day, neither wealth nor children will be of any benefit, only he 


[will be happy] who comes before Allah with a sound heart free of evil." 
! (As-Shuaraa 26:88-89) 










, Thus, the only people who will be saved from punishment on the Day of Judgment 
are those possessing qulub salima (sound hearts). The phrase "salim" (sound) is related t0 
_ the word "aslama" because "Islam" is moving towards that state of soundness. 


Self-Purification was Aim of all Prophets: 

One of the main tasks of all the Prophets and a major aim behind all their endeavo' 
in teaching the divine message was to help people to purify their souls. Referring t0 
mission of the Prophet Muhammad (PBUH), the Qur'an Says: 


- As f sai An ~ c+ - “| exh a- sas $ S$ 2 rae ge $ . be? A A 
USI gales 5 ag g AGU) agile fis Adie Y gug Guia) § Cas gil 4 
z F i s s Tne 5, ~ Seon 2 4c z an A 

aiie i Aa -yá Ja il Sad Gyo | pilS ig dels 
“He: is the one who has‘sent amongst illiterate people an apostle from among ) 


themselves who recites to them His verses and purifies them and teaches them 
|.the Book and the wisdom.” . , ‘(al-Jumuah 62: 













> 4 aT, itin 
Thus we see that one of the tasks of the Holy Prophet (PBUH), in addition to reciting 
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d teaching the Qur'an and wi 
the Quran an na wisdom, was to help us to purify our souls. Indeed, 
the apponi n opaa namaa (PBUH) for such tasks was a iter to the prayer 
of Abraham ( and ishmael (PBUH) after they raised the foundations of the House 


(ka'bah): 
om oS Z ad | Ad Gak O ace 3 OR E R Ye P ra a f 3 
-palad seal Cal ED) Uia G 55 elite) 5 itil Ga Sel gill Awl sil éi Ss 
ai)“ ái Cag úa Gly all haua Af úni iag A aluh Lied, Lids 
P act ps3 % “| o oi w- op DA 0 i 4 Za Ad Ae p y 
oisi agabis Gil agile gts Atte Y sin Agad Cail Uy Aa SM Cl all Gall 

ASSN Sy jbl Gi} Bi 2g S335 iaaii 


“And when [brahim and Ismail raised the foundations of the House: Our Lord! 
accept from us; surely Thou art the Hearing, the Knowing: Our Lord! and 
make us both submissive to Thee and (raise) from our offspring a nation 
submitting to Thee, and show us our ways of devotion and turn to us 
(mercifully), surely Thou art the Oft-returning (to mercy), the Merciful. Our 
Lord! and raise up in them a Messenger from among them who shall recite to 
them Thy communications and teach them the Book and the wisdom, and 
purify them; surely Thou art the Mighty, the Wise”. (al-Baqarah 2:127-129) 






















In three places in the Quran, God says that He has:sent the Holy Prophet (PBUH) to 
do the same thing that Abraham (PBUH) and Ishmael (PBUH) had wanted: to recite for the 
people the verses of the divine Book, to teach them the divine Book and wisdom and to purify 


their souls. 

The hadith of the Prophet Muhammad: ("my religion is based on cleanliness"), does 
not refer to outward cleanliness alone; it also alludes to the soul's inner purity. Al-Khatib al- 
Baghdadi narrates in his "Tarikh" on the authority of Jabir that the Prophet returned from one 
of his campaigns and told his companions: "You have come forth in the best way of coming 
forth: you have come from the smaller jihad to the greater jihad." They said: "And what is the 
greater jihad?" He replied: "The striving (mujahadat) of Allah's servants against their idle 
desires." | 

When some Sufi masters were asked about the meaning of Islam, they answered: "(It 
is) slaughtering the soul by the swords of opposition (to it)." The famous Sufi master Mawlana 
Jalal al-Din al-Rumi has argued that the constant struggle against nafs is jihad al-akbar (the 
greatest war). To attain perfection, it is necessary to struggle against lusts and immoral 
tendencies, and prepare the soul to receive God's grace. If man travels the path of 
purification, God will aid and guide him. As the Qur'an maintains: 


ysis ll aca á Gp" lis agii Gb | ght Gilly 






“But as for those who struggle hard in Our cause, We shall certainly guide 
them onto paths leading unto Us: for, behold, God is indeed with the doers 
(al-Ankabut 29:69) | 


of good”. 





Stages of the Self | 3 , 
There are three principal stages of nafs or human consciousness that are specifically 
Mentioned in the Quran. They are stages in the process of development, refinement and 


“slery of the nafs. 
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a. Nafs-al-Ammarah: unruly animal self / soul that dictates evil. 
b. -Nafs-al-Lawwamah: struggling moral self / self-reproaching soul. 
c: Nafs al-Mutma'inna: satisfied soul / the composed God realized self. 


Nafs-al-Ammarah (Unruly / Animal Self/Soul) 





e gully 35144 Ciil i 


“Indeed the nafs that overwhelmingly commands a person to do sin” 
(Yusuf 12:1.59) 











The saintly journey begins with the challenge of freeing oneself from the influe 
shaytan and the nafs-al-ammara. Al-Kashani (1931-2010) defines it as follows = Of 
commanding soul is that which leans towards the bodily nature (al-tabjia al-badaniyya) e 
commands one to sensual pleasures and lusts and. pulls the heart (qalb) in a down and 
direction. It is the resting place of evil and the source of blameworthy morals and bad ith : 
In its primitive stage the nafs incites us to commit evil: this is the nafs as the lower sei ts 
base instincts. In the eponymous sura of the Quran, the Prophet Yusuf (PBUH) Says "Yet 
claim not that my nafs was innocent: Verily the nafs of man incites to evil."(Yusuf 12:53), Here 

-he is explaining the circumstances in which he came to be falsely imprisoned for th 
supposed seduction of Zuleika, the wife of Pharaoh's minister. 


% Nafs-al-Lawwama (The reproachful nafs) 7 
lf the soul undertakes this struggle it then becomes nafs-al-lawwama (reproachful 
soul): this is the stage where the conscience is awakened and the self accuses one for 
listening to one's ego. The original reference to this state is in sura Qiyama: 


- Aa) gl Guth sul Yi 


“I call to witness the regretful self (the accusing voice of man's own 
conscience).” (al-Qiyamah 75:1-2) 





The sense of the Arabic word /Jawwama is that of resisting wrongdoing and asking 
God's forgiveness after we become conscious of wrongdoing. At this stage, we begin 
understand the negative effects of our habitual self-centered approach to the world, even 
though we do not yet have the ability to change. Our misdeeds now begin to become 
repellent to us. We enter a cycle of erring, regretting our mistakes, and then erring again 


% Nafs al-Mutma'inna (The nafs at peace) 


The Quran explains how one can achieve the state of the satisfied soul in sura At 


Ra'd: 





s We a sn @ ee ree b 3 e, P aish 
“Those who believe, and whose hearts find their rest in the remembrant? of 
God — for, verily, in the remembrance of Allah do hearts find satisfaction 
(ar-Raa g9-:27-80) 






Se T af 
Once the seeker can successfull } proces: 

: y transcend t | soul, the Jf 

transformation concludes with nafs-al-mutma'inna (soul ee I HOWO for som it 

orders the final stage is nafs-as-safiya wa kamila (soul restful and perfected z 
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ce). The term is conce 
resen ) ptually Synonymous with Tasawwuf Islah al-Batini etc. A 
i -Batini etc. Another 


but not identical : : 
closely related ol = Concept is tazkiah-al- 
also a PON sete ene for travelers on eam oe ne of the heart, which is 
everything In the way of purifying All ah's love path. The aim is the erasure of 


e DA t r 
s= s nat -u 





temptations, in adversity, prosperity, fear or hope, removes hi 
fulfills the demands made by Allah and thus becomes His desirable a : dii ari 


According to Qatada ibn al-Nu'man the nafs al- fj i 
i al-mutma'inna is, "the soul of the 
believer, made calm by what Allah-has promised. Its owner is at complete rest and content 


with his knowledge of Allah's Names and Attributes..." 
In sura Fajr of the Quran, Allah addresses the peaceful soul in the following words: 


| gali gÍ G 
| bss ANCA -S Al 
“To the righteous it will be said “oh reassured soul, return to your Lord well 


pleased, and pleasing to Him. Enter, then, together with My [other true] 
servants. Yea, enter thou My paradise!” BROS? WOE hair 89-27-30) 


` 





o eet, Says a el . Oo ek - po ia >a 
-ple (of (ale Aaa a Al 5. 5 UN) pee 5) Altea 









Causes of Self-Impurity: Ly hve ¢ NE MENRE ji hy 
There are a number of causes of impurity. A major or the major source of impurity is 


the attachment to the materialistic life and worldly affairs to the extent that the Prophet 
Muhammad is quoted as saying: | | | 
ee lena La asl CAS e Y Had OS Sal OS 
iá da Lays Sith Und del 5 

5 -o world is the source for’every wrong. Beware how the one 
who ig eae ea Ken rede what God dislikes. What wrong canbe a greater 
crime than this?” | . KA 

The materialistic world (dunya) is the least important ang en i agaist 
God. To be attached to it and make it one’s ultimate end in malt A! and orisii means of 
impurity. Therefore, one of the major treatments of this pro a vadeauret the Quien 
Purification of the soul is to ask people to give alms. n cri A For ite Allah says in 
3 alms (zakat) is mentioned right after establishing prayer ens orl 


e Quran: 
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“And they were not commanded except to worship God, dedicating their 
faith to Him as men of pure faith, and to maintain the prayer, and pay the 


zakat. That is the upright religion.” (al-Bayyinah 98:5) 






Attainment of Tazkiya al-Nafs , TAa 
The tazkiyat al-nafs of the inner self of a person involves eradication of erroneous 


thought and false assumptions, the correction and leveling of the perversions and angularities 
created by the corrupt morality and bad habits; removal of the ills produced by the blind 
emulations and ritualism; treatment and cure of the evil of drooping spirits and cowardice 
created by craving for ephemeral carnal pleasures SO that his eyes may be opened and his 
mind may become capable of thinking freely, his drooping spirits may be raised, his habits 
may be reformed and through development of his mental, moral and spiritual powers. 


The initial awakening to purification refers to recognition that the spiritual search iş 
more important and meaningful than our previously valued worldly goods and ambitions. The 
process of tazkiyya an-nafs starts with "Verily deeds are according to intentions" and ends 
with the station of perfect character, Ihsan, "Worship Him as though you see Him", the 
reference being to the first hadith in Sahih Bukhari and the oft referred hadith famously 
known as the hadith of Gibril in Sahih Muslim. /hsan is the highest level of iman that the 
seeker can develop through his quest for reality. This is referred to as al-yaqin al-hagiqi. the 
reality of certainty and knowing that it brings true understanding and leads to al-iman ash- 
shuhudi, the true faith of witnessing the signs of Allah's Oneness everywhere. The only 
higher level of realization is maqam al-ihsan. At this station of perfection, the seeker realizes 
that Allah is observing him every moment. 


Tazkiyat al-Nafs involves: 
e Emptying one’s soul from any existing evil characters. 
e - Re-filling it (the soul) with good and desired characters. 


The Prophet (PBUH) said to Muadh bin Jabal (PBUH): 


“O Muaadh, fear Allah wherever you are, and follow up a bad deed with a good 
one; it will wipe it out, and treat people in a kind manner.” (Al-Tirmizhi) 
= The Prophet (PBUH) of three things in order to achieve “Istiqamah”: 
e -Taqwa (Fear of Allah) at all time; 
e Following up bad deeds with good ones; and 
e> Treating people in kind manner (with respect and sincerity). 


Dr. Muzammil H. Siddiqui has mentioned five important steps for spiritual growth: 
i. | Repentance (tawbah), | = 3 
. ji. Remembrance of Allah (zik) WIE 100) panona ab. : | 
iii. Recitation of the Qur'an (tilâwah) | 
iv. Righteousness and Charity (taqw4, sad 
v. Supplication (du’a). i aqa) 
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ponen as ca of attaining Self-Purification 
|, Self-Control is Source of Purification: 4 inthe Quran 


It is a common idea amo 
. ngs , 
should have some kind of self-cont a i: all religious and Spiritual traditions that human beings 
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“And as for hi : ' 
kiera AN mao fear a 9 stand in the presence of his Lord and forbids 
abode”. ms and caprices then surely Paradise is the 

an-Naaziaat 79:40 & 41 
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“O Dawood ! surely We have made you a ruler in the land; so judge 
between men with justice and do not follow desire, lest it should lead you 
astray from the path of Allah; (as for) those who go astray from the path 
of Allah, they shall surely have a severe punishment because they forgot 


the day of reckoning”. (Saad 38:26) 





Doing Justice is Source of Self-Purification: 
coll all gf akii ule gly i gi Latah Gulf 14S ia G2 GH y 
Eee ase eA EN s 2a N A Rit AE E ot eh E See Epes a E 
Lisá ój esal Igi Mag (lg) auld 15.88 5} é OS ol AYS 
~\ asd 6 laá Lay GIS al Gu lga SAREE Sls 











“O you who believe! be maintainers of justice, bearers of witness of 


Allah's sake, though it may be against your own selves or (your) parents 
e rich or poor, Allah is nearer to them both in 


or near relatives; if he b 

compassion; therefore do not follow (your) low desires, lest you deviate; 

and if you swerve or turn aside, then surely Allah is aware of what you 
(an-Nisaa 4:135) 


do” 


iii. - Zakat is Source of Self-Purification: 
The Qur'an says: 


























Sg Se 5 SEW LAS Pat Ue ee Stes Ah eee, T 
455 dass (ye Bale gaY Lag SUNG Sy sil 
nigh BY Ca galg - yi 43) 
d-does not expect any 
sure of his Lord, the 


-pleased”. 
(al-Lail 92:18-21) 
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“Hewho gives his wealth to purify himself an 
reward from anyone, but seeks only the plea 
Most Exalted, and, surely, soon he will be well 
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iv. Piety and Salat are source of Self-Purification: 
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“And a burdened soul cannot bear the burden of another and if 
one weighed down by burden should cry for (another to carry) itg 
burden, not aught of it shall be carried, even though he be near of 
kin. You warn only those who fear their Lord in secret and keep 
up prayer; and whoever purifies himself, he purifies himself only 


for (the good of) his own soul; and to Allah is the eventual 
(Faatir 35:18) 


















coming”. 





Importance/ Impacts of Tazkiyah 
Tazkiyah deals with all the apparent and hidden aspects of our selves, It Critica! 


judges all the powers and the capabilities of which we are constituted, discusses aj Our 
emotions and feelings and corrects and reforms them; it takes stock of all the variegateg and 
multifaceted ties that we are bound with, and creates an order in and regulates them all under 
a particular principle and regulation. Our thoughts, our apprehensions; our inclinations, oy, 
movements, our eating and drinking, our engagements, entertainments, and interests, the 
daily routines of our lives, in short, no department and nothing that touches our lives js 


outside the pale of fazkiyah. 


Individual Impacts : ) 
i. Tazkiyat deals with all the aspects of ourselves or removing their evils presents the 
right sort of replacements, but the real job of tazkiyat lies beyond this discussion, 

critical study and correction. It also enters our souls from every angle in such a way 

that they become tranquillized and peaceful. | os 

ii. | The purification of soul is the most important theme in Islamic theology because it is 
effective method to get near to God. 

iii.  Tazkiyat al-nafs results in the spiritual health. It is purification of the self from all evil 
inclinations and its beautification with good values and virtues. This was actually the 
mission of the Prophet Muhammad (PBUH) who was commissioned by divine 
guidance as Teacher and Master for this purpose. 

iv.  Tazkiyat al-nafs is related to individual development and mental health in this modem 
era. % 

v. Tazkiah is pivotal in transforming the nafs (carnal self or desires) from its deplorab" 
state of ego-centrality through various spiritual stages towards the level of purity 3 
total submission to the will of Allah. 


vi. Purifying one's soul is indeed one of the most challenging attribute one may underge 


It's therefore, handsomely rewarding in this world and in the hereafter. | vel 
vi. People of Tazkiyatul-Nafs enjoy the utmost inner-peace. They enjoy the highest 
of self-contentment. They are spiritually rich. nd 
viii. The tazkiyat al-nafs has relation with moral building (akhlak), individual growth 
’ ies the 5 


spiritual health. Tazkiyat al-nasf is jihad al-nafs (jihad akbar) which empti 
from bad morals, and fills it with the good morals. 
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collective | social Impacts 
i, The Tazkiyah al-Nafs induces the s 


and refrain us from co operating in a to cooperate with others on good matters 


inful matters: 
-5 a E, “ahh, & i. à eet ; 4 4 
_ ail \ gail j NGAI 5 AYN cole Iii Y as sith all le 1 glad 


“It meann: “Help one another in goodness and in piety. Do not help one 
another in sin and transgression. Fear Allah!” (al-Maidah 5:2) 


ppiness and well-being (falah), while moral 










i. Moral virtues bring eternal ha 


corruption leads to everlasting wretchedness. Man must purge blameworthy traits 

(akhlaq madhmdma) before he can integrate ethical and moral virtues. 

iil. With Tazkiyatul-Nafs, one takes control of their ego, greediness, anger, hatred, 
jealousy, Injustice, and all kinds of heart (or soul) diseases, rather than taking 

advantage of others due to their weakness, poverty or lack of social support. 


iv. Tzkiyah Nafs urges us to do good deeds and avid from committing sins. Ibn al- 
Jawzy said, Whoever wants to purify his spiritual self, must first put in effort to 
purify his physical deeds.” 

vV. 


Tazkiyah al-Nafs urges to do good, justice, hold merit, fulfill trusts, and protect 
weaker segments of society. 


vi. It develops the passion of doing charity leading to social sector development. 
3. EHSAN (EXCELLENCE IN FAITH) {CSS 2018} 


Ehsan / Ihsan is the highest of the three levels of faith (other two being Islam and 
Iman) and the closest to God. Ehsan, according the Prophet (PBUH) is “to worship Allah as if 
you are seeing Him. While you do not see Him, He truly sees you.” Therefore, Ehsan means 
that a Muhsin is sure that Allah is seeing him / her in everything he / she says or does. 
Therefore, a Mu'hsen does his / her best to say and do only what pleases God and conforms 
to His commands. This is the level of righteousness, perfection, as well as doing and saying 
the ultimate good for the sake of goodness. The Quran asks mankind “to do ihsan as Allah 


like those who do ihsan” and the divine principle holds that “the reward for ihsan is nothing 
but ihsan”. 


Ihsan, meaning "to do beautiful things", is one of the three dimensions of the Islamic 
religion other two being islam and iman. While Islam denotes professing the faith by tongue 
and Iman refers to the intensity of belief which reaches to heart; Ihsan urges the believers to 
opt excellence as way of life and do things beautifully and nobly. One who “does what is 
beautiful" is called a muhsin. It is generally held that a person can only achieve true ihsan 
with the help and guidance of God, who governs all things. While traditionally Islamic jurists 


have concentrated on Islam and theologians on Iman, the Sufis have focused their attention 
on /hsan. 


Mahmoud M. Ayoub, in Islam: Faith and History explains ihsan as being 
the inner dimension of Islam whereas shariah is often described as the outer dimension: 


“It should be known that not every Muslim is a man or woman of faith (mumin), but 
every person of faith is a muslim. Furthermore, a Muslim who believes in all the principles of 
Islam may not necessarily be a righteous person, a doer of good (muhsin), but a truly good 
and righteous person is both a muslim and a true person of faith.” 


Ihsan "constitutes the highest form of worship" (ibadah). It is excellence in work and 


" Social interactions. For example, ihsan includes sincerity during Muslim prayers and being 
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grateful to parents, family, and God. 


The word "/'hsan" in Arabic is a derivative of the verb “ahsana," which Mea 
things better. Thus the literal linguistic meaning of /‘hsan is doing the best, Which js doin 
what God commanded us to do. | S doj 


Ehsan in the Light of Quran and Sunnah ny 
Here are some verses from the Holy Quran, mentioning the words 


À Ehs 
Muhsin, and conveying these meanings: wan ang 


= CGAY Y) GAY 215, oy 


“Ts there any reward for  thsan except ihsan% 
(al-Rahman 55:60) 


Sially eaii ge uaig isa 6d eÓ gayi Jay jab a y 


~ (9/583 ab has! dh, 


“Surely Allah enjoins the doing of justice and the doing of good (to others) 
and the giving to the kindred, and He forbids indecency and evil and 
rebellion; He admonishes you that you may be mindful”. (al-Nahl 16:90) 


Det ee | Oe Oe ea eee a Tal ae et ee, ee ee ae os E ee > 
“Yes! Whoever submits himself entirely to Allah and he is the doer of 


good (to others) he has his reward from his Lord, and there is no fear for 
him nor shall he grieve”. TE (al-Baqarah 2:112) 


Ca ail Ój I gia 5 ASTRA i aa a Ya l aa à sl 
E aes Gin Ae A|) 
“And spend in the way of Allah and cast not yourselves to perdition with 


your own hands, and do good (to others); surely Allah loves the doers of 
good’. | (al-Baqarah 2:112) 





References from Hadith 
The Angel Gabriel asked from the Prophet (PBUH) regarding ehsan. He said: 











3555 


PA AS e 8158 BSG a Ga e ai alls ch l" 


“It is to worship Allah as if you are seeing him, and while you see Him not 
yet truly He sees you”. | | 


The Messenger of Allah (PBUH) said: 





"Verily Allah has prescribed ehsan (perfection) in all things. Thus if you 
kill, kill well; and if you slaughter, slaughter well. Let each one of ¥™ 


sharpen his blade and let him spare suffering to the animal ' 
slaughters." Me | (Muslim) 
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that they -2shensenihig 3o important that it Man S apply Ihsan, strivin 


actually made obligatory g for excellence, in all 


components of Ihsan 
` When the Prophet (PBU 
verything,” the scholars A Jeu Pi the terminology: “Allah h 
Whenever the terminology “written” ie ae Said that the word “written? A i.t 
mandate. We are bound, then, to ate In the Quran or sunnah it me 3 poe 
À 4 i or exc : , 
comprehensive concept. It Includes doing things a everything we do. Ihsan. is a 
it comprises four components: pletely, nicely and in a tasteful manner. 
i, Sincerity (Ikhlas) | 
ii. Completeness 
iii.  Tastefulness (doing thin 


Sin 
iv. Correctness (doing thing. a pleasant manner), and 


gs the right way). 
A Muslim who practices ihsan th ee Te 

person of high morality. He does things i the bes nis life is a responsible person and a 

and is never satisfied with anything other than a top 

or she is motivated to exercise this excellence because Al 


In Surat Ar-Rahman, Allah uses one of the most i i i 
In the Surah, the most frequent rhetorical question Ei e Dairi tha Tve of Your 
Lord will you deny?" and is asked 31 times.out ofa total of 78 verses in this chapter of the 
Quran. However, stuck in between 2 of these 31 rhetorical questions is another, more subtle 
yet incredibly powerful ayah? It reads, "Is there any reward for ihsan except ihsan?” ; 


This rhetorical question is amazing on a myriad of levels. However, three levels of 
meaning for this rhetorical question are: | . 


a. Those who sincerely strive in Allah's Cause and attain ihsan in both their worship and 
their everyday activities will be rewarded for this level of excellence by being: blessed 
by Allah with the sweetness of faith. They attained ihsan and in return, they will feel 
ihsan in their hearts. | | 

b. For Muhsin people, Allah rewards their ihsan acts with ihsan - the excellence in this 
dunya that we read about - the inspiring art, architecture, philosophy, medical 
advances, etc. 

c. The Muhsin people shall be blessed by Allah with the ultimate success, the ultimate 


ihsan - that of paradise in the afterlife 






Individual and Collective Impacts of Ihsan 


Individual Impacts Collective Impacts 


i Ihsan is an ideal and 
iri s one to please | The society built on 
The spirit of Ihsan urge p EDEN 


God by means of dedicated worship acts | | 
_— of compete .for more 
lhsan helps man to adopt noblest moral | The members | 


contribution to society 
values 


Ihsan urges to do more charities leading 
towards overall development n 


























r ihsan is ihsan . the 


The. reward fo good done to 


people do good in return of 
them 
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Collective Impacts 






Individual Impacts 


It is key to success in afterlife and 
secures one’s place in paradise 


Ihsan induces in man the passion of 
tolerance : 


Ihsan, is pivotal in portra 


real image of Islam YING sof ay 






r 
- 


The culture of pluralism, coexiste 
toleration develops 








Nee any 









4: DIGNITY OF MAN: | 

Human beings are a special creation of God. God has created man as H 
representative (khalifah). God has made everything else in the universe subservient j, 8 
and if he utilizes them positively, he participates in God's continuous process of Creation, Th. 
participation is neither by chance nor optional, but a responsibility - the purpose of one’s 
life and existence. God has not left man empty-handed to fulfill his responsibilities IN thig W 
He has endowed man with reason, physical and intellectual capabilities, knowledge and othe, 
resources. These potentialities and resources - including one s very own life - are Given ty 
man as a trust (amanah). Hence he is not the absolute owner of any one of them, Even hi 
own body and life has been given to him on trust; hence, he is not allowed to abuse them g 
harm himself. That is why drug abuse and suicide are forbidden (haram) in Islam. Potent 
there is an enormous prospect for innovative creativity and growth in this process of creation 
But this cannot occur without a direct involvement of man. Since: human beings have been 
endowed with the ability to think, rationalize and understand, they must strive to cultivate their 
potentials in order to qualify to be contributors to this process of creation and growth initiate] 
and spearheaded by God. Thus the underlying principle guiding man’s life and relationships 
with all the other creatures is that everything in the universe is a trust (amanah) from Godto 
man, and as representative of God on earth, man has been assigned the duty of establishing 
civilization and a peaceful society. One of the greatest contributions of Islam is the concept of 
the individual and his dignity, status and potential. The entire philosophy of Islam is based on 
human creation. Before the advent of Islam, honor, status and dignity were reserved for 
certain classes on the basis of birth, power or wealth. 


Mankind has been declared crown of creatures and central figure in Universe: 


cial Gye gall adis sal cei púls pal ogi ais il 
- Apai Lidl (yoo 88 (le aulai 


“And surely We have honored the children of Adam, and We carry 
them in the land and the sea, and We have given them of the good 
things, and We have made them to excel by an appropriate 
excellence over most of those whom We have created.” 

(Israa 17:70) 






Undoubtedly, honor in this noble verse refers to the children of Adam pei 
tag? 


mankind. Author of the celebrated Ruh al- Ma'ani (The Spirit of Meanings) attributes 
to all humans whether the righteous or evildoers and do not give any group an 4 ; 


over others in having dignity. Besides, the whole universe is placed at the disposal of man. 
(Note: For detail discussion, peruse relevant topic in Chapter no.3) 
— §, EQUALITY: , a 
2 yality 


All men and women are Equal in the eyes of God. Islz ‘ie i nt eque ot 
Be ay | - Islam upholds inhere d 
mankind in general-and of both gender in particular. The very faa that every human chi 
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nis birth is equally endowed 
tity to equal esteem and 
allowed to the incidence of bj 


With a Self Or 
respect ; Personality, enti 


2 and no dist; 
rth, family, tribe, rac8 on conn tatsoey 


The principle of equality is one of the community, nat 

ich the contemporary system re l most important constituti Wini 
ve individual communities are oal in memes that the principle of egaa bles ed in 
enjoyed by all without discrimination of race. sPonsibilities and caries 


E i public duties that will be 
peen initiated by the Qur'an and Sunnah a origin, or belief, The principle of equality h 

ic law and its own ti and the expansi quality has 
islamic 'a Ime and place. No distincti on of Islam as a precedent in 
between one man and another as ra ions in dignity 


Ce, se : and fundamental rights 
saying of the Prophet (PBUH): X, blood relations or wealth, in accordance with the 
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tles Every individual as a human 


er should, therefore. be 
lonality, religion or sex. 





trust, which the Muslim takes seriously and to which the must follow honestly. The 
fundamentals of this Islamic value of equality are extremely deep-rooted in the arrangement 
of Islam. It stems from basic ideologies such a 7 

è 


All men are created by One and the Same Eternal God, the Supreme Lord of all. 


All mankind belong to the human race and share equally in the common parentage of 
Adam (Aadam) and Eve (Hawwa). | 


Allah is Just and Kind to all His creatures. He is not partial to any race, age or 
religion. 7 


All people are born equal 


Allah judges every person on the basis of his own merits and according to his own 
deeds. 


Allah has conferred on man, the title of honor and dignity. 


Those were some of the principles tain ees of earns awe 1S 

Geet is fully utilized, it will leave no piace ar REPOR ion or conquest. Concepts of 
reat rule is fully applied, there will be no room or sly condemined’ races, words such 

mosen and gentile peoples, words sonas pana bs and outdated. 

8 ‘social classes” and “citizens” will all become worthle 


Prophet Muhammad (PBUH) said: 


| , Vas alle 9 
| ther is one. You all | 
“O mankind, your Lord 19 | 


` m. . | 
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is superior to a non-Arab, no colored person to a white person 


A : ” » 0 
white person to a colored person except by Taqwa (piety) a 


Therefore, it would be improbable to declare the complete equality of hum 
although humans are essentially equal in rights, duties and accountability, ang there ating 
$ ' 


degree of similarity in physical and mental behaviors, which enables them to underst OMe 
apply rules and laws. Stang ang 


Criterion of High Position in Society: , 
= The intrinsic value of every individual human being is uniformly equal, p 
criterion for determining the relative position and status of every individual rests or UE th 


personal merits and character: And for all there are ranks according to what they do nS OM 
principle underlying is this: Nd tig 


ee 


a ~ 


{j 







AEA E a ee N R PE S i S a A TACAT 1%) 2 48 A 
Ól Aai y gad ahay oiy É de plats} Gull gi g 
Sah pale i JRE a Sie ka 
“Q you men! surely We have created you of a male and a female, and 
made you tribes and families'that you may know each other: surely the 


most honorable of you with Allah is the one among you most careful (of his 
duty); surely Allah is Knowing, Aware”. (Al-Hujuraat, 49:13) 


mai “mm ~ 4 La 





6. SOCIAL JUSTICE: (CCE-GB 2017) 

As Islam is torch-bearer of human equality and brotherhood, therefore social justice 
has a special place in the structure of Islam. Social justice refers to equity and fair play for 
every individual of Islamic society with respect to equal economic, social, political and other 
rights and opportunities. It is based on legal justice, social equality, economic equity, 
organized family life and better opportunities for literary development. 


ae OS 


The establishment of social justice is one of the important functions of Islam. Islam , 
embodies the holistic view of life. The Prophet Muhammad (PBUH) was ordained by God to t 
establish a just social system to be followed and passed on the succeeding generations 0 x 
Islam. Muhammad (PBUH) was the last of the line of Messengers: 










huii GÓ 4 sal G)juallg isl agaa Gi cata, uly iay 
stall Alay bai ia dil abaly N alias Su Qu ays anal Wily 
SEGA 
“Certainly We sent Our messengers with clear arguments, and sent down 
with them the Book and the balance that men may conduct themselves 
with equity; and We have made the iron, wherein is great violence an 
advantages to men, and that Allah may know who helps Him and His 


messengers in the secret; surely Allah is’ Strong, Mighty - 
| (al-Hadid 57:25) 








Er i nd Iron 
Three things are mentioned in this verse. These are:the Book, the Balance 4 | 0 


: Law 
which represent, respectively Divine Guidance, Justice and the Authority of vai the 
maintain sanctions against those who break the laws. In other words, this verse on Book | 
great function of God's Messengers, and to achieve their objective, they are givi 
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and moderation in the economic field is a 


on ae 
he ea nce of political power is emphasized in this eae? Possible without arena, me 


+$ 


feature of human personality, as it is in the Western 
ihe wisdom that it creates a State of equilibrium in the 


According to the Qur'an, it is incumbent u i 
“ pon the Islamic society to provide for the 
pasic necessities 3 P anp all the members comprising it, and make A Bh provisions for 
the development ot their human potentialities, Thereafter, it should extend the same facilities 
to other human beings and thus make the Order of Rububiyyah universal. A society that fails 


in this responsibility does not deserve to be called Islamic, for. the Islami : : 
established in the name of God is bound to proclaim: - Me RA Samie Society that is 


s éti e aje estt 2rth 265 to: af ahi a PLE ous ol ys 4 
“gS Lbs OS aghs o" asl GLY) AS ASSAY gf 1 HS Y3 
“And do not kill your children for fear of poverty; We give them 
sustenance and yourselves (too); surely to kill them is. a great wrong” 
(al-Israa 17:31) 


tradition. Justice is close to equality in 
distribution of rights and duties. 











It is absolutely clear that no society could fully discharge this responsibility unless 
and until it has all the means of production under its control and the necessary resources at 
its disposal. It is solely for this reason that means of production cannot be owned privately in 
Islam, nor could the produce of such means, or, wealth, could form a private board (9:34- 35). 
For the same reason the principle underlying the growth and development of human 
personality is expressed thus: that an individual should work hard and earn and produce as 
much as possible, keep that is basically and essentially necessary for his own upkeep and of 
those for whom he is personally responsible, and give away the rest for meting out the 
necessities of others in need, as is ordained in the Qur'an: And they ask thee as’ to what 


should they give (for the benefit of others). 





- all Ji (sii ila a hg 


“And they ask you as to what they should spend. Say: What you can 
spare” (al-Baqarah 2:219) 







And in this their attitude should be such as to declare: 


14s Jg lja gia LAY A ahal aiis 
; Ig; - we desire from you neither reward 
oe yiio Aiat ana . (al-Insaan 76:9) 





j Lal 





mental system refers to the provision that the 


f 


Justice in the Islamic govern 
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government should arrange to meet needs of all the people as they are e 
contains the facility of job, means of existence and financial justice. This int s Citizen 
it is the duty of the government to provide food, housing and clothing for all tr SUNG Mi 
country. Economic justice is aimed at equitable supply of lifestyle k e peop y 
accumulation of wealth in a few hands. nd Chey fs 


7. TOLERANCE: 
` Islam not only tolerates followers of other religions but also bestow 


the rights of humanity, and solemnly undertakes to protect and guard their place” % ther 
Says the Qur'an: SOf wrga 
Seth aeea EO N "a LAON. -7 ATE N baha EAR a 4% ; 2 
KL Aelia 5 Sl jlica§ ča gajra Sai Uy agani Gl óy a5 Y. 
-Jae lg ji al GJ Stai On al taila ary 
“And if Allah did not repel some people by others, cloisters and church $ 
and synagogues and mosques, in which Allah's name is oft remembered 
would have been pulled down; and surely Allah will help him who helps 
Him (in this regard).” - | a (al-Hajj 22: 40) 

















In Surah al-Baqarah Allah says that: ` 







~ Call 43158) 9 
(al-Baqarah 2:256) 





“There is no compulsion in din” 


Islam preaches tolerance and coexistence by recognizing cultural and religious 
diversity. Within Islam, ‘coexistence can be understood through the guiding principle o f 
cultural diversity, illustrated in the oft-cited Quranic verse: 


Gf LAR dé; gett Stes Aly 85 Gyo Staal ý Gut lb 
“yh He al GS gil Ase gka 
“O mankind! We created you from a single [pair] of a male. and female, 
and made you into nations and tribes, that you may come to know one 


another. Verily the most honored among you in the sight of God is the 
most righteous of you.” (al-Hujuraat 49:18 


t only accel 









According to this verse, in Islam differences among peoples are no 
but deliberate. The Quran also says: 


Aiki 6 hh 55 Y taag Ral Gull aad ahy 3 j 


“ . a 
And had your Lord so willed, He could have surely made all a 
beings into one single community: but (He willed it otherwise 118) 
they continue to hold divergent views” (Hud 1% 














Simultaneously, the Islamic concept of Tawhid purports the onene imate itv? | 


which all beings stem. While differences among cultures exist, humanity uate ¢ 
under the oneness. of God. It is therefore necessary to know and acc? 
diversity, while recognizing humanity's common Origin. 
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Historically, the lived experience of Islam has r 
| efl 
ions 4. Katrun 108:6). In partela, Gu States: "unto you, yeu wine ae Tn 
ng” (al- :6). ar, ' religion, an to 
mê, P the book” and ahl al-dhim ea auran refe | | i 
*pe0r y Christians and Jews—who have 
cially residential 
; other Isl a 
ine Ottoman O aoriiis could ule the Pt this into practice with the mi 
ch religious m rule themselves through A mias System, under 
a change for loyalty to the empire, 
in 
The region of Spain once known as al-Andalu 
i 7 thi f S Serves as istorie 
cultural cogent a O ee Of Muslim rule, fro hate tee . 
jewish, an d to oth MY coexisted but flourished in an envir t of ive 
france as compared to other parts of Europe at that onment of relative 
oer the ruling caliphates, their daj 


i time. As separate cornmuniti ited 
y interactions mht 
artistic achievements and scholarly discoveries in both Paget together resulted in important 





aU 3 ith tradition, yet with i > 
protection against outside aggressors.. While some have criticized jizya Lagan tie 
subjugation of non-Muslims, others note that it paralleled the Zakat obligatory to Muslims and 
was similar to (and In Some cases lower than) the tax levied by prior rulers. Moreover, as 
examples of cultural diversity, such practices as the millet system and jizya must be viewed 

few societies at the time incorporated 
provisions to enable tolerance and cultural: coexistence. In al-Andalus, for instance, Jews and 
Christians were among the power elite and held leadership positions alongside Muslims 
during different historical periods. | POSSE eee ates AT? | 


Today, versions of the millet system are in use within a number. of Middle Eastern 
and North African countries through the observance of personal laws for particular religious 
minorities. Yet many contemporary Muslim societies are- not living up to the principle of 
cultural diversity and doctrine of oneness in Tawhid that is.so central-to their faith. Rather, the 
tendency leans toward insecurity, defensiveness, and intolerance of those perceived to 
challenge their beliefs. In what only fuels such sentiments, there exists a growing lack of 
respect for cultural diversity in the West that particularly targets Muslims, such as the Swiss 
ban on Minarets, French and other bans on the Niqab, heated controversy over the Islamic 
cultural center in New York City, and other examples that work to prevent Muslim religious 
Practice and expression. Interestingly, however, the experience of past Islamic empires 
Suggests a relationship between the religious observance and practice of cultural diversity 
and coexistence and the strengthening and flourishing of society, during which time Islam 
Produced such renowned poets and philosophers as Rumi, Hafez, Ibn Arabi, Averroes, to 
name just a few. It was during the dismantling of the empires that intolerance and 
discrimination grew. Defensive reactions and exclusive claims to Islam today only cons to 

ove communities further away from’Islam’s core teachings of tolerance and eres siki 
Perhaps, therefore, this is a particularly important moment in history for Aare ote a: 
° recall Tawhid, the acceptance and even celebration of difference among peoples under 
unity and oneness of God. : 


-Islam signifies for peace and urges its followers to abide by the noble trait of 


nonviolence 
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& . sink t in retribution for ano person 
ee een a person = i shall be as if he had killed all of humani, tt 


if he had given life to all of humanity » and 


spreading’ corruption on earth—it sha 
whoever gives life to one it shall be as 


Even Tony Blair, the former British Prime Minister once opined that: 
"Tolerance is the defining Characteristic of Islam". 


| ‘coexi ture of Islamic teachi 
Commenting on the peaceful and coexistence na NGS Kay 
Armstrong in her landmark book, Muhammad: The Prophet for our Time declare, ta 
peace and tolerance is the essential message of religion of Muhammad( PBUH). 


8. RULE OF LAW: ) : , 

For the first time in history of mankind, Islam established the uniform rule of jay for 
all, irrespective of race, colour, creed or nationality and states. All citizens of the state Were 
subject to the same law and no one was regarded as being above the Law. Citizens with 
wealth, status or privilege were treated the same as the humblest of the citizens of the state 
in subordination to the law. All stand equal in the eyes of the law, with no Privileges or 
reservations for anyone. The Caliph and the impoverished stand together for judgment before 
the law: : 3 | 











doe bai aah GSU ial Aya Mit cad G hehe Vg otal BK Lj 

pani wi a -Úr Ya Gaa i A pty 9 ath peaks Eag ia al 
“No believing man nor any believing woman should exercise any choice in 
their affairs once God and His Messenger have decided upon some matter. 
Anyone who disobeys God and His Messenger has clearly wandered into 
error.” | eit (al-Ahzab 33:36) 








And in Surah Al-Nur we read: 








rt oa, f akati gaten TE ie Som, +g AREA ofa tithes uk” CAR ok 
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. sits alaal} 4 US ol 5 úhly 
| “The only statement believers should make when they are invited to God 
and His Messenger, so that He may judge between them, is: ‘We have 
heard, and we are at your orders.’ Those persons will be successful.” 


(an-Noor 24: 51) 





Thus the authority of God and His Mess 
and no one is outside the Divine Law. The Holy 
in these words: | 


enger is the final authority in the Islamic Staa; 
Prophet explained this fundamental pr os 


‘Even if Fatimah, daughter of My 


) | | hammad had committed. a 
theft, | swear by God, | would have cut off her hands” | 
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l ent of Law of God: : 


m 
enforer the enforcement of Law, the ruler and the ruled are alike before law. The law does 
; gigcriminate between the high and. the low or between friend and foe but treats them all 
no | 


ike. fo ale Al le baked el at Ad ghar ¢ 
e fag a SS cell ole Sg SAN ons giy yug di 






j gl) A 
EAE 
“He is God Who has sent His Messenger with Guidance and the Right 


Way so that He may make it prevail over other ways, even though the 
unbelievers may not like it.” (al-Twabah 9: 33) 







This verse establishes the inviolability of the Law for all time and no one can oppose 

‘= Supreme Authority of the Divine Law in an Islamic society. Caliph Umar and Caliph Ali 
ne in the courts of Qadi as ordinary citizens and did not like special treatment. The 
| PA ritten by Caliph Umar to Abu Musa Ashari contains the cardinal principles or rule of 
e 


aw. Nepotism, bribery, partiality etc. have been condemned in this letter. 
aw. 2 ave ¢ ‘ 
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9. MORALITYIN ISLAM / MORAL VALUES 
(PMS KP 2016, PCS BALOCHISTAN 2007/ Compulsory 





Outline: 

1. Introduction 

2. Differences between Western and Islamic Concept of Morality 
a. Islamic Concept of Life and Morality 
b. Goal of Moral Striving | 
c. Sanction Behind Morality 
d. Motives and Incentives 

3. Distinctive Features of Islamic Moral Order 

4. Relationship of Morality and Faith 

5. Noble Moral Values of Islam 


- 


Introduction: 

Moral sense is inborn in man and has remained there through the ages. It has Served 
as the common man's standard of moral behavior, approving certain qualities and 
disapproving others. While this instinctive faculty may vary from person to person, human 
conscience has given a more or less uniform verdict in favor of certain moral qualities ag 
being good and declared certain others as bad. On the side of moral virtues, justice, courage, 
bravery and truthfulness have always elicited praise. . 


Therefore, human moral standards are in fact universal and have been well-known to 
mankind throughout the ages. They are well- known realities and are equally well-understood 
by all. The sense of good and evil is inherent in the very nature of man. Hence, in the 
terminology of the Qur'an virtue is called "Ma'ruf ' (something to be announced) and evil is 
designated as "Munkar" (something to be denounced); that is to say virtue is known to be 
desirable for every one and evil is not known to commend itself in any way. This fact is 
mentioned by the Qur'an when it says: 


ee CR. PY eS eS 
- Lal gig a5 gas 


"And (Allah gave to the Soul) its enlightenment as to its wrong and 
its right’. (al-Shams 91:8) 





Differences between Western and Islamic Concept of Morality l 
The questions that arise are: if the basic values of good and evil have been so We" 
known and there has virtually been a universal agreement thereon, then why do varying 
patterns of moral behavior exist in this world? Why are there so many and do conflict 
moral philosophies? Why do certain moral standards contradict each other? What lies at t 
root of their difference? What is the unique position of Islam in the context of the preval 5 
ethical systems? On what grounds can we claim that Islam has a perfect moral system“ An 


what exactly is the distinctive contribution of Islam in the real of ethics? These questions ? 
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the endeavors of mankind and which may be termed briefly as "seeking the pleasure of 


This is the standard by which a particular mode of conduct is judged and classifie 
or bad. This standard of judgment provides the nucleus around which the wae zy 9094 
Conduct should revolve. Man is not left like a ship without moorings, being tossed Moraj 
the blows of wind and tides. This dispensation places a central object before mank 
lays down values and norms for all moral actions. It provides us with a stable anq fl ie ang 
of values which remains unaltered under all circumstances. Moreover, with ma SS Set 
pleasure of God" as the object of man's life, a highest and noblest objective is mk, the 
humanity, and thus, unlimited possibilities are opened for man's moral evolution, UNsta; fe 
any stage by any shadow of narrow selfishness or bigoted race or nation worship. Ned a 
While providing a normal standard Islam also furnishes us with means of dete 
good and evil conduct. It does not base our knowledge of vice and virtue on mere intel] 
desire, intuition, or experience derived through the sense-organs, which constantly ung 
shifts, modifications and alterations and do not provide definite, categorical and unchana : 
standards of morality. It provides us with a definite source, the Divine Revelatio ang 
embodied in the Book of God and the Sunnah way Of life of the Holy Prophet (PBUH) The 
source prescribes a standard or moral conduct that is permanent and universal and holds 
good in every age and under all circumstances. The moral code of Islam covers the Smallest 
details of domestic life as well as the broad aspects of national and international behavior. It 
guides us-in every stage of life. These regulations imply the widest application of moral 
principles in the affairs of our life and make us free from exclusive dependence on any other 
source of knowledge, expect as an aid to this primary source. 


Mining 


Sanction Behind Morality: 

This concept of the universe and of man's place therein also furnishes the sanction 
that must lie at the back of every moral law i-e. the love and fear of God, the sense of 
accountability on the Day of Judgment and the promise of eternal bliss and reward in the life 
hereafter. Although Islam wants to cultivate a powerful and strong mass opinion, which may 
induce individuals and groups to abide by the principles of morality laid by it and also aims at 
the evolution of a political system which would enforce the moral law, as far as possible, 
through its legislative and executive power. Islam's moral law does not really depend on 
these external pressures alone. It relies upon the inherent urge for good in every man which 
is derived from belief in God and a Day of Judgment. Before laying down any moral 
injunction, Islam seeks to firmly implant in man's heart the conviction that his dealings are 
with God Who sees him at all times and in all places. That he may hide himself from the 
whole world but not from Him. That he may deceive everyone but cannot deceive God. No 
one can escapes from the kingdom of God. That while the world can see man’s onward life, 
only God probes into his innermost intentions and desires, that while he may, in his short 
sojourn on this earth, do whatever he likes but in any event he has to die one day and 
present himself before the Divine court of justice where no advocacy, favor, recommendation, 

_misrepresentation, deception or fraud will be of any avail and where his future will be decided 
with complete impartiality and justice. There may or may not be any police, law court or sche 
the world to enforce the observance of these moral injunctions and regulations but this belie 
firmly rooted in the heart, is the real force at the back of the moral law of Islam which helps p 
getting it enforced. If popular opinion and the coercive powers of the state exist to give a 
support so.much the better; otherwise, this faith alone can keep a Muslim individual a . 
Muslim community on the straight path of virtue, provided, the spark of genuine faith dwells 


their hearts. 
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in his every action, provides a 
8 which he believes to be from 


te a sta 
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Violation Of moral 
es heart, they will 


damaging and harmful, and it will kee 
extremely attractive and profitable. 


This clearly indicates that Islam 
| possesses a distinctive criterion of il, i 
own source of moral law, and its Own sanction and motive force. and by han te aan a- 
spheres of life after knitting them into a balanced and 


justifiably claimed that Islan comprehensive plan. Thus, it can be 


Pa Nt en possesses a perfect moral s i f 
many distinguishing features and | shall refer to the thr ystem of its own. This system has 


i ee most signi ich. i 
opinion, can be termed its special contributions to ethics st significant ones. which, in my 


Distinctive Features of Islamic Moral Order: 


> By setting Divine pleasure as the objective of man's life, it has furnished the highest 


possible standard of morality. This is bound to provide limitless avenues for the moral 
revolution of humanity. 


> By making Divine Revelation the primary source of knowledge, it gives permanence 
and stability to the moral standards which afford reasonable scope for genuine 
adjustment, adaptations and innovations though not for perversions, wild variations, 
atomistic relativism or moral fluidity. It provides a sanction to morality in the love the 
fear of God which will impel man to obey the moral law even without any external 
pressure. 


> Through belief in God and the Day of Judgment, it furnishes a motive force which 
enables a person to adopt the moral conduct with earnestness and sincerity, with all 
the devotion of heart and soul. 


originali | | ide any novel 
> It does not, through a false sense of originality and innovation, provi 
moral virtues nor does it seek to minimize the importance of the well-known moral 
norms nor give exaggerated importance to some and neglect others without cause. It 
takes up all the commonly known moral virtues and with a sense of balance and 
proportion it assigns a suitable place and function to each one of them 2 SE total 
plan of life. It widens the Scope of their appiicahon cig Snan RARA A agit 
indivi tive life his domestic associations, >>. IS. 
suas yA perea economic, legal educational and social ama, It os poe 
ae — thats to society, from the dining table to the battlefield and , pes 
N ee pace Ser san ich sek on all good and is free from all 
i ife en 
> It yen sap gee get ont to practice virtue, but also to establish virtue and 
evil. It invokes 


eradicate vice, to bid good and to forbid wrong. 
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> It wan conscience should prevail and virtue must n 
ae loth crag have responded to this call ane Ocha 


to play second fiddle to evil. Those who " k 
together into a community (Ummah) are given the name "Muslim" ang tha treg 


j h) is that it 
object underlying the formation of this community (Umma should 
organized effort to establish and enforce goodness mir suppress and eradinay® a 
The Qur'an is quite explicit on this fact as can be seen from the following Verse: %y 


tiy lass Sul ge oya asal óa all Op Alaa sia a 
x ha A ic j jt Ci a*% 6% G fya >: ~ 
“You are the best of the nations raised up for (the benefit of) men; you enjoin 
what is right and forbid the wrong and believe 1n Allah; and if the follower, 
of the Book had believed it would have been better for them; of them (some) 
are believers and most of them are transgressore . (Aal-Imran 3:110) j 


community and a bad day for the entire wortg i 


It will be a day of mourning for the ay | i 
directed towards establishing evil and Suppress 


efforts of this community were at any time 
good. 
RELATIONSHIP OF MORALITY AND FAITH 


Morality has the most important place in Islam. The aim of sending the last 
Messenger (PBUH) to the best of all nations was the perfection of all moral values. 


% The Prophet (PBUH) said: : 
UALS agia) Li Lay! Cate gall Jasi 
the one who is the best morally.” 


AMA! Saud! aS ud Se ol 


% “The best amongst you is the person who is best morally.” 

% “The good is the other name of good morals” (Muslim) _ 

% “A man of good morals gets the rank of ever-fasting and ever-praying.” (Abu 
Dawood) | | 

* “On day of Judgement the heaviest thing to the credit of a believer will be Husne- 

Khulg. Allah dislikes a man of obsence language" (Tirmidhi) i 

* “My most beloved and the nearest sitter with me in resurrection will be a man of best | 
morals”. (Tirmidhi). ; 

% The Prophet (PBUH) was asked which things would guarantee entry to paradise the 


most, he replied. "Piety and good morals" (Tirmidhi) 


<% “The perfect in belief and faith is 


“I have been sent to complete noble Akhlaq (morals).” 


* The last messenger was on the peak of best morals and Quran declares it. 


~ 


se gh gidi Oo 


Moral Values of Islam = > | a 4 ae 
The rapid spread of Islam was due to the observance of highest moral yi 
expressed in Quran. It is also based on justice, equality, and moral virtues. These very lo 





i 
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pr idered Islam to be the call of free on OPpression at 


About the impact of the Glorio 
that muslims could achieve outstandin, Qur'an on the indi 


\ Ng proar Viduals and socie 
pistorian, Will Durant, wrote as follows: ress under the Holy Quran, the European 


the hands of the emperors and 


“Thanks to the Qur'an, the 


d culture developed. The 


» Superstitions, Oppression, and 


The seventeen verses (1 7:23-39) of Surah Beni 
To Worship Allah alone. 
Extreme kindness to parents. 


Giving their due to kinsmen, the poor and wal 


Israel give these commandments: 


Do not squander your wealth in profligation, 
Moderation in expenditure. => e neco 

Do not slain own children. - 

Do not commit fornication. . rm : 

Slay not a life which Allah has forbidden © 

Come not near the property of an orphan“ oasa 

Keep the promise. POTS ERTAS Das IVEN 

Fulfill the measure. 

Follow not hearsay. 

Do not walk on earth boastfully. 

As the Prophet (PBUH) was the noblest of all mankind with respect to his moral 


character, a look at the noble values taught by him seems necessary here. The following are 
moral characters and values preached by the Quran and that the Prophet (PBUH) had 


encouraged during his lifetime through his teachings and noble character. 


1. Dignity of Mankind: 

The very fact that every h 
personality, entitles every individua 
distinction whatsoever should, there! 
face Or community, nationality, religion or sex, fo 
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imái child at his birth is equally-endowed with a self / 
las a human entity to equal esteem and respect, and no 
fore, be allowed to the incidence of birth, family, tribe, 


r, says the Qur'an: 
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“And surely We have honored the childyer. p barm pened at id ‘and We 
d- We have over most of those | 
the land and the sea, yan appropriate exollene® °F oe) 
| whom We have created.” | | << 
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2. Piety/ the Criterion of a High Position in Society: 


In the Quran, Allah Says: 






aE ail he. akae 

= a) Lic, aE- -ii « 
“surely the most honorable of you with Allah is the one among you mo 
pious”. : (Al-Hujuraat, 49:13) 






3. Unity in Humanity/ Brotherhood of Mankind: 
All human beings, according to the Qur'an, are the members of one brotherhogg 
branches of the same tree: i 5 






baal ái a 
3 alll (6 
“Mankind is one community’. ` (al-Baqarah 9, 213) 


Racial distinction or dividing mankind into different compartments of commu 
nations by drawing lines on the globe is antagonistic to the very idea of humanity a 
entity, and is against the intents and purpose of nature. There is only one criterion for 
division and no other—that those who believe in the permanent values are members of È: 
community and those who care not for them and lead their lives against them go to the other 
division of a different community, as is said in the Qur'an: 


a oe PFE- - Siw = fee oct - Ayé ee z agtis -į Fi 
- Yaj K glari Lay Ail 9” cya ga AKo g SAS aSiad ALAS call ga 
“He it is Who created you, but one of you is an unbeliever and 
another of you is a believer; and Allah sees what you do.” 


(al-Taghabun 64:2) 


nities and 
S a Sin 









4. ‘Freedom and Liberty: 
Imam Shafei says : 


“God has created for free. So be nothing but free.” 


According to the Qur'an, every human being is born free, and, therefore, should ever 
remain free; and freedom means that none, whosoever he may be, can extort obedience 
from another human being. In the Islamic Society, only the Quranic laws shall be obeyed. 
This is synonymous with the obedience of God, for very plainly asserts the Quran: 






C4 gh Dlie N ph 9S alll Di 65 8 58g SiN Catach ágy Gf sad YS 

m S EB Lays ESN Gybi BE Lay G5 1 3 8 O85 Al 
“It is not meet for a mortal that Allah should give him the Book and the 
wisdom and prophethood, then he should say to men: Be my servants rather 
| than Allah's; but rather (he would say): Be worshippers of the Lord because 
of your teaching the Book and your reading (it yourselves) 


(Aal-Imraan 3:79) 








5. Freedom of will / religion: : | | i 

The responsibility for the act of a human being is determined by his own eG ; 

intent to the scale that if one is forced to believe something or is prevailed upon with nel 
and compulsion against his will to act in a particular manner, he would not bé 
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ponsible for such belief or action, for, Iman is the other n 
5 


ame for full conviction: Says the 







- YA a al $| y 
“There is no compulsion in din” 


(al-Baqarah 2:256) 
And in another place, and say: 





AT AA MT Ce O § 8 ar 
R aLa Gag Gai sua aR da Gall oh 
“ And say: The truth is from your Lo s 

i : rd, 80 let him 
believe, and let him who please disbelieve”. (Y Bs rots) 





g. Tolerance and Co-existence: 
islam not only tolerates followers of other religions but 
also bestows upon them all 
the rights of humanity, and solemnly undertakes to protect and guard their aces of worship. 
says the Quran: 
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| S 
“And if Allah did not repel some people by others, cloisters and 
churches and synagogues and mosques, in which Allah's name is oft 
remembered, would have been pulled down: and surely Allah will 
help him who helps Him (in this regard)”. (al-Hajj 22:40) 





7. Justice, Truthfulness and Peace: 


Justice is one of the fundamental Permanent Values (16:90), and no distinction is 
allowed in this respect between friend and foe, for, says the Qur'an: 





(re of YS Sia as Vy hial clog dt Gaal $ I gi s8 Iial Gill Lal G 

-G aS Lag Saad Ó S| abl | gail g e gail Casal gh | gle "| aá YI 
“O you who believe! Be upright for Allah, bearers of witness with justice, 
and let not hatred of a people incite you not to act equitably; act equitably, 


that is nearer to piety, and be careful of (your duty to) Allah; surely Allah 
is Aware of what you do”. (al-Maidah 5:8) 







* Avoid from committing Oppression: 
* (God) has revealed to me that you should adopt humility so that no one 
oppresses another." (Riyadh-us-Salaheen) | | 
e "A Muslim is the one from whose tongue and hands the people are safe’. 
(Bukhari & Muslim). | , ‘i a 
* "Help your brother, whether he is an oppressor or he is oppressed." People 


Sey ‘nj i d. but how should we help him if 
asked, "? It is right to help him if he is oppressed, “| } 
he is an op desp The Prophet (PBUH) said, "By preventing him from 


oppressing others." (Al-Bukhari) 
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one another, and no one should oppress another.” (Iyad bin Hinar al. Oasi o | / 

Muslim) "agg? / 
* Peace: 

e "Do you know what is better than charity and fasting and prayer y "E 


peace and good relations between people, as quarrels and bad feelings 
mankind." (Muslims & Bukhari). deste 


Tit T =a 


—— 


<_—— 


Truthfulness: tain 
"Truth leads to piety and piety leads to Heaven. A man persists in Speaking te, | 


till he is enrolled with God as a truthful. Falsehood leads to vice and vice leadg ruth 

Fire (Hell), and a person persists on telling lies until he is enrolled as a liar" (Bup 

and Muslim) ha | 

"Give up what is doubtful to you for that which is not doubtful; for truth ig Deg i 

mind and falsehood is doubt". (Al- Tirmidhi) i of f 
8. Modesty and Chastity: 

The Quran demands its observance from men and women equally , ang de 
Marriage as a free contract for leading a life of companionship and mutual COOperation s I 
which both the parties stand on the same level and should be treated Uniformly, for ja i 
Qur'an makes no distinction between man and woman on the ground of sex. Both, as human | 


beings, are like each other and equal in all respects: 


a ee ee te eae ee KL Ie ea en de 
5 ES 55 Webs GIR 5 Bal 5 ath Ge SaS oll S25 I Cull lel y 
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| pale S Sats 
“O people! be careful of (your duty to) your Lord, Who created you from a 
single being and created its mate of the same (kind) and spread from 
these two, many men and women; and be careful of (your duty to) Allah, 


by Whom you demand one of another (your rights), and (to) the ties of 
relationship; surely Allah ever watches over you. (an-Nisaa 4:1) 
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9. Moderation: ) 
It was reported that the Prophet (PBUH) was never offered two things (options) bul 


chooses the easiest. 

e "God did not send me to be harsh, or cause harm, but He sent me to teach and make 
things easy." (Bukhari and Muslim) | 
"Religion is very easy and whoever overburdens himself in his religion will not be 
able to continue in that way. So you should not be extremists, but try to be near i 
perfection and receive the good tidings that you will be rewarded; and gain streng! 
by worshipping in the mornings, the nights." (Bukhari and Muslim) 


10. Kindness and Mercy: ris 
The Prophet (PBUH) (PBUH) would hear the crying of a child in the company ¢ y 
0 


mother during payer, and he would then recite only a short portion of the Quran ( 
prayer and let the mother comfort her child)”. (Bukharl and Muslim) ro k 

e "God did not send me to be harsh, or cause harm, but He sent me to teach and mê’ 
things easy” (Bukhari and Muslim) : 


— o 
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QUESTIONS ASKED IN PREVIOUS PAPERS 


Q. No. 1: What is meant by culture and civilization? Describe the characteristics Of Isi 


culture. GEE (CSS 25, 
| Q. No. 2: Explain the concept of self-purification in the light of the Qur'an and Sunnah 
| its impact on society. ; : Tes -tı (CSS 2017) 
Q. No. 3: What is self-purification and Ehsan? Explain it in the light of Quran and Supp 
¿= -also describe its individual and collective impacts. , (CSS aig 


‘Q. No. 4: Describe, in detail, the basic characteristics of Islamic civilisation. (CSS 2013 


Q. No. 5: What are the characteristics of Islamic civilization that distinguish it from w 
| Civilisation? Present a comparative analysis. (PMS, PUNJAB 2045; 


g dala 1S cam ula cae le 8 ceed Aa cl gm Ut Cena cate OIE 09 US eel sah «Dy 


Q. No. 6: Write down the concept of Morality in Islam, the Prophet (peace be upon him) was 
sent for the completion of moral values. Explain. 
(PMS, KP 2016) 


Q. No. 7: Islam guaranties social justice to all humanity. Discuss with arguments. 
(CCE-GB 2017) 


Q. No. 8: Write in detail the Ethical Values and their importance “in Islamic and other 
societies. | (PCS BALOCHISTAN 2007/ Compulsory) 
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ISLAM AND THE WORLD 


» CSS Goal/Requirement of New/Reviseq Syllab 
abus 
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* CHAPTER OUTLINE: 


> Impact of Islamic Civilization on the West and Vice Versa 


Clash of Civilization: Myth and Reality . 
Muslim Ummah: Role and Objectives of Muslim Ummah 


Muslim World and the Contemporary Challenges: 


Rise of Extremism and Modern Muslim Fundamentalism: The Roots and the 
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Causes 
Terrorism in Pakistan: Causes/Motives, Impacts and Countering Strategies 
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IMPACT OF ISLAMIC CIVILIZATION 
ON THE WEST AND. VICE VERSA 






Outline: 
1. Introduction 
2. Islam, Epistemology and Knowledge: Scientific and Religious Learning 
3. Integration, Conservation Of the Pre-Islamic Sciences: 
4. Muslims’ Contributions | | 
M Medical Science . 
~~ i, > Chemistry | | 
ii. | Astronomy, Geography and Navigation 
iv. | Mathematics 


v. Philosophy 
vi. Art and Architecture 
vii. The Seminaries: The Culture of Universities: 
viii. Paper Ay 
ix. Gunpowder 4; se: > ; a 
2, “Textiles ne | 
~ Xi. Agricultural Products ~ "= 
., Xil .. Machinery... 


5, Impact of Islamic Civilization on n World ána Vice Versi 
__ Three Different Contacts between Islam and West _ 
a Crusades and Europe’s interaction with Muslims and their Impacts on both | 
sides 
li. Role of Sicily in Transmitting Muslim Sciences to Europe i 
iii. | Role of Muslim Spain in Transmitting Muslim Sciences to Europe: : 


6. Critical Assessment: 


A favourite inscription over the collegiate portals of Muslim Spain ran thus: 
“The world is supported by four things only: the learning of the 
wise, the justice of the great, the prayers of the righteous and the 
valour of the brave’. . 
: é 
i : 
Introduction: endeavored t0 : 







After the advent of Islam, the Muslim researchers and intellectuals 
enter the realm of science by displaying their talents and introducing their innovations. ii 
Muslims due to their thirst for learning and knowledge turned their focus on sol i 
literature, and the arts. Muslims significantly contributed to human knowledge in vad 


through their innovations. This contribution was so great that Islamic civilization 
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aust eodicine, astronomy, botany and trade, nan an tine arts, textie 
ae ment, book and library, religious clan ee irrigation, music ppt ssn poya 
jey and so forth, , Calligraphy, urban 


through this, they founded the brilliant Isl 


entalists admitted to the stunning progress of Minin ine civilization so amazingly that 


S in various sciences. 


attern for it, organize it, and k legacy from annihilati 

peate 2 st : ! transmit it to E Annihilation and oblivion, 

rimental chemistry, physics, algebra, the present-day calcahe, spat xt conan? ‘ann 
' ial trigonometry, and 

numerable valuable psi and 


inve ~a efforts of Musli d of rese 
neering eto so uslims that paved arch on natural sciences. | 
the P d dominance over nature. the way for Europe and led to the bios dl 


natural rules an 
in his book The History of Civilization, Wi 

3 fall of the Islamic civilization a great rlre Hieta aad ALa I the rise 
scientists acquired and pertected Greek mathematics, natural a akapa Sein ai 
medicine. They also transmitted even more enriched Greek legacy to soot a and 
yslim physicists were the pioneers of the world’s medicine Europe faeta 
placksmiths, glass-blowers, goldsmiths in Italy, the new boom of the ronio eia apap 
and France, and armorers In Spain were all inspired by Muslim craftsmen Only the chen 
ages of a community's history can produce so many renowned figures in the fields of politics 
education, literature, philology, geography, history, mathematics, astronomy chemistry, 
hilosophy, medicine, etc.; they emerged during four centuries, from the time of Harun to Ibn 


Rushd's era.” 


islam Gives Birth to a Global and Enlightened Civilization: , | 
Global civilization created by Islam succeeded in activating the mind and thought of 

the people who entered its fold. As a result, the nomadic, pagan Arabs became torchbearers 

of science and learning. The Persian civilization gained a new momentum after embracing 


Islam, contributing further to the advancement of science and arts. The same can be said of 


Turks and other nations. In brief, Islam was largely responsible not only for the creation of a 
world civilization in which people of many different ethnic backgrounds participated and 
played a central role in developing intellectual and cultural lives of theirs on a scale not 


witnessed before. 


Arabic Becomes World Language: ntellectual and scientific 


Arabic remained the major | 


For nearly one thousand years : k East 
e source of new ideas to the Greek Eas 
lam was th me the centre of a brilliant 


language of the world. For centuries, IS | aia 

and Latin West. Between the athand 12"centuries, islam bec 

cilization and of a great scientific, philosophic and Sage aiai 
< added its culture to the heritage of Greece: ome, Judaism: ` 


ture. Islam absorbed and 
ty and the Near East. 


uered. Of course, 
d refrain from 


Pluralisti - .». .*58 ti n: j n 

ic Culture of Islamic Civiliza onna mi s they conq 
Muslims respected religious minorities within Lond lt tages 
ese minorities were required to recognize Islami? P 


“ONspiracies against the Muslims. 
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-Itis the Islamic civilization that has contributed through its achiever 
of medicine, pharmacy, chemistry, mathematics and physics or philosophy ion 
of the advent of the renaissance and the ensuing revival of different he Bog 
constitute the warp and woof of the western culture. Scien 


.____ Islamic civilization dominated much of the Southern parts of the Weste 
between 10th and 16th centuries. However, with the rise of industrial age and He 
of age of colonialism, Islamic civilization suffered a serious setback M : tig 


themselves victims to the coercive and creeping Western encroachment Ms 
eet S : f 
civilization. iia On their Cultur "i 


~- Despite political reversals, Islam as a religion remained an important global ¢ 
IS still the second largest religion, commanding the loyalties of most of the People of i 
Of Aa 


i 
Africa and the Middle East as an author puts it: Asia I 













“It was under the influence of the Arabian and Moorish revival of Culture 
and in the fifteenth century, that the real renaissance took place. Spain 
not Italy, was the cradle of the rebirth of Europe. After steadily sinking 
lower and lower into barbarianism, it had reached the darkest depth of 
Ignorance and degradation when the cities of the Saracenic world 
Baghdad, Cairo, Cordova, were growing centers of civilization and 
intellectual activity. It was there that the new life arose which was to grow 
into a new phase of Human Evolution. From the time when the influence 
of their culture made itself felt, began the stirrings of a new life.” 





Islam, Epistemology and Knowledge: Scientific and Religious Learning: | 
The search for rational foundations in Islam may be regarded to have begun with the ` 
Prophet (P.B.U.H.) himself. His constant prayer was: \ 


“God! Grant me knowledge of ultimate nature of things." 


Islam lays equal stress on acquisitional and revelational knowledge. Acquisitional or 
scientific knowledge is required for the best of the world. Whilst, revelational knowledge, that 
is the knowledge of the ends and ideals of life, required for the best of the world Muslims are 
advised not to sacrifice one for the other. So long as Muslims were able to maintain this 
balance. The moment we lost this balance, we lost our leadership role in this world. 


| Islam is a religion based upon knowledge for it is ultimately knowledge of the 
Oneness of God, combined with faith and total commitment to Him. The Quran is calling on 
man to use its intellect, to ponder, to think, to know and to investigate to discover the truth 
Truth according to Quran is none other than worshipping God. 


The Sunnah too is full of references to the importance of and insistence 0 
knowledge. Accordingly: ai 


“Seek. knowledge even if you have to go to China;” “Seek 
knowledge from the cradle to the grave,” and; “Verily the men 
of knowledge are the inheritors of the prophets.” 







auba EA im 

=- Hē had urged on Muslims to seek knowledge. That is why every traditionz pee 
city possessed public and private libraries and some cities like Cordoba and <a min 
boasted of libraries with over 400,000 books. Scholars were held in the highest és | 


Islamic society. 
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a in j 


face with the sciences of antiquity w 
worldview of Islam, cultivating the slams philosophies and sciences were assimilated i 
Ces, i 


Muslims’ Contributions: 
The Immensity of the Muslims: 

the most significant of theirs activ ims contr 

break the cult of barbarism—the Dark Ages (500-1500) 


importance of the medical science. the : = 
-ewarding them with generous ithaca i raised physicians to a high social rank, 
e The science of medicine is allied i i 
: iea, In the Muslim as in the Hellenistic id 
study of philosophy, flourished in every caliphate and court of Islamic Empire. os 


e The Arab scientists made significant 25 i 2 
advances in the art of healing. especially in the 
use of curative drugs. The world’s pharmacopoeia is rich with ra Ameoverice 


They established hospitals far and wide and provided medical care to prisoners. 
They made careful clinical observations of diseases. They did creative work in the 


field of optics. | 
The greatest contributions of Islamic medical scientists to Europe of the middle Ages, 
however, were in the encyclopedic field. 

The Persian A/ Razi (Rhazes in Europe: 865-925 A.D.) wrote an important 
encyclopedia of medicine, A/ Havi (Continens). It sums up the knowledge of 
medicine possessed by the Arabs in the 10tcentury as gleaned from Greek, Persian 
and Hindu sources. It was translated and published in Sicily in 1279 A.D. 


The greatest of the Muslim encyclopedists was /bn Sina (Avicenna in Europe: 980- 
intellects, Avicenna had an encyclopedic mind 


1037 A.D.). One of the world’s great 
and a photographic memory. By the age of twenty-one, he had read and absorbed all 
of Bukhara and presented to the world the final 


works in the royal library of the Sultan | ) 
codification of Graeco-Arabic medical thought. Translated into Latin by Gerard of 


a eA cal 
thcentury, al-Qanun fittibb became the most authoritative medica 
seater ness Mp k t as a textbook in Europe. The “material medica” of this 


text of the Middle Ages, taugh | | 
Canon contains fies seven hundred and sixty drugs. From the 12-4 7"centuries, 
this work served as “a medical bible” in the West and it Is still in occasional use in the 


Muslim East. 
¢ The medical doctrines of —, gr By 
inated Europe throu 
the Arabs, domi human intellect, Eu 


a new awakening of the on its own en 
culture proceeded 4 longevity of man upo 


contacts with Islamic 
those discoveries that had affected the health an 
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Major Works in Medicine: 
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Chemistry: 5 

The Arabs, upon the conquest of Alexandria In 642 A.D., fell heir to all the Scienca of 
ancient Egypt as developed and reconstructed by the brilliant Hellenes of the Alexandrian 
period. 


e The Egyptians had done more in the development of what IS NOW Called chemig 
than any other race of ancient or classic times. The Muslims, picking up the applied 
science from the Alexandrians, expanded it and handed it on to Europe. The Arabic 
alphabet of this science was ‘a/-chemr that was ‘alchemy’ to medievalists of Europe 


e Up to the Renaissance, alchemy and chemistry were synonymous. The mogt 
important discoveries in the field of chemistry were those made by the alchemist in 
his search for a formula for converting baser metals into gold. In this search for the 
magical creation of gold and in their researches in material medica, the Arab 
chemists developed formulas for making three chief mineral acids—nitric acid 
sulphuric acid and hydrochloric acid—used in the modern world. 


e They discovered the arts of distillation, oxidation and crystallization, also making of 
alcohol. 


ee 


as.« 
=. 


—— — —=——__- < 





e In this science, as in others, Muslims developed an objective approach and 
experimental method as opposed to the purely speculative method of the Greeks. 


e Europe was indebted for all of its beginnings in alchemy and chemistry to the 


chemical science of the Arabs, which they accessed through translations of Arabic 
works into Latin. 


e The father of Arabic chemistry and its greatest genius was Jabir (Geber). He made 
significant advances in the theory and practice of his science, developing new 
methods for evaporation and sublimation perfecting the process of crystallization. 


Translations of his works in Latin exerted a tremendous influence in Europe until the 
beginning of modern chemistry. 


Major Works in Chemistry: 
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n 
pst?’ the Arabs absorbed all the astro 
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il of the ancient world and set about formulating Ling aPhical and navigational science and 


ting the contenti nto a practi 

i perth is round, the Araba ieee enes and other iii ee 
accurately length of terrestrial deere Ectly its circumference and theme rh 
They devised the world’s table iga 
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determining positions. Of lati 


Navigation in the Mediterranean re 
for navigation in the Atlantic ean starlore 
compass’, from Chinese and the as SIIMS b 


used for mapping position of stars fo 


» The Arabs were expert navigators, 
Ocean in quest of trade with India 


tud 
© and longitude and worked out means of 


. Something more was need 
: ed 
orrowed this something more, ‘the 


torabe' from G 
eae reeks, (As is an instrurn 
r navigational scart bags iS an instrument 


PEL Ser led Arab navigat i 
Navigator’, trained his sailors, soon claim; gavors that Prince Henry, ‘the 
fastest ships in Europe. aiming for Portugal the best seamen and the 


« Portuguese navigators became the foremost 
possessing the most exact instruments then known. It was i 
ISN > as in Portugal and 
newly won Portuguese islands of Madeira and the Azores that Cubus k 


navigation. There, the explorer sought information ; ; 
find the seaway to India. n before setting out from Spain to 


masters of nautical science of their day, 


e ibn Battutah was the greatest Muslim traveller who traversed around 120.000 
kilometers from Morocco to North Africa, Egypt, Arabia, Yemen, Asia Minor, Crimea 
Central Asia, Byzantium, Bulgaria, Persia, to India, China, Ceylon and Sumatra back 
to Spain via Syria and Morocco in 1349 A.D. It is safe to say that Columbus would 
never have ventured forth over the Atlantic or even have conceived the idea of such 
a voyage without these navigational skills, which the Arabs bequeathed him, and 
without the revival of the Greek concept of a round earth which the Arabs restored to 
Europe. 


Major Works in Astronomy: | : , 
Muhammad ibn Ibrahim ibn Fazari, Yaqubibn Tariq, Abu Mash‘ar Balkhi (al-Madkhal- 


ul-Kabir), Muhammad ibn Jabir al-Batani (al-Zij), Abu Reihan Biruni (Mas'udi Canon, a- 
Tafhim li Awa’ilSana‘at-I-Tanjim), Khajeh Nasir Tusi, etc. “a | 


Major Works in Geography: 


, Major Contributions in Geograp h 
Books ? 
Pape |- Masalik wa al-Mamalik 















Muhammad ibn Khurdadbeh 820-912 a 
Abuzaid Balkhi (850-934 Surat-ul-Agalim | 
“bu Ishaq Istakhri (0.957 -Masalik wa Mamalik —— wa Mamalik 
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Mas'udi (896-956 ibn Hawgal’s 


| -Masalikwa al-Mamalik= 
Muhammad ibn Hawaal(d.988) _— air 
Ansan-u-_Tagasim fi Mmarafat-l-Agalim 


Abu Abdillah Ahmad ibn Muhammad 
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Muqaddisi (946-991 3 S / 
h Yaqubi (d898 al-Bildan 


Ibn Wazi 
Abu Abdillah Jeihani Ashkal-ul-‘Alam 
Athar-ul-Bilad wa Akhbar-ul-iba J 


Zakaria Qazwini (1203-1283 
Hamdullah Mostawfi (1281-1349 Nuzhat-ul-Qulub 
Ahmad ibn Majid (1421-1500 al-Fawa'id fi Usul-l-Bahr 
Yaqut Himawi (1179-1229 Mujam-ul- Bildan 
Likewise, the geographers include ibn Jabir, ibn Batutah, Nasir Khosrow . 


Abu Zaid Hassan Sirafi, each of which produced travel logs and works des one Ibn Fadl 
and natural geography of Muslim and non-Muslim lands. ING the cia’ 



















Mathematics: 
Arithmetic and the Decimal System: | 
The introduction of Arabic-Hindu symbols for numerals and of positional notati 
ON (the 


decimal system), enabling today’s elementary school children to perform operation 

the capacities of learned mathematicians of Greek, Roman and medieval times, To fh yong 
belongs the credit for preserving the useful ‘zero’ from the heart of India, putting it oo ' 
elaboration of the decimal system, without which the achievements of modern science wae 


have been impossible. 

It was the Hindu philosophic genius that first conceived the idea that Nothing’ 
represented by ‘zero’, could have any mathematical value. Further, the value of less red 
nothing could be indicated algebraically as negative quantities. Working on Hind 
foundations, the Arabs elaborated which has become the present-day decimal system They 
also introduced the Arab numerals, that is, an adaptation of the ten Hindu digits which 
gradually displaced the clumsy Greek symbols and the impossible Roman numerals. | 


The seven centuries beginning with 800 A.D. saw a development of computational 
mathematics with the Islamic intellectual and logical community, surpassing achievements of 
the past. The use of the decimal system spread gradually into Europe through the work of 
Leonardo of Pisa, a Latin Christian lived for years in North Africa, where he picked up the 
Arabic system of numerals and the use of decimals. Leonardo’s work, as the Oxford History 
of Technology observers, was the most important western work by a European in which the 
system of numerals, then long in use by Arabic-speaking craftsmen and merchants, was 
expounded for technical and commercial use in the west. It took Europe three hundred years, 
however, to fully accept and become adept in the use of the decimal system. 


we ~~ aa e 


Algebra: 

~ The Science of algebra owes much to the gifted ici Islamic era o 
political ascendancy. Its very name proves the magnituda. of this et tor the ar Algebra 
Is derived from an Arabic ‘al-gebr’ (a binding together). Though of Greek origin, algebra was 
greatly expanded by Muslim mathematicians. From about 800 to 1200 AD., the Arabs 
evolved a more critical study of equations giving them for the first time some element 0f 
scientific treatment. Algebra was then further handed on to Europe via Spain and Sicily. ` 
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Furthermore, figures like ibn Heith i ae 
gaha'i, Thabit ibn Qurrah, Alai’-Din Qushchi Avicenna, Biruni, Khajeh Nasir Tusi, Sheikh 


mathematics. Ahmad Sarakhsi, etc. were well-versed in 
paa t K Hitti (1886 

ilip Itti -1978) in his grand revi i 
Muslim contributions in Philosophy as; ` i eview, The History of Arabs, describes 


e “The crowning achievement of the intellectual cl 


realm of philosophic thought. Here they |formed the last and strongest link in the 
chain which transmitted Greek philosophy, as transmuted by them and their Eastern 


co-religionists, to the Latin West, adding their own contribution, especially in 
reconciling faith and reason, religion and science.” 


ass of Arabs in Spain was in the 





“To the Moslem thinkers Aristotle was truth, Plato was truth, the Koran was truth: but 
truth must be one. Hence arose the necessity of harmonizing the three, and to this 
task they addressed themselves. The Christian scholastics were faced by the same 
problem, but their task was rendered more difficult by the accumulation of dogmas 
and mysteries in their theology. Philosophy as developed by the Greeks and 
monotheistic religion as evolved by the Hebrew prophets were, as noted above, the 
richest legacies of the ancient West and of the ancient East. It is to the eternal glory 
of medieval Moslem thinkers of Baghdad and Andalusia that they reconciled these 
‘two currents of thought and passed them on harmonized into Europe.’ 


“Their contribution was one of first magnitude, considering its effect upon scientific s 
-and philosophic thought and upon the theology of later times. 


e ‘This i estern Europe of a body of new ideas, mainly philosophic, marks 
a Saa ot end of the "Dark Ages” and the dawn of the scholastic period. 
Kindled by contact with Arab thought and quickened by fresh acquaintance with 
ancient Greek lore, the interest of Europeans In scholarship and philosophy led we 
on to an independent and rapidly developing intellectual life of their own, whose fruits 
ee: h the “rational 

This brilli ‘vation, by Muslims, of various branches of science ( 

Py Se gle cane anes corresponded to the Islamic caneepion ape asa 
bein dowed with intelligence who does not belong to one sig sig acs 
vilzations, 2 d who needs to cultivate science and the habit o paonr g 

ke mes seat the mind, lending order and coordination to its thoughts. 


* Muslim philosophical and mystical thought was also transmitted to European Western 
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Art and Architecture: 


Islamic Studies 


culture through translations of the works of the mystic al-Ghazali 
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I, t 
philosopher Ibn Rushd (Averroes) and other Muslim phiiosophers,, " “toa 


lbn Rushd inaugurated the line of equilibrium in the Faith- Reason dialan, 
c 


founding a kind of medieval intellectualism. ni 


The universal vision of Muslims was reflected in an art which was simil 

product of the Muslim mind for wholeness and synthesis; they knew oy th, 
assimilate the technical advances of the now politically dominated Civilization k 
as the Roman-Byzantine and the Persian, and at the same time how to mpri Such 
stamp their own genius, which in many cases surpassed that of their teacher "€ 
benefited Europe. Al 


One example of this inspired capacity for synthesis is the famous Great Mosque 
Cordovan which Roman columns and arch systems are used together with Visio. 
and Corinthian capitols and Byzantine mosaics. *« 


Muslim artists also knew how to impart perfect organization to all these elemen 
supplying the magnificent solution to the fragmentation of space based on a hae 
of double arches over a forest of columns, together with the lovely couple with thei 
cosmic significance—all contrived in such a way that few work of art cab be likened 
to this building. | 


In the industrial as their skill and creative genius is obvious. 


In Toledo they introducing the technique of damascene work, the inlaying, that is, of 
gold on to metal, a craft which is still practiced in the city workshop in Cordoba 
produced beautiful chests of marble and both opaque ànd transparent glassware, 


The Seminaries: The Culture of Universities: 


The Muslims, as we have seen, began to found universities in the 9®century: first in 
Baghdad, followed in Cairo, Fez, Cordova and other cities. 


The el-Azhar University in Cairo boasts of being the oldest existing university in the 
world. Founded in the 969 A.D., it remained the world’s leading Islamic theological 
center. Of late, it is updated with social and natural sciences. 


The Universities of Cordova and Toledo were well known to Europeans and their 
hospitals were frequented by Christian princes in need of medical care, the Christian 
Europe could not furnish. 


The first medical schools of Europe were the direct result of this Moorish influence 
and of great importance to the development of the scientific spirit in medieval Europé. 
For scientific inquiry, as it had been developed by the Greeks and Muslims, thus 
gained a foothold within the precincts of a Europe dominated by the Church, the 
theology and the ecclesiastical culture. 


The first university of Europe, Salerno in Sicily, had arisen from such medice 
foundations—though its origin is obscure. But it is reputed to have been founded | 
the 9thcentury by a Latin, a Greek, a Jew and a Muslim. Its textbooks were translate 
by Constantine, ‘the ‘African’, from Arabic works that were partly original and P3 


: t 
translated from the Greeks and Hellenes. Salerno was eclipsed by the establishmen 


i 
of the University of Naples in 1224 A.D. by Frederick II, who was a proponent of th 
Muslim culture. | : 
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Fat: Or, € questioning capti 
pap were men skilled in papermaking. These on 
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» The unusual interest of the Arab world į 
hat they were alread : 1d in papermaking was perh 
ati  arohineni for ManUn ard a ee har displace he use of 
er and pa “99KS. Ihe methods i 
nine eed etek somewhat similar, except the sake ot acer ie 
p | Paper found its way westward from Chi : 
invented before the time of the Christ. m China where it had been 


e Papermaking was introduced into S 
paper manufacturing, it spread und 
kingdoms of Spain. Similarly, the Mu 
the Italians. The earliest recorded E 
Roger of Sicily, 1102 A.D. Paper mill 


pain in the 12'century. From Toledo, hub of 
er the tutelage of the Moors to the Christian 
Slims in Sicily taught the art of paper-making to 
Uropean document on paper was order of King 
: S were first set up at Fabriano, Italy, in 1276 A.D. 
e Bestowed with paper, Europe thus was prepared for the producing voluminous books 
and literature in large quantities with the invention of printing press around 1440 A.D. 


Gunpowder: 


e The Arabs also learned from the Chinese the manufacturing of gunpowder. However, 
they put it to a use the Chinese had never conceived of. They utilized the explosive 
power of gunpowder for projecting a missile from an enclosed chamber. 


e The first effective cannon were made in Egypt sometime in the 13"century. Made of 
wood bound with bands of metal, it discharged stone-balls. By the middle of the 
15"century, Muslims had improved the cannon so that it was employed besieging 
and capturing Constantinople. 


e The origin of small arms, the arquebus for instance, is shrouded in the mists of 
historical uncertainty. The earliest important use of the arquebus was in Cortez's 
conquest of Mexico, 1519-20 A.D. In Europe, it was first used in the Italian wars of 
1522 A.D. by a corps of Spanish arquebusiers. 


e lt would appear likely, then, that small-arms originated in Spain. Some historians 
place its appearance as early as 1300 A.D. No connection has yet been traced 
between the invention and development of light weaponry In opan ak the rege 
and development of the cannon. But if the small-arm originated in Spain during a 
cultural narod which was Arabic-Islamic, the presumption is that it was developed 
logically from the Arab's previous use of gunpowder as an explosive. Moreover, the 


word arquebus suggests Arabic derivation. 


Textiles: : 
Dark Ages and most of the Medieval 
* The clothing worn By Europeans ee oo The Goths had graduated; it is true, 


i as their diet was meager. 
panos wan mE e S coarse clothing woven of wean linen. The Crusaders 
brought back glowing accounts of F s nair k building up between the port 
, rt of the re ; 
ae te penne Near East. Better still, the Moors of Spain and Sicily 
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taught the Christians of those countries their skills in textiles an | 
hen 


ion of silk d taugh 
Cultivation of the silkworms for the production OF SIIK. 


e Asa result of this Arabic influence, Renaissance Europe blossomed oy IN det 
and lovely fabrics of delightful textures and hues, hitherto unknown to the socal 
races of north Europe. Mber 


Agricultural Products: 
e The diet of Medieval Europe was monotonous. It consisted chiefly of 
bread (washed with wine, beer or ale), leeks, garlic and onions, cabbag 

root vegetables such as carrots and beets and fruits native to Europe, 


e The Crusaders were naturally envious of the rich and delicate tables Set 
Saracens: rice cooked in many ways, served with lamb-leg or chicken; lentilg ie 
other vegetables cooked appetizingly in olive oil, and; delicious sweetmeats 


unknown to Europe. iia 
= Rice made a welcome addition to the diet. The new foods gradually entereg Europe 

via Spain and Sicily. i 
e Cultivation of small fruits, such as cherries, peaches, apricots and gooseb 

introduced to Europe by the Arabs stimulated the European appetite. 


e Coffee is yet another addition to the diet of Christendom that cheers but doe 
inebriate. As alcoholic drinks were prohibited to them, the Muslims found tha 


Meats 
q 
@ and a ey 


erres, 


S Not 


eda. t the 
could derive a comparable enchantment from imbibing coffee made of fine powdered 


grounds brought to a quick boil and sipped piping hot. Those who have indulged in 
the East in this form of ‘dolce far ninety’ can appreciate what coffee has meant to that 
Muslim world from which alcohol has been debarred for about thirteen centuries, 
| 
l 


e Coffee was introduced in Vienna in the 17century from Yemen, its place of Origin. 
Soon famous coffee-houses sprang up all over in Europe. The Dutch managed to | 
smuggle the prohibited coffee plant to Java where it was extensively cultivated ` 
Enterprising British made fortunes by raising it in Jamaica. 


e Sugar, which originated in India about the beginning of the Christian era, was so 


popular that its cultivation soon spread from India eastward into China and westward 
into Persia. | 


e Learning from the Persians in the 10"century, the Arabs raised it extensively in Syria, 
Spain and Sicily. The Egyptians, believing sugar to have medicinal qualities, invented 
methods of refining it chemically. The Crusaders developed in the East a taste for 
sugar and introduced it to Christendom. For years Venice conducted a lively trade in 
sugar, trans-shipping it from Syria to Europe. ; | 


Machinery 


| 

| 

i 

! 

e Machinery can be traced from its early invention by the Greeks to its current | 
elaboration in our modern industrial age. Around the third century B.C., Archimedes 
discovered the principle of the lever, the pulley and the screw and demonstrated on | 
them successfully. Hero, another Greek mechanical genius, developed the gear and | 
the crank and summed up all the mechanical knowledge in ‘Mechanics’, a three 
volumes treatise. | 

e Nothing of importance was lacking for the creation of a machine age, except the e 

to produce it. But this inclination was totally lacking in the Greeks. Slavery we 

prevalent and: the ancient world felt no need for laborsaving devices. Furthermols, 


$ 
2 = 
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i d 
application of science. dicated to theory, which d 


when the Arabs in 641 A.D. Condue 
fell heir to what remai quëred Egypt 
mew as their own capacity eva eeek creativity ang Posse aagi of Alexandria, 
applied its principles to two impone, They made translatione mone upon them 
Portant inventions—the water iwarins Mechanics’ and 
nd the wind mills. 


by t 
‘naurah 4 ne Latin name ‘novia’, derived from the Arabic 
. The windmill, as far as, can be asce 
first windmill known to history was sae Originated within and by the Muslims. The 





round 
pumped water. Later on it came into use in “sale as of MSDE ond tree ii 


The Impact of Islamic Civilization on World and Vice Versa: 
As mentioned above, through conquerin i r 
' ‘STING various lands (Fertile Cres 
etc.), Muslims added vast areas to their territory. They could me Sven edict erin hse 
religious government which the Prophet (PBUH) had formed in Medina. Their government 
covered a large part of western Asia and northern Africa in addition to the Arabian Peninsula. 


They formed such a great government that within a short period of ti 
areas of the then civilized world were included in it. Rated of ime most- developer 


Similarly, in terms of civilization, Muslims inherited the ancient civilizations and their 
heritage has dated back to the time of the Assyrians, the Babylonians, the Greeks, the 
Romans, the Iranians, and the Egyptians. Being fascinated with sciences, they acquired, 
assimilated, and modified the rational and artistic heritage in cooperation with the scholastic 
figures of the very conquered lands. They also. developed their specific culture and 
civilization. Haskins (1930-2008) wrote: ) | 


“The first and most forceful scientific and philosophical activities of the 
middle age from medicine and mathematics to astronomy and alchemy 
were found in the territory of the Prophet." | 


As a result of creating the really stunning and brilliant culture and civilization, the 
Muslim world could penetrate into the Christian world and influence it. As for the various 
manifestations of the penetration of the Islamic culture into Europe, Will Durant (1885-1981) 
wrote: 










‘The Islamic civilization penetrated into Europe through trade, 
Crusades, translation of hundreds of Arabic books iy reo ere wi 
journey of such scholars as Gerbert, Michael ce se aie 
etc. to the Islamic Andalucia as well as by young ¢ iana o Te 
sent by their fathers to the Muslim countries In 


: ivilized. ; Shadi p 
d etiquette and become CIV! ? ) balk 
ARR tact between Muslims and Christians, the impact-of the. 
ac 


igi i d war customs. As for religious 
Christ -ited to some religious rites an” To es of monasticism: 
les t satan ac gie r aiaro Islam through meer oie andhis ‘personality 
ws ns Ikeiy that SUS grey of Propet Jesus 
orship by 









During many years of con 
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remained in the Muslims’ minds; Islamic poetry and arts received attention a. We 
In return, the Muslim world also had various influences on the 


Europe. learned- the following from Islamic lands: various dishes, syrups” 
weapons, coats of arms, artistic flair, industrial and commercial tools and Medica, 
Seafaring.--Likewise, they borrowed many of their terms from Muslims, Havi UStomne } 
developed, and boosted various sciences; Muslims transmitted them to Europe n9 ogy 
the ground for scientific development in the West. "A prepa! 





Three Different Contacts between Islam and West: 
The cultural and scientific influence of Islam on Europe began after th 


between the worlds of Islam and Christianity and it increased gradually. These conta eit 
mostly of three types: i Warg 
=a. The contacts established during the Crusades between Muslims and Westerners 


b. Those which were established in Sicily; 

c. The contacts in Iberia (Andalucia and the present-day Spain) between Muslim 
westerners. The very recent.contacts which Muslims established after the con, 
of Spain and Sicily were most productive. quest 


i. Crusades and Europe’s interaction with Muslims and their Impacts on 
sides: aS a doth 
__ In order to maintain their unstable dominance over the Syrian and Palestinian coag 

crusaders proceeded towards the East in order to conquer Jerusalem. Greatly Surprised mp i 
faced a civilization superior to theirs in these lands. Despite the roughly permanent wars 
either with non-Christians or between: Christian princes, which led to horrendous Massacres 
by Christians, some enterprising crusaders tried to acquire parts of this civilization, Some 
other real scientists who stayed in the lands conquered by Christians got the chance to know 
@ part of Arabic (Islamic) literature. They included a renowned figure, Adelard of Bath, who 
after a journey to the East and his stay. there (in.510-37A.H - 1116-42 A.D) was so deeply 
influenced by Islamic sciences. that this influence can be seen in both his own works and his 


translations of Islamic writings into Latin. 


“ff. Role of Sicily in transmitting Muslim sciences to Europe: | 

Although the role assumed by Sicily and southern Italy in transmitting the Islamic 
sciences to the West was geographically limited, it was deeply influential. African Muslims 
disembarked in Sicily in 827. A.D / 213 A.H. In 831 A.D / 216 A.H and they conquered 
Palermo and then Messina in 842 A.D / 228 A.H. Finally, they conquered the entire island in 
878 AD. / 265 A.H. Muslims inhabited this island without facing any serious foreign invasion 
until 1060 A.D / 452 A.H. | 

Thanks to the Muslims’ control and creation of favorable conditions aimed at the 
spread of civilization, a unique culture was created in Sicily which existed for many years. 
three world scientific languages existing then were simultaneously used there. These er 
languages were Latin, Greek, and Arabic. At this point, the highly active trend of translation 0 
various works started due to which many works of Muslim scientists on different fields were 
translated from Arabic to Latin by Sicilian translators. 


iii. | Role of Muslim Spain in transmitting Muslim sciences to Europe: ee 
Transmission of Islamic sciences to the Christian world was deeper and more du 

in Iberia, and longer compared to other places. It was in Iberia that the definite transform? i 
to which the revival of the European: sciences had to be linked was realized. The ant? 
rulers’ spirit of forgiveness and lenience when treating believers in other religions, oe NeW 
the Christian and Jewish scientists; caused diverse students to flock to this lan $ ne 
sciences thrived during this time as’a result of the penetration of Islamic sciences In 


=. a a ee 
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enjoyed the Same rights as Muslims and they could hold any position. in the co 
thes The Islamic civilization had been shining in the present-day Spain, Bin. 
topic central Switzerland, western Italy, Sicily and other Mediterranean islands S0uth, 
th covered all this vast area until the rulers of these Islamic territories became a, and Ig m 

eir power was steadily undermined. They lost their unity and turned into pe des ean 
result, they lost parts of their territory. In 1498 A.D, Ferdinand, the Christian ki Y Kings; ag 
Married Isabella, the queen of Castilian Spanish. This marriage led to the arat e of tagon 
of two main parts of Spain, that is, Aragon and Castilian Spanish as well as f o'iticaj Unity 
- Integrity. This resulted in Spain becoming a powerful country. These two Ch a terr 

retook the Islamic conquests and the incompetent Muslim kings lost control ae Srs 
had expanded their territory until Granada collapsed in 898 A.H / 1492 A.D. Asa ay 
last Islamic base in Europe was lost. Thus, this political unity put an end to the Ísl th 
in Iberia. in this very year, with the provisions given to him by Ferdinand tn reign 
Christopher Columbus had set out to discover the unknown continent, which was later oe, 
as America. The interesting point to historians is that the contract of Christopher Colu : 
Journey to discover the new world was signed in Santafe, which was built by Spaniards a 
war with Muslims six miles from Granada in 896-97 A.H / 1490-91 A.D. They were glad tha 
was the only Spanish city which was not contaminated by the so-called Islamic ne 
Afterward, Portugal split from Spain and each separately began to discover and Colonize 
different parts of the world: Thereafter; the British, the French, the Dutch and Covi 
endeavored to colonize various countries. With the revival of Christian Nations, ide 
discoveries and inventions after the renaissance, and the industrial revolution and scientific 
P in Europe, the new western civilization was founded, drawing on Muslims 
egacy. SADE Sie tee 2 ig | 


Critical Assessment: | 

3 A superior civilization, once served as a magnet, attracting gifted individuals to its 
focus of opportunity. Beginning with the eighth century, it was.the Muslim culture that became 
the focal center of world progress, attracting Jews, Persians, Christians and even Turks to its 
fold. As Christian civilization began its ascent, the same gravitational attraction was exerted. 
by Rome, Florence, Paris and Oxford. , 

To sum up, fet-us envision this classic civilization had come to a standstill. It now 
lacked vigour, enterprise and spirit. When there was no scientific activity in the world, 
Muslims picked up the threads of ancient science and technology, where and whenever, 
available, wowing into a definite pattern of progress. They salvaged the science of the classic 
world and developed it for centuries. They enlarged the boundaries of all the technologies 
then known. But they were more than mere encyclopedists. They made practical applica 
of this knowledge to the needs of the times. It was no accident that Muslims attained su 
widespread prosperity and felicity. . 

: , In afeult of these progressive goals the Muslim scientists attained an experimen 
objectivity that the Greeks had disdained. They introduced science and scientific oo 
the advancement of human mind and took leap-frogs towards Bacon's noble eee eee A 
science: “by experimentation to discover truth and by the application of this truth to | 
Iman progress.” : a awoke | 
pei This Islamic science and technology, reaching Europe via Sicily and Spain Ault 
from the Dark Ages in which it was slumbering, The detailed elaboration of the a 3 
by. which this transference took place have only recently been outlined by historian». 


The Oxford History of Technology sums it up as follows: oo that do 
“There are few major technological innovations between 5 


not show some traces of the Islamic culture.” 
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Outline: 
| _ 4. Introduction , | y 
2. Origin of term Calash of civilization 
3. Huntington Thesis Elaborate ` 
4. Causes. of Clash of Civilizatio 
i Cultural Differences © 
ii, Globalization = ESA 
ii Economic Modernity 2 a Bft 
‘iv. — Rejection of Western: Values 7 Seth art! OAR ah 
v. Increased Contacts Among Civilization Intensify the Difference 
5. Supporters of the Theory. =<. i Fuster ont what <n... 
l. Western Radicals te i ss» 
li. Muslim Radicals 
6. Opponents of the Theory 
aj Fouad Ajmi 
li. Robert Bartley 
li Paul Berman 
iV. Edward Said 
V.. Alan Woods. 


7. Alternatives to avert the Clash of Civilization 
8. Conclusion 


n espoused by Huntington- 


a 


"AS a genuine advocate of the often-elusive dialogue of religions and 
Cultures Pope John Paul II once observed: “A clash ensues only when 
Islam or Christianity is misconstrued and manipulated for political or 











Int Oduction: | 3 | 


ahs ) ington (1927- 
200 ne theory of Clash of Civilizations is the brainchild of soe P FAAA and 
re 3), the renowned western political scientist. The theory argues ee War world. It 
3 OUS identities will be the primary source of conflict in the nee has been replaced 
hy g 8S with a clarion-call that the age of ideological conflict Is a tribes and the future 
it based conflict. He eg arte: a peestlettete civilizations: Western, 
cll | icts.” He identifies seven dis : ; n Huntington's 
tu : aca vr Hindu, Slavie-Orthodox TE ee aanies Conflicts and 
In Aiii: ; a eh cat car sin o Atie 3 ure 
“te Sta conan neon alee r tre meei reasons. substantiating as to`why fut 
icts. He p sa 
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- je ie iea j ise due to: 
conflicts will occur among civilizations. The conflict may arise Cultural y; 
globalization; economic modernity; hegemonic and shear oe of the Wes ety | 
western values as the universal ones. These factors i sings e inferno of confie “tn ‘i 
civilizations. The conflict will be in West-versus-non-VVest Iramework as the Cts an 


Syndrome assumption will work. The countries having same civilization will eis “Ong 
another. He even predicts that, “a central focus of conflict for the immediate me ON 
between the West and several Islamic Confucian states. Many pundits ang dene Wil bs 
accepted the theory as a reality including western radicals such as Bernarg Lewig Joe 
Buchanan and Muslim radicals such as Maulana Maududi, Sayyid Qutb of E Pati 
Ahmad and Osama bin Laden. This clique considers that Clash of Civilizations i$ in Nuri 
On the other hand the theory received a barrage of bitter criticism. Paul Berman A 
Ajami, Bartley and Stephen Walt fall in this category. This group of giant intellectuals ca W 
myth; a preposterous interpretation of human nature and a self-fulfilling prophecy, | 
to them it fuels Islamophobia in the West and xenophobia in the Islamic Worl ri 
Communists call it the bases for the perpetuation of the imperialistic hegemony of the 

across the globe. The refuters of the theory call it a myth that is bent on to mould the Wor 

conform a theory. Some oppositional concepts such as the “Dialogue among Civilizatig 

the “Interfaith Dialogue” and the “Alliance of Civilization” have also been put fwata 
response to the Clash of Civilizations theory. m 


Now, we delve deep into the nature of the theory, analyze its central concepts ang 
observe the views of its supporters and opponents in depth to reach a conclusion. 






Origin of Term Calash and Civilization: > | 
The academic who shaped the term the “Clash of Civilizations’, was Berna — 


Lewis (b.1916), a prominent scholar on the Middle East and Islam. Lewis wrote the 1993 
article “The Roots of Muslim Rage’ in which he actually coined the term. 


Lewis believed that the Muslim world has tried the western political and economic 
systems. But the result was tyranny and poverty. The Muslims held the US and Europe 
responsible for the “twin” evils and the both would be the legitimate targets of Islamic 
extremist movements and that the conflict will culminate into Clash of Islamic and Westem 


Civilizations. 


Samuel P. Huntington accepted the idea as taken for granted and even he went a 
step ahead. He wrote an article “the Clash of Civilizations?” in the journal Foreign Affairs i 
1993 in response to Francis Fukuyama’ 1992 book “The End of History and The Last Man. 
The article unleashed a debate on the topic that continued in an unabated manner some 
refuted the idea; some gave the nod of approval. In 1996 he developed the thesis into ê 


book. 


Huntington Thesis Elaborated: i otis 
Huntington's work has become more and more accepted in the wake of terg 
attack of 9/11 on the US, 7/7 attacks on London and internationalization of terroris y 
_insurgency of Islamic extremism some thought that these attacks had validated tne 2 and 
‘They took to describing the ongoing battle between religious extremist and the clash 
Europe as a Clash of Civilizations. But after tracing out the alpha and omega of the 
theory it would seem a grotesque and distorted picture of facts and realities. i 


-C0 
The central concepts of Huntington's Clash of Civilizations thesis is tha! a pas 
War world has entered a new era of conflict and this new era will be different ff". ided 
few hundreds years of conflict. The conflict will be between civilizations and Wor a e, The 
into specific group of civilizations that will replace the identification with the nation S 


| 
Í 
! 
| 
' 









) Id into internati 
7 defi seven À lOnal era th 
conflict will be defined by a conflict of values among them groups of civilizations and in ien 


Causes of Clash of Civilization as Espouse hale 
i Cultural Differences: , p ed by Huntington: 
“The culturai differences” is the param Sete eben a ; 
u i ount factor in-the inevitabili 
these are ‘less easily compromised and resolved.” For instance vo CANN ee 


ii. Globalization: : F? 
A second factor is the rapidly developing: process of globalization. While argue that 
the globalization will bring people closer and ‘brake. down: the barrier — through 
communication and transportation - Huntington unconvincingly argues the opposite 
that interactions. will “intensify civilizations consciousness. and awareness of 
differences between civilizations and commonalities within civilization.” 


iii. Economic Modernity: 
A third factor is the economic modernity. People want to be grounded. They want 


stability and continuity. But the economic modernity cannot fulfill its promise to 
everyone, so the resulting gap would be filled by religion that will sow the seeds of 
fundamentalism which may lead to the Clash of Civilizations. i 


iv. Rejection of Western Values: 
A fourth factor is the rejection of western values as the universal ones. He argues 
that the culture of western and non-western civilization will continue to clash 

em. liberalism, constitutionalism, human rights, 


especially in the areas of “individualism, | | 
aqaily liberty the rule of law, democracy, free markets and the separation of 
| Iso argues that Muslims have offensive attitude towards 


church and state.” He a ( 
western secularism and modernism. 

Vv. In ntacts Among Civiliz okka 
FREID he aioe that increase contacts between two deena pesticide 
new sense of identity within each a Kone a wrest arganda Islam (which 
of Civilizations” concludes by observing that so long as Isiam 


i i flict 
i i ich is more dubious) this fundamental con 
a cy A rami he Van ays of life will continue to define their relations 


between two great civi st fourteen centuries.” He argues that 
| defined them for the pa | in Count 
m éy ofthe fat : conflict in west-versus-non-wen framework ae IPA civilizations 
ican ase nail will work. That is to Say me that “a central focus 
wpa cae sasni Siha in a conflict. He even further predicts tha 
ill support to 


ation Intensify the Difference: 


i 
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of conflicts for the immediate future will be between the West and sey, 
Confucian states.” alae "al Ig 


| | 
in noli the West so as to hold 
He prescribed certain policy measures for control 
and Confucian worlds: simply by depriving them of ners and Modernity: in Sa 
military expansions; and preventing any localized conflict trom escalating into $ h k 
that might lead to the Clash of Civilizations. 


Supporters of the Theory: 
Di As for as its acceptance is concerned, the radicals both westerns and Islami 
it and think that the Clash of Civilizations is inevitable. They take it as a reality And ma aih 
inclined to fuel the already existing conflagration between Islam and the West, transfo SY a 
into hell inferno. hes io Ming 
i. Western Radicals: a , 


Barnard Lewis who actually coined the term is the staunch supporter of the o 
theory. He argues in his essay “The Roots of Muslim Rage” that tyranny ang 
coupled with Islamic fundamentalism will lead the Islamists to clash with the 


poverty 
And the clash will be a fait accompli. Patrice Buchanan, a well-known West 


conservative believes that the Clash of Civilizations is coming and it is imperative t. sh 
the West to win the battle. — Tii gion i j 
ii. Muslim Radicals: e 


in Islamic world, Maulana Maududi (1903-1979), Sayyid Qutb (1906-1966), and i 
Osama Bin Laden (1957-2011) are of the view that Islam and the West are ina state 


al 
of perpetual conflict and everything in the way of Islamic rule should: be eliminated a 
through violent jihad. Professor Khurshid Ahmad (6.1932) is of the view that the 
backlash against the imposition of western values in the Islamic world will lead to the m 
Clash of Civilizations. , 


Opponents of the Theory: 


w 
2 
__ There are conspicuous flaws in the theory; many academics rejected it on the bases ai 
of these flaws. The intellectuals jettisoned the thesis in toto or in part, denouncing it as a self- is 
fulfilling prophecy, a preposterous streak of thought and a nebulou 


s hypothesis. ty 
i. Fouad Ajami (1945-014): aig 5 iy 
The main flaw that is clear from the very outset of the theory is the notion of shifting 
of identities from national to civilizational level. Nations always pursue their national {t 
interest. Professor Fouad Ajami refuted the theory on this ground. 


N 
! 
=< fi. - Robert Bartley (1937-2003): 


À 0 
Huntington argues that globalization will derive people a part. But indeed the casé 6 ' 
vice versa. This is a preposterous assum 


| “wall Street 

sa. T ption. According to the late ‘Wall >” 
Journal” editor Robert Bartley, the globalization wil bring people closer and it wi Ñ 
promote pluralism and understanding rathe 


aje E r xenophobia and paranoia. My 

"iii. Paul Berman (b.1949): an his opus fh 
~~ Islamic’ world has intimate relations with the West. Paul Bermanan in his ye : 

“Terror and Liberalism’ 


argues that t isti boundaries do- n° K 
today. He argues that, ‘ g he distinct cultural boundar o see 


- today | “we are disillusioned with h theory when 
~ relations between Saudi Arabia and the US? y ga y 
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y, Edward Said (1935-2003): Slam and The World _ 355 


The clash theory is based not 

Edward Said holds the same vi parmony but on the ci 
Ignorance” that the interactions and hes 
bring them Closer rather apart, as otis 


As for as the rejection of 


' ash betwe TT : 
rites en the civilizations. 
terdepende e betu e cae Clash of 
se to Huntington's tia shah the civilizations will 


y. Alan Woods (b.1944); | 
The communist especially Alan W 


oods, in his condemnati 
e 6 A ion of . 
the bases for the continuation of the imperialistic designs fy i} pt ab 
globe. fee gns of the West across the 


Alternatives to avert the Clash of Civilization: _ 
The theory also received a number of:alte 


among Civilizations by President Khatami of Iran, the Interfaith “Di i 
Saudi Arabia and the “Alliance. of Civilizations by the ta NA Map rb ats 
Zapareeto along with the Turkish Prime minister Erdogan. The latter initiative intended to 
galvanize collective action across diverse societies to combat extremism, to overcome 
cultural and social barriers, mainly, between Islam and the West. l 


rnative concepts suchas the Dialogue 


Conclusion: ars” sotto ge 
After scrutinizing the ins and outs of the clash. theory in length, analyzing its central 
concept and the views of its supporters and opponents:we.can conclude that this theory has 
actually helped provoke the confrontation it predicts. It is a seif-fulfilling prophecy of fear that 
disregards history and human nature, molding the world, to conform a theory. The assertions 
about Islam are widely misinformed. The notion that culture of Islam is antithetical to 
democratic values not only is unsubstantiated by Quranic reference and Islamic clerical 
interpretation, but also plays into Islamic extremist views that the West is disrespectful and 
antagonistic to Islam’s belief and history. The assertion that social, political and economic 
interactions between Islam and the West precipitate conflict as oppose to promoting 
understanding is a preposterous and antithetical to what we know about human nature and 
international relations. Such a.thesis could pre dispose the West to accepting the inevitability 
of armed conflict with Islamic societies. It shamelessly prescribes methods of the West to 
hold Islamic nations in check by denying them the tools of modernity and tan oooi iba 
Clash of Civilization theory is not just intellectually provocative: it fuels rene jasana 
paranoia both in the West and the Islamic world. Its methodoi9Y iy not inevitable 
conclusions are historically unsupported. Its morbid conclusions are ce < y er Gash at 
Stephen Walt concludes his refutation of the clash theory seek A treat all states that are 
Nilizations, if accepted, can lead to future conflicts because If W 


TESE intrinsi aa we are likely to create enemies that 
part of Some other “civilization as intrinsically hostile, v en his ahia “The Clash ip 


Might otherwise be neutral or friendly.” Thus Walt gig more we believe it and make it 
Civilizations offers a dangerous self-fulfilling Pr ophecy: tne Il be clash of civilizations only 
88 for action, the more likely it is to come true. | ee av V haath; we cant aliave. 
£ We allow it by believing that it is inevitable and unava SS s SOHO E 


- 
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MUSLIM UMMAH: ROLE AND OBJECTIVEs 


MUSLIM UMMAH OF 





: fy 
Outline: | if 
; > gi i 
1. Introduction i 
2. Ummah: Meaning and Concepts i, j 
3. Literal Meaning j | 
4. Conventional Meaning: Concept of Ummah in Light of the Quran, Hadith i 
Figh — | nd | 

i. Ummah as Religious Community Ly 
ii. | Ummah as Sociological Reality | f p 
iii. Ummah as Political Entity: Concept of Equality and Muslim Brotherhood f , 
iv. | The Concept of Ummah Accommodates Cultural Diversity YA 

5. Contemporary Debate: Ummah and Nationalism ta 
6. Role / Responsibilities and Objectives of Muslim Ummah | ye 
7. Ummah/ Pan-Islamism and Modern Nation States. | fi | 
Introduction | i g% 


Ummah refers to the community of believers who are glued by one sense of religion e 
political unity, sociological identity, economic partnership, and with one goal to attain A 
excellence in this world and success in afterlife. The concept of ummah has inspired the 
imagination of Muslims, especially Muslim intellectuals, from the very early days of Islamic ga 
beginning. The term ummah appears over sixty times in the Quran, where it has multiple and 
diverse meanings ranging from followers of a prophet, or of a divine plan of salvation, toa iiti 
religious group, a small group within a larger community of believers, misguided people and | T 
an order of being. However, from its numerous meanings in the early days of Islam, it came {itik 
to symbolize and embody the very notion of an Islamic community, gradually acquiring socio- EO 
legal and religious connotations. Sociologically, ummah became a transformative concept in gy 
the sense that it played a significant role changing, first, the Arab tribes into an Arab 
community and, later, as Islam began to expand to non-Arab lands, different groups o ty 
Muslims into a community of believers. Ummah as a community of believers entailed à 1% 
_ consciousness of belonging to a community whose membership was open equally ` ly 
without any qualification or restriction, except that of the faith, to all believers. In this see W 
embodied the universalism of Islam. It became a means of establishing a religious f. 
cultural identity that was independent of the Muslim state. This means of const ii 
religious and cultural identity made the spiritual development and sense of li 
independent of the transitory territorial states. The ummah requires the integral! j 
Muslims on political, social, economic and spiritual lines. 


ad from 
The life of the new ummah was marked by a pervasive new moral tone, det 
the individual relationship to God and not by old primordial loyalties and maintain’ 
expectations prevalent in the group as a whole and given form in their corporale im 
time,. ummah became a state of mind, a form of social consciousness, ° j2 
community which united the faithful in order to lead a virtuous life and to safegua’ work p 
to expand the boundaries of the autonomous ummah. Ummah became 4 
maintaining the religious unity and accommodating the cultural div 
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or Overridi ee a 
was | evel of the ideal. It thus bacara oo the significant takn Muslim world and 
on IY yisregard of the realities of life, p Critical basis for ¢ Nd cultural differences 
certain tence on two levels, an exist Sychologically speakin spree! that allowed for a 
n ex ence in : tension that ees menor prvog 
eet mpletely to i 


slami: and the Muslim B 
Islamists, the Muslim ummah is a transnatio : uslim Brotherhood. For 
fe modern Arabic Middle East. nal geographical Entity with its heart lying in 


Ummah: Meaning and Concepts 


The term ummah appears over sixty times in the Qu i i 

diverse meanings ranging from followers of a prophet, or of NNa plein of salvation, we 
religious group, a small group within a larger community of believers, misguided people and 
an order of being. However, from its numerous meanings in the early days of Islam, it came 
to symbolize and embody the very notion of an Islamic community, gradually acquiring socio- 
"legal and religious connotations. y A tt mers | 





Literal Meaning | a PaA OSEE. 
The term ‘UMMAH’ is derived from the word ‘amm’ (the root) which means ‘to aim at 
or ‘to intend to’. Hence, ordinarily, it means the people who ‘intend to’ follow a leader or a 


religion. Moreover, it is used in the sense of the desire ‘to belong to’ one place or generation, 
and various kinds of birds. : TRAT” 


The Quran has used the term Ummah for “nation”, “group of people”, “period in 
history / duration of time”, “religious community” or “humanity at large’. 


Conventional Meaning: Concept of Ummah in Light of the Quran, Hadith and Fiqh 
Ummah as Religious Community - ar 

The ‘em umma also denotes a religious community, combining oat senage y 
'nation" and “religion”. It is specifically in this sense that the Quran speaks of the followers o 


Muhammad (PBUH) as Ummah. 


The following verses explain: 
é ee te Se sai iia GWS 
-ya ake JN G Untill se Ine gS Únia Aa! aSk STS 


itness 
‘Thus we have appointed you a midmost arte er ide ra Be you.” 
ea 
against mankind, and that the Messenger may , (Al-Baqarah 2:143) 
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“You are the best community that has been raised up for mankind” 
| (Aal-Imran 3:110) 






Ummah as Sociological Reality 

For Muslims, and especially Muslim activists and intellectuals Um 
sociological reality. It is a unique principle of social identity in Islam which acts Ain! is 4 
collective consciousness and community organization. There is a consensus amo a basis o 
scholars that the ummah refers to a spiritual, non-territorial community distinguish Muslim 
shared beliefs of its members. ed by the 


| As a sociological phenomenon, the ummah can be viewed as a collective idang 
Collective identity is grounded in the socialization process in human societies, individ 
develop it by first identifying with the values, goals and purposes of their Society ang 
internalizing them. This process, besides constructing the individual identity, also conina 
the collective identity. Rituals and ritualized behaviors of the society further reinforce jt 
give the members a sense of similarity, especially against the ‘Others’ whose Collective 
identities are different. | 


The key role in the construction of collective identity is played by symbolic systems of 
shared religion, language and culture, which act as boundary defining mechanisms of the 
collective identity. The boundaries can be crossed, or changed through incorporation, or 
shedding of symbolic domains such as those that are entailed in religious conversion or 
excommunication. Collective identity is constructed through major ‘codes’ of primordiality 
civility and transcendence or sacredness. These codes are ideal types as real coding ay til person 
invariably combines different elements of these ideal types. The construction of collective spa (nity and 
identity is not purely a symbolic affair unrelated to the division of labour, to the control of — 
resources and to social differentiation. Collective identity and social solidarity entail fy concept of 
consequences for the allocation of resources and for structuring entitlements to members of ay tpg loyal 
the collectivity as against the outsider. ha) Kbecame 


Muslim jurists have also discussed and deliberate on the concept of umma in Islam. fey that 
They have reserved the term umma for the Muslims alone excluding the Non-Muslims; SiN iger de 
although in Meethq e Medinah the term Ummah was used despite the fact that Jews were Ñ abled 
part of the Pact. Accordingly, the Muslim Umma is the religious community of persons "o | “UPR 
believe in the unity of Allah and the finality of the Prophet-hood of Muhammad (PBUH) ane }., + 
fulfill all the obligations required by the sharia. font 

In Islam, there is a wider concept of relationship among Muslim than a bond built 5 : 
blood relationship or a similar background and ancestry. This concept of brotherhoo i 
relationship between Muslims is founded on the basis of faith and respect. It Is a be 
“...between the Muslims (which) transcends all racial and tribal barriers and it is say 
their common faith in Allah , making it stronger than any other type of relationship, eve" 
relationships”, as one scholar noted. 


As mentioned in the Qur‘anic verse, 


x, Ke ee E £2) E odo 44 S as eee 448501 * LY Lal 

Áa j lad | g5 asa Gy | tt BAI GHIA 

“All believers are but brothers, therefore seek reconciliation between YoU se” 
brothers, and fear Allah, so that you may be blessed with mercy”. 10) 
(Al-Hujuraat, 49: 
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n as Political Entity: Concept of Equality and Muslim Brotherhood 


umm" ne Prophet (PBUH) established the 
‘th all racial distinctions uniting the diet brotherhood, equality, justice and did 


colour, 


se 8) GAN AAD Otley Uyats 2huh i eet em a 
aS op AISE ag An Saag Liy 88 ia akui G) ut yal G 
Sus ala á 5) ak ái aie 
“O you men! niray la have created you of a male and a female, and made 
u tribes and families that you may know each other; surely the most 


honorable of you with Allah is the one among you 
| surely Allah is Knowing, Aware”. 4 r ARENA ene 


The concept of brotherhood in Islam not only re uires i j 
put to love them exactly as they love themselves. Renae it . we a en tal level of 
ove (which is based on faith), when due to this love, we want someone else to have the 
same good things that we have. The Prophet Mohammad (PBUH) said: "You will not enter 
gradise unti! you believe and you will not believe until you love one another.” He also said 
"You will not be a believer until you love for your brother what you love for yourself.” , 


It is also mentioned in one of the sayings of the Prophet (PBUH), 


‘indeed there is no excellence for an Arab over a non-Arab, nor a non-Arab over an 
Arab, nor a white person over a black one, nora black person over a white-one, except 
through taqwa (piety and obedience fo Allah.” | 


The concept of Ummah introduced during the time of the Prophet replaced the 
concept of tribal loyalty which existed among the Arabs during the period of ignorance 
(Jahilliiyyah). It became the distinguishing mark of an individual's identity in society, superior 
lo the tribal loyalty that they used to enjoy before. Once a person has embraced Islam, his or 
her life is no longer dominated by the influence of his or her tribe and race. His or her life is 
now fully established on the basis of the oneness of Allah and the Prophethood of 


Muhammad (PBUH). Abdullah Ahsan has described this: 


. ‘An individual, after accepting Islam, would no longer be expected to sacrifice his life 
and his belongings to the honour, dignity and security of his tribe; he was no longer ruled by 
tribal law and customs. Instead, his life is now dominated by the idea of the unity of Allah and 
ihe prophethood of Muhammad (PBUH). He now had a new set of values and laws by which 


lo conduct his life: Muslims were now called upon to live beyond a predetermined tribal 
identity. In fact, the newly-established Ummah stood on its own merit and gained recognition 


‘oughout the Madinan area.” 












Yia TEN tO PET Oe ny De T F Ey 80% i aaa AU) (lady | 9 aft 
ee Y ge dean ta A E eh al 
NED eana E D AS irie i Y faj aag aS! aul Sis al” gts 








her and be not disunited, 
mies, then He 






nant of Allah all toget 


“And 
hold fast by the cove Allah on you when you were ene 


and remember the favor of 
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united your hearts so by His favor you became brethren; and you 7 
the brink of a pit of fire, then He saved you from it, thus doeg ere on 
clear to you His communications that you may follow the right Way.” Nake 


‘Aal-Imran 8:103) 













The Concept of Ummah Accommodates Cultural Diversity 

Interestingly, islam does not ignore differences in race, language or regio 
but regards every Muslim as a member of the same family. The Ummah did not dha Such 
identity; it only changed the hierarchy of an individual's identities in Society. In ess en tba 
tribal identity of the individual was of secondary importance to an Ummah dente he 
addition, Watt notes that, “...the Islamic community has a strong sense of brotherh my h 
this respect continues the solidarity of the Arabian tribe.” This accords to the Qur'anic hoy 
strah 49, verse 13, cited above. According to Ibn Kathir, this verse explains that Allan 
created humankind from a single person, Adam, and from him He has created his th 
Hawwa. From their offspring, He created nations consisting of tribes. According or 
Kathir's explanation, nations are referred to as non-Arab while tribes are referred to as rn 
Hence, all humankind share the same honour and are “...equal in their humanity... "There jg 
no preference between people in Islam except those who have taqwa. In Ibn Kathirs View 
the term ‘taqwa’ in this verse is contrasted with inherited rank: “...you earn honour with Allah 
the Exalted on account of Taqwa, not family lineage. 


Contemporary Debate: Ummah and Nationalism 

The dignity and political authority of the ummah have been severely undermined by 
the last five centuries of Western political and military domination. The Western attempts at 
keeping the ummah ineffective forever are now being resisted by the new signs of Islamic 
revival. This illustrates the fact that, for many Islamic activists, the notion of ummah is an 
important and integral part of the contemporary Muslim consciousness that originated in 
Quranic revelations, but has evolved in meaning and usage in conjunction with developments 
in the Islamic world. Ummah manifests itself at the ideological, cognitive, behavioral and 
ethical levels. For Muslims, and especially Muslim activists and intellectuals, it is 4 
sociological reality. It is a unique principle of social identity in Islam which acts as a basis of 
collective consciousness and community organization. There is a consensus among Muslim 
scholars that the ummah refers to a spiritual, non-territorial community distinguished by the 
shared beliefs of its members. 


However, the Islamic world is not immune from the ideology of nationalism. !n Muslim 
countries nationalism has often incorporated the concept of the ummah. While most of the 
Muslim countries, like their counterparts elsewhere, have been strongly influenced by 
nationalism, the Islamic revivalist movements invariably make the existence of meee 
ummah an important part of their political platform. These movements argue that loyalty 
the Islamic ummah overrides any other ethnic, linguistic and geographical loyalties. 


The political reality, however, is that while most Muslims regard the idea of ume 
as an important source of their collective identity, nationalism and nationalist movements i 
also an important part and parcel of most Muslim countries. As such, Muslims tend to As A 
dual or multiple social identities comprised of national, or ethnic, and Islamic identities: i 
sociological sense, the concept of ummah refers to an ideal state—an all-encompassing © 
of the Muslims that is often invoked but never completely realized. 
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„tphalia (1648) and with Muslim sean by the tise of N 
rst five centuries. The ascendency of rt Political, eco min ow States after Trea 
Muslims. After the decolonilisation, the nation statas resulted jn polite and scientific lines 
S 


'< of modern nationalism; which on Musi al subjugation 
basn become a world political reality. "7 a New interpretation js Green prop up on the 
æ Although the stanch believer of ah as nation-state 
Jamaluddin Afghani (1837-1898) Beg Stamism and Muslim Political uni 
and Wataniyyah (Nationalism), In RSA noved the contradicti unity, Syed 
along with Egyptian reformer Muham gazine “al-Urwat al-Wu 
nation states and Ummah are not co mad Abdu (1849-1905) 
and should co-exist. The leaders of 


ty of 


. Eni Muslims e 
economic and scientific progress and adopt a unified oh omata on common defence, 
æ Another most important figure was Afghani's spiri plomatic stance. 


(1877-1938) who argued for Pan-islam; Piritual disciple Muhammad Iqbal 
lamented on the regretful plight of the Muslims throcgt opty, of Muslims. He also 

* The great Arab Nationalist leader and former 
RAR ( E Be in his book “The Philosophy of Revolution” introduced the 
concept of Wor slamic Parliament. According to President Nasser, the Muslim 
nation states should have independent and autonomous political and administrative 
systems at nation-state level, but they should also make effort to form a Muslim 
Parliament represented by all Islamic countries which should work for common 
causes like defence, economy, diplomacy, scientific research and eradication of 
colonialism. > | 


% The Pakistani scholar Javed Ahmad Ghamidi (b.1952) is of the view that a number 
of Muslim political entities can co-exist together. He further says that Muslim 
scholars’ refusal to accept nation-state system has not only plunged the Muslims in 
utter confusion as to how to reconcile with the current political world order but has 
also ignited the fire of extremism / fundamentalism. The ultra-radical concept of 
single Islamic State has led to the machinations of al-Qaeda; Daesh etc, which have 


done more harm than benefit to Islam and the Muslims. 





Egyptian President Gamal Abdel 





Role / Responsibilities and Objectives of Muslim Ummah | | | 
The Muslim Ummah nds been mandated to establish a just agai gp 
spread the word of Islam. It is objective of the Muslim Ummah to e 


igi i il. They are also 
contentment through prayers, social justice, enjoin good and forbid evil. They 
fequired to establish justice and merit to the fullest. 


b 

¢ The Qur'an directs Muslims to propogate good and for er 

; P 5a) Ree TA ai à BAUS OU} OP 

-sonf bel HE % 414 Nall | salil ga g Uses 2 (0357 
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tablish them in the land, wil keep up pray’ 
sta 


d enjoin good and forbi (al-Hajj 22: 41) 


t 


id evil: 














“Those who, should We e 
and pay the poor-rate an 
the end of affairs” E 
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outline: 
4, introduction 
9. Internal Challenges 
i, Political Disunity of the Muslim World 
ji, | Rich in Resources but Poor in Management 
ii. Fundamentalism and Rise of Extremism 
iv. Middle Eastern Crises 
v. Prevalence of Unbridled Materialism and Moral Decline 
vi. | Lagging Behind in Scientific Advancement 
vii. Lack of Education, Science and Technology 
3, External Challenges iste 
i. Globalization: Modern Form of Colonization — : 
i. IT, Media Warfare and Cultural Onslaught of the West 
4. Pragmatic measures i a | Pas 
i. Unified Response of Ummah — 
li. Rectifying Themselves: 
ii. Education | A | “ail 
iv. Need for Ijtihad ope ea tS | 
v.  Reinterpreting Whole Edifice of Islamic Theology. - | 
vi. Media to Counter Cultural Onslaught of the West 
vi. | Muslims Should Do Away with Militant Terrorism and Establish Peace 
vii. | OIC Needs to Play an Effective Role. 





Introduction: 


ich | ; but also 

extremely rich in natural resources 
reba production of items of vital ibaa 
nd rock salt. However, In spite O 
fay d set against itself. It 


Saks form part of its areas. It is n ) 
ree a monopoly or claims major TA in hye 
te aS Oil, tin, rubber, phosphate, jute, coal, na ind ro 
and anstionnts importance the Islamic Ummah is divided an 


Nderdeveloped and backward. 


inter 
Muslin Ummah is currently facing a fH se aon 
Ones include challenges caused by We | 


nal and external challenges: the 


“ternal lism, globalization, and ongoing 
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moral decline, and identity noo Ment hy he 
mmoth challenges effectively Muslime S sut 
take the task and arrest the stagnant fi Dag y 
r world requires all unifying ideals to be full arity | 


whole. Ou ; 
of the Muslims as a rage friendship between peoples. It must be Said tha Pe | 


own faults of the Muslims. The lacking in scientific and technologica| Advance / 


Muslims, rise of rabid e i 
jitihad to cater the neeas 

Middle East etc. To address hoaa is 
individuals, state and civilization 


pign factors that encou 

= Sees ara aing the faith of Muslims can and ia $ elp to find an effective treat Slan 

them Muslims suffer from ignorance, ere aA > violence, OpPreggign “fo 

infantilization. They are cut off from the true ee sate mae d; they need more ree ang 

more justice, and more democracy. They nee h : Cr others and to inspire thej re don 

They need to control nature without allowing themselves to be illusively dominate SPec | 
trial civilization. The magnificent and exhilarating triumphs of eer 


mechanization of indus 
and technology must be put in the service of humanity and its values, and not the reverse | 


Internal Challenges: saai 
i. Intellectual Crisis and Stagnation 
The looming challenge for the Muslim world is not religious, but intellectuay A 


present, Islamic ummah is in the doldrums not because of the weakness of commitment 
the faith but because of its intellectual stagnation brought about by political, Social ang 
cultural conditions generated by colonialism, neo-colonialism, authoritarianism and econoni | 
underdevelopment, poor governance some of which can be attributed to the real or imagined 
influence of increasing devotional religiosity of the masses. This stagnation is Most 
dramatically manifested in the scientific and technological backwardness of the Muslim wor 


In the 2008 ranking of the world’s top 200 universities by the Times Higher Education _ 
Supplement (THES) 2008, 49 Muslim majority countries did not list a single universiy. | 
Likewise the research contribution of Muslim countries is negligible and there are few writings | 
or translations from other languages. 

Several factors account for these intellectual conditions. One of these is the meager 

- resources allocated by Muslim countries to research and development. ,.However, this is not 
only a cause, this itself is an effect of the legacy of the colonial history which wa 
experienced by most Muslim countries for an extended period in the past two centunes 
during which they endured some of the worst excesses of racial and economic exploitation 
that stalled their development which has been brilliantly detailed by Professor Alatas In a 
book The Myth of Lazy Native. But the causes of their present predicament can also 0e 

, attributed to the prevailing cultural and political practices and poor governance. 
om religious 


1E Muslim countries are incrëasingly coming under intense pressure fr ons 

___ fundamentalist movements to impose epistemologies compatible with thelr versio 

_ Islamic doctrines that are generally hostile to critical rational thought. This IS eT 

____ development of conditions conducive to the development and growth of vibrant institut 
“higher learning. | | ad 
Baie | | | 
sanoio IN a recent study of contemporary Islamic consciousness in a number 9f ai 
Eastern Muslim countries, the researcher was struck by an all-pervasive gett A cl 
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ranny of strongly es convictions and beliefs but o 
ise. Science and technology prosper only n a Social order based on doubt and 


generations of Muslims. This is probably the ng to ensure an honourable survival of 
pvernments of the Muslim countries today ’ | 


The real challenge for the differentiated Mus 
d cultural ways to fuse a high degree of piety an 
scientific advancement. 


ii. Modernization and Ummah 


Modern technology has resulted in rapid co imi : 
technology is now in existence nearly all ovr the WA “The Galan fete ie 
mmunication has been translated into actual practice. We now live in a lobaliz W e 
reality in which previous effective barriers to communication no longer exist The wario fat 
becoming a global village and ‘a single place’. Therefore, in order to understand the major 
features Of social life and emerging religious and political trends in contemporary Muslim 
societies, we need to go beyond local and national factors and situate the analysis in the 
global context. In the pre-globalized world, ‘knowing’ of all Islamized people was seriously 
constrained or even rendered impossible by the limitations of technology. At best, only a 
small number of people were able to travel to other cultures and societies. The legendary 
travels of Ibn Batutta and Vasco de Gama are now a reality experienced by thousands of 
business and recreational travellers every year. | 


In the pre-modern and globalized world ummah consciousness was largely 
determined by the observance of the practice of the ‘five pillars’ of Islam (oath of belief, 
payment of zakat, performance of hajj, daily prayers and fasting) and certain other key 
beliefs. The existence of these beliefs and practices was seen by many believers everywhere 
as evidence that the entire culture of the Muslim societies was Islamized, that is, had come to 
= resemble the Arabian culture where Islam had originated. This transformation of all Islamized 
people was considered to be an integral part of Prophet Mohammad’s (PBUH) social and 
religious mission. It was naively assumed by many Islamic intellectuals in the Middle East 
that such cultural trajectory was the common destiny of all Islamized. people. The difficulties 
of communication and contact with people in far off regions fed this belief. But the reality was 
bs Islamized cultures invariably added the Islamic layers on top of the various other cultural 
ayers, 


lim ummah will be to find polit | 
l political, social 
d a high degree of intellectual activity for 





It can be argued that modernization is prompting a reformulation of the common 


Muslim belief that Islam is not only a religion but also a complete way of life, which, in Islamic 


Scourse is known as the ‘one religion one culture’ paradigm. Instantaneous and petra 
d non-Muslims to experience the reality O 


“ommunication links are now allowing Muslims an é 
ferent Islamic cultures. Such experiences reveal not only what is common among gies ca 

; Ut also what is different. For example, gender relations and dress codes for Mos 5 pera 
= Xe structured in different ways in Muslim countries like Malaysia, Egypt, Sau : 
ey and Kazakhstan. diversity of 
the q, _While the first consequence makes us conscious of the social and Satin Mrita 

ang aslim ummah, the second consequence produces a herra eiar The struggle 
bayer hybridity and a desire to replace it with the autne ortant challenge of 


i i ie a most imp 
meen hybridity’ and ‘authenticity’ P ine 





erhaps constitutes : 
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globalization for the Muslim ummah and is one of the underlying causes of the e s 


Islamic fundamentalist movements. Islamic fundamentalism refers to a Strategy 1M o 
Islamic ‘purists' attempt to reassert their construction of religious identity and Social Y Which 
the exclusive basis for a re-created political and social order. They feel this identit a der a 
and is being eroded by cultural and religious hybridity. They try to fortify their inter r te, gh 
religious ways of being through selective retrieval of doctrines, beliefs and practices 8 M of 

Ma 


‘sacred’ past. 


Religious fundamentalism thus is a problem produced by the encounter be 
modernization and Muslim ummah in all its diversity and cultural hybridity. Its Strength en 
according to the intensity of attitudes towards diversity and cultural hybridity. For am . 
the context of Indonesia, Islamic scholar Azyumardi Azra has observed that hea n 
radicalism in Indonesia is predicated on the perception that indigenous Indonesian sla 
syncretic and hybrid, and needs to be purified and transformed into ‘authentic’ Islarp fou i 
the application of the radicals’ interpretations of the sacred texts. According to Azra the 
‘literalist’ interpretation is the root of the radical Islamic fundamentalism in Indonesia This 
observation is applicable not only in the case of Indonesia but also in the context Of othe 


islamic countries as well. 


In the modern globalized world diversity and cultural crossovers will become a matte, 
of routine. Instead of eliminating hybridity, this may in fact transform different Islamic 
countries and regions into autonomous cultural systems thus posing a challenge to the 
conventional categorical oppositions of ‘us’ and ‘them’, ‘Muslim’ and ‘other’. This type of 
development would have far reaching implications for the Muslim ummah. Islamic countries jn 
different parts of the world could be transformed into unique religious and cultural systems, 
each claiming acceptance and recognition as authentic traditions of Islam. This 
transformation may lead to the ‘de-centering’ of the Muslim world from its supposed cultural 
and religious center in the Arabic Middle East to a multi-centered world. Five such centers of 
the Islamic world can be readily identified, namely, Arabic Middle Eastern Islam, African 
Islam, Central Asian Islam, Southeast Asian Islam and Islam of the Muslim minorities in the 
West. The demographic characteristics such as size, diversity and age structure of the 
populations in the Muslim countries will. further accentuate the movement towards de- 
centering. Over time, these traditions may find. strength and consolidate with the support of 


their followers. . 


iii. Political Disunity of the Muslim World 

Anther internal challenge that Muslim world is plagued with is disunity. The mission of 
the prophet Muhammad (PBUH) was to bring peace and unity to the feuding tribes of the pre- 
Islamic days. However, after his demise the Arabs returned to their warring wars. Blindly 
tribal loyalties returned. Disputes over which tribe had the right to succeed the leadership of 
the Muslims ummah after the death of the prophet eventually led to the most serious o 
dangerous schism among Muslims; the most lethal is sectarian divide among the Sunnis an 
Shias. ? 


Certainly, the quarrel between Muslim sects and nations are obviously contrary to ii 
disarray. They 4 


teachings of Islam. Islam and the Muslim world today are divided and in an further 
unable to cope with the changes that are happening in this world and are reversing u gle 

and further backwards. Disappointingly, personal quarrels and ambitions for power a! | 
prevalent in Muslim world, which eventually disrupt government administration, nag ely 
incapable of addressing the needs of the people..As a result, Muslim nations emer saci 
underdeveloped, poor, unskilled, uneducated and incapable of contributing positively tow 
the well-being of the Muslims, their faiths and nations. 


L 
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“And Allah sets forth a parable: (Consider) a town gafe and secure to which 
its means of subsistence come in abundance from every quarter; but it 
became ungrateful to Allah's favors, therefore Allah made it to taste the 

utmost degree of hunger and fear because of what they wrought.” 
(al-Nahl 16: 112) 


in 
ne 


y. Fundamentalism and rise of Extremism: 
Another internal challenge faced by Muslim in this contempo 
jis i rary world is 
fundamentalism. Realizing or not, fundamentalism is one of the most abused word Most of 
the time, it IS associated with extremism. Nowadays, the people who are usually described as 
fundamentalists are far away from following of the Islamic teachings. Most of them have 
seemingly reverted to the pre-Islamic Jahiliyyah ways of extreme loyalty to their groups, to 


fanaticism OF ta'asub. 


if Islam appears rigid and doctrinaire, it is because the learned interpreters make it 
so. They tended to be harsh and intolerant when interpreting during the golden day of the 
Muslim empires. And so, long after the Muslims have lost their predominant era, and the 
world has changed, the Muslim were exhorted to adhere to interpretation which are no longer 


adequate or relevant. 

Muslim countries are increasingly coming under intense pressure from religious 
fundamentalist movements to impose epistemologies compatible with their versions of 
Islamic doctrines that are generally hostile to critical rational thought. This is stifling the 
development of conditions conducive to the development and growth of vibrant institutions of 


higher learning and civilization. : 


vi. Middle Eastern crises: | 
After the sudden outburst of the “Arab Spring” in 2011 and its subsequent failure to 
establish stable and democratic government in various, the Middle East has now teetering on 
the verge of collapse: Arab Spring has turned into Arab autumn, the tide of democracy has 
i reversed, Libya is this integrated, ‘Syria is bleeding, ra eee adhe geet 
egem : j itted against the Islamists, 
gemony of the ISIS, Egypts secularists are p g Bahar abe 


attacking its fello in Yemen, Israel committing genocide o 
: topcoat i on. Furthermore, the rise of ISIS has not only 


e story of gory bloodshed in the region goes ; 
endangered the lives of people of the region but also tarnished the image of the am ar 
e Muslim worldwide. Thus Muslim Ummah has now become a farce in the world direly In 
eed of a savior. 


vii. Prevalence of Unbridled Materialism and | in 
Worl Islam stresses a balance between materialism and rh 
fe d and hereafter. The loss of the spiritual values in the Mo 

sulted in unbridled materialism. Money iS considered as the mos 


Moral Decline: De ae 
tualism, between life in this 


dern Muslim societies has 
t important thing in life. As 
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a result, money is literally worshipped as an end in itself, not as a mean to an en 


of more money. And in the process of 4 Nothin 
e killed, children starved. All these are f oing K 


rights as long as the objective is t 


: Djibouti, and form Bagdad to pi- Wo 

right form Karachi to Cairo, from Damascus to | © Riagp World 

Jamal al-Din al-Afghani (1839-97) the founder of Pan-lslamism, once said x! M 
ral 


degeneration among Muslims: 


“The Muslims have lost their courage, their ambitions asleep, their 
heart dying, but the only thing that is prevalent among them is the lust 


‘and indulgence.” 


viii. Lagging Behind in Scientific Advancement: 5, 
Lack of a culture of research and enquiry and indifference to modern education 

the key challenges facing Muslim world today despite the fact that faith ordained in the fe 

was meant to establish a culture of learning and education. It is fact that the Muslim ant | 

had largely disengaged from study of science and the process of creating new knowleq | 

Neither were there any efforts to revive the science of developing independent Opinion: | 

(litihad) to develop a renewed understanding of how to apply Islamic precepts in sia 









changing affairs of world. 


ix. Lacking in Education, Science and Technology: | 
It is unfortunate that Muslim world is badly lacking in scientific and technologica 
advancement. For technological, military and IT requirements the Muslim world is dependent 
on the US, China, Germany, Japan etc. The literacy in terms of quality and quantity is dismal. 
There are over 8500 universities in India and 5000 in America. The number of foreign books 
that are annually translated in Spanish are less than. those translated in Arabic wor 
combined. Only few universities from Pakistan and Turkey could manage to come in top 500 
of the world. The contribution in sciences and technology and the number of recipients of 
Nobel Prizes is insignificant. However, Turkey is showing some sort of progress inthis 
regards. 


x. Failure to portray real , pro civilization and pro-development image of Islam 
The Islamic faith and the Muslims have become the subject of ridicule and 
humiliation. The plight and predicament of the Muslims in the fields of politics, science, 
governance, civility, and their fundamentalism, intolerance and machinations by al-Qaeda, 
Taliban, Daesh etc have rendered attempts to portray Islam in positive sense in utter failure. 
This is serious issue that Muslims and Islam may be projected favourably through thet 
Strides in education, science and tolerance. 


External Challenges: | 

i. Baggage of Western Domination /colonialism 8- 
Colonialism” as defined by former Egyptian President Gamal Abdel Nasser (191 
1970) “is subjugation of the weak states by strong nations”. During the heyday of if 
domination in Muslim world, in the nineteenth century, the Islamic Ummah endured 4 pai: 
assault: (a) political subjugation and (b) alienation from its institutions and values: Islam of 
belittled and ridiculed and was made to appear backward, barbaric and a $° id not 
embarrassment. The Ummah was de-culturalized in sucha way as to ensure that It wor joni! 
be able to recover and reorganize itself again into a vital force. During its period 0" othing 
control the West, in the words of Arnold Toynbee (1889-1975), aspired towards ne o 
less than the incorporation of all mankind in a single great society and the git | 

everything on the earth, air, and sea.” According to him: =- 
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will come for us only if we know how to exploit this technology to gain our objectives ie | 
need vision, strategy, cooperation and solidarity. That is the only way the challenges of 
a 





next century can be met. 
A quick survey at the state of information in Muslim countries will show how difficut. 
is to speak of joint Islamic information' in the absence of strong cooperation among them It jt 
d field studies reflect the true state of information p 
In 


lack of comprehensive researches an 7 
Muslim societies. Therefore, any evaluation of the state of information in the Muslim orld 


would be no more than a general opinion based purely on personal experience and 


observation. 
Generally speaking, information in Muslim countries continue to suffer because 
dency on foreign media, low level of cooperation de 


several reasons - continuous depen 
trol of 


exchanges of information among Muslim nations, centralization and state con 
information, and emphasize more on technical and material aspects while man f 
development gets low priority. It would be unrealistic, and almost impossible to believe that 
individual Muslim country would be able to confront these challenges separately. Cooperation 
must always be the principle guidance. Instead of complaining about foreign cultural ang 


media invasion of our societies, we must take the initiative to stop the invasion. 


The tragedy of the Muslim peoples today is that they are still living under the burden 
of a sense of inadequacy as they lack a satisfactory analysis of the demands of their time. In 
order to be effective, the Muslims’ current struggle to assert themselves must be embodied in 
new systems of social behaviour, inspired by faith but institutionally defined and approveg 
Islam cannot be reduced to a mere system of values. It is also a way of organizing existence 
The Islamic blueprint for the organization of society must be tirelessly reworked and 
translated into acts in keeping with the huge potential which modern achievements have put 
within our grasp. Islam contains a social message which needs to be translated into a project 
for collective action for our time and, better still, for our present generations. 

Islam is a message of brotherhood, justice, endeavour and liberation. Islam’s golden 
rule is that our human actions succeed only if they are an extension of divine creation. History 
is a permanent kasb, whose eternal archetype is in the creative act of God. It is not only 
legitimate but a duty to offer up to God the full range of our personal and collective acts. That 
is the Muslim's ideal road towards self-fulfillment. To be a Muslim is to live in accordance with 
divine principles. Islamic happiness is the art of harmonizing one’s outlook with God's. 
Happiness comes from God's blessing. In the Islamic community, collective activity is 
organized in such a way that work, production, trade with others and intellectual and 
economic exchanges call for a profound spiritualization of all our acts. We must spiritualize 
work, education, politics, sexual relations, law, international relations and daily life. The 
sacred extends over the whole of our existence. Through it, our essence and our existence 
achieve harmony, because each of them is thus orientated towards self-fulfillment. Active life 
is nothing unless it is closely associated with spiritual life. Humanism, universalism and 
sociality here take on their true meaning, which is one and the same: a total integration into 


God's vision and an active abandonment to God: 


_ Responsibilities of Muslim Ummah: Needed Pragmatic Measures: 
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“And whoever submits himself wholly to Allah and he is the doer of good 
(to others), he indeed has taken hold of the firmest thing upon which one 
can lay hold; and Allah's is the end of affairs”, (Luqman 31:22) 
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The divide between the Musli 
see taal im and non-M 
sh of uslim 
cancer a eas me The Muslim world need to didiens ha Ava ee 
ne Sevan a united Cularly the sectarian divide amon Mus the current challenges 
hurdle in : response to these challenges and J euslims, which is a major 
to the issues Such as extremism, sectarianis to come up with some solution 


: m and terrorism. 
There is need to respond intellec 


tuall 
of force. In this regard collaboration amo f emerging challenges instead of through use 


. ng all se i ‘sti 
to generate effective responses to the challenges facing Mudie iiy ve Soe neces 


ji. | Retrospection, Self-Inspection, and Rectification: 


It is crucial for Muslims to stop findi 
. = Pe tote ng faults in others for their fai 
focusing on their inner selves. It Is high time that Muslims should stionca isolation ; eh 
and diagnose their problems and iron out their pragmatic solutions es 


ij, | Focusing on Scientific education, and IT: 


| Muslims lag far behind the other nations in almost every field of modern education 
and a It urs fe area of emoe for all the Muslims in the world. Muslims should 
develop a system of education that could cater their religious and spiritual 
the contemporary requirements. g spiritual needs as well as 


iv. Need for /jtihad: | | À 

Muslim ummah can improve its status among the nations by strengthening its Islamic 
identity or affiliation with Islam. The institution of /jma‘ plays an important role in the 
socioeconomic and political life of the Ummah. The real problem, however, lies in the existing 
political conditions, and the consequent failure of the decision makers to understand public 
opinion and surrender before it. There is growing need for Ijtihad and renewal of 
understanding of new methods of progressing according to Islam in modern times. Islam 
should be embodied in every field of knowledge, ethics.and actions; it should not be only the 
claims and sayings. Religious scholars should play their role in promoting sectarian harmony 
in Muslim world. Muslim countries should focus on their economies to compete the world. 


v. Reinterpreting the Whole Edifice of Islamic Theology: 

What Muslims must do is to go back to the teaching of Holy Qur'an and genuine 
Hadiths, study and interpret them in the context of the present day. It is Allah's will that the 
world has changed. It is not for man to reverse what has been willed by Him. Islam is not only 
meant for seventh century Arabs. The faithful must look for guidance from the teachings of 
Qur'an and Hadiths in the present.context. If we Muslims understand this, then there will be 
fewer misunderstandings among us, and the world will be a better place if all 
misunderstandings are removed. Therefore, we should resolve our own quarrels to present a 
united ummah. Most importantly, we should never be our own enemy. 


vi. Media to Counter Cultural Onslaught of the West: _ 

ries to ands government to cooperate with the private sector pa 5 
establishment of joint information, advertising projects, and supporting abe rsa 
Information industries can be one of the valuable suggestion. to naure alitate and 
mplementation of such projects, there must be unified policies and plans pers oject 
attract investments plus a joint Islamic fund to provide loans to npn AGE 
Moreover, the infrastructure of Muslim countries should be linked paeron oldala 3 

“Information and advertising representation unified, communication mecha 


and an Islamic information bloc set up. 
ut by the informati 


All these promises brought about by ) 
them with specter and make the right investment | 





on revolution should make us view 
n a way that would ensure the 
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advancement of our societies and enable u ) 

ncen s to face the challenges facing us. They a` 
also inspire us to plan carefully and lay down a solid ground for a coordinated 4 Shoulg 
would free us from Western information domination. Ort that 


vii. Muslims Should Do away with Militant Terrorism and Portray Peacefyl Im 
Islam: Neo 
Islam emphasizes good deeds as part of the faith. The Quran does promise vict 
for the believers but only for those whose faith in God leads to peace among people, ae. 
need to effectively propagate that violence had no place in Islam. No religion taught violen i 
nor has any prophet propagated it. i 


viii. Train of Globalisation 
lf the Muslim states like to survive this deluge, they must build an Islamic bridge to 
the train of Globalization, because if they failed to do so, the train will leave without them. 


ix. | OIC Needs to Play and Effective Role: 
OIC has an important role to play in the current scenario, which can be achieved by 


bringing the Muslim countries together on a common platform. OIC is facing severa 
constraints in bringing about its vision, and there is the problem of implementation of different 
decisions taken by the OIC; in order to overcome these constraints, a collective will js 
required on part of the whole ummah. Although the organization lacks effective public 
relations mechanisms, and is therefore unable to get its ideology across, however it can play 
an effective role in bringing about genuine solutions to the problems/ challenges faced by 


Muslim Ummah at present. 


Conclusion 
In view of their economic and social backwardness, Muslims need to conclude a new 


commitment with God and pact nature. In view of their thirst for justice, inspired by the 
lamentable state of their relationship with their brethren of all other races, denominations and 
cultures, they need to reaffirm their deeply felt internationalism and their universal vocation. 
In view of their alienation, they need to ‘show’ and to ‘demonstrate’ their spiritual autonomy. 
This new pact between humanity, nature and God is a way of giving logical expression to 
their faith in the modern world, bringing them into harmony with their present situation. 
Today's spiritual vacuum is only thinly disguised by the fanaticism of some, the resignation of 
others, and a readiness to take the path of escalation. It is only by boldly updating 
potentialities of the Qur’anic faith that we can claim to represent God on earth - on the eart 


of today. 











Boe atan. Toa 2 Boel HEY 
SSG A ghy BD 
-gii OS (ole at 
trive together (as in a 


e, God will bring you 
(al-Baqarah 2: 148). 


Ej Gad aS cl lgi gS Le Ga ct 535 | 






“To each is a goal to which God turns him; then s 
race) towards all that is good. Wheresoever you ar 
| together. For God has power over all things.” 









That verse is addressed to all of us. It urges us to listen to the message of Islam. 
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RISE OF EXTREMISM AND MODERN 
MUS 
FUNDAMENTALISM: THE ROOTS AND THE CAUSES 
(CSS 2017) 












outline: 

4, Introduction 

2. Historical Perspective 

3, Causes Of Rise of Muslim extremism 


j Colonization of Islami : 
i. rans ic World by West and Emergence of Muslim religious 


i. Political use of Religion 
iii,  Absolutist teachings Propagated by Maududi and Syed Qutb 
iv. Demise of Arab nationalism and rise of religiosity 
v. Political use of Jihad as Proxy of West against USSR and socialists 
vi. Political use of Islam by certain Muslim Regimes 
4, Intellectual debate on Rise of Extremism in Muslim Societies 
i | Extremism: Shadowside of Modernity — 
i. | Rise of Extremism: Malaise of 20t Century 
iii. | Economic impoverishment 
iv. | Psychological vagaries 
v. Dictatorship causes extremism 
5. Conclusion 


Introduction: 

Once Albert Camus (1913-1960) warned, "We cannot ‘Escape History’, as we are 
up to our necks in it". History helps us judge the present day situation. In the same fashion 
Ted Grant (1911-2006), the veteran Marxist said, "Neither pessimism nor stupendous 
Optimism can play a role in determining the analysis of events. The first necessity is to 
understand the meaning of the conjecture of historical forces leading to the present world 
Situation". When the past deliberately or otherwise is winked at on the part of scholars, then 

e conclusion may be "a riddle wrapped inside an enigma”. Same is the case with the study 
> Modern Muslim Fundamentalism that is now morphed into a "conundrum". But a 
Spassionate and historical analysis may lead to unmorbid and healthy conclusion. 


chment with the fundamentals and basic building 
Then it should be bliss not a malaise as it is 
he Modern Muslim Fundamentalism is perdition 
Abiding by the pieces of advice 
f the Muslim Fundamentalism 


blocks Fundamentalism is basically the atta 
comm of a certain ideology or a subject. 
as it EN conceived. To scrutinize as why th | 
ender arms more Muslims and Islam than its enemies. 
Which ed by Camus and Grant, we delve deep into the history O 
has led to rise of rabid extremism and militant terrorism. 


‘ 


tł 


Histor ical Pers pective: 


Generally Ahmed Ibne Hanbal (780-855) and Ibne Taimyah (1263-1328) are 


ka 
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" of Modern Muslim Fundamentalism. Did they deviate 


" | 
considered the "ancestors (Salf) gingerly. The sort of fundamentalism that 


the right path of Islam? We peruse it here d Heikal (1923 | W 
d Ibne Taimyah, Mohamed hel 2016) in hig pra 

propagated by Ibne Hanbal an Fundamentalism is a movement which aims A a 
Mn 


Autumn of Fury defined it as, "Muslim i : 
to the basic deals and practices which characterized ariei mn y atl . The Prop he 
Mohammad (PBUH) not only instituted religious beliefs and o a bes oy a whole ey 
life by which society was to be organized. Muslims believe in ality Of their religion 
that is valid for all the times, milieus and peoples. 
Within a short span of time, that elapsed after the demise of the Prophet (PBUH) 
Muslims humbled the rival superpowers of the time: the Roman and the Persian Empires B 
victory brought the seeds of decay in it. The luxury of the city replaced the Simplicity of 
desert. Egalitarian ethos practiced by the Prophet (PBUH) were on the wane, and Supplanteg 
ling dynasties. Innovations and accretions int 


with aristocratic and elitist influence of the ru é 
the creed were being augmented to suit the needs of the ruling clan, not the public welfare 


Verily, Muslims throughout the history have been alert on one important advice of the 
Prophet, "Anyone of you, who sees evil, should change it, by his hand if he can, by his word i 


he can, and by his heart if he can, and this least in the faith”. 
At the zenith and decline of Abbasid Empire, came two theologians: Ahmed Ibne 


Hanbal (780 - 855) and Ibne Taimyah (1263 - 1328). 

“They Denounced the luxury of the ruling class. 

Purged the creed from the unwarranted innovations (Bidat). 

Laid emphasis on the egalitarian values of the Islamic system. 

iv. Did ljtihad to meet the needs of the time. Ibne Hanbal said, "If there is to be 
greatness again, it can be achieved by the same means which produced the original 

greatness". Ibne Taimyah reasserted, "The adherence to the pristine principals of 


Islam may lead to glory and greatness". 

Their movement maybe regarded as the puritanical movement. They preached in a 
peaceful way. For these reasons, Ibne Hanbal enjoyed the greatest following in the Arab 
world, even does today, while Ibne Taimyah is considered as the ‘Martin Luther’ of Islam. And 
seemingly there was nothing objectionable in their teachings. 

A finger is raised on the persona of Jamaluddin Afghani (1839-1897) as to be the 
contributor in the fundamentalist ideology. This is a fallacy. He was of Iranian origin, adept al 
various languages, scholar of unmatched erudition, and orator of unequalled locution. He is 
regarded as the ‘father of Pan-lslamism' __ aimed at unifying all the Muslims politically. His 
teachings can be epitomized as: ) 

l. He saw the Muslim world everywhere under pressure from the west. 
ii. ee rationalism, corruption and western thought have subtle undermining 
effects. 
"But, if Muslims examine their religion," he said, "it is stron enough to resist the west 
materially and spiritually". 7 g g 
iv. He advocated political unity Islamic world. 
v. __ He emphasized a 'Renaissance' and 'Reformatian’ ; closed gates 
of lifehad Tormation' in Islam to open the ‘closed 9 
ori and to accouter the Muslims with modern and scientific methods. 


Afghani's Egyptian alter ego and disci a 

; isciple Moham 849-1905): 
a. ck reformer, though wished the golden age a ee Warns Curent also 
ane fairness and equity in Europe. We have it on the authority of a person no 185? 
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a ‘ 7 " "| see 
slims is Cairo but not Islam". He was referring irriki Hance Muslims, and | ae 


A Europe and is also the integral part of Islam, y and fairness that was in vogue 

The movements of Mehdi of Sudan 
Wahhab of Arabia (1703-1792) and Shah Waliullah pr% SINUSI of Libya (d. 1 
were basically revivalist and centered on t 
The preached to return to original teachi 
and augmentations. 





observance of the fundamental principles of Islam. 
Marufwa nahy anil munkar. But Modern Muslim Fundamentalism is a "complex" 
complexity" is histori 58 
the product of modern era. At this critical j sll historically unsupported. So this is 


uncture, w 
problems and events that contributed into the eme e delve deep into the various factors, 


rgence of i 
axtremism. g that malaise and gave rise to 


causes of Rise of Muslim extremism: 
i Colonization of Islamic World by West and Eme 
Parties: | 
During the first half of the twentieth century the Muslim world was under the tutelage 
of western imperialism. Most of the anti-imperialistic resistance came from the religious 
groups and parties. So, by this ensconced fact these parties were successful in ingraining 
their following in the masses. In Egypt, the Muslim Brotherhood was founded in 1928 under 
the aegis of Hassan Al-Banna (1906-1949). It augmented itself with a secret wing that was to 
carry out violent targets even against Muslims collaborating with the west. Hassan Al-Banna 
was murdered in 1949, succeeded by Hassan al-Hodeibi (1891-1973) and then by Sayyid 
Qutb (1906-1966). 


li. Political use of Religion: 

Gamal Abde! Nasser (1918-1970), the greatest of the Arab nationalists, brokered the 
July Revolution in 1952.The Brotherhood demanded the imposition of Sharia, Nasser 
refused, escaped an attempt on his life in 1954, the Brotherhood was blamed for the abortive 
attempt, and was banned subsequently. But the Brotherhood had a member in Karachi, 
Maulana Maududi (1903-1979)."The only reason for the existence of Pakistan as a nation, as 
a State was the religion of its inhabitance’. So Maududi was in a position to manipulate the 
religion in Pakistan. 


li, Absolutist teachings Propagated by Maududi and Syed Qutb: 


rgence of Muslim religious 


Wed uncompromising rejection of the \ ra 
pic: Jehad, economics, politics, modernity, socialism, 
Hadith and founded a party Jamaat e Islami. He gave 


an obligatory. He made an important contribution to fundamentalist Islamic thought. He 


Stinguished between two stages of developme 


i ims would have to withdraw and prepare 
the stage of weakening (/stidhaf) during init mere they would be strong enough to 


Msely ction (Jihad) — E 
accomplish ret Begs 8 cannes of Istidhaf was the Makki period, and of Jihad was 
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Madni period of the Prophet's life. Maududi wrote a small book called fou 





which he discussed the Hakmiya, Ululiya, Rabbania ane Kenaani Thes wrk pto” 

great impacts on Muslims everywhere auösaquaniy u vas influence Ver ® to h i- 
Maududi's writings. He further wrote: In the shadow of Quran, Marks on the road’ Mh A 
Social Justice in Islam and Islam; the religion of the future. Mit | moj tf 
iv. Demise of Arab Nationalism and Rise of Religiosity: i e; ary 
During 1950s and 60s the Arab world was haunted by the scepter of | “eligi 


an admixture of socialism, secularism, anti-imperialism and Arab nationalism, « SS | and in 


Nasser was" as Nixon said in his magnum opus Leaders, “a pyrotechnic Personality N Hindu 
like a meteor across the sky of the Arab world". But two events changed the tid He gp als0 ! 
time.1967, the naksa, the disastrous defeat of the Arabs at the hands of Israel 8 of 4, i 
Nasser's popularity", according to Heikal, "went undiminished as he was Popular | M 

withdraw from his resignation that he rendered on the eve of the naksa".But Karen A Oblig | went 
states that this was the beginning of religiosity in the Arab world. People turned e Sty inclu 
Nasserism towards Islam propounded by Maududi and Qutb. On 28 September 1970 He ‘eligi 
died, extraordinary scenes at his funeral ceremony vindicated the position he held Nat mino 


a 
masses, 7 million people poured onto the streets to pay homage to "the Last Ana” plata 
vacuum was created; something was bound to fill that gap. Saadat lacked the charisma | prag! 
"the Free Officers" did not back him. He freed the Brotherhood members to gather sires | 


and legitimacy. The books of Maududi and Qutb became the Bible for the Brothe m | = 
members. They accepted their absolutist teachings. In their views, everybody had to chore. Whe 
between Islam and Jahilyah, between good and evil, between belief and infidelity ang | And 
between God and renegade (7aghuti). to h 
v. Political use of Jihad as Proxy of West against USSR and Socialists: toto. 
Heikal pointed out, "Religion can take many forms and face demand and challenges forw 
according to the climate of the time". Then came the Soviet - Afghan war. The teachings pas 
Maududi and Qutb were in practice under the umbrella of the west. During 1980s Afghans relic 


were lionized as Mujhideen but after the war was over, they were demonized as terrorists. 
Previously the Arabs of Al Qaida were freedom fighters now they are "Frankenstein 
Monsters". Due to the dual standard of the West "Modern Muslim Fundamentalism’, 


. Si 
according to Lal Khan (b.1956), "is the brainchild of John Foster Dulles". He used tè Bi 
Brotherhood against Nasser. During 1970s and 80s the regimes in Egypt, Saudi Arabia and ei 
Pakistan used the religious groups under the auspices of the U.S especially against te are 
— Soviet Union. Now all are withdrawn and launching a purging campaign agains hei 

em. 
Mu 
vi. Political Use of Muslim by Certain Muslim Regimes: E Te 

During 1970s and 80s consciously or unconsciously the regimes in Pakistan, ey the 
and Saudi Arabia seemed determined to put to the test Marx' dictum that religion Is the oe 
of the people. The trouble was that they did not know the sort of religion with which ache 
dealing. In fact the new strain of Modern Fundamentalism which was being so "e° q the th 


encouraged was largely superficial, concentrating on the visible attributes of religion an t (0 re 
letter of the law but ignoring the real lessons of history. This was not an ale ipne ls 
understand and recover the high ideals of the early days of Islam as Ibne Hanbal an at 

Taimyah had done, but a rough and ready attempt to mask political and social Pl’ an € 
beneath the Chador. Other strains of fundamentalism were at worked elsewhere uns? raf 
uncontrolled by the authorities. The regimes and their backer were creating a N°" f als? 

one day sooner than they had expected it was going to turn and rend them. Hele 
categorically elaborated this scheme of ideas. fe ; 
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„te with erudition in her seminal work; The boogie 
God that fundamentalism is the reaction to mo a 
ayeryone”. The People marginalized by the 


Hinduism, though a non-Semitic religion, is 


ist/Mili note 
iso resorted to extremist/Militant acts in on xcept 


going pers 
ii. Rise of Extremism: Malaise of 20t 
pdt crear ne of the twentieth century" A.G Noorani (b.1930) said. He 
On ind parea a and ae renee It has afflicted every major religious tradition 
includ! ws tan uslim". This fundamentalism banishes reason from 
religion and compassion from faith. Its main traits are “revivalism, hostility towards other 
minorities, anti-intellectualism, intolerance and moral blindness". And on the prima facie, it is 
blatantly obvious that these anachronistic and obscure vices 


are antithesis to altruistic and 
pragmatic Islam virtues. Islam promotes tolerance, pluralism and freedom of expression. 


ji. Economic impoverishment: 


Human nature is the delicate and sublime balance of materialism and Spiritualism. 
Whenever people are barred from materialistic prosperity, they tend more towards spirituality. 
And whenever you fail to achieve something, though due to your own deficiencies, you start 
to hate that thing to the point of contempt. So the fundamentalists hate worldly success in 
toto. Muhammad Heikal in his book, The Return of the Ayatullah, said, "Whenever. a 
forward step in the historical process becomes impossible, people are obliged to look to the 


past and religion is at hand". Economic impoverishment is a cause of unbridled and rabid 
religious zealotry. 


Century 





iv. Psychological Vagaries: 


There is a paramount role of psychology in the justification of terrorist attacks. 
Sigmund Freud (1856-1939) in his grand book Civilization and its Discontents said that 
human nature had two basic instinct: The instinct of life and the instinct of death. When life 
seems to be a burden then death may relieve it from unavoidable suffering and when people 
are denied of basic necessities and rights, the death is available. It is pertinent to discuss 
here the oft quoted blanket statement, "Every Muslim is not a terrorist but every terrorist is a 
Muslim". This is totally fallacious as Karen Armstrong in her essay The Pattern of Global 
Terrorism said that more anti-American terrorist attacks were carried out in the Latin America 
than that in the Middle East. 


v. Dictatorship Causes Extremism: 3 | r a 
When people are politically under-represented as it happens in the authoritarian rule, 
that is the defining characteristic of Muslim political systems, people are compelled to have 
recourse to violence. Benazir Bhutto (1953-2007) in her posthumous book Reconciliation: 
Islam, Democracy and the West declared dictatorship and poverty the causes of extremism 
— a trait attach to fundamentalism. "Dictatorship breeds extremism, hunger breeds 
extremism and poverty breeds extremism". She wrote. 


Vi. Forei /Occupation of Muslim countries: ; 

A The ma bie is whether fundamentalism is ji ana pri ay ie ol 
Plausible stu on behalf of Robert A Pape (b.1960). He 
Torism since 1980 in his book The Dying to Win. He said, “There may be i io meet 
errorism (personal, social, religious, political, etc.). But the most common 
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on". Muslims in Palestine, Iraq, Kashmir and Afghanis 


ign occupati J a tan f 
be A KADA Sacubatlon: They daily suffered unmitigated atrocities and feel hens Raa 
in their homes. An international community is always silent. The U.N has totally been Shea 
protecting the rights of Muslims .As a reaction the Muslims tend to violent Mean aled jn 
the US vetoed 43 resolutions that were against Israel! When you are not doing sin ugh 
people then how do you expect that they would behave with you properly. As Ce wi 


Persian pra 
runs, “Tang Aamad Bajang Aamaa" (When you are teased you resort to war) N prover 


Conclusion: 

To conclude, it can be said that the recent surge in the Muslim Fundamentaj 
historically unsupported, ideologically morbid and simply the "Shadowside" of moderni SM ig 
a malaise of the twentieth century. The past movements were puritanical, revivalist in the 
nature. But today's fundamentalism is the outgrowth of various factors. Whe el 


re n people 
economically impoverished (poverty), politically under-represented (dictatorship), i: 
marginalized (lack of accommodation), individually on Nihilistic mode (pessimism) 


intellectually sterile (Vacuity), psychologically intense and in impervious situations (Vagaries) 
culturally on the wane (Cultural decay) and externally insecure (foreign occupation): the, 
religion shields the cloak that make good for these deficiencies. Moreover, this monolithic 
religious fervour gives birth to extremism. People are obliged, faut de miux, to look to the 
past, when a forward step in the historical process becomes impossible. Crass ignorance 
awash people with extremist ideas and rabid religious passion. These "areas of deficiencies" 
need to be redressed in order to kill that "monster" and to solve that "conundrum" Today's 
Spiritual vacuum is only thinly disguised by the fanaticism of some, the resignation of others, 
and a readiness to take the path of escalation. It is only by boldly updating the potentialities of 
the Quranic faith that we can claim to represent God on earth - on the earth of today. 


Of asad A 8 OG 18 SS be Gf sisi | asad ys oh Aas, Bly 
“To each is a goal to which God turns him: then strive together (as in a 


race) towards all that is good. Wheresoever you are, God will bring you 
together. For God has power over all things.” (al-Baqarah 2: 148) 







That verse is addressed to all of us. It urges us at least to listen to the message of 
Islam. 
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TERRORISM IN PAKISTAN: CA 


EAN. GAUS , 
AND COUNTERING fd Tease IMPACTS 
(CSS 2018) 
Outline E anA 
4. Introduction 
2, Enormity / Extent of Issue 
3, Theoretical Construct: Terrorism Defined 
4. Motives / Causes of Terrorism in Pakistan 
5, Impacts of Terrorism 
6. Pakistan’s Counter Terrorism Efforts 
7. Strategies to Contain Terrorism 
introduction 


Terrorism is the systematic use of terror éspecially a j 

A definition proposed by Carsten Bockstette at the George C. Marshall European Center for 
Security Studies, underlines the psychological and tactical aspects of terrorism: “Terrorism is 
defined as political violence in an asymmetrical conflict that is designed to induce terror and 
psychic fear (sometimes indiscriminate) through the violent victimization and destruction of 
noncombatant targets (sometimes iconic symbols). Such acts are meant to send a message 
from an illicit clandestine organization. The purpose of terrorism is to exploit the media in 
order to achieve maximum attainable publicity as an-amplifying force multiplier in order to 
influence the targeted audience(s) in order to reach short- and midterm political goals and/or 
desired long-term end states.” , | os | 


Terrorism has become national cancer for Pakistan. It has not only poised a serious 
threat to country’s social / civilizational façade, but also its very political and geographical 
integrity. Pakistan is fighting war against terrorism for the last sixteen years, for which the 
nation has rendered a huge cost in human and economic terms, which is more than any other 
country in the world. It suffered more than 65000 causalities of civilian and armed forces 
personnel and economic losses worth US$ 420 billion so far. Pakistan 1S facing terrorist 
attacks including suicide bombing which has deteriorated law and order situation on whe 
foreign investors are reluctant to invest in Pakistan. The military operations rs U bes 
terrorists displaced millions of people from Swat district of KPK and FATA. Terrorist activit 


hreatened the 

also i i i ternational community. Terrorism has t 
eye gonrvestuaree mostno ty. Moreover, terrorism has adversely 
| Stability and well-being fices, menace of terrorism has subsided 


affected social fabri ite these sacri 
ric of Pakistan. Desp! ar, b 
lh completely eliminated. Barbaric attack on Army Public meaning sain fe 
on De rought n brand e of 
erroris thot shocked as AE of pakistan nation to $e tS the spre 
erroris is at dark and destruct \ va 
Mans save ite elizen mom ie e, political use of religion, . 


iom in Pakistan include, p€ bes: 
sp0 EAS aed subsequent radicalization under Zia regime, 


The most important cau . 
weak law enforcement, economic 


Soviet i sation an 
.~+ lvasion of Afghanistan, Islamization ane > 
lous indoctrination . of militancy / sectarianism. 
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deprivation, Pakistan’s participation in war on terror, foreign involvement, and econ 
Mig 
d 


deprivation. The complexity of the issue and the ensuing predicament de 
multifaceted and focused diagnosis into the complex causes of terrorism in Pakis in $ 
to evolve pragmatic and effective strategies to counter the menace of terrorism. Oder 


Enormity / Extent of the Issue 
Terrorism is prevalent everywhere in today’s modern world. Only 31 oy of 4: 
8 


countries ranked in Global Terrorism Index (GTI) did not experience a terrorist incident duri 
2002-2011. The data presented in the index indicate a rise in the global impact of terr aring 
The world has become less peaceful every year since 2008, highlighting the importa M. 
better understanding conflict and violence risk. Terrorist activities yield not only human. of 
physical losses but also generate an array of psychological, social, political, ang econon” 
damages in target countries. When societies bear losses of terrorism, there comes the ra 
of knowing causes of these incidents. The causes of terrorism are studied jn order v 
determine which factors motivate the production of terrorist activities. This may help to bri o 
down the terrorist activities. Krieger and Meierrieks note, “Unveiling the causes of terrori k 
and deriving sound policy advice is important because terrorism is costly to af 
countries." In order to determine how to respond, it is vital to understand why people resort to 
terrorism. But before that it seems relevant to theorize the concept and purport of terrorism, 


Theoretical Construct: Terrorism Defined 
1. Terrorism is, in the broadest sense, the use of intentionally indiscriminate violence 
as a means to create terror, or fear, to achieve a financial, political, religious or 
ideological aim. It is used in this regard primarily to refer to violence 
against peacetime targets or in war against non-combatants. The terms "terrorist 
and "terrorism" originated during the French Revolution of the late 18th century but 
gained mainstream popularity during the U.S. Presidency of Ronald Reagan (1981- 
89) after the 1983 Beirut barracks bombings and again after the attacks on New York 


City and Washington, D.C. in September 2001. 


Charles Townshend in his 2002 book “Terrorism: A very Short Introduction” 


a 
defined terrorism as “the calculated use or threat of violence to inculcate fear, 
intended to coerce or intimidate governments or societies”. In the same way terrorism 
means to impose ones owns interpretation of religious doctrines, political culture, 
| social values and economic system upon the society through violence and fear. 
: 3. Michael in his 2007 article titled “Terrorism a Socio-economic and Political 


Phenomenon with Special Reference to Pakistan” defined terrorism as “public 
harassment, wave of agitation, protest against the government, damage to public and 
-private property in order to draw the attention of the authorities”. He further found that 
terrorism is contrary to the peaceful political setup and destroys the political structure 
of a. society. Terrorism inhibits economic growth and capital formation. 
4,. Hoffman believes it is possible to identify some key characteristics of te 
proposes that by distinguishing terrorists. from other types of criminals and ter 
m other forms of crime, we come to appreciate that terrorism is: . 


rrorism. He 
rorism 


fro 
hs oar.) & ineluctably political in aims and motives; 
~ 9 ~~ violent — or, equally important, threatens violence; | . ru 
* designed to have far-reaching psychological repercussions beyond 
immediate victim or target; J wr" ot andl! 


conducted either by an organization with an identifiable chain of hb ity 
conspiratorial cell structure (whose members wear no uniform Or ! 








www.urdukutabkhanapk.blogspot.com o : 


A Islam and The World. 381 


nia) or by individuals 


insig 
P J OF a small collecti ii ; 
influenced i ection of indivi 

, motivated, or inspired by the ideological aims or namika teens 


existent terrorist movement and/or its leaders; and 
“ Perpetrated by a subnational group or non-state entity 
5. o Aa E S Convention defined terrorism in 1937 as “all criminal acts 
brageta ehe ake intended or calculated to create a state of terror in the 
i) aie Persons or a group of persons or the general public’(Article 1(2)), 
6. ses kips: ddl dolores ure defines terrorism as “the calculated 
at VIO) of unlawful violence to inculcate fear, intended to 
coerce or to intimidate governments or societies in the pursuit of goals that are 
generally political, religious, or ideological”. 


ee? eager Sy riagh be be oe te defined terrorism in 1974 as "...the use of violence 
or p includes any use of violence for th 
public or any section of the public in fear". Sain ANRA OG 


8. Moreover, the United Nations defined terrorism in 1992 as "an anxiety-inspiring 
method of repeated violent action, employed by (semi-) clandestine individual, group 
or state actors, for idiosyncratic, criminal or political reasons, whereby - in contrast to 
assassination - the direct targets of violence are not the main targets”. 


The existing literature shows that there is no officially or universally agreed upon 
definition of terrorism. It is believed that one man’s terrorist is another man's freedom fighter. 
For example, a fighter in Palestine is a terrorist for United States- and Israel-but he is 2 
freedom fighter for the Palestinians, the Arab: world and. their supporters. In, short, terrorism 
means spreading violence, killing innocent. people, destroying property and. inculcating fear 
among the inhabitants through coercive means: = =< n | P 


Motives / Causes of Terrorism in Pakistan 
1. Political use of Religion: RARER : 
Religion is very sensitive issue. Pakistan was formed on the basis of a religious 
ideology. “The only reason for the existence of Pakistan as a nation, as a state was the 
religion of its inhabitance", remarked Mohamed Heikal (1925-2016) in his book The Return 
of Ayatullah. Religion is not a negative or devisive force provided that it is not used for an 
agenda. The politicians and ulema in Pakistan played havoc while using religion for their 
extraneous and personal motifs. The domestic policy was framed by excessively deriving 
dictates from religion leading to sectarianism and communalism. Even the foreign policy was 
made by toeing the line that USSR was a Godless country and USA was appeased. ‘The 
SEATO and Cento were signed with the Western Capitalist US agaist the Eastern,Socialist 


USSR; a diplomatic gaffe that later jeopardized the geographical and political integrity of the 
Country. ) 


2. Absolutist teachings / Propagated by Maududi and Syed Qutb and Resulting 
Radicalisation: mir : 
Maududi (1903-1979) was a prolific writer, jotted down absolutist teachings and 

showed uncompromising rejection of the western system. He wrote books on each and every 
topic: Jehad, economics, politics, modernity, socialism, capitalism, exegesis of the Quran and 
adith and founded a party Jamaat e Islami. He gave blatant place to Jihad in the religion m 
an obligatory. He made an important contribution to fundamentalist Islamic thought. f S 
Stinguished between two stages of development in contemporaries Islamic countries: ) 
© stage of weakening (/stidhaf) during- which Muslims would have to withdraw and sao | 
themselves, and 2) stage of action (Jihad). when they would be strong enough to accomp a 
ŝir aims. The prototype of Istidhaf was the Makki period, and of Jihad was Madni perio 
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the Prophet's life. The books of Maududi and Qutb became the Bible for the Brot 





members. They accepted their absolutist teachings. In their views, everybody had to Shaggy ned it 
between Islam and Jahilyah, between good and evil, between belief and infideli 005, Kg 
between God and renegade (Taghuti). In this way he preached for non-state Jihad whi and eo” 9 
supported by US and its allies. ICH Wag P f 
3. Political use of Jihad as Proxy of West against USSR and Socialists: uP 
Heikal pointed out, "Religion can take many forms and face demand and Chall Pg gf tu! 
7 ime" | en U 
according to the climate of the time". Then came the Soviet - Afghan war. The teachin, a e 
Maududi and Qutb were in practice under the umbrella of the west. During 1980s Ae of (ee int 
were lionized as Mujahideen but after the war was over, they were demonized as tenn ang ao" on 
Previously the Arabs of Al Qaida were freedom fighters now they are "Frankengie Ral? ai 
Monsters". Criticizing the dual standard of the West, "Modern Muslim Fundamentale,.< Pipe a 
according to Lal Khan (b.1956), "is the brainchild of John Foster Dulles". During 19705 a by avi? 
80s the regimes in Egypt, Saudi Arabia and Pakistan used the religious groups under x p La 
auspices of the U.S especially against the defunct Soviet Union. Now all are withdrawn, poe b: Lé 
launching a purging campaign against them. of gris 
4. Soviet War in Afghanistan- | d ell 
Terrorism in Pakistan originated with supporting the Soviet war in Afghanistan, and fas, reg 
the subsequent civil war that continued for at least a decade. The conflict brought numeroys a ig an 
fighters from all over the world to South Asia in the name of jihad. The mujahideen fighters * coun 
were trained by Pakistan's military, American CIA and other western intelligence agencies ” L 
that carried out insurgent activities inside Afghanistan well after the war officially ended. The 
State and its Inter-Services Intelligence; in alliance with the ClA-and the Kingdom of Saudi z ounta 
Arabia, encouraged the "mujahideen" to fight a proxy’ Wwar'against Soviet forces present in fortun 
Afghanistan. Most of the mujahideen were’ never disarmed: after the war ended in „minist 
Afghanistan. | succeed 
5. Islamisation Policies , | re ca 
Pakistan leading political and military head have recently admitted that terrorist outfits i ‘ onfi 
were "deliberately created and nurtured". by past governments "as a policy to achieve some wi : 
short-term tactical objectives" The trend began with _ General Zia-ul-Haq's controversial pa 
"Islamization" policies of the 1980s, under which conflicts were started against Soviet — 
involvement in Afghanistan. Zia's tenure as president saw Pakistan's involvement in | Accord 
the Soviet-Afghan War, which led to a greater influx of ideologically driven mujahideen to gnforgj 
the tribal areas and increased availability of guns such as the AK-47 and drugs from | regulai 
the-Golden Crescent. ee highlig 
6. lran-lraq War and Sectarianism i te | rst 
` After the 1979 Iranian Revolution, the US and its allies invaded Iran through Iraq. The $ Ore 
suunni recruits and sentiments were developed throughout the Muslim World ptting sn mie 
against the Shias. Thus were sown the seeds of sectarianism in Pakistan which later le be i i 
anti-Shia terrorism especially in Shia dominated areas. The state became a party in divisi Ctive 
act and a partner in crime that continued till the recent Natioanal Action Plan (2015). 
7. Political Use of Muslim by Certain Muslim Regimes: ii 
During 1970s and 80s consciously or unconsciously the regimes In Pakistan, Ti p Nit 
and Saudi Arabia seemed determined to put to the test Marx' dictum that religion is the OP With, 


of the people. The trouble was that they did not know the sort of religion with which ins Reet 
dealing. In fact the new strain of Modern Fundamentalism which was being: so fee 4 the 
encouraged was largely superficial, concentrating on the visible attributes of religion-an 6 
letter of the law but ignoring the real lessons of history. This was not an e 
understand and recover the high ideals of the early days of Istam as , but a rough and re 
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att mentalism were at work elsew ere unsee 
n 


funda : 
) nd their backer w : 
regimes @ cre Creating a Monster and one day 
sooner than they had 


expec | 
i egorically elaborated this scheme 


into anti-Pakistan mili 
these YOURS TUE aan militants, and th 
infrastructure, and civilian population, These ant-Pakistar ae” 
bd u 


py this militant group. On June 15, 2014 Pakistan's joi ili 
M atla Zarb-e-Azb, against these minten a oe Joint military forces launched the 


8. Lack of law enforcement 
Lack of law enforcement has been consider. 
| é Sidered as one of the most i 
of terrorism. Law enforcement IS defined as Ensuring obedience to ea onthe 


rules, page esate as ee society. Law enforcement.has much to do with terrorism 
as it is p orism tool, and provides basis for responding acts of terrorism 
in a country. i 

Lack of law enforcement enhances operational capability of terrorist groups as 
accountability is less likely to occur. There exists. an anti-terrorism act in’ thé country but 
unfortunately the implementation is very: poor. A very alarming situation is that civil 
administration is unable or unwilling to invigilate ‘the arrested ‘terrorists ‘in jails as they 
succeed to escape. In the absence of efficient law enforcement it ‘can be said that other 
causes can easily take ground. If today foreign intervention and: terrorist groups (internal or 
external) have deepened their roots-in the country! this is majorly due to the negligence of 
law enforcement agencies. Hence, lack of law enforcementis not only a cause of terrorism 
per se, but also feeds other causes to grow. ` seid 

Unfortunately, the situation of law enforcement.in Pakistan is very discouraging. 
According to the Rule of Law Index 2014, Pakistani administrative agencies are ineffective in 
enforcing regulations. Out of 99 countries included in this index, Pakistan is ranked 95th for 
regulatory enforcement, and ranks last in the world for order and security. The index further 


highlights that the country’s judicial system is slow and ineffective, and law violation is 


common. icati nited States Institute of Peace indicates -that Pakistan's law 
Reate n bat crime effectively, uphold the 


Enforcement organizations are continuously failing to comt 
law, provide basic security to citizens, and fight growing militancy. It can be ong that par 
and ineffectual law enforcement in the country has leveled the playing field for marron 


activates. | | | 

: Moreover, the country’s antiterrorism legislation is full of flaws. A review Pu paeta 
P akistan's Center for Research & Security Studies COO Aa ee piane sf RAS 

ont Biche The first imponan: Bno MgA ion Among other shortcomings are; 


Without trial as their detention expires without any acto! ng other she ) 
* Lack of a proper mechanism to collect and preserve authentic evidence to present in 


ey 
court, 
i : d legal lacunae involved | 
* Lack of Forensic Labs and !eg ee Coes 


* Poor police system, 


aL 
a= 
A 
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f, «œ Absence of high security prisons for terrorist suspects, 


Lack of security for the judges, prosecutors & witnesses, and lack of a Monit. 
mechanism over mosques & religious madrassas. toring 


These are some serious weaknesses of an antiterrorism act, and can be expect 
encourage rather than preventing terrorism. Recently, the military courts have bo 
established to deal with terrorists. en 

9. Economic Deprivation 

Human nature is the delicate and sublime balance of materialism and Spirituali 
Whenever people are barred from materialistic prosperity, they tend more towards Spiritua 
And whenever you fail to achieve something, albeit owning to your own deficiencies ty, 
start to hate that thing to the point of contempt. So the fundamentalists hate Worldly sy ish 
in toto. Muhammad Heikal in his book, The Return of the Ayatullah, said, "Wheneye, > 
forward step in the historical process becomes impossible, people are obliged to look to i 
past and religion is at hand". Economic impoverishment is a cause of unbridled and rabi 
religious zealotry which is prone to express itself through terrorism. . 


Economic deprivation is a source of facilitating the operations of terrorist groups ang 
enables them to recruit and train the people they want. The. terrorist groups in the Country 
have used poverty as an opportunity. Reducing poverty may hinder terrorist activities by 
increasing militant groups’ opportunity cost, but a complete eradication will require a 
crackdown of native and non-native militant groups. It is generally believed that poverty 
inequality, and poor economic conditions are amang the root causes of terrorism. | 


Unemployment is also a motive behind terrorism. Generally speaking, unemployment 
refers to the situation in which the people of working- age are: not working but looking for 
employment. Unemployment is a source of insurgency as it creates grievance among 
unemployed people. If the economies. are unable to_provide a reasonable employment 
especially to low-skilled marginally unemployed people, recruitment in insurgent groups may 
be high. This argument comes from opportunity cost approach which describes that supply 
of labor to terrorist groups is not legitimate in the presence of paid employment. Referencing 
from existing research, Justino describes that “More recent studies have suggested that 
persistent levels of unemployment may make soldiering a means of earning a living when 
other (non-violent) means of livelihoods offer limited opportunities”. Experts believe that a 
strong line of reasoning exists on the relationship between unemployment and terrorism. 


Pakistan is a country with high unemployment rates. 


10. Foreign involvement ! | 
As far as foreign involvement is concerned, it is a fact that in many terrorist attacks 


foreign citizens have been killed or arrested. However, local intelligence agencies are unable 
to provide solid evidence against foreign involvement in terrorist attacks. This is perhaps 
‘because of the sensitivity and strategic nature of the issue. It is common perception among 
Pakistani media and academic literature that foreign intelligence agencies are widely present 
in the country, and they are financing and training terrorists in anti-state activities. A research 
published in The Washington Quarterly indicates that “most private media outlets go so far as 
-40 find a joint ‘CIA — RAW — Mossad’— in other words, U.S. — Indian — Israeli — hand in most 
of terrorist attack that takes place inside Pakistan. - | | oe 


:- 11. Pakistan’s Involvement in War on Terror | 
Terrorism came to haunt Pakistan in the wake of the invasion of Afghanistan by 2 et 
mandated coalition as a reaction to 9/11. The faulty military strategy by the internationa 
oe provided the opportunity to hardened Afghan fighters to escape into nearby countries. 
seping in view the unregulated border between Pakistan and Afghanistan and the 


\/ 
+ 
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geeship tenure in Pakistan during the Soviet 





3 : 
afgha led invasion of  Afghanietan: Deaniie Pakistan has from the fallout of the UN 


n , mammoth sacrifi i i 
f gnowledgment of Pakistan s counter terrorism effort has been hard to ceihe by rates 


ts of Terrorism 


ac 

Imp Pakistan has been fighting the war on terror since September 2001. So far, the war 
has cost the country the lives of more than 65,000 citizens and 9,900 security personnel 
besides destruction of infrastructure and $120 billion direct economic loss. The impacts of 
terrorism are enormous. Pakistan is a country where terrorism has mushroomed in an 
unbelievable manner in thirteen years (2001-2014). According to Global Terrorism Index 
2014), Pakistan ranks third among the countries in the index. The same report indicates that 
82% of terrorist activity took place in five countries; Iraq, Afghanistan, Pakistan, Nigeria and 
Syria. United States Department of State warns about a worrisome situation of terrorist 
violence in Pakistan. During 2002 and 2009 Pakistan accounted for 12% increase in global 
terrorism incidents, and in 2011 a total of 910 terrorist attacks caused 1,468 killings, 2,459 
injuries, and damage to 458 properties. Statistics in South Asia Terrorism Portal (SATP) 
inform that since 2003 a total of 19,350 civilians, 5,906 security force personnel, and 28,583 
insurgents have lost their lives till 31% August 2014. These statistics indicate the severity of 
terrorism and anti-peace situation in Pakistan... ~+. .. 





The socio-economic, politico-cultural costs of terrorism are high. Terrorism has 
become the global / national cancer of the world: It has not only endangered the peace and 
stability of the world, rather it has put in jeopardy the very existence of human existence and 
its civilization. The human rights are compromised and social peace has become a distant 
reality. The social fabric of the coubtry is torn apart; religious bigotory and miltant extremism 
has shaken the very pluralist roots of the society. The political instability is the norm along 
with acute governance failures. The cultural growth and development of fine arts has been 
arrested by the dark and parochial forces of dogmatism. Owing to rapidly spreading terrorist 
attacks in the country a fall in production, disruptions in financial markets and transport 
system has been observed. As the need for security increased, the central government had 
to allocate huge shares to the military, which is making it’ difficult to sustain social and 
economic expenditure. In recent economic conditions, terrorism is a big’ threat to Pakistan's 
economy and business environment. : 


Pakistan's Counter Terrorism Efforts GON 
It won't be an overstatement that before 9/11 countering terrorism was, by and large, 
Considered an extension of law enforcement, strictly falling in the purview of a typical nation — 
Sale. It has now become everybody’s, and as a corollary, nobody's baby. Unwittingly, it has 
So become a vehicle for achieving undeclared strategic objectives. This has made global 


lan states are bogged down into tedious territory and resource related conflicts supported 
aay Political Nicest hence they are not likely to agree on what.constitutes terrorism In 
| > - ’ i 


fegion, leave aside the prospects of agreeing on. joint counter terrorism efforts, at least 


a tactical level. 
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- Pakistan has kan nume i 
iti merous concrete steps at a national level whi 
O A Ich . 
R Sitive effects within the country as well as at the regional level. The Barb are radiatin 
rmy. Public School (APS aric a 3 
watershed (APS), Peshawar, by TTP on December 16, 2014 brought nati Ck on 
ip ed moment in its long fight against terrorism. The death of about 147 schoo} on t 
5 eachers shook the conscience of the nation. This incident forced the political a 
iy their previous actions and strategies; and identify the loopholes and gaps nd ji: 
errorism measures that were exploited by terrorists to la Rip 
Innocent people. j y unch attacks against the 


ren 


National Action Plan: 

hiyap Pakistan has launched a 20-point National Action Plan (NAP) which is a muti 
disciplinary effort to curtail the space to terrorist individuals and entities. NAP soaked? 
military action, law enforcement operations, choking terrorist financing and counterig 
extremist narrative. This strategy has produced impressive results. Year 2015 saw a 
lowest number of terrorist attacks and suicide bombings since. 2007; however 2016-17 
witnessed high profile terrorist attacks in various cities of Pakistan. This trend was in line with 
the increased frequency of high profile terrorist: attacks in various cities of Europe and 
elsewhere. After a series of attacks in February 2017, national resolve towards 
implementation of NAP has strengthened. Progress is monitored at the highest level of 
leadership, the Prime Minster chairs such meetings. 3 | 


The APS tragedy united all political parties and military leadership of the country to 
unanimously condemn the APS attack and make a National Action Plan (NAP) to eradicate 
terrorism. Thus, a powerful national narrative emerged: “A line has been drawn. On one side 
are the coward terrorists and on the other stands the whole nation,” stated Prime Minister 
Nawaz Sharif. In his televised speech on December 24, 2014, he outlined 20-point NAP 
where he promised to eradicate the mindset of terrorism by defeating extremism -and 
sectarianism in the country. The 20 points. of NAP appeared as a national narrative against 
terrorism and all forms of extremism. After adoption of the NAP by All Parties Conference and 
its subsequent implementation, which is being. overseen by the apex committees. of the 
: provinces, major improvements have been witnessed In overall security situation of country. 
As outlined in the NAP, religious extremism is on top of the list considering that terrorism Is 4 
consequence of religious extremism. One of its kinds is sectarianism, which not only hames 
hate and intolerance in society but also causes sectarian strife and terrorism in-the Capry 
Accordingly, special measures have been taken in 20-points of the NAP te 
sectarianism. It includes banning of. sectarian organizations under new names aA — 
hate speech and dissemination of extremist material, ban on glorification of terrors 


i 7 i on 
terrorist. organizations through print. and electronic media and punishment on the wrong 


usage of loudspeakers. } HS i 
Moreover, measures to choke internal and foreign funding an eam 
accounts are also included in the NAP. The cue bank nag fea eei billion O 
accounts linked to proscribed groups. Law-enforcement aye nave ‘es have 
Rs.251.2 million pall transferred through ‘Hawala’. In addition, security agences 
arrested a number of culprits, who are involved in money rise yas that WOU 
National Assembly passed an Anti-Money Laundering (Amendment) : 
help the government to ensure that finances and property inv 
- effectively detected, investigated and prosecuted. Another mea 
regarding supervision of madaris and their registr Tne er 
supervision of all madaris is now indispensable to curb the anti-state activi es. 5 
bound to cause general satisfaction, reflecting overall national narrative. ! e ta 


terrorists’ communication system such as internet and social media IS an impo pel 





ESE '\ ee ae i e 
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„against. terrorism. The. federaj. 
g Technology to remove all websites oo Mment has Ordere 
e 


ved the means to s rrorist dered the: Mini | 

eprived t tO Spread viol ist organizati Inistry of Infor 

OFF option that frontier region of Pakistan poisonous ronan pm the miscrestiie-ars 

as the a.Previously, th 

, k were j Sole epicent : Y, there was a 

ote ventre of terro 

i gpp s eae ae Now other pope sted ned were, by, and rha ~~ ~ 

“Inthe NAP, pected. areas including urban belts of the 

arachi operation, which had 


Rangers was reinforced with 
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It is -evident that since the initiation 

` of NAP, there i e , ð 
the SRY The year 2015 witnessed the lowest number of eee In violence in 
Phenomenal successes have been achieved after the launch of Operation Zarb. Azb. wr 


Whereas, there are commendable achieve in i 
| ments in i 
some shortcomings as well. Still, more needs to be do enprementing Ma MAP there are 
7 qS. (0 be Gone. Ihe reality of the situation is that 
this battle will require more than just hangings, killings, blocking finances and illegal mobile 
SIMs as well as banning public hate speeches. These factors are enablers but not producers 
of terrorist violence. This is a mindset that has become embedded in our society due to 
decades of inaction. Unless primary causes such as poverty, unemployment and illiteracy are 
addressed, everlasting results could not be achieved.,, ...... aat 
Military Operation Zarb-e-Azb.: | a iaai ai ie hal a 7 | 
Military operation, Zarb-e-Azb, was launched ‘in North Waziristan in June 2014. It is 
_ the largest counter terrorism effort anywhere in the world. It has’ produced remarkable results. 
Most Terrorists’ sanctuaries, command & control centres and infrastructure have been 
destroyed. Thousands of terrorists have been killed or captured: The rest are on the'run. As 
the operation goes into its final phase, their few remaining hideouts will be cleared. Within 
less than three years, the tide has turned against terrorism in Pakistan. The outcome of this 


operation has been widely acknowledged by the international community. , 


Milita y Operation Radd-ul-Fassad: pris BQuOTD 107 gauenit $A 
<r attacks during February 2017 were large In numar as wee saree 

were conducted in various urban centres located In all provinces. | is we yn _ 
that terrorist elements still retained tne 


wide spread terrorist activity brought or Area their choosing. This necessitated 


capacit rist attacks at plac | ee | launched to 
E sim sae ciate Hana countrywie 7 aed a aaam political 
cou i iti | dividuals: “OF : es su ortin 

tel doorencs to even ae trans-border attacks to dismantle the a pporting 


terrorist activities from across Afghanistan... 


Nationw: babies „kistani Citizens: = embarked upon a 
ationwide Re-identification of P ‘Authority (NADRA) has t shall help in 


National Database and Regis 0 million citizens. This pursu 
Massive exercise to re-identify Its over 
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identifying aliens/ people of dubious origin who could have obtained citizenship thr 
| j "OUgh 


deceit. 
Electronic Surveillance: | 
bands) on 1,700 people being mo 


A plan to install tracking chips (ankle nitore 
terrorist links is underway as the government has introduced the relevant legislation in ie, 
ig 


regard. Law enforcement agencies had already identified the people last year. 


Strategies to contain Terrorism in Pakistan r l 
Significant improvement in the security situation in Pakistan could not have be 
en 


possible without the resolve of the people, parliamentary consensus and the dedication 
sacrifice of the security forces. The entire nation came together to counter and confront and 
menace. The blood that has been shed has only strengthened the national resolve to te 
until the last terrorist is eliminated. The task is not yet accomplished and a lot of space in “ 
realm of counter terrorism is stil untraversed. The silver lining is that the resolve to contin | 


is unwavering. 


A. At Individual Level | 
i — The liberal, pluralistic and professional education may be imparted among the | 

citizenry. The culture of tolerance needs to be revived | SETRA 

“True message of Islam may be taught to students that signifies peace and 

abhors violence in the name of God. | 

The large swathes of the unemployed people should be provided economic 

opportunities kaka a Ed | 


B. At Societal Level 
i Interfaith and intrafaith harmon 
coexistence. 
ii, The social ghettos on the basis of sectarian cult may 
ii. The values of pluralism and coexistence need to be 
society. | . 
iv... The madrassa reforms may be practically implemented 


y is essential to have social stability and 


be discouraged. — 
inculcated and practiced in 


C. At State Level | 
i The state patronage of radical elements may end 
ii, A strong narrative against the extremist and militant for 
‘ii | The finances of terror groups and anti-state elemen 
5 effectively checked | 
"jv. .’ Law enforcement may be strengthened. h 
<y. - The judicial system may be revamped and fast track trial and punishme 
1+... for terror suspects may be introduced $ 
"ovi. = Theʻsyllabus and faculties: along with the finances 
sou may be-regulated/controlled — ) . 
vii, The National Action Plan may be implemented in letter and spirit ` 
viii, | The proxies and undesired strategic goals may be discarded _ A 
__ ix... Good governance —pro people administration delivery may be ensured: 


ces may be developed 
ts may be identified am 


nt system 
: | | ' 
of the seminaries/madrass? 
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QUESTIONS ASKED IN PREVIOUS PAPERS 





. what are the contemporary challen “ei 
Q. No. ' the light of Quran and Sunnah. realms bans seed (CSS 2016) 
) 


E numerate the reasons of extremism ir Rev meh A sH 
Q. No eradicate It in the light of Islamic tedtHinga Pakistan and suggest ae 2047) 


a,alo. 3: Point out motives of terrorism in Pakistan? How can the society get rid of 
oe terrorism? (CSS 2018) 


q, No. 4: while highlighting the challenges faced by the Muslim Ummah in the present time; 
give their real solutions in the light of Quran and Sunnah. 


wo TEL oue ui (PMS PUNJAB 2015, 2016) 

jage dae ita es Sie TF eA AS mala Cul pe pala poe - SH) 
à | > (PMS PUNJAB 2015.8 

Shue 8 Che 9 OLE „åy Lda IS (Challenges) uyib S us ane op 8 peal dle - d+) 
| (PMS PUNJAB 2016 «ca ois > uhe 


a No.5; Explain the concept of Muslim Ummah and give the detail of crises faced by 
| Muslim Ummah today. sida: ieee ied "(PMS KP 2016) 

: Gi i f the challenges faced by “Islamic civilization from the Modern 
Q. No.6: Give solution O g y CE-GB em 


civilization. 


PUBLIC ADMINISTRATION AND 
GOVERNANCE IN ISLAM 


% CSS Goal/Requirement of New/Revised Syllabus 


Vi. Public Administration and Governance in Islam 
* Concept of Public Administration in Islam 
e Quranic Guidance on Good Governance 
Concept of Governance and its Applications in the light of Qur'an, Sunnah 


and Figh. 
-Governance Structure in Islam (Shura, Legislation, Sources of Islamic Law) 


e Governance under Pious Khilafat 
Particular letters of hea Umar (R.A) and Hazrat Ali (i R. h to pee 


Authority. 
e -Responsibilities of Civil Servants 


e System of Accountability(hisbah) in Islam 


REVISED SYLLABUS FOR CSS COMPETETIVE EXAMINATION, 
CE-2016 & ONWARD [Updated by FEDERAL PUBLIC. SERVICE 
COMMISSION (FPSC) on July 7, 2015] 


% CHAPTER OUTLINE: 
> Public Administration: Meaning, Concept and Scope 
> Concept of Public Administration in Islam 
> Governance: Meaning, Concept and Scope 
Quranic Guidance on Good Governance & 
Principles of Public Administration/Governance in Islam & 


Concept of Governance and its Applications in the Light of Quran, Sunnah and 


Figh 
> The Prophet Muhammad (PBUH) as Statesman / Administrator 
a. Salient Features of Administration Undr the Prophet (PBUH) 


b. State and Society Under the Governance of the Prophet (PBUH) 


WV 


> Governance Structure in Islam 
e Shura 


e Legislation 
e Sources of Islamic ew ) 











, Administration Under Pious Caliphate 

š Administration of Hazrat Umar (R.A): Salient Features 

> particular Letters of Hazrat Umar (R.A) to Different Authoritie 
s 


1. 
eae 


OO NDA 


10. 


Administration of Hazrat Ali (R.A): Salient Features Ls 
Particular Letters of Hazrat Ali(R.A) to Different Authorities. 


1. 
2. 
3. 


9. 


10. 


a Responsibilities of Civil Serv 
>. System of Accountability 


- Letter of Hazrat Umar (R.A) to Abu Ubaidah when a group of Muslims flouted the 


' Letter to Saad Bin Abi Waqas Governor of Iraq 


a 4 Pe tel Che 
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Letter to Amir Bin Al-Aas During Conquest of Egypt 
Letter to Amr Bin Al-Aas, Conqueror of Egypt p 


Hazrat Umar's Letter to Abu Mu 
Judiciary and its Functions ss Ashari | (R.A) Governor of Kufa Regarding 


Islamic ban on wine in the euphoria over the conquest of Damascus 

Letter of Hazrat Umar (R.A) to Abu Ubaidah Bin Al-Jarrah and Muadh Bin Jabal 
Letter of Hazrat Umar (R.A) to Utba Bin Ghazwan, Governor of Iraq | 
Letter of Hazrat Umar (R.A) to Muawiyah Bin Abi Sufyan, Governor of Damascus 


Letter of Hazrat Umar (R.A) to Abu Ubaidah (R.A) when 
the latter was at Jabia | 
wherein the former explained about the qualifications of a civil servant. 


Letter of Hazrat Umar (R.A) to Abu Ubaidah Bin-al-Jarrah (R.A) explaining T 
general rules for public service/judiciary/dispense of justice . } 


Hazrat Ali's Famous: Letter to Malik al-Ashtar, Governor of cay 

Letter of Hazrat Ali (R.A) to one of his Officers. 

Letter of Hazrat Ali (R.A) to Ziyad bin Abeen, the Deputy Governor rof Abdullah 
bin al-Abbas in Basra 
Letter of Hazrat Ali (R.A) 


bin al-Abbas in Basra 
Letter of Hazrat Ali (R.A) to Abdillah bin sidibious his Governor in’ Basra 


instruction to one of His Officers whom he sent for the collection of Zakat and 
Charities : 

Instructions of Hazrat Ali (R.A) to Mohammad bin Abi Bakr ( 
appointed him as the Governor of Egypt 

Letter of Hazrat Ali (R.A) to his Collectors of (Land) Tax 
Letter of Hazrat Ali (R.A) to Qutham bin al-Abbas, Governor of Makkah © 
Instructions of Hazrat Ali (R.A) to Abdillah bin al-Abbas at the time of Fite 
Appointment as Governor of Basra 

ants*6598* in Islam 





to Ziyad bin Abeen, the Depuly Gayemor of Abdulah 


R.A), when he- fe + 


(Hisbah) in Islam 
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PUBLIC ADMINISTRATION 
(MEANING, CONCEPT AND SCOPE) 






Public administration is the implementation of government policy and al 
academic discipline that studies this implementation and prepares civil servants for Work 
the public sector. As a "field of inquiry with a diverse scope" its "fundamental goal egi 
advance management and policies so that government can function." Some of the v- rs | 
definitions which have been offered for the term are: "the management of n g 
programs"; the "translation of politics into the reality that citizens see every day”; i blic 
study of government decision making, the analysis of the policies themselves, the vari w 5 
inputs that have produced them, and the inputs necessary to produce alternative policias. | 
Public administration refers to performing a wide range of functions, including managing ci 

lementing policies, and analyzing data to 


budgets, developing policy and legislation, imp 
determine public needs. These functions provide for the well-being of citizens. Public 
administration is the responsibility of governmental agencies.Public administration js 


"centrally concerned with the organization of government policies and programmes as well as 
-elected) formally responsible for their conduct”. Many 


the behavior of Officials (usually non 
dered to be public administrators, including heads of 


unelected public servants can be consi 
city, county, regional, state. and - federal . departments such as municipal budget 


directors, human resources (HR) administrators, city | managers, census managers 


state mental health directors, and cabinet ` secretaries. Public administrators are public 
servants working in public departments and agencies, at all levels of government. 


Academically, the field is multidisciplinary in character; one of the various proposals 
-fields sets out. six «pillars, including human resources, 


d statistics, budgeting, and ethics. ò` 
e have been .two popular views, one 


for public administration's sub 
organizational theory, policy analysis an 

Also, on the nature of public administration ther 
being the Integral view and the other one is the Managerial view. The Integral view is all 
encompassing and consists of sum total: of alli managerial, clerical, technical and manual 
activities and employees form all levels. This view was endorsed by L D White and Dimock. 


It may differ from one agency to another depending on their sphere of work. On the other 
hat the public administration involves 


hand the Managerial view, as the name suggests says t | 
only the managerial activities. This view was supported by Simon, Smithburg, Thompson 


and Luther Gulick. 


Defining Public Administration: 
The different authors have defined public 
The word administration has been derived from the Latin 

which means to serve. From its meaning. E.N.Gladden chose to 
care for or to look after people, to manage affairs”. P | f 
i, According to L D White, “Public administration consists of all those operation 
having for their purpose the fulfillment or enforcement of public poney - i 
i. On the other hand as per Woodrow Wilson public administration e a eration 


and systematic application of law. One can also say that public aam!" 
is nothing but the policies, practices, rules and regulation etc, in action - 


i ‘in 
iiin Max defines administration as: “Administration is determined action tant the 
pursuit of a conscious purpose. pe 


administration as thus: | 
words ad" and 'ministiare 
define administration aS to 








It is the systematic ordering of afal 
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calculated use of resources aimed 
happen”. Frederic k Lane defines w making those ha 
human and fiscal resources to * ttain a tation as « Ppen which one wants to 


Orga 
a group's goals” nizing and maintaining 


ublic admi 
ared by t > 
Y the competent autharties tenet 


anagement involved in » the or 
policy making agencies - a ion. the laws and non Rag. techniques of 
is executive side of government" ent. Public administration wren oy we 
ing to Prof. H ar aw in action. 
y. neo g fth erbert Simon, Public ad It 
activities of the executive branches of n ministration is concerned , 
with the 


ational 
erge G. Gorden is ini state an 
E Of the opinion that public nin itae ai eed 
may be defined as 


vi. 
"all processes, Organizations and indi 
rrule ndividuals as 
and othe s adopted or issued by logišiuturse ane with carrying out laws 
Recently, the advocates of the New » ©XeCcutives and courts." 


W.  gnforcement of public policy as deg; nistration is th 
@ 


vil. 


structure that systematically inhibit the social inequality”. those policies and 


To summarize, these definitions we identify 
i : ntify public administration wi 
, de giiia and implementation of public ile. SHE 
0 e carrying out the order A Sens Spgs 
government; s and directions 


e The implementation of all the law | | 
: S an fy g 
by executive, legislature and courts: SEES AB adoRted or SS yed.or Interpreted 


of the executive branch of 


Thus, public administration is a cooperati aver Se 
cooperative group effort in a publi i . 
all three branches and their relationship, playing an important oe ie pny ate 


providing service to the community and differentiating itself from private administration. It is 


government in action for public interest. 


Scope of Public Administration: i s 
Public administration not only deals with planning, organizing, staffing and budgeting 


of huma i 
n and other resources but also covers such wide ranging public activities as law and. 


s . i 
ider, defence, social security, education, public health provision of justice. 


iding Feyi has given a comprehensive account of the scope of public administration, 
nto two parts i.e. administrative theory and applied administration. 


a, hia i 

ah theory includes the study of structure, organization, and functions 
vale “5 S of all types of public authority engaged in carrying out administration at all 
parlar ; national, regional and local. Further it is study of all problems connected with 
admin =! cabinet and judiciary and t 
crate rative tribunals, planning, programming and- 
lations ate. personnel and problems connected therewith, researc 


Appli i 

eae administration: Walker has made 
wi | administration on the basis of principa 
Sive, educational, social, economic, foreign, 


d execution of public actions, 
h, information, public 


| functions i.e. political, legislative, financial, 

imperial and local. | 

° Political mean the study of executive- legislature relationship, politico- 
administrative activities of cabinet and cabinet officials- relationships etc. 


heir control. over administrative machinery, . 


an attempt to classify the main forms of 





i 
| 
| 
l 
i 





P N E 
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° Legislative includes the delegated legislation, Urereny of bills and enactment m 


bills etc. 
ə Financial includes the preparation of budget and enactment of budget 
financial bills. | i and 
Defensive includes the study of military administration and operations, 


Educational covers all the aspects of educational administration. 

e Social includes housing, provision of food, social security and employment et, 

e Economic covers all the activities in the economics field. 7 

. Foreign includes. the international co-operation, peace prosperity any 
international agencies. 

e Imperial includes problems. and techniques of imperial domination over othe, 


nations. | 3 , 
e Local covers the administration of local bodies and local self-government. 


“ Public administration is not only a means to the attainment of the objects of a state 
but it is attainment of good life. It maintains peace and order, the progressive achievernent of 
justice, protection against disease and insecurity, the adjustment and compromise of 
conflicting groups and interest-in short, the attainment of good life. ) 


Governance: Meaning, Concept and Scope \ hie 3 | 
Derived from a Greek verb meaning to steer, the word governance has been in use 


since centuries. However, its use in its current broader meaning, became popular during the 
4990s during the financial crises of the Latin*American countries whose poor governance was 
blamed for ail their problems. rh eras 

Distinct from politics which involves. processes by which a group of people try to 
reach the decision-making forums, governance, as per World Bank, refers to the way power 
is exercised in the management of a ‘country's economic and social resources for 
development as well as the traditions and institutions by which authority in a country is 
exercised. Essentially, it includes the process by which governments are selected, monitored 
and replaced; the capacity of the government to effectively formulate and implement sound 
policies and the respect of citizens and the state of the institutions that govern economic and 


social interactions among them. ` 


= Since the early years of the 
internationally comparable measure o 
indicators of the World Bank. It reports aggregate an : 
countries for six dimensions of governance. voice and accountability, political stability f 
lack of violence, government effectiveness, regulatory quality, rule of law and the contro 
corruption. Using information gathered from a country’s own citizens, business people oh 
public sector workers, these indicators help diagnose governance vulnerabilities and sugg 
concrete approaches for their improvement. aa 

dex in 2009 


_ It was supplemented by the introduction of a Worldwide Governance In nieve 

: aig eal the following domains, in the form of indicators and composite indexes, 0 Suman 

Rha aie Dart of the World Governance Index. Peace and Security, Rule of 78 iœ idea § 

n a epai Sustainable Development, and Human Developmen. i 

Beh Va eina at extent governments can identify, formulate and implemen’ ~o theil 
aig nder a society well-equipped to meet future challenges, an ensu! 


2000s, efforts have been conducted to create an 
f governance in the form of World Goeman 
d individual indicators for more than 20 


future. 


a` 


ee F e T ae. 
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pole’ whatever the system of Political 
amentaly; monarchy or dictatorship, the cruc 
ance cannot be overemphasiseq. . 

gov" a nation-state but are also the agents 
ae ria r areg bu Of change. F 
s its ro 7 a 
j n nation HAA war-tevebed © Several factors but the role of he to its civil service. 


onom 
Yo half 2 century. y to the second biggest 


“zens. An honest, neutral, effective and efficient publi D 
-FicaciOUS development and governance process, Public service is the Only guarantee for an 

In any country, its public sector is a multi-functional instituti 

nal ins 

soft’ public goods, such as defence, law and : property, ai not- only provides 
management, social services etc., but also make it pose; ph ent one 
shard” private goods like food, Shelter, clothing etc. 
oods and services necessitates the creation of an investment-friend| i i 
country. Only a capable public service can create tha O ANTENA tame 
environment in the country which can attract investment, accelerate the rat 
hence the quality of life of its citizens. | e of growth and 


With few exceptions, there is a widespread perception in every country that its public 
servants are not delivering what is expected from them. Citizenry and the political elite 
genuinely believe that without improving effectiveness of the public service, a state cannot 
ensure that the benefits of all its welfare programmes can reach the intended weaker 
sections of the society. Mere allocation of more funds for public welfare programmes that do 


not work effectively, would be a waste of public money unless extra efforts are made to 
improve government efficiency. 


Formulating integrated welfare -oriented and investment-friendly public policies is 
comparatively less problematic than their effective implementation, the real job of a civil 
servant. Beside political commitment of the ruling elite in a country, it would require an 
adaptable and efficient public service that can put in their best efforts for the realisation of the 
goals and objectives of these policies. 


The importance of good governance and having honest and competent public sector 
institutions ace Sannia oani and social development ‘cannot be hte er 
Universally, good governance has been synonymous with certain major char ern sie 
Participatory, consensual, accountable, transparent, responsive erecuve an antoréed 
“quitable and follows the rule of law through fair legal framework = o onekiered 
Mpartially. It assures that corruption is minimized, the views ae home ‘in the rocess of 
nd that the views of the most vulnerable in society are acer Boi i 
°Clsion-making. It is also responsive to the present and future needs © 


The preceding discussion clears that good governance H n rance in its totality. 
tries and societies have come close to achieving 900 g 


, to ensure sustainable development, me n, ex-Director for global 
Daniel Kaufmann, soctiveness [alae their 


Coun 
Ho 


i ce e 
"mance, World Bank, “countries that improve their governan 
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capita incomes, by about three times in the | 


ions and weak governance are major Congtra;s, Un 


standard of living, as measured by per 
Mta to 


Poorly functioning public sector institut wea 
equitable development in many developing countries. 


CONCEPT OF PUBLIC ADMINISTRATION IN ISLAM (CSS 2016) 


islamic Administration / Management: Arabic Equivalent and Literal Meaning 

In Arabic, the word Tadbir is normally used for Administration / Management w, 
originated from the word “dabbara, yudabbir, Tadbiran". According to the greates App 
lexicographer Ibn Manzur ( 1233-1311), the auther of acclaimed Arabic lexicography Li 
al-Arab each word bring along the meaning such as “thinking of an implication” “lookin San 
the consequences of something” and “managing matters / issues administrativey” 9 Into 


Muhammad Abdullah al-Buraey (b. 1948) in his celebrated work Administratiy, 


Development & Islamic Perspective stated that although there is no specific wo, 
administration in the al-Qur'an; hence, the use of the a 


regarding management or 

yudabbir in Arabic refers to giving instructions, managing, implementing, administratin 

arranging, handling, navigating and handling business matters. Islamic administration jg 4 

system that is ùniversal, holistic and rooted in Islamic paradigms. It originates from the fac 

that everything is based on the concept of tawhid, which specifies that Allah is the only Gog 

and the Rabb of the whole universe. Administration itself, according to. an Islamic 
of allegiance to humankind and servitude to the Creator 


perspective, is part of the mission | 
Therefore, it has to fulfil the demands of two factions, namely the needs of humankind and 


the blessings of Allah. | 

islamic Administration / Management: Terminological Definitions (CSS 2016) 

Mohammad Affandi Hassan. stated that “Islamic administration: complies with the 
Allah, in. which humans: as servanis 


criteria of human responsibility owed by humankind to 
and caliphs of Allah must implement. saleh: practices based on.the principles.of cooperation 


and shura in activities associated. with: management.” According to him, the aim of 


administration is to develop a civilisation that is based on the teachings of Tawhid and 
it should ensure that administration activities free of 


nfairness either within the organization or within the 
hich is al-Falah (success). 


ed that “Islamic administration is a human 
humans, which is to manage the soul and 





the physical aspect of humans." 
agement of 


According to Muh . 
all aspects of human life that fulfills the functio rents by — 
all avenues according to Islam, at the individual, famil ation, nations 
international level.” Based on this definition, it appare at Islamic administratio 
should envelope every dimension of human life and cannot afford to be selective. 1" tion 
aim is surely to achieve mardhatillah (blessing administra 
suggests that the believer not necessarily chases wo 
rewards in the hereafter. Hence, there are severa 
administration. Some Islamic academicians say that mar 
Islamic administration, while there are some who say that al 
administration. Actually, al-falah is a wish sought after by every | 
in the ‘after-world but what is more important than that is the attainment of ma 
However, if Allah does not accept then the success ‘attained would be meaningless = se 
Allah accepts it then heaven awaits his servants who have endeavoured to obtain it. HET 

in order to ensure that the objectives are achieved, elements such as intentions, jective». 


Ne ee a 
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ims and the ultimate consequence must be in tandem with the demands of sharia 


ts of Administration / Management in Ísl 

emenn 7 Aoir 

E Dr A rocess that “es conanieeieions aii administration involves a process. 
dmini Pine ortrays effective administrati 

A aspects of spirituality such as Tawakkal and introspection. He can inet aa aod 


| neg tration process has these seven elements: 
| 2 i Intention 
i i. Planning 

aj, Organizing © 

iy. Implementing 
| v. | Monitoring 
| yi. Controlling 
. vii, Evaluation 
| philosophy of Islamic Administration nesitetonrer | 

The general philosophy of Islamic a dministration centers on the concepts of probity, 


jety, justice, equality, accountability, trustworthiness, and social quality. In Islam, not only 
the government but also administration is related with religion, values, and ethics as there is 
no se aration of religion and politics in Islamic ideology. The administration in an Islamic State 
is an effective and efficient because its responsibilities are more than the mere maintenance 
of law and order. The Islamic ideal is a service-oriented, wherein functionaries are expected 
to dedicate themselves to the cause of general welfare; more than that to establish ethical 
and spiritual atmosphere, in which the people can lead good life without any hindrance. 
Administration, according to the Shariah, must operate through consultation, which is based 
on democratic principles. Holy Quran describes the Muslims as those who carry out their 
governmental and administrative affairs by counseling among themselves. Only those, who 
are pious, God-fearing, just, kind and capable of performing their task, are given power to 
rule and undertake administrative charges. a) EM a 
The Quranic ideal of public administration is Islamic Welfare State, wherein 
government functionaries are expected not only to dedicate themselves for the general 
welfare, but to maintain a moral and religious climate, in which people can practice goodness 
without any hindrance the organized administrative machinery can administer the matters 
| relating to inheritance, distribution of wealth, maintenance of Zakat and organization of Bait 
al-Mal. In other word the efficient administration can implement the Islamic Shariah, a 


comprehensive code of life. | 
In an Islamic State, the real purpose of the executive/administrator is to enforce the 


directives of God, conveyed through the Quran and Sunnah and to. bring about these 
directives and practical application in its life.. The administrator or ruler In an Islamic state 


Should observe the following rules:- 
e To establish worship 
| * To pay dues to poor 
_.* To order for good 
-+ - To reduce inequity. 
| .. *  Toserve public 
| © Toredress the public grievances ) 
* To dispense justice impartially 
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ie | e To observe the religious duties 


_ To have a strict eye and comprehensive control over governmental affairs 
-To frame rules for speedy and prompt public service delivery 
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To choose pious, truthful and sincere administrators 


To look after religious minorities 

To govern the people according to the laws of the Quran, Sunnah ang | 
of equity and justice. general gg 
To ensure good governance | 


In sum Public administration in Islam is synonymous with welfare state CO 


good governance. NED ang 


Evolution of Islamic Administration: 


its administrators, it was characterized by the ease, with which the Muslims assimi 

foreign systems of administration with their own notion of government. Moreover, the ofc 
of the Islamic State were men of integrity, who set an example par excellence to th 
substance of effective administration | i 


as under: 


1. 





Public administration in the Islamic state was exemplary. Famous for the efficiency 
of 


Early Islamic administration had many characteristics the brief description of which is 


The most important characteristic was the. simplicity and ease with which 
administrative affairs were conducted. There were no formal offices or officials, who 
served as career government or paid employees. Mosque was the centre of all 
religious, social, political and administrative activities. In the mosque Prophet (PBUH) 
or Caliph led prayers, gave sermons, met visitors and foreign diplomats, discussed 
with his companions the affairs of the community, and wrote letters to contemporary 
kings, emperors and heads of states. . 

The Islamic system easily assimilated foreign institution with its own notions of 
government and administration. Most of the institutions of the territories that came 
under Muslim control were kept intact and Islamic spirit was infused into them. P 
Syria and Egypt, the Muslims adopted the Roman System and in Persia the hi 
system of administration. On the other hand, glaring evils were dispensed "i S 
human beings who had been degraded. serfdom and slavery, regaine 
legitimate human status. soit 
Another feature of early Islamic administration was the religious and a Hol 
which dominated the entire field of government and administration aw? poll 
Prophet (PBUH) and Pious Caliphs. Fear of God pervaded the be JH) fat bis 
atmosphere and every Muslim, as the follower of Holy Lai cee put were 
responsibility. Later on the degeneration and world illness did creep In | 
checked by just rulers-like Umar II and Al-Mamun. 

The Islamic administration allowed the legal Ijtihad, which | od 
experience that would benefit the goals of the Shariah and inter special ruei 
provided that it did not contradict the principle of Shariah. This He “nio Ve 5 gi | 
the case of political and administrative systems, for which the nctration ca a | 
reference of Sunnah are mostly salient. Thus an Islamic admin houghts: aw] 
should borrow from other systems in global exchange of ideas an i 
as:of:tools.and techniques. 


uma 
did not deny any seo 
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Introduction: 

. Islamic principles in adminis 
incorporate both.moral and spiritual 
and important for the success of M 


tration provide a more comprehensive system 

dimensions. These principles are universally ą e- they 
uslims'political and administrative organization cay, 
Islam is a comprehensive way of life, therefore it covers various aspects of human į Sinca 
activities including the administration of organizations or institutions. It addresses all m oy 
without distinction of race, region, language or time. The principles of Islamic administ, h 
are derived from the Quran, which is the most fundamental source in Islamic Shariah ana 
Sunnah, which is the second important source in Islam. The most crucial principles S 
knowledge, commanding good and forbidding bad, amanah (trust), justice N 
(consultation), brotherhood, moral and ethical behaviours, responsibility (trustworthines € 
Hisbah (accountability), and, motivation. Those are the values that embody the administrat, i 
in Islamic approach which should be implemented by those who have been entrusted with th 


authority i-e. who are at the helm of administration. 


What is Governance? — 
Governance refers to the conducting of public affairs and management of public 


resources. Governance is "the process of decision-making and the process by which 
decisions are implemented (or not implemented)”. The concept centers on the responsibility of 
governments and governing bodies to meet the needs of the masses as opposed to select 


groups in society. 

Definition of Good Governance: f daarin E poolnndic danim 
..~ As per-the criterion laid down by the.United Nations.(UN), good governance should 

have eight characteristics: : iam oraye 

Consensus Oriented... 

Participatory 

Following the Rule of Law... 

Effective and Efficient 

Accountable — 

Transparent 

Responsive 

Equitable and Inclusive 
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Conceptuai Framework within the Islamic Ideology of Life; and Need for Public 


Administration/Good Governance: ' oni 

islam is first and foremost an ethical, practical and spiritual understanding of the 
world and the cosmos mediated by the concept of the absolute unity of God (tawhid). BY 
subscribing to unity of God one undertakes a covenant with oneself, one’s Creator and ¢ 


other creatures. A person's belief in One God calls him to be responsible n 


and fellow human beings, but to everything in the plant and the animal worl 

environment, as everything in the universe is created by the one God, and has a pupos a 

order for man to understand this purpose, the Qur'an repeatedly asks mankind to Lage i 

ponder, and use reason. The emphasis on the role of reason in determining neft 
relationship with everything in the universe is central to man’s ability to utilize it for yi a 

-of humanity. By highlighting the rights and obligations of God over man, and man 0 

the Qur'an establishes the point that man serves God mainly by serving humanity. 


| | _—s 
In this journey of life one is happy and successful when one enjoys one's life In 


d and the overall 





ot only to himself 
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Since human beings have been endowed with the ability to think, rationalize and 
understand, they must strive to cultivate their potentials in order to qualify to be contributors 
to this process of creation and growhth initiated and spearheaded by God: Thus the underlying 
principle guiding man’s life and relationships with all the other creatures is that everything in 
the universe is a trust (amanah) from God, to man, and. as, representative of-God on earth, 
man has been assigned the duty of establishing civilization and a peaceful society. 


God has fashioned the nature -fitrah - of every human being in such a way that no 
one can survive alone. In other words social organization is vital for mankind, and no human 
organization can be established without some form of universal principles accommodating 
the interests of all or most members of a given group. Therefore it may be safely suggested 
that some form of political organization existed from the very beginning of human history. 
Unfortunately very little information is available about the early formation of ancient 


civilizations. The Qur'an tells that mankind originally belonged to one community (ummah), 
and God has guided them by sending prophets with glad tidings and warnings, but they 
motives; this led to division in the society (al- 


disagreed among themselves for selfish ne S 
Baqarah 2:2413). These divisions occurred because some “holders of religion” sold the 


Sacred 8 _..” (alBadarah 2:102-103) for their personal worldly gains. 
message “at a cheap price (al-Baq i life and a life motivated by selfishness, 


very individual is o choose between an ethica : 

greed, and evil fees The challenge for mankind is to overcome this ae re ob ana 
ereby contribute to the growth of civilization. Good governance sh te pakeuce nf tiie 
ace and prosperity of human civilization.It has been observed that wi il hin A nT tn 
“man beings have grown more mature and they have acquired shair k uired better 

understand properly the purpose of life. They are aSo RIP RISES ENE SE 


Mdgment and self-control to understand Divine guidance. 


ine Guidance on Good Governance: 
ment is an essential part of God's trust or 
h is to ensure the well-being of the 
vidual under its authority. But - 


l i ; 
lamic Aumanism in the Understanding of oat 
rom the Quranic perspective the gov’ 
a . 
nena to mankind. The primary objective of this pepe ar 
Pe. The government must guarantee the rights O 
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the responsibility of the government.does not stop here; it is also duty bound to ta 

the environment. Since all public policies are to be geared toward public interes, © of 
government must also be considerate to the general well-being of future generations" he 
executive branch of government must accept and submit to the independence of the jy dj T Q 
to ensure that nobody is above the law. Here one must note that the Qur'an is notab Clay 
law, but a guide for the establishment of peace in society. The Qur'an fundamentally į 
book of guidance in various areas of individual and collective life including governance Sa 
the aim of establishing peace and justice in society. It wants to ensure the well-being of fut 
generations. It lays down principles and sometimes injunctions in this regard. This pr te 
came to be called Shariah. The purpose of the Shariah is to ensure justice ang bala 
between the demands of the individual and that of the society. The purpose of the Shariah, 
also to maintain a balance between the needs of the society and the demands of he 
environment. Man has been given the trust and the freedom to understand, interpret an 
translate God’s guidance into practice. Muslims in history developed law or figh thine 
understanding of Shariah principles) and qanun (codification of the understanding of the 
Shariahprinciples into a form of law) to achieve this goal. In general the Shariah has been 


very accommodative and flexible. 


Islamically Good Governance: Meaning and Concepts: 
The Holy Quran describes good governance as the law of justice, a just ang 


principled order and compliance of rights and responsibilities in a society. Islamically good 
governance is that which: | 3 

e Strives to achieve justice in society; 
aspires to maintain the dignity of individuals (both male and female) and protect 
group freedom, regardless of religious or national affiliation; 
Steers individuals toward achieving a means of sustainable livelihood before aspiring 
for other luxuries; | 
encourages virtue, limits vice, and rejects compulsion in matters of religion; and, 
achieves its aims through consultation, participation, representation, accountability 
mechanisms, and thtough legal conventional regulations in all social formations, low 


or high. : 


Quranic Injunctions Regarding Good Governance: 
=œ The Quran declares: 


ayal 1525 8850 18h 









A | oft) a i 2d éka OY Guill 


-JAI Ale ág” Seal ge 13645 
“Those who, should We establish them in the land, will keep up prayer 
and pay the poor-rate and enjoin good and forbid evil; and Allah's 1s 


the end of affairs” (al-Hajj 22:41) 















a 
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“O you who believe stand up as a wi 
do not let the hatred of people deve ®t Allah in all fairness, and 
this is closest to piety”. ! . Be just, 
(al-Maidah 6:8) 





















principles of Good aovaransa in Islam: 
islamic view Of good governance is qualitatiy 
: e 
15. Amanah: Authority is Trust of God on Man £ ao 
16. Khilafat. Role of Leadership in Good Governance: 
17. Shura: A Cornerstone of the Islamic System ; 
of Good G 
18. Adalah: Justice overnance 


19. Al-Adlah al-ljtimaiyyah: Social Justice/ Equity a 
20. Holding Justice, Merit and Integrity quity and Fairness 


21. Hisbah: Accountability 

22. Transparency 

23. Al-amr bil maruf wa nahi an al-munkar 

24. Rule of Law | , 

25. Quality Assurance 

26. Striving for Excellence 

27. Maslah: Public Welfare 

28. Effective and Efficient Administration 
« Islamic Humanism in the Understanding of Divine Guidance on Good Governance 
Amanah: Authority is Trust of God on Man to Fulfill: 

The Qur'an mentions the trust (amanah) given to mankind — a trust which the 
heavens, the earth, and mountains refused to accept because they were afraid of its heavy 
burden (al-Ahzab 33: 72) — which requires the establishment of justice in society (al-Nisa 4: 


58). Amanah basically is a contract between God and man on man's role in history. It defines 
man's tights and responsibilities in relation to all other humans and his environment and the 


lèst of God’s creation. | 
The word amanah originates from three letter root-verb a, m and n (amn), which 


m ‘tv. In the noun form, the word becomes 
an abe in the state of peace, safely pomp pe inh Amanah literally means trust, 


an, Meanin security, safety, shelter and prot thi 
lability, trustworthiness oval faithfulness, integrity, honesty arene 0 highlight the polni 
verb also originates iman or faith. In other words the Qur an peel oh anah sind 
hat peace in society is achieved through individual's faith. Te 


"dividuals with society. sii 
nie ice in Ma 
The term appears six times in the Quran, yii atah. Re 


mechanical. Major features of 


kan and four times in Madnar 

ferring to the moral fiber o 

eve twice In h) and to their 

levers dg Y declan acy are “truthful to thelr vop kisyim Fre eee 

ges” (al Mu ate oe + and al-Maarij 70:32). The verse clearly > 
Aal-Muminun 23:8; - 
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intellectually and morally to be serious and accountable to their own lives, and to the 
families and societies. The Qur'an seems to be preparing the ground for establishing « 
peaceful model society in history, for such a society would have been possible only with the 
participation of believers with strong character. A strong character for the believers Was 
necessary because they were destined to play a key role in governing society. 


The next verse on the subject was revealed in the early days of the Prophet's stay į 
Medina. In it, the Qur'an reminds the believers not to be disloyal to God or His Prophet ang 
not to be dishonest to the amanah delegated unto them (al-Anfaal 8: 27). In the next Verge 
the Qur'an repeats the idea that worldly goods were only trials and temptation and that man 


should not be misled by the desire for these trivial gains. Verses 33; 72 and 2: 283 are 
reported to have been revealed during the mid-Medinan period. While verse 33: 72 highlights 
the magnitude of the trust given to man and which the heavens, the earth and Mountains 
refused to undertake, verse 2: 283 emphasizes the importance of trust in business 
transactions. : 

Although the Qur'an points to man’s naivete in accepting this trust, the Quran also 


clearly states that man has the potential to fulfill it. 
u algi aheball date é aig Gl AI GAG aia DL LS Sg 

hes p À b Cilia g F Ali 15 AE 
“And whoever acts hostilely to the Messenger after that guidance has 
become manifest to him, and follows.other than the way of. the believers, 
We will turn him to that to which he has (himself) turned and make him 
enter hell; and it is an evil resort’. (an-Nisaa 4:115) 


guns 


- apail La | 95d (AS 0 js le EGY ail Y 


“Surely Allah does not change the condition of a people until they change 
their own condition”. ti (ar-Rad 13:11) 
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Amanah makes human life meaningful because it makes him squarely responsible 
for creating a moral social order. It provides him with the opportunity to demonstrate his 
ability to be God's vicegerent on’earth. In other words, the Qur'an, like the Old Testament, 
gives the human being dignity and nobility of purpose. This is diagrammatically opposed to 
the idea of an absolutely natural creation without any direct intervention of the Creator. 


The concept of amanah determines the individual's relationship with 

the family, society, state, government and the humanity at large. Man 

is attached to these institutions both materially and spiritually. Amanah 
establishes man’s responsibility toward his kin, other human beings: 

and socio-political institutions.The concept resolves the issues 
pertaining to the rights and responsibilities of individuals in every facet 

Of life. Someone's right is someone else’s responsibility; the individual 
:= : ‘has a weighty contract with his society, with the animal world, with the 

` plant and mineral worlds, and with the overall environment 


__ The Quran emphasizes every individual's independent relation with God. In this | 
sense one may interpret religion as an individual matter, but an individual can’t fulfill his trust | 
and covenant with God without acting in accordance with God’s guidance. The Quranic 
guidance relates both to the individual and to society. The Qur'an emphasizes the idea that 
_ God created man in order for him to serve his Creator by fulfilling this trust through 
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lishing peace (salam) on ea 
stab } sb Pies Qur’anic Perspective this į 
order De established without a good go er based on ethical principt a Haw 
ment? Obviously not. That is wh government? Can any s Pas. How can such an 
y since time immemorial God hes once niece 
te consistently sent 


ment is part and i 
overnment Is p parcel of this struggle. And in this struggle against Satan God favors 


economic activity, decision and plan—whether it is roducti 

whether it Concerns an employer-employee relationship a 2 Erpa 
relationship, or consumers preferences. and their impact on society—must be 
rooted in the. intention to achieve just ends. From this goal-oriented utilization of 
resources emerges a whole dynamic of business ethics with social responsibility, 
respect for private property, dignity of labor and its fair Share-in-production; and 


one S duty to earn one’s living with honesty. 


Khilafat: Role of Leadership in Good Governance: ‘i 7 
Khilafat is Arabic word which means successorship. The word caliph is simply an 


Anglicized version of khalifa. The terms khilafat and caliphate, though derived from khalifa 
and caliph individually, have different meanings. Khilafat refers to the Islamic institution of 
spiritual successorship, whereas caliphate indicates a: politico-religious Muslim state 
governed by a caliph. When the Prophet Muhammad (PBUH) passed way, Caliph Abu Bakr 
(R.A) succeeded to his spiritual, administrative purposes as successor of the messenger of 
God (Khalifa Rasul Allah). Bernard Lewis, the prominent historian of Islam, observes: 

the title of Khalifa or ‘Deputy’ (of the prophet) ... 


and hi. ion marks the appointment of the great historic institution 
ghee: a have no idea of later purposes and 


of the Caliphate. His voters 
he time, they made no effort to define his 
Senet ie Ure ara f his selection was the maintenance 


duties or powers. The only state O ‘ 
of the inheritance of the Prophet (PBUH). 


‘Abu Bakr was given 


_,... The Islamic concept of leadership is root 

er than personalities. Nevertheless, the Prophet (P 
adership in Islam. It is worth mentioning t" gates 
$ Society even before he began his mission. The te potest 
winciad is also derived. As noted earlier, te pepe EER ON nf the khilafah, or caliphate. 
tent phil ke sf Pary i ihat the leader had to be qualified to lead the 


Community generally agreed wera 
ple both it peosani saa worldly affairs because he was ans 


ble individually to God - 
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and to the community. The leader had to rule on the basis of the trust delegated to hi 
God and also by the members of the community, who could publicly monitor hig ain y 
The leader acknowledged that he was not the ruler but the servant of the people and hice 
was to work for the well-being of all in the society, that all his decisions, actions and nod Job 
were guided by the criteria of public interest and that he was accountable to the Society «°° 
to God. The leadership did not have to come from any royal family or aristocracy: Tale. 
character, sincerity, integrity and commitment to God's guidance were the main criteria f t 
leadership. Early caliphs considered themselves commoners. They also separateg th nt 
personal needs from the needs of the government. They were considered model character 
by the rest of the community. Islam grants on believers the right to participate in public affairs 


aliau LS gaY i pU cubs all | glee 5 pis Iial yill ail se 
Eyteof o sot pez 8 osttnest- of +, me WUE 225.9 OAT ste cAT- 6 WOR 8 oe at 
Wal agigi aii Ge piil pal oril opal Ae AH OES Aa Ga Cul 
Cy gSelll AA lil gla AS Sg JAS Gag OS oy OS os Y i is 

“Allah has promised such of you as believe and do good deeds that He wil] 
surely make them succeed (liyastakhlifannakum) in the earth even as He 
caused those who were before them to succeed over others, and that He wil] 
most certainly establish for them their religion which He has chosen for 
them, and that He will most certainly, after their fear, give them security 
in exchange; they shall serve Me, not associating aught with Me; and 


whoever is ungrateful after this, these it is who are the. transgressors.” 
wy (al-Nur 24:55) 















In this verse, the Holy Quran presents the institution of khilafat as a reward for 
collective virtue. It is often understood to provide a basis for an Islamic organization founded 
upon the democratic lines headed by a khalifa whose office is, in principle, elective and 


bound by the Quran and the Sunnah. x 
In a well-known hadith, the Prophet Muhammad (PBUH) is reported to have 


observed: 
“Prophethood shall remain among you as long as God wills. Then 
khilafat on the pattern of prophethood will commence and remain as 
long as He wills. A corrupt monarchy shall then follow and it shall 
remain as long as God wills. There shall then be an oppressive 
despotism which shall remain as long as God wills. Then once again 
khilafat will arise on the principles of prophethood (Masnad Ahmad)” 


This hadith not only reassures us about the repetition of well guided khilafat but it 
also permits a historical judgment on what was to follow the early Khilafat. 


The famous historian of Islam, Muhammad (PBUH) ibn Jarir Al Tabari; narrates the 
following incident 
| Caliph Umar (583-644) said to Salman al-Farsi (568-657) : ‘Am I a king or p a 
irham, 


and Salman answered: ‘If you have levied from the lands of the Muslims one 
more, or less, and applied it unlawfully, you are a king not a khalifa’. And Umar cried. i 
an 


i Here Hazrat Umar, the second Khalifa, whose goodness, sense of- justice, of 
somata strictness were well-known, came to tears by the mere mention of the possibility 
ipae a single coin from the public exchequer. This incidence underscores se 
| teristic of the rightly-guided khilafat. As God’s sovereignty extends over the unlve"™ 












ideal of a public in Islam is a y 
ine fin?’ lated together for maintenance of Sal federation 


trezi or associati 
S, tion in : om , ation of independ 
state and for coopera promoting hum eg ity, fo : pendent 
ace ©. divine suppo an welfare t ' for the maintenance 
pe?” omise Of pport so lon ‘© throughout the world. A khalifa the 


. A cornerstone of the Islamic System of G 
shure. uran emphasi ood Governance: 
The. SN of pei Shura—or consultation aio i 
nity—in ~ ance (Aal-imran 3: 459. and sie Mion poly of the 
OE OR as “ahura 42: 38). The 


as they, like everybody 
Shura underlines the 


by these values. 


Thus, the Islamic state might have preceded the modern democratic systems with 
regard to the necessity of agreement over choosing the one who runs its affairs and cares for 
iis interests, something which stresses the value and effectiveness of unanimity among 
Muslims. Shura is one of the most important constitutional principles in the Islamic Law. As its 
very important that's why it's been mentioned in Quran Moreover, a surah (chapter) in the 
holy Quran was named after that principle. It is called “Shura”, this show the importance of 
this principle in all the affairs of Muslims. The whole system of the Islamic state from its 
beginning to the selection of the Khalifa of the state and all those in key positions as well as 
ts communications must be led by Shura, so it should be carried out directly or indirectly over 


selected or nominated councils | 
Even the Prophet, although he was the receiver of direct guidance from the Almighty 
Allah, was commanded. Allah says: , | 

4 > 224% echt gn hee arte of - tos} ait ail a Bs Gane las 
Falja ye | gtd) lil) ae Use per a 

A « r. TE 4% 0 22 zde o * », ? 192 S la: i 
EN ail cle (IK 98 Can je IS yal i BAD Heh ta 
d 

deal with them gently , an 
ah that ext A a have Siesoreed 







“Thus it is due to mercy from Al 


had you been rough, hard hear nbs aca ask pardon for them, and 
from around you; pardon them 


have decided, then 
take counsel with them in the affair; 850 when you 


who trust’. 
Place your trust in Allah; surely Allah loves those (Aal-Imran 3:159) 
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Following this advice and lead, Caliph Umar warned that: 
. "There is no khilafah without consultation’ 


y the follower of the Prophet (p 
the truth and accountability and di 
lc 





Thus, the same mechanism was followed b 
the selection of Khalifa. The important principle is 
confidence in those elected by the community. : 

A group of Muslim people who have the power to make decision are all Called S 
And those who are members of Shura must be educated, wise and just so it can be saj ta, 
the Shura people are scholars and leaders. For applying the rulers it’s importane hat 
necessary to have a Shura .It can be said that it is one of the most important manifestatio, 
of civilization that Muslims contributed to its creation and consolidation in the Musi - 
community. So, Shura was a kind of expression of the divine will on the basis of hat 


Prophet (PBUH) said: 


“My nation shall not agree upon an error.” (Ibn Majah) 


Adalah: Justice 
In the Islamic worldview, justice means placing things in their rightful place. It also 


means giving others equal treatment. In Islam, justice is also an honest quality and a feature 
of human personality, as it is in the Western tradition. Justice is close to equality in the 
wisdom that it creates a state of equilibrium in the distribution of rights and duties. 


l Justice in the Islamic governmental system, including social justice, which means that 
the government should arrange to meet needs of all the people as they are equal of the 
country. This contains the facility of job, means of existence and financial justice. This in turn 
suggests that it is the duty of the government to provide food, housing and clothing for all the 
people in the country. Economic justice is aimed at equitable supply of lifestyle and checks 


the accumulation of wealth in a few hands. 


The Importance of Justice: 
The Quran considers justice to be a highest virtue. God declares in the Quran 


glad il5 Sal jab á é 


ÁK Sia Sling iii 


“Surely Allah enjoins the doing of justice and the doing of good (to others) 
and the giving to the kindred, and He forbids indecency and evil and 
rebellion: He admonishes you that you may be mindful’. (al-Nahl 16:90) 
m and in justice iS 
d by the following 





Kuali lad pe egi eA gi ely 







Therefore, one may understand that justice is aresponsibility of Isla 
forbidden, The importance of justice to the Quranic value system is showe 





, o ei g Boy 244 he - eet Aa 
- baai ull a glad Ó Saali g citi gg 
“Certainly We sent Our messengers with clear arguments, and sent down 


with them the Book and the balance that men may conduct themselves 
with equity.” (al-Hadid 57:25) 


s : : Š erse 
Justice has been the goal of all admission and scriptures sent to humanity. The V 


verse: 
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*, Allah is nearer to the 


(an-Nisaa 4:185) 





The sharia (Islamic law) establishes standards of justice that are applicable not only 
among Muslims but also between them and non-Muslims. In His Holy Book, God has ordered 
us to overcome our feelings and not to allow any hatred people may harbour for us to cause 
us to treat them unjustly or deny them their rights: 


=e ie oe eae 


“And let not hatred of a people incite you not to act equitably”. | 
3 ~ (al-Maidah 5:8) 













The scholars of the Quran have decided that these decisions apply to all nations, 
followers of ail faiths, as a matter of fact to all humanity (Kamali) In the view of the Quran, 
justice is a responsibility. That is why the Prophet (PBUH) was told: 


éy Cas ail Of" hial a45 SSE OSS Oj 
surely Allah loves those 
: (al-Maidah 5:42) : 








“If you judge, judge between them with justice, 
who judge equitably. ...” 










as sent as a judge between peoples, and told: | 


Furthermore, the Prophet (PBUH) w - 
Si tay aka ag 


aky OEY Sajal" US Ge A 


icl d has sent down, and Lam | 
a vee (al-Shura 42:15) 





“Say: I believe in the Script 
commanded to judge justly between dei 


Equity and Fairness — 


Al-Adala aa ni ice/ i 7 inciples upon 

3 on al-Ijtimaiyyah: Sécta Te the most important canaiho ger ed 
Which the - principle of aual irate: The principle caper! Ft will be enjoyed by all 
Munities are equal rights responsibilities one pupe 
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aoe discrimination of race, origin, or belief. The principle of equality has been Uph 
e Qur'an and Sunnah. Islam teaches that in the view of Allah, all people are equal althe by 
there are variances of capabilities, abilities, determinations, wealth, and so on All wah, 
distincts are naught except piety. The differences of race, color or social status ar je 
Supplementary. They do not affect the true standing of man in the eyes of Allah. pis ay 
value of equality is not simply a substance of constitutional rights or the agreement of ak 

or condescending charity. It is an article of trust, which the Muslim takes Seriously te, 
which he should follow honestly. The fundamentals of this Islamic value of equality e 
extremely deep-rooted in the arrangement of Islam. It stems from basic ideologies such a 
the following: | 7 


e All men are created by One and the Same Eternal God, the Supreme Lord of all, 


e All mankind belong to the human race and share equally in the common Parentage of 
Adam (Aadam) and Eve (Hawwa). 


e All people are born equal 

e Allah judges every person on the basis of his own merits and according to his own 
deeds. | : 
Prophet Muhammad (PBUH) said: 


“O mankind, your Lord is one and your father is one. You all descended 
from Aadam, and Aadam was created from earth. He is most honored 
among you in the sight of God who is most upright. No Arab is superior 
to a non-Arab, no colored person to a white person, or a white person to 
a colored person except by Taqwa (piety’) (Al-Tirmidhi) 


Holding Justice, Merit and Integrity: 
The Quran recommends the establishment of an effective government for carrying 


out the amanah, which requires commitment to honesty and justice. The sincere 
administration of amanah has honesty and justice as its prerequisites. Commitment to 
honesty becomes the touchtone of universal justice because an authority conducting justice 
without commitment to honesty may conduct justice selectively as and when it serves its 
interests. The implementation of amanah with honesty and justice would deliver a number of 
crucial ingredients of good governance such as the participation of the people in public 
affairs, general consensus on major issues, rule of law, transparency, accountability, equity, 
efficiency, etc. The Prophet (PBUH) founded one such community and government in Medina 
in 7 century Arabia. The polity established by the Prophet (PBUH) was multi-tribal, multi- 
religious and multi-racial. His administration and the administration of his first four successors 
are generally considered as the model for good governance by Muslim scholars. However, 
perfect harmony between human nature and attempts to truly follow Quranic guidance pool i 
allow humanity to attain, if not perfection, at least the next best thing—peace with justice 4 


happiness in life. 7 
The inaugural speech of the first Caliph Abu Bakr (R.A), describes the tnaa A 
characteristics of good governance. Immediately after being elected by the comm 


succeed the Prophet (PBUH), he said: 


I have been given authority over you although I am not the best of you. If 


I do well, help me; and if I do wrong, set me right. Loyalty is to tell 
truth to a leader; treason is to hide it. The weak among you will be 
-powerful in my eyes until I secure his rights, if Allah so wills. Theis’ 
. among you shall be weak in my eyes until I get the right from him. 









——————$—__ 
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people do not follow in the way of Al] 
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as long as I obey Allah and hi h, He will di 


ia Prohor (PBUH 8grace them. Obey me 


you owe me no obedience, 
» and if] disobey them 
yisbah: Accountability: 
in the Holy Quran, the word Hisab i 
Hisab or ‘account’ is the root of a > IS repeated more than eigh 
ight times in different 


(se tin i i 
e gunt in its generic sense, relatin Ounting, and the reference 
matters relating to human effort for which every Muslim | 
m 


The Muslims believe in the te 

r they do in this world in the herent, of 
o fulfill the wills of Allah in order to ra 
e life after death. Thus, it requires every nas 


in the Holy Qur'an are 
ccount’ to God on all 


acc 
fe p ai that they will be judged for 
ek his Pris In Islam, It's the duty of each 
on and word n and the promised rewards in 
| 7 ilar ta Med dete 
chasing shares in the stock market, eatin ne Muslims do either ibadah (S 

ic teaching framework caref , eating , sleeping like daily job on 
islam | efully. The importance of y jobs they must follow the 
has been mentioned by Holy Quran: ce of accountability to the man’s life also 
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Lobe hearing and the sight and the heart — of each of these will be 
pe a ‘(Bani Israill 17:36) 


Abdullah ibn Umar (R.A) reported that Allah’s Messenger Muhammad (PBUH) said: 


| “J6 { A E ` > ` TTF 
E a ee aon E edie O 
JAPS Fae ile gly dally igy ous Wy aie oe da 
(nile Gils jie oe dyma AS sel aS JS « oal gg gag OH 

“Every one of you is a guardian and accountable (mas'ul) for his charge. 
Thus the Khalifa is a custodian of the people and He is responsible for 
them. And a man is a guardian of his household and he is accountable for 
them: and a woman is in charge of the household and her children and 
she is accountable for them; and a servant is guardian of his master’s 


property, every one of you 18s accountable for his subjects 
| “(Bukhari & Muslim 
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drase | owing Ayat: 
The concept of transparency has bee gO 
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n divulged by Allah in the foll 













in transactions 


deal with each other, 
riod of time, reduce them to 
roe the parties... 


a 
, tween 
faithfully as betwe® Bagarah 2:282) 


O you who believe! When you 
involving future obligations 10 
Writing. Let a scribe write-down 









a = gid injustice. 
This verse states that every transaction must be written to avo! J 
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. : C Administr ation and Govern | | 
the values enshrined in the Glorious ace i islam 6413 


ngorsing Amr bil Quran. 
Thus, Amr bDi ma'ruf wa nah Š 
rorbidding evil, is a Jihad related principle. ^n al-munkar which means ordering good d 
an 











PSH Alag atl HES IY tall JA He Ll 


DAN GANGES GN 28 zo} Í 
-óli sh ad da taht, 
“The only statement believers should make when they are invited to God 


and His Messenger, so that He may.j 
| judge between them, is: 
heard, and we are at your orders.’ Those persons will be esta ee k Bane 


(al-Nur 24: 51) 





Thus the authority of God and His Messenger is the final authority i i 
and no one is outside the Divine Law. If there is A dispute cones tre Tier ind he sr 
both will be judged by the same Law on an equal basis, without giving any special favours to 
the former. The Holy Prophet (PBUH) explained this fundamental principle in these words: 
‘even if Fatimah, daughter of Muhammad, had committed a theft, | swear by God, | would 
have cut off her hands.” | | N, á or ah heed 


No one in the Islamic State has any power or authority to stop the enforcement or 
operation of any Law expressly stated in the Quran and the Sunnah of the Holy Prophet 
(PBUH). In the enforcement of Law, the ruler ând the ruled are alike, are subject to law. Calih 
Umar punished his son who committed adultery with a hundred stripes and he died during the 
punishment and a few remaining stripes were lashed on to his dead body. The law does not 
discriminate between the high and the low or between friend and foe but treats them all alike. 
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essenger with Guidance and the 
it prevail over other ways, even 
(al-Tawbah 9:33) 






“He is God Who has sent His M 
Right Way so that He may make pi 
though the unbelievers may not like 1t. 






aiii i-time and no one can oppose 
Thi i ‘aviolability of the Law for a ne 
his verse establishes the | aami society. 


tis Supreme Authority of the Divine Law in 


onesty and fairness lead to 


| Quality Assu rance: 
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Adminis 
tration and Governance inislam- 415 


é re u 
y _in what has been called usul al-din or nderstood as part of the ‘agidah—or 


he concent of jrinciPles of religion. Di ! 
rag. f imamat or lea detship du pas on the 
nat governance ring the early days 
erse 4: 
rity to the ids to mean that the commandment to 
nflict and uncertainty in the government in Ba ent of his time. Because of the civil 


at hda i et 
self-exile in Egypt and perceived his role from among he cee al- Shafi went into 
Or scholars and not 
m 
jtinad or ndepencon, asong in understanding Eiee the methodology of 
e in the 12 in wild al- awardi wrote al-Ahkam al-Sulta Hh y : 
Governance) dealing with various institutions of the gov Me (The Principles of 
„ inthe 13" century, al-Juwayni developed a new sci 
" uiactives of the Shariah wh cience c 
objectives en the government of the cali 
the influence of some autocratic sultan 
guidance and developed mere formalism. The focus of 
became more inclusive as it expanded g0Ood governance 


people. 

» Following the fall of Baghdad at the hands of the Mongols in 1258, Ibn Taymiyah gave a 

whole new interpretation of the above two verses (4:58 and 59)-and od hi 

hiss . redefined his 
ynderstanding of good governance under the principles of al-Siyasah al-Shar‘iyyah. Th 
concept of mas/ahah or public interest was developed and Quranic guidance an tenet 
understood and implemented to ensure public interest. All these attempts may be 
considered a form of Islamic humanism that generated new ideas under changing 
circumstances. | aa Big, : 

* Therefore, although in Islam God is the Sovereign power; man is absolutely free to 
choose because he is solely capable of understanding God's will. The Shariah 
encourages positive utilization of available resources. As opposed to the current capitalist 
belief that material goods are scarce and limited, the Quran suggests that there are 
plenty of resources for every being in God's creation and there is a potential for the 
discovery of more assets and access to them for the rising population. This process of 
growth can be realized only by the use of endlessly increasing human knowledge, which 
is one of the ingredients of man’s composition that contributes to his being the best of all 
creatures. However, the Qur'an emphasizes the distribution of resources as against the 
concentration of wealth in a few hands while ipedrenlting the a jd gs 

: ili s with a sense of SOCIO- 
ene oe 15 ee oi av f Shariah. And it is because of this that 
responsibility as prescribed by the objectives O The Quranic idea of good 
God strongly warns mankind against the abuse of resources. ' 16 ur g 


individual to resources. The 
OV ce of fair access of every In | | € 
dee eer. is appointed to a certain public position, he 


dea of amanah demands that if a person . | | 
Should not use it for self-aggrandizement or for the benefit of his associates. 


Concluding Remarks: 
“ The above discussion on the Quran 
Slam's concerns for humanity, the objec 
Prosperity of the human race. These cone 
= and ideals of other Ce a 
on desti ity. In order to 
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med members can work together for the com 
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tal © ng the preservation of peace 
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_ CONCEPT OF GOVERNANCE AND its APPLICATION 
IN THE LIGHT OF SUNNAH 
OR 
THE PROPHET MUHAMMAD (PBUH) AS STATESMAN 
ADMINISTRATOR 


A. Salient Feature of Governance under the Prophet Muhammad (PBUH): 
B. State and Society under the Governance of the Prophet Muhammad (PBUH). 


SALIENT FEATURE OF GOVERNANCE UNDER THE 
PROPHET (PBUH) / THE PROPHET AS 


ADMINISTRATOR 
(PMS PUNJAB 2017, PCS BALOCHISTAN 2012) 





Outline: 
> Introduction 
> Salient Features of Prophetic Administration . 

1. Appointment of Capable Persons : | 
Participatory Decision Making: Consultative Administration 
Discipline and Order 
Public Accountability 
Human Synergy 
Conflict Resolution 
Revenue/ Financial Administration 
Rule of Law 

9. Military Organisation 
> Conclusion 


SONAAP wh 


“He performed, the functions of prophet (PBUH), law giver, religious 
leader, chief judge, commander of the army and civil head of state -- 
-- all in one.” Philip K Hitti 


Introduction: : ? + only 2 
At the time of the advent of Islam, Arabia was not a political entity, bu 


geographical expression. It was inhabited by numerous tribes, each one of which was ae 

contained, autonomous and independent political unit, under its own tribal chief, law iot 

customs. All the Arab tribes were constantly at war with each other, recognizing v4 a $ 

authority. Pre-Islamic Arabia stood, as the Holy Quran describes the Jahiliya cont si 

the brink of a pit of fire. "The Holy Prophet (PBUH) saved the Arabs and their land “4 islamic 

disastrous conditions by building an Islamic State and society in place of ag rated DY 
tribalism. The basis of administration in a Muslim state is spiritual and ethical as! A sh bre 
the Quran. The Holy Prophet (PBUH) himself organized the State of Medinah, in W 


od 
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phet Zne second important decisionof i 
mss (Hijrah) from Makkah to Medinah in 622 AD whe ae 
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ceatures of Prophetic Administration 
salient he prophet (PBUH) as final messe 
nsive universal and authentic role m 


ee and public matters. 
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nger and lea 


de i 
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nistration and management of 


ointment Of Capable Persons: 

' The administration demands not only appointment of honest, experienced persons 

put alS0 men of high SOTER insight and managerial skills. The qualities of head and 

4 are both necessary for an able Civil servant/ administrator. The Holy Prophet (PBUH) 

h ved great care and caution in the administration of public matter as he always used to 

point capable and honest person. To aide him in religious, political and administrative 

“fails, he had ministers, secretaries and Official writers of his letters to foreign rulers. Public 

servants under the administration of the Holy Prophet (PBUH) were of three kinds: al-Wali 
governor) al-Amil (tax-collector) and al-Qazi (Judge). 


PER AAEE EEEE 






# 
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“Surely Allah commands you to make over-trusts to their owners and that 

when you judge between people you: judgewith justice; surely Allah 

admonishes you with what is excellent; surely Allah is Seeing, Hearing” 
spay (An-Nisa 4:58) 











Besides, the Prophet (PBUH) considered the public office as a trust of God (Amanah) 
which required that efficient persons may be appointed at the helm of affairs. 


“O Abu Dhar, you are weak (in administration), a public office is a 
frust and will be the cause of humiliation and regret for a person 
who is not efficient in his responsibilities . 


2. Participatory Decision Making: Consultative priorato 
Administration, according to the Quran, must operate 


ic princi scribes t 
: er rel la kpa tts Ke Se by cousin among themselves. Therefore 


BT Only 
in administrative system of Islam On 
oot rforming their task, are given 


of the Muslim Community and his orders wer f 
Da ted his companions. The Prophet (PBUH) was not  aulooe a consultative and 
ation Ent of matters concerning V 


bys Ory mode of governance which invo 


el from them in matters’ (Aal-imran 


ti ns 
i The Quranic command and take p27 
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3:159) was translated b iti 
. y the Prophet (PBUH) in all critic 
Ahzab and Hudaybiyah. Oah Matera solves Badr, Uhaq 


Hazrat Abu Hurairah (R.A) says that “/ have never seen a per 

j SO 
consulting his people than the prophet of Allah”. Hence from these En iun il Fone to 
practices of the Prophet (PBUH), this emerged the concept of shura in Islam, ons ang 


3. Discipline and Order: 
Another salient feature of the prophetic administration was his 
plad gre: observa 
discipline and order. Discipline is a major factor for an efficient administration z 
management, formation of straight lines (sufuf), punctuality in five time daily pr 4 
emphasis on jamaat creates discipline and order in the Muslim community, He ree 
employed incentive methods to convince people to follow his commands. | Often 


___ He was a leader of unmatched and unchallenged following. He had infused stri 
discipline among his companions who were always ready to do or die for him. This can a0. 
be seen in the wars of the Holy Prophet (PBUH) where the companions never faltered ew 
hesitated to die in the cause of Allah on the orders of his Prophet (PBUH). i 


He often advised his followers to live a collective and organized life led by an able 
leader. “You should select a leader from amongst you, even if you are only three Persons,” he 
used to say. As a leaderiess community is always prone to fall victim to anarchy and disorder 


which was despised by the Prophet (PBUH): ~ : 
4. Public Accountability: bes 

Another cardinal feat of Prophetic administration was observance of strict and faire 
public accountability. He used the authority as trust (amanah) of God whose sanctity cannot 
be violated, the same he taught to and demanded from the Muslims. His truthfulness and 
trustworthiness was exemplary even before the advent of Islam. The Prophetic administration 
was characterized by dual accountability: that a public office holder was accountable before 
the public whom he rules/governs and before God whom he shall be accountable on the Day 
of Judgement. He forbade people from committing excessive on the poor/weak people as 
God hears their curse/supplication readily. 


The Holy Prophet (PBUH) introduced the concept of Hisba (Accountability). In this 
system of public administration, even the head of an Islamic state is not above law and Is 
accountable. 

% The concept of accountability has been enunciated in the following Hadith of the Holy 
Prophet (PBUH): | | 
Te piy dal cle Ely Dally EL) gue Yy ene) Ge dya SIS 
oe djina aS y ely SUK 6 oa gy Lory) Cin ly Ael Bl yall 
(~le ġia) ie 
“The Prophet (PBUH) said, “All of you are guardians and are 
responsible for your wards”. “The ruler is a guardian and the man 
is a guardian of his family; the lady is a guardian and 1s 
responsible for her husband’s house and his offspring; and so all of 
guardians and are res oonsible for your wards.” 


~ 
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_ Human Synergy: 
The Prophet (PBUH) was 
greatest 
to develop human synergy p preceptor of h 
uP fiting individuals and fractioy establishing brotherhany en: and inclinations. He 
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_ Conflict Resolution: 
The Prophet (PBUH) of Islam wa 
S th 
„rough P eaceful efforts throughout his life. When eo Of peace, He Used to resolve conflicts 


t the Pr 
were a number of demographic communities having matted Mat reached Medina there 
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e Use of hikmah in management eae, 
of 
wall, when the Prophet (PBUH) asia nly Ki pirla, of re-construction of Ka'ba 


e Aws and Khazraz were clubbed into Ansars 


e Brotherhood was established between ¢ | 

lofty and unmitigated spirit of unity amon t Herik the Muhajirins to infuse a 
e The Jews were courted by means of Po a 

celebrated Meethaq-e-Medina. pi ensuring their security through the 


e The Prophet (PBUH) not only resolved‘ conflicts but also ur ims i 
i vey Sr ged Muslims to forgive 
and go ahead which ended the ill-feelings and umbrage among the chase 


rivals. : 
7. Revenue/ Financial Administration: | . | : 
AS revenue administration is considered the backbone of public administration, the 
Prophet (PBUH) paid great attention towards organisation of.a_ centralized financial 
administration. He, with divine guidance, fixed the following sources of revenue: | 


i Zakat (Poor Tax) 
ii. Jizya (Protection Tax) — 
- fii. Usher (Agriculture Tax) 
iv. Fai (State Property) 
v. Khums (War Booty) 


vi. Khiraj (Land Tax) | | 
i ildi in 
The expenditures were of numerous types ranging Om te all hers by aphpter 9 
land to distribution of funds among the total population, aainisiated Dy 


ivities were a 
needy, sick aged, handicapped and orphans. All of hese at (PBUH) via mauaa Wee 
simple methods with the help of companions of the Ho f ant the public ‘revenue in most 
Usually the centre of all these activities. Besides he ne he never took a single penny 
aPpropriate ance and on most needy subjects/ parr istrative policies. 
orhis own expenses. Such were his unassuming 4 m 

bove law, this system 


8. Rule of Law: ` f State is not a 
ATS he Head 0 ai 
In Islamic judicial Syta Piy Sophia (PBUH) said: 


Q ` 
Visages complete rule of law. 
ty: ma 
Had Fatima daughter of Mana 
her hands.” ious nations 
Tha nou. /DRIIH) used to say that apa 


l would have cut 
J committed theft, I (Bukhari) 


were ruined because their 









420 Islamic Studies 


ruling elit/upper class was exempted from law while the ruled and the poor were Subject 
harsh treatment. Islam requires equality of people before law irrespective of their Status ag 
' Ca 


gender, etc. 

Caliph Umar and Caliph Ali appeared in the courts of Qadi as ordinary Citizeng 
did not like special treatment. The letter written by Caliph Umar to Abu Musa Ashari contay 
the cardinal principles or rule of law. Nepotism, bribery, partiality etc. have been conde 
in this letter. This was the impact of prophetic model. fel 

9. Military Organisation 

The Holy Prophet (PBUH) had formed a simple but spirited military organization Al 
the matters relating to recruitment, arming, provisioning and command of the Muslim arm | 
were vested in the Holy Prophet (PBUH) himself. He was the Commander-in-Chief of the 
Muslims Army and usually led the army against the enemies, although he selected leaders 


for this task on various occasions as well. 


Conclusion K7 | | 
In sum, the administration under the Holy Prophet (PBUH) was mainly based on 


religious and human consciousness which, according to an Arab Scholar, “In the field of 
public administration, represents the most recent trends in modern administrative thought, 
This humanitarian attitude was a characteristic of the administrative theory and practice in the 
Prophet's time.” The Holy Prophet (PBUH) has left a great legacy in the general theory and 
practice of government and administration as shown in six authentic books of Hadith. Many of 
his directives and sayings contain the elements of trust and efficiency as fundamental 
attributes of the administrator. The element of love is the main pillar of the Holy Prophet 
(PBUH) administrative leadership. A widely quoted hadith reflects the Holy Prophet's 
understanding and practice of the concepts of authority and responsibility and their 
relationship. This relationship is reflected in the general rule that authority must be 


commensurate with responsibility. 
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Introduction: j 
The Prophet Muhammad (PBUH) was the greatest statesman in the history of the 


i inciples for the running of the state and its 
world. He developed unprecedented managerial princip dipr fadkelndvempeinir den 


, iculati 
various organs. While tawhid provided the metaphysical articu MOYONI 
the Sunna of the Prophet embodied the historical concretization a paper torial 
Practical example, the Prophet demonstrated to his community, n ai 5 nina the keatimale 
arge, how hu ould pursue spiri in the full view of 
“Oncerns of this A Toe Prophet lived for ST ions : ee crrwrtartal social, 
Slory. He led an eventful life, engaging in multifario ation to worship of one 


4 is supreme dedic a: a 
a nomic and political. All this was in adghjon 59 eugh the highest level of spiritual activity 


od and the constant it of proximity to HI i necessary and in 
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iv nance with human nature. He a 
"9 for himself and his family. 
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| , ance duri ii 
rised of the tribes and Provinces of ng the Jahiliya. The Islamic Ummah 


i i re- Islami 
cuper-tribe or a nation of tribes ang city-communities © Arabia. It was, therefore, a sort of 


it was a tribal confederacy Of an 
eat ew 
aiiances or confederacies into two important wave Which differed from the Pre-Islamic tribal 


First, unlike the old tribes, the 
nlood-relationship, Ummah was based on religion and not on kinship or 


ə Second, it was nota temporary union f 
polite Or Specifi Daa y 
paeen oang Indissoluble union, based 06 the ait aleei ted duration, but a 
(PBUH) and loyalty to Islam and God. mon allegiance to the Prophet 


Sovereignty belonged to Allah and the Prophet 


(PBUH) was his caliph 
disobey the Prophet (PBUH) Was to disobey the injunctions of iph on Earth. To 
to renounce the membership of the Islamic State. One passion Fai es “Sate 


dlitically a rebel, legally an outlaw and soci : 
(PBUH). The Islamic State recognized the suzeta Gort iis way the hend Sis ance 
of the Ummah. If it entered into treaties with foreign tribes or princes, i Sie trie ie 
God and His Apostle. If peace was disturbed internally, it was the disturbance of the security 
of ‘amaan’ of God, islam and the Prophet (PBUH). Any act against the injunctions of the 
Quran was not only forbidden, but regarded as a manifestation of the heathenic or idolatrous 
spirit of the Jahiliya, condemned both by Allah and his Apostle. “ka 





ain cherishable principles of govern 


Nature of the ‘islamic State” under the Prophet: | 
i Sovereignty of Allah: islamic State was essentially a religios—political State. All 
sovereign power or supreme authority was derived from and exercised in the name of 
Allah. All those who had accepted Islam had Submitted themselves to the Will of God 
as revealed through the Quran. As God says: “And this community is 
onecommunity and | am your Lord, therefore be careful of your duty” (al- 
Muminun: 23:52). Thus the Sovereignty of Allah replaced the sovereignty of the 
warring tribal chiefs. It created a unified community or Ummah instead of conflicting 


tribal units. , | 
l. Supremacy of the Divine laws: The political unity of the new Islamic State was 
further cemented by the supremacy of the Divine laws of Islam which replaced the 
pre-Islamic tribal customs and traditions. All believers were to submit to the Will of 
God as embodied in His laws, revealed through the Quran and the pania of the 
Prophet (PBUH). Thus one important source of pre-Islamic tribal con vei . yas 
removed when all the Arabs submitted to a single and hoe syren k i esta A 
Diversity of tribal customs and loyalties was replaced by t k a daz Saag 
One divine code of laws of Islam. This fact in itself was highly 


establishment of Pax Islamica. Head of 
+ : The Prophet (PBUH) was the Head o 
i, The Prophet (PBUH) as the Head of only és ri d.. as described above. He 


ior auth siete: 
me Islamic State under the supere: s ity and political and judicial powers. He 
possessed both spiritual and panana en st the founder and builder. He was the 


ich h He was 
was the Head of the State, of which der of all the forces of Islam. 
e commande He was also 
ruler and lawgiver. He was the suprem inistrative machinery. He 
g head of the entire vg the injunctions of the Quran, and 


the chief executive and the iaht o sii 
the Su Judge. He made laws in the ligh cial- relations. He raised armies; he 
patent ingly. He determined so termined foreign relations, 
dapor non pa ea a ' nersonally led them. He dete 
Patched expediti 
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concluded treaties with foreign rulers, princes and tribes. He acquired territori 
administered them. Sm and 
iv. Pax Islamica / the Islamic Social Security System: Islam also transform 

system of social security. This is the maintenance of law and order and the <r e 
of the rights and interests of the individuals. It created a new system of ee 
security, which may be called Pax Islamica. In pre-Islamic days, the life, property oa 
honour of an Arab were protected by his own tribe but this protection did Not ri 
guarantee the security of life and rights of the pre-Islamic Arabs Owing t uly 
anarchy, confusion, bloodshed and wars of pre-Islamic Arabia. Islam replaced 
tribal social security system by the wider and more effective social security of |g] ne 
under the law and sovereignty of Allah and the administration of His Prophet (PBU 4 
This socio-political order was based on the equality and brotherhood of all a 
Believers and the injunctions of Islam, forbidding bloodshed and mutual raids : 
plunder and inculcating respect for the life, property and honour of fellow Muslims. 
The new system of social security was not based on birth and kinship as the earlie, 
system was, but on community of belief, faith and loyalty to Allah, Islam and th 
Prophet (PBUH). The Pax Islamica embraced the whole of Arabia. It wiped out jr 
earlier tribal barriers and parochial loyalties. It thus erected a single SOCIO-politica| 
system of peace and security for all Arabs, regardless of birth and kinship, place or 
origin. The new Ummah or Islamic community enjoyed the high degree of Security of 
life and property both from enemies without and enemies within.” 


The Mosque of Medinah: Seat of Government and Secretariat 

The Mosque of the Holy Prophet (PBUH) in Madinah was the place of worship, the 
office and court of the Holy Prophet (PBUH) as he combined in his person the dual functions 
of Prophethood and political leadership. He led public prayers in the Mosque as the Imam. 
But he also conducted all the business of the State in it. Though the sovereign master of 
Arabia, possessing absolute powers, the Prophet (PBUH) always consulted his companions 
and close associates in all matters, except those in respect of which God had revealed him 
His Will through the revelations. From the Mosque, the Prophet (PBUH) dispatched letters 
and messengers to foreign rulers and tribes, and executed treaties. He received foreign 
embassies and tribal deputations in the court of the Mosque and issued orders to his 
Governors and tax-collectors. The Mosque was also his law-court where he heard cases and 
settled disputes. His scribes and officials also worked in the Mosque, which was, therefore, 


his secretariat also. 


The Mimbar (Pulpit): | 
If the Mosque was the office of the Prophet (PBUH), the Mimbar or the place from 
! s authority both as an Imam 


where he delivered his sermons, was the seat and symbol of hi 5 In 
e Mimbar remained as the politico-religious 


and as a Sovereign. Both the Mosque and th | a the 
institutions of Islam long after the death of the Holy Prophet (PBUH), especially during a 
pious Caliphate. Dr. Arnold is, however, of the opinion that the Mimbar had its origin ct 
institution long before the Holy Prophet (PBUH). According to him the Mimbar (pulpit) was 
seat from where the Arab judges in the pre-Islamic days used to declare their decisions. 


The Secretariat/Secretaries and Ministers: find the 
Though the structure of the early Islamic State was simple, however, we! Holy 
rudiments of the various departments of the Central Government in the days of the Tan 
Prophet (PBUH). As his functions and burdens of the State multiplied, he sc ranic 
increasingly large number of secretaries and officials, besides the scribes to write the QU 


— 
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e Mughirah bin Shubah and Hasa ; S of the goods and 


| n bi 
and transactions between the paces’ Namir acted as registrars of the o 


° Hudayfah bin = Yaman prepared estimates of revenu 
e Zayd bin Thabit and Abdullah bin al-Arqam q es from the date- 
Chiefs. rafted letters addressed 
ə Hanzalah bin Rabi was the Keeper of the Prophet's 


This was the simple but efficient stry 
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prophet (PBUH). re of the 'Ce 
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ich Was, therefore, also a 


fficial deals 


palms. 
to Kings and 


provincial Administration: En . 
Islamic polity under the Prophet (PBUH) was not a-State of the modern type. It did 

; ganization spread over th i 

The reason Was simple. The early Islamic State Was a centralized e a 

autonomous tribes and a few towns and cities: Their chiefs had retained a fair degree of 

autonomy and authority within their tribes or localities under the paramount power of the 

Prophet (PBUH) and the injunctions of Is 


Of Islam. In the case of several tribes ard some cities 
the Prophet (PBUH) acted through their chiefs, instead of appointing his own officials over 
them. Nevertheless, he also appointed various kinds of officials and administrators in certain 


cases, especially among the tribes and localities Situated at remote distances from Medina or 
were recent converts to Islam and required instructions in Islam and Islamic law. All these 
officials constituted a rudimentary form of provincial administration under the Holy Prophet 
(PBUH). 


i. The Provinces: | | 3 
In order to administer the Arabian Peninsula effectively, the Holy Prophet (PBUH) 
divided it into a number of provinces according to the poner of a ari a — mY nt 
past history and geography. They were the Provinces of Meaina (ine nome | 
Islamic. State and therefore, it did not have a Governor), Khyber, Makkah, Taif, Tayma, Sana, 
(Najran), Bahrain, Oman, and Hadramawt (the region of Kindah). 


i. T i incial Governor): | 
Each Provita vas placed eee a governor. He was gee ai ayia 
lo the Holy Prophet (PBUH). He performed the same Pe S Grail or the leader of the 
(PBUH) did in Medina excepting prophetic mission. He panieret His chief duties were to 
Public prayers, the chief commander, the judge ang Site the observance of the rites and 
Maintain peace and order in his Province and to propaga 


dispatched their proceeds to 
duties in Islam. He collected Zakat and other taxes oe oe ghed er a eet 


intmen 
adinah. The Holy Prophet (PBUH) made the eae this important post. 
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iv. Judiciary and The Qazis: 


While the Prophet (PBUH) was the chief judge in Medina, he de 


men t 
O act as judges in remote places/provinces. Thus Ali and Muadh png Jane of 


designate ' nces 
(PBUH) oe ie one basis of their learning, integrity and uprightness. As the p,.°"® 
injunctions of th adh bin Jabal, the Qazi was to decide cases, firstly, on the basic OPR 
(PBUH) third e Quran, secondly, according to the ‘Sunnah" or Tradition of the p of th 
ieai i y, after consultation with the general body of the Muslims and if e Proph 
‘ines es then, lastly, in accordance with his individual reason and opinion Le Were 
principles of the Quran, Sunnah, /jma or opinion of the Muslims in general a d ese four 
, Personal opinion, became the four bases of Islamic jurisprudence or Figh. nd Ijtihad or 


@ 
et 


The Revenue System: 


Pre-Islamic Arabia never knew of a centralized G 
overnment and, therefor 
knowledge of public finance. The Holy Prophet (PBUH) was the first leader mein 
centralized State and an organized financial system. He was the first to institute a vy 
treasury in Medina. Islam sanctioned following sources of revenue to the State: es 


The economic resources of the State were: 


| [Sources | Levied upon 
Zakat | Muslims 2.5% of possession as per prescribed Nisab 


Usher Agriculture Tax levied upon Muslims as 5 % & 10% on 
artificially irrigated and rainy lands respectively 


Capital / Protetion Tax on Non-Muslims in lieu of their 
exeption from military service. The elderly, the sick, the 
poor, the insane and the women were exempted 











Land/Agriculture Tax on Non-Muslims on produce of 
lands conquered by Muslims but cultivated by Non- 


Muslims 


The spoils of war captured by the Muslims from their 
enemies on the battle-field were distributed among them 
after deducting one-fifth as the share of the State. This 
was the royal fifth or Khums of a/-Ghanaim or the spoils 
of war, which was a source of State revenue, as lay 
down by the Quran. The Prophet (PBUH) divided it into 
three portions. One for himself and his relatives, the 
other for the poor and the needy and the third for the 
general good of the Muslim community. 

















Ghanaim 

























Al-Fay,the lands conquered by Muslims, which og 
the property of the Islamic State as crown lands. bbe 
produce of these lands were the revenue of the cag 
their landowner. The Jewish land of Fadak was the het 
example of the Fay-land in the days of the ipa 

(PBUH). The income from the Fay-land was distri ae 
among the Prophet's relatives, the orphans, aa Pi 
the wayfarer and for the general good of the 
community. 


Property 
received from 
Non-Muslims 
through 
negotiation/ 
conquest 
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as Commanded: ej 

be Ssly a €d either b 

in ee iki comme ne a Prophet'c os tony ne Musim forces were 

, tne j 

The ppa : hich SINAI torte of 30,000 Soldiers. Strict discipline san manta amen 
ther were Strictly punished. Th onduct was enjoined upon each soldier Bre ime a 
discipline b ore was no regular standi 7 ple dia 
expedition was to be sent, summons were issued Ng army. When a military 


archers. As was the military 
sion, called the ‘Khums” or the 


nthe battle. The rearguard consisted of arc to be used at the critical juncture 


py the cavalry. 
;, Army Formation: aa ant | | 
Each military unit was a column of three or four ‘lines’. called ‘satut The fret ine” 
consisted of lancers, who awaited the enemy attack, t Safuf. The first ‘line 


o be repulsed by their lances: behind 
the lancers was a line of the archers, who shot their arrows at the advancing enemy. After the 
lancers had hurled their javelins and spears, and the archers had shot their arrows, a hand- 


to-hand fighting ensued. The moment the enemy showed signs of defeat a: akeat. the 
cavalry used to collect booty and spoils of war: `.. eae | heen 


ii. Tribal Basis: | HEME vir ine rs ) 
The Muslim armies under the Prophet (PBUH) were organized on the basis:of tribes. 
Each unit consisted of a tribe usually fighting under its Chief. Each tribe had its own tribal 
banner, borne aloft by its bravest member. The Prophet (PBUH) had always his own banner, 


black or green in colour. When he ordered an expedition, this banner was planted in the 
Mosque to rally the Muslims under it. 


iv. The Weapons: 7 
At first the Muslim soldiers were very deficient in the necessary weapons of war. But 
after the Ghazwa al-Ahzab, as the fortunes of Islam improved, more and sophisticated 
weapons were available. A Muslim foot-soldier was equipped with a sword, a bow and arrows 
a sling and javelin. The horse-men carried a lance, spear, as well as long sword. The 
Muslims possessed little or no siege-weapons. 


v. Tactics: 

The Prophet (PBUH) always personally arrayed his armies most asd on ee 
of battle. The commanders and soldiers were instructed how to await the ee semis 
before shooting their arrows or throwing their javelins. No premature A Awi p Sitat cal 
Was permitted. On the other hand, the enemy's approach was 5 3 k dotariabise action wasta 
and confidence till he came within striking distance when a ws “be ean acre toh’ teal 

© Made. Qualities of discipline, calm and courage of the b ter equipped enemies. Thus 
secret of their success against their more numerous and bet | erarshio and inetructon. 
discipline and tactics were the real achievements of the Prophet's le 


ic i ter 2): 
Educational System (For details, see relevant topic in Chap pursuit of knowledge and 


the 
The Holy Prophet (PBUH) was an ardent wo “a he’ Quran and the Prophet 
*Ucation, The ah for knowledge was enjoined both DY 
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(PBUH). He always commanded the Muslims to acquire knowledge. “Seek knowleq 
though you have to travel to China.” “The ink of the scholar is more sacred than the bi, even 
the martyrs;"He who leaves his home in search of knowledge walks in the path of G 20d Of 
some of his famous sayings. In fact, his first care after his victory over the Quraish . ' arg 
was to grant freedom to those literate captives who would teach the art of reading ang Writ 
Ing 


to the Muslims. 
Educational institutions were established by the Holy Prophet (PBUH) after p. 
migration to Medina. Schools were founded in the Mosques of Madinah which became hig 
the places of worship and instruction. Thus nine mosque-schools came into being in Medi 
Among them the mosque school of Quba, a suburb of Medina, was the most important Wia 
the Prophet (PBUH) himself visited to hold discussions and discourses with the pupils T 
women were also instructed side by side with men. The Prophet (PBUH) used to say : 
even the salve-girls must be educated and then set free. Every ‘mohalla’ had its element, 
school for little children and girls. When Islam spread over the whole Peninsula, the Prophet 
(PBUH) sent teachers (muallims) to teach the Quran to the Bedouin tribes. Besides the 
schools, a number. of higher centers of learning also came into being. Among them the 
residential institutions at Saffa, besides the Mosque of the Holy Prophet (PBUH), was the 
most famous. Here lectures were given on the Quran and other Islamic studies. It was also 
the place where the young and old students also lived. Ubayda bin Samit was the head ys 


this institution. 


Conclusion: Tnte Ae 
The Islamic empire which rapidly, and for centuries to come, became the leading 


universal polity of the world was founded on a universal worldview articulated in the teachings 
of the Prophet. Thus the Prophet (PBUH) succeeded in establishing unity. among the Arabs 
through his efficient administration, good governance and most able leadership with the 


assistance of Allah Almighty. 
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SN PAAR YD a 


Introduction: 

According to Islamic law, Islamic government should be based on popular consent 
and consultation. However, the Shariah does not prescribe a detailed political system 
applicable under all historical circumstances. Indeed, the Shariah provides only a broad 
constitutional framework which consists of divine precepts that are meant to be adapted with 
changing times. This orientation of the Shariah requires that any demand to re-establish 
Islamic Constitutional ideals commensurate to the needs of time. The Prophet (PBUH) 
Muhammad (PBUH) and his rightly guided Caliphs practiced shura in the state of Medina. 
The leaders of communities participated as representatives of their communities in 
discussing their affairs and common problems through the shura process of decision:making. 
The institution of shura played a vital role in the political development of the early Medina 
state, as it was practiced in full operation during the period Abu Bakr al- Siddiq (573-634) and 


‘Umar Ibn al-Khattab (583-644). 


The Islamic history has shown us that the term ‘shura’ has been used in connection 
with consultation over decisions concerning the common problems and leadership of the 
slamic community (ummah). In this context shura can be defined as the ascertaining of 
Public opinion concerning matters of public nature. This means that shura is used to evaluate 
he opinion of the whole community (ummah) with regards to the affairs of common narasi 
Which are conducive to the position and healthy development of the state. This evaluation 


“Ould be taken directly from the individual themselves OF indirectly through their 

'epresentative. , 

Shura in the Quran: tice shura was revealed in 
The first divine order to the Prophet (PBUH) to practice = HUE 





chapter al-Shura ” wa amruhum shura baynahum $ 


a 
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onal 
“And those who respond to their Lord and keep up prayer, and their 
rule is to take counsel among themselves, and who spend out of what 


We havegiven them”. (al-Shura 42:38) 
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Which means; their affairs should be decided through consultation The y 
described that the Muslims and the believers (a/-Muminun) as having conducted their t 
through the process of mutual consultation. This divine order regarded as evidence ihares 
Shura is one of the traits of Islam which should be practiced by all Muslims, whether they ara 


only a group without an established state, as was the stateless situation of Muslims ; 
Makkah, or from a fully established state as was the situation of the Muslim in Madinah. ý 


The second order given by God on the practice of shura to the Prophet (PBUH) jg 
contained in following verse “wa shawirhum fi al —amri":" ~ Dern AGT 


uated aut See SY ey 
“And take counsel with them in the affair.” (Aal-Imran 3:159) | 


Legal and Religious Status of Shura: OFFL 
The predominant opinion among Muslim jurists is. that the ruler is obliged to consult 


the Muslim community on public matters, and if the ruler neglects this, the community is 
entitled to demand that he abides by the obligation. To support this view, an: Quranic 
commentator al-Qurtubi (d.671 A.H) quoted Ibn Atiyyah’s (d.518 A.H.) opinion by saying: 
“Shura is the basis of Shariah and any ruler who does not seek the counsel of the learned 
and religious people should be replaced”. This means that the practice of shura is not only as 
a legal obligation for the Muslims, but also as a religious one. An authority claims that 
consultation methods in politics, or in any other field for that matter, are not only a democratic 


formula of government, but a religious requirement. 


Scope of Shura: | 
The question now is according to what standard should such public matters be 


defined? There are two conditions to be observed in the matters of shura: ha? 
a. The first condition is that shura is not applicable to questions on which an injunction 
exists in the Holy Qur'an or in the tradition (sunnah) of the Prophet (PBUH), both of 

which constitute binding legislation; matters falling in this category are necessarily 
outside the domain of shura, except when its purpose is only to. interpret the 


_ injunction, or to enforce ‘it. | 
b. The second condition is that when a question is referred to shura, the advisors ve 
precluded from reaching a decision contradicting a legislative injunction in the Gur 6 
or sunnahof the Prophet (PBUH). In the event of such contradiction, adherence to 
opinion reached by the shura is prohibited, thus rendering the opinion valueless. 


ee , | 
From historical precedence, the Prophet (PBUH) in his practice divided his ovara 
fe was regulate 


conduct into two categories: spiritual and temporal. The-spiritual aspect of li SUH) 
by the law giver, and this spiritual legislation was beyond reason, and. the Prophes a , 
made reference to no one. The second type of the Prophet's overall pry etter 
temporal legislation which dealt with conduct of worldly affairs, or in most of the 


~ 








“The Muslim community (umma : 
shura (mutual consultation).” hn) should solve their problèm through the process of 


nura under the Prophet (PBUH) and Pio i 
At the beginning of his Prophethood naih | ) 
ra) by the Prophet (PBUH) was mainly with the leading Geet oot popular consultation 
(shu y with the leading Companio 
of tribal leaders and men of supreme talents in-the societ Th BA Dest IGG ed werk Be 
rsonalities who had been associated with thë- Proph f init ar tne chew Bede 
pe BARAT E Tophet (PBUH) from the very beginning, 
and those seq y became prominent by virtue of their sacrifice, insight and abil 
The members of this group enjoyed the confidence of the Prophet (PBUH) himself mis 
In a later period, especially after migration to Medina. certain j ae E 
of Medina embraced Islam. Through their labor, Islam established a OETA pps 
city among the tribes of Aws. and Khajraj tribes. It was at the request of these people of 
Madinah that the Islamic government naturally grew into a political organization and become 
a state in its full meaning. It was, therefore, only natural that these people, with whose 
services Islam had prospered and progressed in Medina,-should be the leaders. of the newly 
formed society and its political organization. Naturally again, it was most befitting that these 
people should be included in the Majlis al-Shura (Member.of Parliament): of the Prophet 
(PBUH) along with his first associates from Makkah. These. people thus became the 
representatives of the people through a natural process of selection. They enjoyed the 
confidence of the Muslim masses to such a degree that if-elections of the modern days would 
have been held, these people alone would have been chosen. . 


After the death of the Prophet (PBUH), the Muslim community (ummah) naturally, 
treated them as being the most reliable authorities in the country. By the same process of 
natural selection, this group of people was automatically included in the majlis al-shura 
(parliament) of the Prophet's successors. However, it is undeniable fact that the precedents 
of the Prophet (PBUH) and of the rightful Caliphs in the matter concerning the appointment of 
the majlis al-shura (Member of Parliament) may not be of much help to the present suaran, 
regarding qualifications of the members of that institution and the way they were require O 


discharge their functions. 


Nevertheless, in term of intellectual capacity, all around oa aes Lay alii 
Companions of the Prophet (PBUH) who were. extremely pious, an many 


i of the Quran and in matters of other 
Knowledgeable and were known for their knowledge NRN Majaa 


Nowledge requi . They were entirely selfless. Fac! =. ts of 
ght In addition, they Bienes public confidence, which was one of the greatest assets O 
fadership | 5 i £ i 
nk ETE y | : he occasion 

| l or many: of them, whenever the | 

It was a very easy task to call al nAi ‘ntment.was the prerogative of the 

arose , ‘ad of monarchy, the appo! Abid | 
aliph rs be Se inaha poai method. available IS the election of the members of the 
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Parliament (majlis al-shura) who may represent the popular will. Through election m.. 


shura will be truly representative of the entire community. The technique of election "majlis a, 
-t be a transferable or non-transferable vote, regional or proportional representation á Gr 
been laid down in the Shariah and, therefore, is a matter for communal decision, | aS Not 


It is important to keep in mind that in the classical period of Islamic governm 
consultation (shura) practically lasted for about twenty-three years only. It began m O 
reign of the Prophet (PBUH) and the two elders of the Caliphs, Abu Bakar al-Sidaie the 
Umar Ibn al-Khattab. Besides the limited time span, the twenty-three year period vant e 
military activities which resulted in the conquest of the Sasanid and the Eastern Byz us of 
empires. The brevity of this period and the pressure of the events simply left the ia 
shura (Parliament) with no time to consider such an undertaking in the form of modern a 

J 


general election. 


Since political and social institutions of a country have direct relation to the histo 
national temperament and character of a particular people, and it is obviously impracticable 
to transplant such institutions from one country to another with appreciable success, It should 
be remembered that whatever methods were used in the past should not be held by Muslims 
as precedents that have to be strictly followed as provisions of the Islamic law. It is by no 
means that following the precedents of the past is wrong, but that in similar situation Muslims 
must not blindly follow any precedent before examining: all.the circumstances and comparing 


them to the precedents. 


Shura and Jurists: : Aae? US how s | 

Ibn Taimiyyah (1263-1328) and Muhammad Abduh (1849-1905) encouraged 
Muslim political leaders to rely on consultation in conducting public affairs. This includes all 
matters which are related to general policy as well as other field of worldly interest. Probably, 
Ibn Taimiyyah and Abduh based their opinions on the principle that “authority belongs to the 
community (Sultah Li al-Ummah)” and upon this principle the system of government in Islam 
was built. As shura is prescribed to the Muslims as a constitutional principle only while the 
details of its application are left open. Consequently, every generation has been given 
considerable legal attitude to determine, according to existing circumstances, and which they 
_ should share with the head of state, or delegate to him or to any other representative body. 
Muslim jurists generally agree that there are certain major decisions which should be made 
through consultation among the Muslims at. all times. Chief among such decisions in the 
manner in which the government of a modern Muslim state is to be established, that is the 


elective principle underlying governmental authority. i 


Shura Today: Its Need and Mode (Elections): iat LERA 
The way of popular consultation (shura) of the Prophet (PBUH) and the four a4 
were carried out indirectly, undertaken by representatives of the people. That was 


r . ‘ ' = - | wa 
ic civilizati recognized by jurist in their reference to ahl al-ha 
practice of early Islamic civilization and recog y] carried out according tO 


al-‘agd or ahl al-shura. The election of the Caliphs was a M the 
circumstances prevailing at the time. It is impossible to expect people living si 
middle of seventh century A.D. to hold the consultation of equal standard to par 
discussion held today. ‘ hould 

a- The.main aim of representation in the political system Is that capital! ee d very 
always remain in touch with public opinions. This principle must always es sffort mus 
strictly, no matter what form of representation of the people is put in seas? ' the community 
be made to find a proper and effective method of selection or election so tna + Today, wi 
is able to play its proper role as the consultative body of the JOE is examples 0 
advanced technology and world-wide communications, Muslims must not imita 
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een centuries ego; that precedent Ublic Administratic 
communication, rather than that God has oc oMmiques Wetec anco inisiam 433 
ordered it sed due to 
i Unavailable m 
odern 


The Islamic law does not + 
ot restrict 
om to select the techni ee ce Musli 
freed h the use of consult que will fulfil their nie to Certain Meth 
throug ation process (a. Ultimate desire poe O4S: but gives th 
jeaders. (Shura) in ale O INVoke justice and cue 


Cting the; 
Although this is a Western vie Fir representatives as their 


j T bè w but it i 
eneral elections facilitates political ẹ = "t IS useful for 

norris f it rae ees ; m airin electi oe ene hand ‘and pt to understand that 
leaders Ip | | l S IOS the People's te: e 

pocota ony eh in the nation ‘ten toes rie Regular elections would k 

a peace cnange of uU GED th nip 

methods to bring abou politcal cher e ie closed, the masses ze. If the door 
election process in any Muslim au We believed that any ation uld be compelled to adopt 
political system. ‘Y, would be tantamount to a (tia aon rhe the general 
ect of the Islamic 


Conclusion: 
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SOURCES OF ISLAMIC LAW 
(PCS SINDH 2017, PCS BALOCHISTAN 2007/201 6) 





Outline: 
Introduction 
Literal Meaning of Shariah 
Terminological Meaning of Shariah 
Characteristics of the Shariah 
Basic Principles of the Shariah 
Meaning of Figh 
Beginning of Figh as an Independent Discipline 
An Overview of various Islamic Schools of Law . 
Distinction Between Sharia and: Fiqh.. .. 
. Sources of the Islamic Law/Shariah. = © 2% 
& Primary Sources of Islamic Shariah 
ew QU Se Ree 
i. -Sunah - ruc? ‘ail $5, al | 
-.% Secondary Sources of islamic Shariah. -© =). aiifequns 
|. “ffma (consensus ) JVA SIR YS g= OOO z 
li. Ijtihad (independent reasoning /effort ) 
iii. Qiyas (analogy) 
% Implicative Sources of islamic Shariah 
i.  [stislah (public good) 
(i.  /stihsan (public welfare) 
iii.  /stishab (presumption that earlier laws exist until the contrary is proved) 


iv. Urf (local culture/ indigenous practices ) 


— 
O 


{ 


introduction: fe: it cover 
The Divine Law of Islam is called Shariah. Islam is a complete code of it compl 


all aspects of human life and society. Hence Shariah is a comprehensive an t it has 
scheme of life. As an author puts it,"Islam is a religion of laws so comprehensive tha - 
rules for nearly every human activity, personal and interpersonal, private and severe ma 
rules for government, for fighting wars, and settling disputes. It decrees who are ake py te 
and what foods not to eat. In other words, there is no area of life which is not cover 


Divine Law or Shariah.” d without 
-Allah invites the Muslims to enter into the fold of Islam wholly, completely aP ral 
een or faith ! in the 


iT iy ivine h 
society in course of its evolution land development. This is the ess he DIM"? ist 
Shariah. The interpretative and investigative science of the Sharia 


scientific method of solving new questions and problems of daily activities 0 hum 
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pasis of and within the limits o the Divine Law. the Shari man 
In sum Shariah is a divine law Which h ariah, 


pHUH) who taught it to mankind. aS been revealey to the Prophet Muham d 
ma 


„aral meaning and contemporary us 
CO” The word sharT'ahis used b 


PO aN) Arabic- 
signate a prophetic religion in its totality. For aNg peoples of the Middle East to 


r many Muslims, the _w dS regulations governi , 
Hs a word Means Simply "justice", and they ‘Ak cartier movie 


that promotes justice and social welfare to conform to Sharia 


Classical sharia: the body of rules and principles elaborated b Fa Pet aa 

firstoenturies Of Islam. seaisicom gamane aa a R et during the 

Historical sharia(s): the body of rules and`iriterpretations developed throughout Islamic 

history, ranging from personal beliefs: to. state’ legislation ‘and varying across an 

ideological spectrum. Classical sharia has often served as.a point of reference for these 

variants, but they have also reflected the influences. of their time and place... 

% Contemporary sharia(s): the full spectrum of rules and interpretations that are developed 
and practiced at present. ) ay yt D nels BNS He i 

Etymology am isaga, rwo aadi s | 
The primary range of meanings of the Arabic word Sari ah, derived from the root s-r- | 

a, is related to religion and religious law. The lexicographical tradition records two major | 

areas of use where the word Sarah can“ appear ‘without: religious connotation. stro 

evoking a pastoral or nomadic environment, the word’and its derivatives refer to watering © 


g . y . ho 
| - he seashore, with special reference to animals Ww 
animals at a permanent water hole or to t r PAE. TIS FARDA o 


i t 
come there. Another area of use relates to notions of s A Nan ES 
meanings is cognate with the Hebrew sara’ and is likely to be the a igin sabe satu relies 
or "path". Both these areas have been claimed to:have given rise to asp 


meaning, | 
an archaic Arabic word denoting 


Some scholars describe the payee | Aien Halakhah [The Way to Go"), or 
Ais te follower te its ayoption as a metaphor for a divinely ordained way 


path to the water hole" and argue 0 eT oon merit 
Of life arises from the importance of water In an arid desert e 


. 5 i "wa n 
al pe th oe pian ah and its cognate Sir‘ah occur,once each, with the meaning “way 
-An the Quran, ša = 
Or "path". ? | 
Water, te word Shariah (14 
aler INg place , clear path to be 


. vn s s 
ii k pe SONNY” EPS. iiien 
a è ee ANN ie, 
a i Se att, RHEE 
a SASS ee Y re y N PREA] fi 


Wea "road to the 
. -2a vb which literally means roa 
ived from gE 5-2” | 
) is derivee "=. ~ SESTE 
followed". © 
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It has been Sunnah of God to reveal a Shariah for eve individual 
Allah says in th Quran: é; and communi 






"For each one of you we have determined a Shariah --a my of life, 
a course of action" 






Terminological meaning of Shariah:- 
+ An melee defined Sharriah as Islam ae code as: 


¿jall lew g rh Jai 


“Shariah is a divine code revealed to humanity through the 
Prophet (PBUH) for determination of articles of faith, deeds 
ordained by religion, cultivation of morality, establishment of 
family and social life and for politics of the country.” 







“ P.K.Hitti in his magnum opus "History of the Arabs” defines Shariah as; “the 
totality of Allah's commandments as revealed in the Quran and elaborated in the 
Hadith. These commandments embrace regulations relative to ritual and Worship 
(aisa), civil and legal. obligations (<>!) and Reape aiá revealed 
teaching and commandments are called Shariah.” 


“+ Cyril Glasse presents a comprehensive definition of Shaitafi’ as: “Shariah (from 
the root Shariah, "to introduce", "enact", and “prescribe”. Revealed Law also 
called sharia and Shariah the canonical law of Islam as: put forth in the Quran 
and the Sunnah and elaborated by the analytical principles of the Hanafi, Maliki, 
Shafei, and Hanbali together with that of the Shi'ites, the Ja'fari. The Zaydi 
Shi'ites also have their own school of law as do the ‘lbadis, or Kharijites. The 
Usul al-figh (lit. "Roots of jurisprudence") are the basis of Islamic law among the 
Sunnis: Quran, Hadith and Sunnah (acts and statements of the Prophet.(PBUH) 
qiyas ("analogy"), and ijma (popular consensus of the community, or ummah). 
Another principle, ijtihad ("effort") is the extrapolation from these principles to 
specific cases”. 


Characteristics of the Shariah: 
The Islamic Law/ Shariah possesses a number of special features/characteriss 


which are as under: 


4. Perfection and Comprehensiveness: hich 
| The first characteristic of the Shariah is its perfection and 4 comprehensiveness, sd 
distinguishes it from the Western concept of law. It applies to all human activities. AS 


says in the Quran: 


“Saya ws ats esas Se AN gap wlan gS 


"He is Allah. in the: heavens and in the earth. He knoweth both .your 


secrets and your utterance, and He knoweth what ye earn". : 
(al-Anaam 6:3) 
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The Shariah is an all-inclusive legislation It is 


nges of the Muslim, at individual and collective eae of 
el. It is a 


çhalle , erior to all man- 
makes it SUPE" n-made codes of jaw i. Perfect code of life. which 

? aniCa says: n its 1967 aui , whic 
gritanni edition, the Encyclopedia 


Under the Shariah "every act Ör- ai 
aT : omisSsi 

categories. fard ( obligatory), halal lawful als under >ne of its five 

(disliked), haram (forbidden). To the p o, MUbah (allowed), makruh 


Meeting all changes and all 


shariah always aim at the good of the whole Muslim communi 

pavation of Se incividual for they ate ordained by the Die Bungie ing Th > Shi "ah 
always keeps the door open for the eternal betterment of the Muslims and their oie 
keeping in view the requirements of modern changing times, , SENTRY 


3, Stability and Development: 
Islamic Law combines the dual features of stability on 

development or change, on the other. This feature makes ‘it ‘i hée'é stable ‘he Bagh 
human relations and at the same time Capable ‘of developing under the varied and changing 
conditions of Muslim life and society. In other words. it is both rigid and elastic system of law. 
Its stability is derived from the Commandments of’ the Quran and Sunnah, from which it 
originated and its elastic features come from its interpretative principles of the ijma, ijtihad, 
qiyas, and /stihsan, which will be explained ‘shortly. ‘These dynamic’ features. of Islamic — 
Shariah make it responsive to the group requirements at various places and in different ages. 
In short, the Shariah provides a permanent sacred framework beyond which no Muslim can 
go. But at the same time it provides considerable variation. within these limits. The late Dr. 
LH.Qureshi, the well-known Pakistani political thinker, has expressed the immutable and the 


dynamic features of the Shariah as thus: 
‘The Shariah included within its fold three main principles: two immutable 
and one mutable. The immutable principles are the Quran and the authentic 
Hadith of the Prophet (PBUH); the latter according to the Muslims 1s not so 
much an enlargement as an interpretation of these principles which has 
been arrived at by the application of human reason to apply. nam. to us 
changing needs of humanity in different conditions. It is wrong, therefore, to.. 


Say that the Shariah entirely immutable. ” a itr | 
Allama Iqbal has termed /jtihad as the "the principle of ener a a 0 
Islam” as it ensures for changing in the Islamic code vis-a-vis requiremen . 


nciples of the Shariah: sta 
The following are the basic principles of the Shariah. eal Caneel 
7 Submission and Obedience to Will of Sion of submission to the Will of Allah and 


Islam. as j s, is the reli ‘a 
, as its name shows US, es’ 
Pbediencg of His commandments. The Quran exp ressly eee wen 
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4444, @,4% 4 5 -AG A 2 of , 447 2. 48 
EEND i lly GaN Igal ait Igeh | sich i RR 
3 AE ot. 44. 4 E 1E % A ar p 4 gs á 
S AUS Yi adlig ily yint AIS i aag ail gl} 6 gai tigi 

~ Ú Cus}, 
“O you who believe, obey God and obey His Messenger and those fro 
among yourselves who hold authority: then if there is any dipal 
between you concerning any matter, refer it to God and His Messenger 
if you really believe in God and the Last Day. This is the best course 
and better as regards the final end”. (an-Nisaa 4: 59) 

























It means that in respect of obedience, the first priority goes to the commandmens 


Allah and next to the Holy Prophet (PBUH). Only in the third instance are the rulers 
obeyed, provided their commands remain within the limits and commandments of Allah 
the Apostle as it has been said by the Prophet (PBUH): and 


GIN arana gi Gidi eY 


"The obedience to the creature is prohibited if ‘it leads towards 
disobedience of the creator." 





2. Social Ethics: = i 
Islam is the religion of morality. It enjoins upon the Muslims, amr’ b'il maruf wal | 


nahi anil munkar’, i.e. command to do what is good. (maruf) and stop from wrong- doing, 
This is essence of Islamic social ethics. The Islamic rulers are bound to enforce this divine 


commandment. In this regards Allah says in Quran: | 
Niall | gall Qo SYI i Aika Gy) all | 
“Those who, should We establish them:in the land, will keep up prayer 


-and pay the poor-rate and enjoin good and forbid evil; and Allah's is the 
end of affairs”. (al-Hajj 22:41) 





















3. Adi wa al-lhsan: 5 DA 
The Shariah is based on the principles of ad/ wa al-Ihsan i-e. Justice and public 


good. These principles have been repeatedly emphasized in the Quran and in the Hadith 0 
- the Holy Prophet (PBUH). In the Quran, the principle of adl or justice is represented by A 
mizan or balance, whose two scales are held equal. Thus justice in Islam means to oy 
the rights of all persons equally and equitably. But Islam also enjoins that justice shou re 
rendered with ihsan or in keeping with the good and welfare of all people. This principle j 
basis of the juristic principle of istihsan or juristic preference. It is the Islamic ma à 
equity. It means that justice should be done in the manner as not to cause or injus 


others. 


Aims / Maqasid of sharia and public interest (Maslaha) interest) are 

Maqasid (aims or purposes) of sharia and maslaha (welfare or public 15y role in 
two related classical doctrines which have come to play an increasingly Shela af yoo 
modern times. They were first clearly articulated by al-Ghazali (1058-1111), - specific am | 
that maslaha was God's general purpose in revealing the divine law, and that PS nrin ani 
was preservation of five essentials of human well-being: religion, life, intellect, O 


eee — 


p0 y ciples, they held differe 


p ews r d 
19 P're jurists viewed them as auxiliary rationers ÙS Ole they should play ir Potent 
ow ogical reasoning Others regarded them as an venti Islamic 


could override specific inferences based 

vo s held by a dished a! classical jurists, in modern tim 

gnt naranha onthe meteeta ag 1 adapt ae ae 

itions DY ~ Ctual heritage of tradition rudenco Changing social 
; al 

anded the inventory 2! maqasid to include such aims of sh 

eM ig (Rashid Rida, -1935); justice and freedo reat 3S reform and women's 


iO human dignity and rights (Yusuf al-Qaradawi, T aii al-Ghazali, 1917-1996); 
sLAMIC FIQHIJURISPRUDENCE 
| ogy of Figh 


mol 
ety The word figh is. an Arabic term meaning 
mprehension”. Technically it refers to the body of Isla 
slamic Sources a “she ont in the principles of Islam 
of gaining knowledge ot istam thr ough jurisprudence. The historian Ibn K i 
jescribes fiqh as knowledge of the rules of God which concern the A ang sak oe 
own themselves connected to obey the law respecting what is required (wajib), sinful 


haraam), recommended (manddb), disapproved (makrah) or “Thi 
aion is consistent amongst the jurists. hi ) neutral (mubah)". This 


"deep understanding" or "full 
mic law extracted from detailed 
Ic jurisprudence) and the process 


In Modern Standard Arabic, fiqh has come to mean jurisprudence in general, be it 
islamic or secular. It is thus possible to speak of Chief Justice of US Supreme Court as an 
expert in the common law figh of the United States, or of Egyptian legal scholar Abd El- 
Razzak El-Sanhuri as an expert in the civil law fiqh. of Egypt. R: 


Islamic jurisprudence or figh, like Western. jurisprudence, means “legal skill or 
knowledge”. However, the literal meaning of the term fiqh- is-“deep understanding of 
something”. This meaning has been derived froma tradition in which this word has been 
used to denote a deep understanding of religion: ‘Whomsoever God wishes well, He deepens 
his understanding of religion’ (Jami Tirmidhi). Hence, whoever possesses this. attribute is 
called fagih. . : 


tes While sharia is believedto represent Ls 

€ Sunnah , figh is the human understanding of the Sila 3 

by iterpretation (ijtihad) of the Quran and Sunnah by Islamic jurists (ulama) and ah elon 
y the rulings (fatwa) of jurists on questions presented to them. dissed pre ge 

_ Whereas sharia is considered immutable and infallible, figh Is aaa kx pi ais 
changeable, Figh deals with the observance of rituals, morals and social ag e arahi 
nthe modern era, there are four prominent schools (madh hab) of aha a eROWn BH 
Pls two (or three) within Shi'a practice. A person bce 


à fagh (plural f 
u ; 
am t Islamic legal rulings from their sources. 


Figuratively. fiqh means knowledge about Isian in the sense that deriving 
T yag l literal one in J0 AAR 

; 7 en from its | ere who 
gious — pamela ; pine necessitates the ip ree aid Br Sane 
TE Icises jitin Plea understanding in the. differen! “5 if with just the apparent 
A fag ay ad) to have a deep a matter and not suffice. himse te ie not qualified as 
Me ing St look deep down into knows the appearance of a me | fe aoit 
afago Nd a person who only = 










e law as revealed in the Quran and 
sharia—sharia expanded and developed 


— 


| Studies of figh it is tI a i io lly i l | | | ( 
| = > 
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jurisprudence, lit. the roots of figh), the methods of legal interpretation and 
and Furd’ al-fiqh (lit. the branches of fiqh), the elaboration of rulings on the basis 


Nalysie 
principles.! Fura‘ al-figh is the product of the application of Usd/ al-fiqh and the tota Dro M 
human efforts at understanding the divine will. A hukm (plural ahkām) is a Particular ruli Ct of 
a given:case. NQ in 
As Islamic learning became more diversified and the classification of knowle 


commenced, the discipline dealing with law and its detailed rules became increas; Se 
specialized and many scholars devoted themselves to its study. These scholars formul a gly 
technical and specialized definition of fiqh as "...knowledge of the rules of the She 
pertaining to conduct as derived from their specific evidences”. The term “evidences” refers $ 
the sources of these rules, as will be explained later. “Rules of the Sharia pertaining : 
conduct” refer to all that is laid down by the Lawgiver for the subjects through injunctions a 0 
directives. These directives regulate the social life and the mutual relations of People zs 
determine the rights and obligations flowing from their actions and mutual transactions Fig 
also explains the duties of human beings towards God, guiding them as to how they Ought fr 


worship Him. 


Fiqh, referred to here as Islamic jurisprudence, comprises two main subdivisions: the 
relationship of a Muslim with his Lord, i.e. the principles of worship (ibada), and the 
relationship of a Muslim with other members of the Islamic society, both as individuals and as 
groups, and the relationship of a Muslim with the human community at large. Within this 
scheme, the rules of Islamic jurisprudence are classified as into the following: 


e First, provisions related to the worship of God (ibada) such as prayer (salat) and 


fasting. | , 
e Second, provisions related to family matters, such as marriage, divorce, kinship, the 
financial support of wives, testaments and inheritance. | 
e Third, provisions related to people’s mutual transactions of properties and rights and 
the settling of disputes. This is called muamalat in Islamic technical terminology and 
civil law in modern legal parlance. 
Fourth, principles regarding the relationship between the ruler and the ruled and their 
reciprocal rights and obligations. Some Muslim jurists call this branch of figh the 
“principles of government (al-ahkam ajl-sultaniyya)’. It was also known as 
“administration of justice according to the Sharia (al-siyasa_al-shariyya)’. This 
comprises two distinct kinds of laws in modern law known as administrative law and 


constitutional law. | 

e Fifth, provisions and principles with regard to criminals and maintenance of public 
order. , | 
Sixth, principles that govern the relationship of an Islamic state with other states. This 
comprises the system of peace and war. 


e Seventh, provisions relating to morality, decorum and virtuous behaviour. 


embodied in the ‘traditions of the Prophet’ which explain them. The lega 
Sources also indicate the underlying legal foundations of the rules. | : 
foundations that the other modes of legal reasoning branch out and ned at 
“secondary sources (masadir thanawiyya)’. Juristic opinions are based on, the 
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nning of fiqh as an independent 
geg"! in the second half of the first/ 


discipline 


teaching jurisprudence, sometimes criticizin 
dents who paper around them. This Marked t 
vee ‘inde 
poneer te sree tat we Mean that it became a special iscioli 
attracted t = TR o devote themselves to its study ae sie discipline, which 
| Eac isa Ing pa in the development of jurisprudence w ng. 
students, and they would receive his expertise, learn ould attract a group of 


his approach and then i 
pass it on. 
In the second half of the first/seventh century, many of the Successors were being 


instructed by the Companions who had spread oy i 

of the second/eighth century, there were Ses este uot ape nga a5 k 
them held juristic opinions on various issues which were Subsequently recorded in the one 
of the various schools of law. However, just a few established a fully-fledged school of law 
with their opinions covering the whole range of legal issues. Those who .did were 
accompanied by excellent, intelligent and hardworking students who transmitted and | 
recorded their opinions on all the areas. of jurisprudence:. rituals, socio-economic relations, 
penal laws and family affairs (personal laws). : : 


The compilation of legal opinions undertaken by these early students is the primary 
resource for the juristic thinking of each school of law, their approaches. to jurisprudence and 
their basic principles. i 

The formative period of Islamic jurisprudence s 
Muslim communities. In this period, jurists were more concerne 
- teaching than with theory and methodology. 


tretches back to the time of the early 
d with issues of authority and 


ith ti | lim 
| loay happened with the coming of the early Muslir 
a on dete deny ST whe codified the basic principles of Islamic 


jurist Muhammad ibn Idris ash-Shafi'i (767-8 , 
jurisprudence in his book ar-Risālah. The book details “we at ; se 
e Sunah jima, and qiyas) whe ppoe de j ae inter retation derived from 
and the hadith) be understood according to objective rules of interp | 


Scientific study of the Arabic language. 


ed and 
w were developed alls 
Secondary sources of la -eference (istihsan), 


_ ©nturies, consisting primarily of juristic P ) 
' logy (ma 
ara man jablanas continuity (istishab), extended e idl 
Means (add al-dhari'ah), custome urf and saying © 


refined over the subsequent 
laws of the previous prophets 
slaha mursala), blocking the 
(qawl al-sahabi). 
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HISTORY OF FIQH VARIOUS PERIODS OF FIQH DEVELOPMENT 
(The history of Islamic jurisprudence is "customarily divided into eight periods’) 
Timeline | 
ES CE/AD & Hijri Description ) 
4. | 610-632 AD First period starting with the advent of risalat of the. 
| (I Nabvi -11 AH) Muhammad (PBUH) in 609 to 632 when he died. PrO Phe 
> | 632-672 AD Second period "characterized by personal interpretations 
(11-50 AH) canon by the Sahabah of the Prophet (PBUH) OF the 
Third period, from 50 AH until the early second century AH, 7 
was competition between "a traditionalist approach 
jurisprudence" in western Arabia where Islam was revealed ang 
3 


"rationalist approach in Iraq" where the new learning centers 
Kufa and Basrah were tħriving. fke 

























672-740 AD 
(50-110 AH) 











Fourth period from the "early second to the mid-fourth centum | 
famously, called the ‘golden age of classical {slanj. 
jurisprudence" when the eight most significant schools of Sunni, | 
and Shi'i jurisprudence emerged." ` | > | 





750-980 AD 
(111-350 AH) 






Fifth period, from the mid-fourth century to mid-seventh AH 
Islamic jurisprudence. was "limited to elaborations within the main 
juristic schools". | = ae 


Sixth period, from the fall of Baghdad (1258) to 1876 AD. Itis 
called the “dark age” of Islamic jurisprudence as the doors of 
ijtihad were closed and Muslim political ascendency eroded| | 


especially in Arab lands. : 






980-1258 AD 
(350-656 AH) 








1258-1876 AD 
(656-1293 AH) 











seventh period, in 1876 the . Ottomans 
codified Hanafi jurisprudence in the Majallah el-Ahkam-i-Adllya 
Several "juristic revival movements" influenced by "exposure > 
Western legal and technological progress" followed until the n ; 
20th century. Muhammad Abduh (1849-1905) and Abd 

Razzak El-Sanhuri (1895-1971) were produċts of this era. 
The most recent era has been that of the "Islamic revival or 
has been "predicated on rejection of Western social . sales 
advances” and the development of specifically Islami 
social sciences, economics, and finance. 

















1876-1950 AD 
(1292-1370 AH) 












1950 —2018 AD (to 
date) 

(1370-1439 AH (to 
date) 


The following generations of students of the schools 
expand upon the textual resources of the schools by further cl 
texts and compiling works. Consequently, the writings of eac 
commentaries abound. The schools of law may be divided into three groups: prudence of 
1. The first category comprises four schools of law representing sled Fes ian WA 
Ahi al-Sunna (‘the mainstream’). Some of them bear the stamp O 4 today mM 
others bear that of Ahl al-Hadith. These schools are still fe minant in eat 
Muslims in the Islamic world with one of these schools being prè 0 
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rs, these four scho al appea m: 
founde ols of law are: Hanafi Maliki ‘omen their names from th 
, » SNafe d m their 


d category is r 
The secon epresente i 
2 gether with the four ‘orthodox’ sche yy, the Zahiri school. | bbe, 
ols of | It may also be Classified 


dence. However, the followers br thie as it relies 
is 


not acceptable even to Ahl al-Hadith ler ajo Jurisprudence. Such an approach is 
3 di Raiy. As a result. thi 
the school’s opinions are being consid ntry. H AR 
ir er . However, 
jurispru dence. For this reason it is iederded ta ca Me Study of sconparetics 
arate sc 


hool of | 
3, The third category comprises the scho a 
mainstream. There are four such schools eee law of sects as distinct from the 


a. The Zaydi School of Law. This school takes j 
| kes its name ar 

bee abs cag the re obs the ‘House of the Prophet c panda i la 

respectable standing in th € depth of their religious knowled nite 

| 1g In the community. This school predominat Moana 

is closer to the jurisprudence of the ‘Mainstream’ th ee 

mentioned below. | an the other schools 


b. The Ibadi School of Law. This school is named after; 

ed (4708) He shared some of e opmor he use nes 
raig ve; Ain bes school is predominant in the Sultanate of Oman o 

s many followers in Zanzibar, Tunisia and southern Algeria. Th 

produced an extensive legal corpus. JET SETANE 
The Imiìmite School of Law. This represents the jurisprudence of the Ithna 
Ashari (‘Twelver’) Shiites and attributes its origins to Jafar al-Sadiq (702-765), 
who was a descendent of the ‘House of the Prophet’ and a contemporary of Abu 
Hanifa, the founder of the Hanafi school of law. This school of law predominates 
in Iran and is followed by Imami Shiites in Iraq. It is also found in other countries 


as well. The school has elaborate and detailed writings on jurisprudence. 
pt and whose followers 


d. The Ismili School of law. It was once dominant in Egypt ana wi 
are still found in India and Pakistan (Gilgit-Baltistan especially in Hunza and 


Ghizer districts). 


unni or ‘orthodox’ 


0 P 
verview of the four mainstream schools of law 
prudence of the S 
mber of 


_ The first four schools of law represent the. juris | 
ins (Ahl al-Sunna), and are the most widely spread in the Muslim world. The nu 
Ollowers differs from country to country. 


The H 
“wafi School of Law 699-767). Of 
, its founder, Abu Hanifa (699- bs 
he Hanafi school of law takes its name frorn FP pil as Imam Azam / the Great 
yey Ahi al-Ray and gabien ra 
icti ce based on equiav 
ee seat s, the sharpness In 


Osolin E became and remained 
ability to draw 


ol , 
mide the principle and practice 
"Oy ing ons). He was renowned for 
"tence refutable answers and the 


S. Two of his most famous stude 


th | 
is oF his understanding and 
nts were- 
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` > Abu Yusuf (735-798), who was chief qadi during the caliphate of Harun 3 
‘Rash 


766-809) and compiled Kitab al-Kharaj. . 

> Farmaci ibn al-Hasan al-Shaybani (749-805), who was a brilliant jurista 
Nda 
| 


a renowned grammarian. He compiled al-Mabsut, al-Jami al-Saghir, alan by 
Kabir etc. Ee. 
Abu Yusuf and al-Shaybani were traditionally called sahibain /the two ¢ x i, 
(of Abu Hanifa). They are credited for compiling the jurisprudence of Abu Hani 
a an 


spreading the influence of his school. 


The Maliki School of Law | 
The Maliki school of law is named after its founder Malik bin Anas (711-796) r 
B AL 


school of law holds a middle position between the Ahl al-Ray and the Ahl al-Hadith, 3 

Medina, where many traditions of the Prophet were in circulation, Malik made extensive. 
of the Sunna but at the same time adopted approaches characteristic of the Ap al-Ra, Ps 
example in his use of istihsan (the principle of juristic preference) and istislah in the shee hr 
of explicit provisions from the Quran and the Sunna.he was famously dubbed ag it 
Medina or Imam Dar al-Hijrah as he lived in Medina. He authored a Hadith book Mo 


Muatta. | | 

Malik bin Anas took advantage of being based in Medina to establish contact wit 
religious scholars from all over the Muslim world on the occasion of pilgrimage: After meeting 
Abu Hanifa, Malik is reported to have said, ‘This man is a real jurist’. 


G 


The Shafei School of Law | | 

The Shafiite school. of law takes its name. from its imam Muhammad b. Idris al- 
Shafei (150—204/767-820). Born in Gaza, he grew up as an orphan and travelled to Iraq and 
the Hijaz. He studied under the students of Abu Hanifa and Malik bin Anas. He then settled in 
Egypt, abandoned some of his former ideas on jurisprudence and founded a new school. He 
died in Fustat (Cairo). He was quite versatile and his school is considered closer to the Ahl al- 
Hadith. He criticized his former teacher, Malik bin Anas, for his method of istihsan, saying, 


‘Whoever uses istihsan poses as Legislator’ (i.e. God). 


The Hanbali School of Law | , 

The Hanbali school of law is so called because of its imam, Ahmad bin dees 
(780-855). Born in Baghdad, Ibn Hanbal wasa student of al-Shafei. Being concerned y 
Hadith in which his excellence was renowned, of all schools, his is the most hadith-based. ne 


compiled a Hadith book called Musnad. : 


Geographical Distribution of the Schools of Law nts d by the 
The predominance of a given school in a country implies that it is followe ‘acai 

majority of the population, while the rest of the population followed other schools. At p 7 

the four Sunni schools of law are followed throughout the Muslim world: 


% In the Kingdom of Morocco, the Maliki school of law predom 
Algeria, Tunisia and Libya. In North Africa, there is also a minor! 
Hanafi school who are descendants of Ottoman families. Most 0 
Tunisia. | Ted 

Mn Egypt, the Shafei and Maliki schools. of law predominate. In the judiciary 
Juridical opinions, however, the.Egyptian state follows the Hanafi School. 


inates as it ase) 
ty of followers 0" 
f these are basé 


nd in 





. In the Sudan, the Maliki School predominates, and the judiciary app ljas 
% In Syria and Iraq, the Hanafi ‘School predominates. 
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in Palestine, the Shafei Schoo! predominate 
Turkey, Albania and the 2 
n jone including Armenia'the Sons ried ier oe predominates in the K 
the Sunni hae 3 ol predominat A TORNAN 
ape cif hac. however thee aa the Shafej shia of law. A 
iran is Imami Shias. anafi School, The majority of the i eisie aleas 
in Afghanistan, Western Turkestan Bukhara 


redominates. In Chinese Eastern T 
ile i ur 
Hanafi, while in the past the Shafei Sheol bad fom ala predominant is 
: inant. 


» Inthe Caucuses, the Hanafi Schoo} predominates 
« In india, Pakistan and Bangladesh, the Hanafi Schoo! 


follow the Shafei School. Nevertheles 
school in these countries. S, there are als 


« In Indonesia, Malaysia, Brunei, Sri L iiai 
islands, the Shafei School AA aa A eai the Philippines and the neighboring 


« In Brazil, there are tens of thou i 

A ot hich died sands of Muslims who follow the Hanafi School. 

& la, the four schools of law exist in differi 
The Hanbali School is followed by the courts and in hauls. ies a 
(fatawa). This is the school followed by all the Najdis. Among the saoralicn of Ale 
the Shafei School predominates as it does in the Hijaz. In the towns and cities of the 
Hijaz, however, one finds followers of the Hanafi, Maliki and Hanbali schools. 

“ In the Sultanate of Oman, there are followers of the Shafei and Hanbali schools of 

law. The majority of the population, however, follows the Ibadi School of law which is 

also the school of law of the state. | " 

& In Qatar, Bahrain and Kuwait, the Maliki School predominates while some follow the 
Hanbali School. - . iy oi. 

% In Northern and Southern Yemen, Shafei and Hanafis are in minority. The majority of 

the population follows the Zaydi School of law. | 


“e 


and Khiva, the Hanafi School 


predominates. A few, however. 
O followers of the Ahi al-Hadith 


DISTINCTION BETWEEN SHARIA AND FIQH ania ds 

It is extremely important to distinguish between the terms Sharia and Fiqh. The 
Sharia is comprised of the text of the Quran, as revealed by God to His Messenger, the 
Prophet Muhammad (PBUH), and the Sunna, which contains the inspired sayings and 
practices of the Prophet (PBUH): 


-ojll cé Gat Lag -GÉ Uj Bio da G 


l j or does he go astray; Nor does he 
Your companion does not err, n ae Naim 68 ae 


speak out of desire.” 






of what the scholars make of the 
u meaning of those texts. The Sharia IS infallible ane ager RANO is the activity of the 
humanity to the ‘straight path’. Islamic jurisprudence, On t° The understanding of one jurist 
Mists in their attempt to understand and apply the Shar rf Soe from error because jurists 
2 pci" from the understanding of anotner a he. sanctity of the Sharia. Such an 
ders, infallible. A jurists understanding lacks ria. may be debated and rectified if 


= tanding, although based on a text from the Sharia, 


contrast, consists 
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found erroneous. The error, if any, is due to the jurists’ faulty understanding ang not 
of the existence of any errors in the texts of the Sharia. beca 
The provisions of Islamic jurisprudence may be divided into two cate ori 


i smiti ; eş, 
category includes provisions determined by texts that are definitive both IN transmi he firs 
import, as well as provisions that clearly indicate the will of the Law-giver and ' | 

lims. The import of such provisions has not been eh ea 


system of duties binding on Mus ) uci 
r deductive reasoning of jurists. These include the opin- t0 the 


interpretation, discernment oO ) l blita; 
ey to give alms (zakat), to fast in Ramadan, to fulfil contractual obligations, to ations t 


jihad- depending on need and capacity - and other similar obligations. The r itake 
category includes those injunctions provided by the texts that are not defini ™ 
transmission and import. It is these texts that are the object of the ijtihad and interpretat. 
jurists. This category also includes provisions on which the Quran and the Sunna ain Ono 


and have been left to the legal reasoning of the scholars. Islamic jurisprudence includes ton 


kinds of provisions. 

The distinction made above between Sharia and fiqh applies to the secong Cate 
of rules, those which represent the jurists’ reasoning in interpreting inconclusive texts or a 
use of analogical reasoning (qiyas), or their resort to juristic preference (istihsan) wh ” 
analogical reasoning is considered inappropriate, or their resort to the principle v 
‘jurisprudential interest’ (istislah) where there is no specific text governing an issue but i; 
which the jurists have made a decision by weighing what is beneficial against what is harmful 
to the community. Rules based on such interpretations comprise a major part of the le 
corpus produced by different schools of law. This is the category that represents the work 
and interpretation of the jurists and it does not carry the sanctity that belongs to the texts o 
the Shaia. As for the first category, it bears the sanctity of the texts themselves. 


SOURCES OF THE ISLAMIC LAW OR SHARIAH: 
SOURCES OF ISLAMIC SHARIAH 


i. The Quran, the Book of Allah 


Primary Sources : 
ii. The Sunnah, the Way of Allah's Apostle (PBUH) 


i @ Ijma (consensus) 


Secondary Sources | ii. [jtihad (independent reasoning /effort) 










lil. Qiyas (analogy) 

i. Istislah (public good) 

i. Istihsan (public welfare) 

iji ntil the 


Istishab (presumption that earlier laws exist u 
contrary is proved) | 





Tertiary Sources 



















Istidlal ( Interference) 





Urf (local culture/ indigenous practices ) 


ae 
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afa » an Ar ‘ 

i a kinds, namely fundamental and Im authority on Islamic Pr cf the Shariah, Dr. 
| itO s of Islamic Law, which can fy Plicative. The fundamental so, vas Classified them 

source "nile the implicative sources a. be categorised into pros are the original 
s S are implied in or darien aay and secondary 
i o mary Sources of Shariah rom the fundamental 
| A The Quran | 

Qur'an means reading” or “recitation However 


yotal point of iman, faith, and integral to the foundations of i 
hasis of its shariah, Islamic legal injunctions and law. It is a book ar to barn pat deny 
studied, understood and ultimately practiced. 3 Not just to be read, but to be 


é T N F< 048 < ‘ | 7 
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- aiia Lal jaa all Agaga binds die dad 5 (68 agli dy | patie | 
O humankind! A proof has now come to you from your Sustainer, for We have 
sent down to you a manifest light. As for those who believe in God, and: hold fast 
to Him, He will soon admit them to mercy and bounty from Him, and will guide 
them to Him on a straight path. , (an-Nisa 4:174-175) 
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We have sent down a Book to thee, full of blessings, that they may ponder its 
signs and that men of understanding may reflect. (Saad 38:29) 






y as its text is ‘sound’ (sahih), for it has not 
d from ever since the Prophet (PBUH) 
of Islam. It provides guidance 


The Quran is the first and primary authorit 
_ been modified, distorted, added to or deducte 


_ conveyed it to his Companions. The Quran is the grundnorm Cc ) 
-for humanity as a sible and has numerous objectives: persuading atheists and polytheists to 


S 's uni le arguments; explaining the signs of God 
ice ruth of God's unity by putting Em i eair believers the desire to seek their 


in the created world: awakening in the hearts of pious D° | 
reward with God on the Last ah warning them against sins Gaang A evar dnp 
él, and relating the narratives of bygone peoples we erent oa book of law. In its legal 
accept the call of the Messengers. Thus, the Quran IS far more t wh ER dus rtm 
~ nie the Quran confines itself to alata opac ae srovision? sabe. 
i | iding Me ees impaired | ifi inimitable 
| ila plop mene pir Hd and also impaired its magnificent and inimitabie 
el | ) 


quence. 


For the details of legislation. t 
and his Sunna: 







he Quran directs the believers to refer to the Prophet 


(PBUH) 
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- I fils Ale aS La 
“Whatever the Messenger bids you accept it and from whatever he 
forbids you, abstain.” | (Al-Hashr 59:7) 


For example, the Quran orders the believers to establish Prayer and to give alms 
(zakat), but it does not state how this is to be done in practical terms. This can be determine i 


with the help of what the Prophet (PBUH) said or did. 

The Quran, God's ‘manifest light’, is His final revelation to humankind. The Clarity of 
the sacred book's essential message, the comprehensiveness of its vision, the Opule 
meanings of its verses, the inimitable beauty of its style and the authenticity of Its text have 
captured the minds and hearts of billions of people throughout history. All Muslims recite a 
portion of the Quran in their five daily ritual prayers. It is the scripture with the widest 
worldwide readership and audience. The very act of the recitation of the Quran IS considereg 
a devotional deed, and countless ordinary men, women and children read it in its Arabic 
original — including hundreds of millions of non-Arabs — to seek the blessings and guidance of 


God 





The Quran is the Muslims’ essential everyday guide to life in conformity with God's 
plan for humanity. It is the primary source of Islam’s teachings on moral, theological, Social, 
economic, educational and political issues, and the cornerstone of the unity of the Muslim 
umma. Therefore, ever since the Quran was revealed to the Prophet Muhammad (PBUH) in 
the seventh century CE, the Muslims have been engaged in the serious study of its meaning 
and message. In this they have been encouraged by the Quran itself, which invites humanity 
to reflect on its message, stories and parables, and on the wonders of God's creation, power 
and bounties. The greatest of Muslim scholars have taken up this divine invitation and 
exercised their intellect to probe into the inexhaustible riches and immeasurable profundities 
of the Word of God. Their attempt to understand and explain the Quran — the divine light 
which illumines the believers’ journey on the ‘straight path’ — culminated in a brilliant - 
discipline: the science of Quranic exegesis. With the passage of time, this devotional and 


intellectual edifice has been soaring higher and higher. 


The language of the Quran 
The Quran is the first Arabic book. Revealed in the dialect of Quraysh — the Makkan 


tribe into which the Prophet Muhammad was born — the Quran reflects the Arabic of North 
Arabia of the seventh century CE. It was in this highly developed literary Arabic that the pre- 
Islamic poets of sixth-century Arabia and those of the early seventh century composed their 
poems. This literary Arabic was either close to the dialect of the Quraysh or at least 
influenced by it. Quran Arabic was, therefore, understood without much difficulty in Makka 
and Medina, the main cities of the Hijaz, and in the literary circles of Arabia at large. 


Arabia was a vast land of a great many tribes speaking different dialects. As most 
tribes lived independently of each other — their limited inter-tribal social discourse generally 
being confined to annual fairs in the periods of truce — several dialects developed and thrived. 
Those Arabs whose habitat was at some distance from the Hijaz, therefore, encountered 
occasional difficulties with some words of the Quran when they converted to Islam in the days 
of the Prophet or later during the early Caliphate. This is supported by the famous tradition 


allowing seven ahruf in the Quran. 
Thus, during the life of the Prophet, and certainly more so after him, a great sepia 

of Arabs who entered Islam and heard or read the Quran for the first time required wnt 

words to be explained in their own dialect. Later, when the Muslim community became m0 





w 
| gid ho | 
prese ot and those W o learned from them w 


| ae nature Quran is the last Word of God 


compe i | 
ens para es inet ering contributor to Sufi literature, states, 


www.urdukutabkhanapk.blogspot.com 


ublic 
. Administration and Governance wis 
an the expansion of Islam into E slam 449 


pt, N in 
pakistan), the need for explanation of hae tel Iran and north-west India 


uran i 
ere the first aen cased. The Companions of 


rst : i 
fo prop need: generation with the knowledge to 
fl 


The (Kalam Allah) re 
H) whose oa on aed in a human language to 


whee Word to humankind. A proper understanding m the Qas to convey and explain 


i ili ng Sunni theologian and 
is credited with reconciling orthodoxy to Sufi nd an ardent 
k in shaping Muslim theological thought, maintai sm and who exerted a powerful 


characteristics of Quran | 
To round off our understanding of the Quran's me 
„portant to bear in mind some of its important characteristics. 

1 The Quran was revealed piecemeal over a period of about twenty three years (610- 
632). Some readers, especially Westerners, complain about its alleged incoherence. 
disjointedness and jumbled narration. But if reflected upon properly and deeply, the 
entire Quran, indeed each sura, is found to be a coherent, orderly, dynamic whole, 
woven around pointed and interrelated themes. Once its coherence and themes are 
comprehended, it becomes a rich, meaningful and joyful enterprise to read the 
Quran. The difficulties in comprehending its order and coherence arise because the 
Quran is not arranged in chapters and paragraphs like a human book, which would 
have caused it to lose its dynamic, moving impact. The peculiar nuances of the 
Arabic language also present some challenges to the non-Arab reader and translator. 

2. There is internal evidence within the Quran which demonstrates that its arrangement 

is thematic, orderly and coherent. Suras and verses, and passages within a sura, 

revealed at various times and in different contexts, were collected together under 
divine guidance and as instructed by the Prophet (PBUH). The order in which they 

Were recited in his time, the congruence of the opening theme of a sura with the 

Closing theme of the preceding sura, is only a few of those it examples which 

demonstrate the unity and coherence of the Quranic arrangement. Rajo 

-No doubt the Quran wit related to specific points in space and time, but its guidance 
is ti | nged chronologically. But its 
$ timeless and universal. Hence, it has not been arrang : l l- 
i i i he length of the suras; otherwise, a 
arrangement is not dictated mechanically by t rits corjpilation 
Fatih ing’. One reason for the form of its comp 
a would not have been the ‘Opening 


: i i in 
and arrangement is obvious. After the revelation came a rair elea aes hasa 
Aa charge and trust of the believers. Initially, he SU n unity of God, the Day of 

No did Not believe in its fundamental teac ing ts first addressees were 


iled, 
“dgment, revelation and prophethood. Butono TE speak to the Muslims about 


s ælievers themselves. The Quran had, rape ire needed to be done to keep 


ssage and major themes, it is 


ĉir Purpose and mission, their community, anea: are the themes of al-Baqara. 


e family and society wholesome and celari Those Aani placed in the Sanin, 


Sura 2) and Aal Imraan (sura 3). That is why “eY iie also important to. bear in mind 
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that while every revelation in the Quran is an event in time and has a co 
locale, or an ‘occasion of revelation’ as the exegetes call it, its messa ~ 
enduring relevance. Therefore, while it is useful and sometimes necessa S an 
the historical details surrounding a specific revelation, to understand pro Know 
meaning and contemporary relevance of the Quran, such a revelation — e 
transposed over time and understood in the present context. Put simply to 

: context to which the Quran is relevant is an ‘occasion of revelation’. á Very 

4. The Quran's main objective being to guide humanity to the straight path, it do 
go into details which are not relevant to this purpose. The Quran , of course ners : 
nothing which is historically, scientifically, empirically or factually wrong; but it is ~ 
book to teach history, astronomy, biology agriculture, medicine, or other branches è 
knowledge. Therefore, it does not mention any historical or scientific data in any ca oi 
detail than is necessary for expounding its basic teachings. To search for lessong hi 
science or history in the Quran , or to weigh the Quran in the changing Scales , 
scientific and historical knowledge, misses a very important point: the purpose of 5 
revelation, which is to guide humanity. 

5. The Quran does not mention the names of the Prophet's opponents except that of 
Abu Lahab, nor of his Companions except that of Zayd, or his own name except in 
four places. Though world history and the rise and fall of nations and civilizations js a 
major theme of the Quran, the historical facts are kept to a bare minimum. What jg 
important is the awareness of God that we gain from considering historical events 
looking at the cosmos, contemplating nature, or pondering procreation genetics, The 
beauty in the Quranic treatment of such themes lies in that it is equally educative for 
a layperson and for an expert, and is never out of step with the level of knowledge 
reached by humanity in any period. 

6. The style of the Quran is unique. The Holy Book's purpose is not to inform people or 
sermonize them, but to awaken them, to quicken their hearts, to change their minds, 
to alter the course of their lives, and to reform their individual and social behaviouras | 
well as their conduct. Its sonorous words, cadenced rhymes, and inimitable rhetoric 
impinge upon human hearts and lives. It insists that its addressees use their reason 
and eschew blind following, and appeals to humans as holistic beings who integrate 
their reason and emotion. 

7. The Quran, it might be thought, has an almost impossible task before it: to educate 
men and women, old and young, scholars and illiterates, Arabs and non-Arabs, 
through all stages of development of human knowledge, technology, society and 
civilization. But its pedagogical style is remarkably effective. Its method, combining 
dialogue and an interrogative style, forces people to think, guiding them to the right 
answers. Its employment of examples from nature, history and the inner human self | 
is a key to its power of persuasion. A sun, a moon, a star, a rainfall, the succession of 
day and night, can be as meaningful to an illiterate nomad in the seventh century as 


to a university don in the twentieth. ' A 
8. Only through the Quran’s guidance and its invitation to people to consider ga 
history and the human psyche can people be schooled to lead a life of iman ie 
taqwa, justice and peace, in this world and be prepared for the eternal, rewarding 
awaiting them in the Hereafter. ide and 
9. The Quran is a book unlike any other. Its success and influence have been wl : 
enduring. It has quenched the spiritual thirst of billions of men and wome God 
nourished the birth and growth of a unique civilization, one that sought to glorify 
and assign to humans the dignified status of God’s vicegerents on ayes 
changed the very course of world history. | 
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The Quran contains many commandm ini 
> = ent i Pa 

the behaviour of relations between individuals and Ose hie and rules for 
(PBUH) Allah Himself says in the Quran: | 7 ssing the Holy Prophet 
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"And we have revealed the Scripture unto the only that thou may 
explain unto them that wherein they differ, and (as) a guidance and a 
mercy for a people who believe.” (al-Nahl 16:64) 





Muhammad Hamidullah, the well-known Muslim scholar, writes, 'The Quran seeks 
to guide man in all walks of life, spiritual, temporal individual and collective. It contains 
directions for the conduct of the head of state, as well as a simple commoner, of the rich as 
well as of the poor, for peace as well as for war, for spiritual culture as fool commerce and 


material well-being.” | 
Thus we find in the Quran such injunctions: . 
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"These are the limits of Allah (Hadud Allah), so do not go near 
them"(2:187) (These are the limits which no one should transgress if 


he is not to be punished.)” (al-Baqarah 2: 187) 


naj YAY SA fE soal glidly Ue Gagi Gje S AIR 


t like it, but whoever 
d from Allah, surely 
(al-Sura 42:40) 


vil is punishmen 


" of e 
And the recompense ald have his rewar 


forgives and amends, he sho 
He does not love the unjust”. a At o PRE it 
bese An ta eTa ty ABM Aa V5 all og pia Y5 
Ayy tis pi (Hb oil ga WO — gya Eg AUS 0 ge 


vil) with what is 
ty would be as if 
(Fussilat 41:34) 


and the evil. Repel (e 


“And not alike are the apna and you was enmi 


best, when lo! He between W 
. , 
he were a warm friend”. 
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t al izzat, ‘house of honoir 
neav? oe the Quran was reveaied on the night of Qadri 
ven tha ; aled in stage St I (power), It was fr i 
a place on the night of power. The Hol Nto the earth, the om this lower 


y Prophet (PB first revelatio 
of Qur'an to support this view- (PBUH) then quoted an ayah n having 





-3 jä sul 5, OSs fe 
“Tt is) a Quran which we have diy; 


time), in order that thou Mightiest pacits ; : arts from time to 
have revealed it by stages,” 














Imam Fakhr-uddin-Razi, Imam Hafiz ibn Kathir an 

i] H athir ‘ 
of the Quran pte were to be revealed to the Holy Prophet eae State that those 
frst be revealed in the eavens on the Night of Qadr in advance, Ho ) in one year would 
oars, including Imam Shaitibi and Imam ibn Hajr as-Qalani conc Pa ny ol 


s first revealed in its entirety in the heavens 
-y deda (PBUH). and then revealed in stages to Prophet 





Revelation Period and Division of Qur’anic Surahs 

The first revelation of the Holy Qur'an took place on th 

e 16" Ramadhan, A. 
The period of revelation spanned 22 years, 2 months and 22 days. There is Siac 
division of the surahs between those that were revealed in the city of Makkah, (Makki surahs) 
and those that were revealed In the city of Madinah (Madani surahs). The following table 
highlights the split in the revelation period between these two cities: 


Revelation period 
12 













Beliefs. (Twahid, Risalat, 
Akhirat), worships, stories of 
previous prophets, 












Guidance relating to social, 
political, economic, real life 
issues 






-For liturgical purposes the Qur'an has been further divided into thirty parts, each part 
being called a Juz, for easy use of reference. During the Holy month of Ramadhan one part is 
"ad daily with the intention of completing all 30 parts in the month. The Surah’s (chapters) 
(e Sub-divided into sections known as Rukuhs and each section is divided into verses 

nown as Ayahs, 


‘Hall. 10" year of Hijrah. 
ey. te final revelation took place on the 9" day of Dhul Hajj, in the l 
This was the 63" year arin Holy Proph et's (saw) life. The final verse to be revealed was : 


E -9q Tie 4, et E oft rT + 1-6 < sll 

l igion. And have 

‘This day we have perfected for yon eT yet Tied peo 

Caa a ei (al-Maidah 5: 3) 
or you. 


i .S) came 
N this year, during the month of Ramadhan, Angel Gibraeel (a.s) 






twice to the 
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Holy Prophet (saw) and they recited the entire text together twice. Since that year no Qy an 
verse has been added or deleted from the original text. It is and will remain in its Pristine 


condition until the Day of Judgment . 


Compilation of Quran 
The compilation of the Holy Qur'an took place in three stages: 


a. During the lifetime of the Holy Prophet (PBUH) 


b. During the caliphate of Caliph Abu Bakr (R.A) 


c. During the caliphate of Caliph Othman bin Affan (R.A) 


In the Lifetime of the Holy Prophet (PBUH) 
-bbid ái éj E Wh Bas Új 


‘We have without doubt sent down the message and We will 
assuredly guard it (from corruption)” (al-Hijr 15: 9) 


The first method of recording the verses of the holy Quran was through 
memorization. Upon receipt of wahi the Holy Prophet (PBUH) would immediately commit all 
passages revealed to him to his memory, which is known as hifz: “...an apostle from God, 
rehearsing scriptures, kept pure and holy...(98:2) Thereafter he would recite the same to his 
Companions. Hazrat ibn Mas'ud was the first to recite the Quran publicly in Makkah. The 
Arabs of this time were generally an illiterate nation but were great fans of poetry and tales. 
Being a predominantly oral culture the Arabs would memorize poems and tales in order to 
communicate it to others. They had a heightened sense of memory in comparison to other 
nations. Therefore once the Muslims were taught a passage of the Quran they immediately 
confined it to memory quite easily and this practice was encouraged by the Prophet (PBUH). 
Hazrat Uthman bin Affan narrates the Prophet (PBUH) as saying the most superior amongst 
the Companions were those who learn the Qur’an and then taught it to others. The same 
passages were also regularly recited in the five daily prayers, so remembrance of the verses 
was a daily occurrence. It was also a practice of the Holy Prophet (saw) to listen to Quranic 
recitation from the Companions. Hazrat Ibn Masud (rad) in particular narrates how the 
Prophet (PBUH) once shed tears after listening to his recitation of Surah Nisa. 


The revelations were recorded contemporaneously by one of the scribes appointed 
by the Prophet for this purpose. After every revelation, the Prophet would come out to the 
public (unless he was already outside) and recite to the people the new verses. He would 
also instruct one of the scribes to write it down. According to authentic Hadith literature, he 
would tell them where the new revelation was to be positioned in relationship to previous 
revelations. He would tell the Surah where the new revelation would go and the preceding 
and succeeding Ayahs. The scribes would write on what ever material was available at the 
moment. Thus the writing medium ranged from a stone, the leaf of a palm tree, shoulder- 
bone of a camel, the membrane on the inside of a deer-skin, a parchment or a papyri? 
These writings were stored in a corner of the Prophet’s room and later, perhaps. 4 
separate room or office near the Prophet's room. 

The Makkans, being a merchant society, had a large pool of thos 
and write. There were as many as 11 scribes during the early part of the 
also. The most prominent of these was an elderly gentleman, named Ubayy 
Prophet was then introduced to an energetic teenager named Zayd ibn Thabit. 
to learn and.was placed directly under the Prophet's supervision. After he had 
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i rophet Made him ; 
Saris e him in ch 
er, and kada. Of the re arga Of the Quranic record. 


initial assignments in record time 
became the principal scribe, or 


Hundreds of people memorized th 
l l e Qur' 
g up vii eee revelations ang the $ i da many wrote what the 
was p y except for a few. To ke Jing arrangement of the 
nuran they knew. Many did this under the Proph eP up, hundreds regularly 
supervision of teachers designated by the P j 
visited once, oF occasionally, may not have kep 


zayd 


y learned. But 
Ayahs in the 


At the time of the Prophet's death, Zayd had a 
except the last two Ayahs of Syrah 9, the Al Taubah The Progen ead ieee Oe 
completion of a Surah by instructing the sentence, “(| begin) In the name of God. The Most 
Merciful, The Most Compassionate” be written at its beginning. This wording at the beginning 
of each Surah became both a separator from others and an indication that the Surah was 
now complete. This formulation is missing from the 9th Surah, indicating that no one wanted 
to add anything to the Qur'an that the Prophet had himself not ordered, even if seemed 


logical to do so. 


During the lifetime of the Holy Prophet (PBUH) scribes also carefully wrote the 
passages of the Qur’an on a variety of different writing materials. These varied from pieces of 
parchment to leather and leaves. However once any passage was recorded the Holy 
Prophet (PBUH) would personally check the written records and insure that all the words 
were correct and in the correct order. The Quran was arranged in a manner called Tawfiqi 
Order, as instructed by Gabriel under divine guidance. The Quran is not arranged in Nuzuli 
manner, the order of revelation. The Quran was revealed in Qurayshite Arabic that was to 
remain its permanent feature after its compilation by Caliph Uthman bin Affan (R.A). 


During the caliphate of Caliph Abu Bakr (R.A) 
Formal Compilation as a “Book” unity ch 
A 's death, the comm s 
Khalifah ifs nearer he Caliph. About a year later, a ga Auma O a anie Ha Ais 
authoritative memorizers were killed in Yamamah sep hy was alarmed by this and 
lerature, ‘Umar Ibn al Khattab (who became the secon : k chers of the Quran. He, 
‘cerned that the next generation may not have geese compilation of the Qur'an be 
“fore, approached Abu Bakr, and suggested that a tor gintained, and used as a 
Prepared on materials that would be convenient was reluctant to do some thing the 
'eference According to the Hadith literaire bu Bakr he “became inclined” to the 


however, 
"ophet himself had not undertaken. After a ac ee says he a 
“a and asked Zayd to undertake the tas -g to undertake the work. A © Ave 
a'eMplation, also “ e inclined” and agre” king and double checking Ea 
med to do th : ob They comiiied a collection by chec f the committee as 
0 ie e JOD. ey c memorie 
Wel ® existing record of the Qur'an with the y was house 


ose Abu Bakr as their temporal chief, the 


s of each member 0 's wife Hafsa. 
rts. This COP 


d with the Prophet 
aS of t e 
(8 he other prominent exp 

" Was a daughter of ‘Umar ibn al Khattab). 
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During the caliphate of Caliph Othman bin Affan (R.A) 


By the time of the third Caliph, ‘Uthman ibn ‘Affan, the Muslim populatio 
over vast areas out side the core Arab regions and many people of other : ee 
entering Islam. About 15 years after the first compilation, therefore, it wags sae treg Wer 
authenticated copies of the Qur'an be made available to major population ao Qs Mh 
areas. Zayd again was instructed to undertake the task. He again formeg ers in a 
Instead of just making copies of the existing text, they decided to seek corrobor. TN Mitteg 
Ayah in the earlier compilation with at least two other written records in the ativan 0 Cac 
the possession of known reputable individuals. It is reported that this come Cop i 
successful for all Ayahs except one. For this Ayah, only one comparison could cea W 
it was in the hands of a person who was considered so reliable by the Prophet ts Bu 
his lone testimony was accepted by the Prophet in a case requiring two witn self that 
reported that, 7 copies of the collection were prepared and authenticated Ong ne s 
copies was given to the Caliph himself. One became the reference copy for th © OF thasa 
Madinah, one was sent to Makkah, one to Kufah, and one to Damascus. © People of 


It may be mentioned that the committee, while doing its work, confirmed the 
observation that all private copies were incomplete, some were out of sequence concen 
in-tribal dialects other than the standard Quraish dialect, and many had marginal a 
inserted by the owners. They expressed concern that as time passes the context of a 
deficiencies will be lost. These partial copies may get into public circulation after the death o 
the owners of these records and become a source of schisms and create confusion. They 
therefore, recommended that all such copies be destreved. The Caliph issued orders to that 
effect but did not put in place any mechanisms for enforcing the orders. There is sufficient 
evidence that some people kept their copies and some were used by mischief makers to 
create controversies that did not succeed. Those Authentic copies of the Qur'an are known 
as the “Uthmani” text. This text, however, did not have the short vowels that are even today 
left out of Arabic text used by those who know the language. in the absence of these short 
vowels, however, those not well versed in the language can make serious mistakes, These 
vowels were, therefore, inserted about 60 years later under instructions of the governor of 


Kufa, named Hajjaj Ibn Yusuf. 


Quranic Tafsir i 
Tafsir refers to the interpretation and exegesis of the Quran. Tafsir deals with the 


issues of linguistics, jurisprudence, and theology. 


Etymology 
The word tafsīr is derived from the three-letter Arabic verbal root of F-S-R aa 
ounding, 


‘interpret'). In its literal meaning, the word refers to interpreting, explaining, expoun oh 
disclosing. In Islamic contexts, it is defined as understanding and uncovering God's will ve 
has been conveyed by the Qur'anic text, by means of the Arabic language and ones ° 


knowledge. 
a: abr (lit 
Tafsir can be broadly divided into two categories, namely tafsir bi-al-ma nt 
received tafsir) which is transmitted from the early days of lslam oe 
the prophet Muhammad (PBUH) and his companions, and tafsir bi-al-ra'y (it. tê 
opinion) which is arrived through personal reflection or independent rational thinking 


Tafsir bi-al-ma'thur (tafsir bi-al-riwaya) | thod of 

Tafsir bi-al-ma'thur, or commonly known as tafsir bi-al-riwaya, is the ne using 

commenting on the Qur'an using traditional sources. Tafsir bi-al-riwaya connotes n his 
S 


another portion of the Qur'an, or sayings of the Prophet Muhammad (PBUH), oF 
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n 
omP ,roughout histo d upon | 
peod a m athod ‘Ie a ' itty bhp other method dy chólars, and is the most used 
nom mned those who interpret the oon, WO grounds; one, the prllicized. Criticism of 
A jona of the Prophet have heer from their own point of were (PBUH) has 
cores of tafsir bi-al-riwaya are rom Presenting their Own id a8 Gad WO, most 


T = eas. Some im 
» Jami’ al-Bayan by al-Tabari portant 


e 


+ Tafseer al-Qur'ān al-'Azeem by ibn Kathir 


The sources used for tafsir bi-al-riwa 
ya can be ordered b 
e pran, Hadith, the report by Sahaba and Tabi'iun ‘aca n psn as 
and Isra'iliyat. | rabic literature, 


The most authoritative source of the inte ion i | : 
of the Qur'an employing other Quranic reference is very conc peg ees 
interrelatedness of the verses of the Qur'an with one another. The Quranic \ iiis 
and interpret one another, which leads many to: believe that it has the hiaest. rg 

ghest level of 
authenticity. Many verses or words in the Qur'an are explained or further clarified in other 
verses of the Qur'an. One example of the hadith which extensively employs this source of 
method is Al-Mizan fi Tafsir al-Qur'an by Muhammad Husayn Tabataba'i. The authoritative 
source of method second to the Qur'an is Hadith, by using narratives of the Prophet 
Muhammad (PBUR) to interpret the Qur'an. In this approach the most important external aids 
used are the collected oral traditions upon which Muslim scholars based Islamic history and 
law. Authority of this method is considered established by the statement made in the Quran 
that the Prophet Muhammad (PBUH) is responsible for explanation and guidance. While 
some narratives are of revelation origin, others can be the result of reasonings made by the 
Prophet Muhammad (PBUH). One important aspect of these narratives is their origin. 
Narratives used for tafsir, and in general, must be of authentic origin (sahih). Narratives of 


such origin are considered requisite for tafsir. | | 
Other source of the interpretation includes the accounts of Sahabah, companions of 


the Prophet Muhammad (PBUH), or tabi‘un, the generation after eon ane trae i be 

Tabiin, the generation after tabi'un. Their authority Is based e an accoun 

Bukhari, which accordingly, the Prophet Muhammad (PBUH) said; reece 
"The best people are those living in my generation, then those coming a 

(Tabi'un), and then those coming after (the second generation)”. ri gor ue 
er dilate a ag enrages considered above personal 


lhe Sahaba ut various verses. The ‘teraction with the Prophet 
gpeg aig with everyaay oo verses or circumstances of 


Pinion, because these people grew UP nings O 

uhammad (PBUH), and had often asked about the mea u Arabic literature and Islamic 

eir revelation: and e very knowledgeable n tion is classical Arabic literature. 
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accounts of other Abrahamic religions to further explain and clarify Verses _ `g 
e 


parables, in the Qur'an. While some may be accurate, these narratives are nat Petigy, | 
hadith authenticity criteria, and are generally not favored for use by exegetas ot Subject y | 


Tafsir bi-al-ra'y (tafsir bi-al-diraya) 
Tafsir bi-al-ra'y, or commonly known as tafsir bi-al-diraya, is the meth 

one's independent rational reasoning and mind (ijtihad) to form an He 0 Using 

interpretation. The most distinctive feature of tafsir bi-al-diraya is the inclusion of noe 

of the commentator, thus forming the more objective view on Qur'anic verses Th inion 

paucity of traditional sources is also a practical reason why the scope of the meth © felatiya 

augmented. This is considered sanctioned by the Qur'an itself, as written , p 
N ths 


surah Sad verse 29: 


(This is) a Scripture that We have revealed unto thee, full of blessing, that th 
ponder its revelations, and that men of understanding may reflect. SY may 


This method is not interpretation by mere opinion however, but rather opinions 
be based on the main sources. Performing Qur'anic interpretation using Solely dide 
opinion is prohibited . This is based on an authenticated hadith of the Prophet Muhammag 
(PBUH)which states; 

"He who says (something) concerning the Quran without knowledge, he has taken 
his seat of fire™. 


However, this hadith can alternatively be inte: preted to refer to the importance of first 
properly studying and learning the Qur'an before attempting to teach or preach it to others 
Accordingly, the method of independent reasoning (ijtihad) has several qualifications and 
conditions that need to be satisfied..Due to the nature of orientation toward opinions, this 
method is rejected by certain scholars such aslbn Taymiyyah, and prohibited 
by Wahhabi Islamic doctrine. Some important examples of such tafsirs include: 


% Anwar al-Tanzii by al-Baydawi 
“+ Matatih al-Ghayb by Fakhr al-Din al-Razi. 


Some parameters used by these scholars including linguistic resources, historical 
sources, methodological concepts such as maqasid or socio-cultural environment taken into 


consideration. 


In terms of linguistic resources, literary elements of the Arabic language, 
including morphology, eloquence, syntax are an integral part of tafsir, as they constitute the 
basis of understanding and interpretation. Arabic has a systematic way of shaping words P 
one can know the meaning by knowing the root and the form the word was coined ote 
any word can be given a meaning that is compatible with the rules of grammar, Quranic a : 
can be interpreted that way. In terms of historical resources, scholars may choose to interp ; 
verses according to external factors, including their historical context and their gant 
revelation. Historical context (Asbab al-nuzul) is particularly important to interpret Ve oh 
according to how the Qur'an was revealed, when and under which circumstances, and ait 
commentary was dedicated to history. The early tafsirs are considered to be some of oe 
sources for Islamic history. Classification of the place of revelation, whether it was apt 
in Makkah or Medina, is important as well. This is because in general Meccan yore phe 
have an iman (loosely translated as faith) nature that includes believing in Allah, "¢ - basi 
Muhammad (PBUH)and the day of judgment, whether it be theological foundation’ ons 


faith principles. On the other hand, Medinan verses constitute legislation, socia! O 
and constitution of a state. : 
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ne is He iti is. Who raised among the inhabitants of Mecca an Messenger from 
among themselves, who recites to them His communications and purifies 
| them, and teaches them the Book and the Wisdom, although they were 
: -| before certainly in clear error’. . (al-Jumuah 62:2) 

















And: — 
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“Certainly Allah conferred a benefit upon the believers when He raised 
among them a Messenger from among themselves, reciting to them His 
communications.and purifying them, and teaching them the Book and the 


wisdom, eithougie before that they; were. vieurelys in manifest error. | 
: | a riers ~(Aal-Imran 8: 164) 
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This wisdom is the knowledge of the deeper meanings, the aims of divine iren 
and the best path, leading to the good life in this world and the next and to inviting others to 
Islam; and ‘whoever is given wisdom, he is givena great good’ (al-Baqarah 2: 269). oe 


The Quran on following the Prophet int 
_. The Quran-itself.requires Muslims to ‘aed Muhammad, the Messenger of God. k 


links this obedience to obedience to God. ‘The Quran says: | 
Ail ofl ¢ kd YI Jy de has a 


“And We did not send any messenger but that he should be obeyed |` 
by Allah's permission”. © (An-Nisaa 4:64) 














and puts these two kinds of obedience on a par: 
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| "And the one who obeys the Messenger of Allah, obeys Allah”. — 
i Ws (An-Nisaa 4:80) | 





It makes this a sign of God s love and forgiveness: 


é ng Rsi GSI Sih Gl AELA igla i sind SK Gf BY 
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“O Prophet say that if you love God then obey me, Allah will love 
you and forgive your sins and Allah is the Forgiving and Merciful. 
Say obeys Allah and His Messenger and if they turn their faces, 
Allah does not like infidels.” (Aal-Imraan 3: 31-32) 
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“Verily for you is the best exa | "yf ajil i 3 
mpl 

Allah for those who looked amp eint he d aange (PBUH) of 

remembered Allah much.” and t Ar ast Day, and 

~Ahzaab 33: 21) 








And the Quran: also enjoins Muslims to 
onions follow the Prophet 





Erit am dee 
“Whatever the Meabenger bids you accept it 
forbids you, abstain. é pt it and from whatever he 


l (Al-Hashr 59:7) 
t instructs them to respond to the Pro het 
that this summons is a Call to life: 3 ji cah, considering 
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“O you ews believe, respond to God and to the Aa sata when he 
calls you to that which will give you life” (al-Anfaal 8: 24) 















lt also makes it obligatory to refer to the ee in any conflict: 
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“O you who believe! obey. Allah and obey | the Messenger anf thone in 
authority from among you; then if you quarrel aer reer : ee: = 
it to Allah and the Messenger, if you. believe ah eu Niena rs 59) 
day; this is better and very good i in the end.” x 


| Prophet's 
- | The Quran denies the belief of anyone who arene p ae ot 
judicial decisions, or apes. Angee sath la PREE Osa ANd 
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No believer is given a choice about accepting the Prophet's judgment: 


a) z L MN £3 f- Ps 4a “42 
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“No believing man and believing woman should exercise any choice 


in their affairs once God and His Messenger have decided upon some 
matter, anyone who disobeys God and His Messenger has clearly 


wandered into error.” (al-Ahzab 33: 36) 


















On the other hand, referring to the believers the Quran says: hy 
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“The only statement believers should make when they are invited to f 
God and His Messenger, so that He may judge between them, is: 

‘We have heard, and we are at your orders.’ Those persons will be tg 

successful.” (al-Nur 24: 51) yo 

| ‘ 


The Sunna on Following the Prophet (PBUH) 

The Sunna was recognized in the time of the Prophet as being closely linked to, and ts 
based on, the Quran. Various prophetic traditions establish this point clearly. For example, it | 
is reported, that “Some people came to the Prophet and said: Send with us men who will ¥ 
teach us the Quran and Sunna; and he sent to them seventy men of the Helpers (Ansar), i 
who were called the reciters (qurra).” Scholars have, therefore, called the Quran the recited & 
revelation, and the Sunnathe non-recited revelation. 


There are numerous hadiths which show the obligation to follow the Prophet and ii 

obey him. i 

“ The Prophet has been quoted as saying: ‘My whole community will enter Paradise, 

except anyone who refuses. He was asked: And who refuses, O Messenger of God? ' 

He replied: Whoever obeys me will enter Paradise, but whoever disobeys Mẹ, y 
refuses.’ | . 


œ Referring to his Sunna, the Prophet said, / have been given the Book, and also the 
like of it.’ 

% Criticizing those who argue that the Quran alone is sufficient to guide the Muslims, 

the Prophet also said, ‘My hadith may reach a man reclining on his couch, and ip 

may say: Between us and you we have [only] the Book of God; where we find in i | 

something lawful, we have allowed it; where something unlawful, we have forbidde 

it. But what the Messenger of God has forbidden is like what God has forbidden. 


% The Prophet encouraged the proclamation and the spread of the Sunna, as in k 


e 
well-known tradition ‘May God prosper a man who hears something from us and 


passes it on as he had heard it: for many a time a person who has heard informatio" 
indirectly may remember it better than he who has heard it directly from ils ee 
In the Farewell Pilgrimage, the Pro id | t tell the &, 
phet said ‘Let the one who is presen 
who is absent; for the eye-witness may tell one who can understand it better tha” 


anual 


> 
hosa 








f the Companions and t 
ns nsus o à he Commun 
qhe Cehe companions of the Prophet recognized acing then 
cunna, and that it was the second reference Source for the et 
the nët confirmed them in that, as in the well-known hadith of Muadh | bj 


The Companions agreed upon having recourse to the S 
a of legal gy, ar thy ser the Quran. The Rightly-Guided Caliphs ~— Abs Bakr al 
=di Ge a ey ast attab (583-644), .Uthman bin al-Affan (579-656) and Ali 
Ab Talib (60 ), ur immediate successors of the Prophet as rulers of the Muslim 


$ lifetime the value of 
after the Quran. The 
n Jabal (d, 18/634). 


ar (salat al-khawf ), but no reference to Isalit while people are on a j 
safar), Abdullah bin Umar (610-693), a Companion of the Prophet and the Aen the CA 
ph, Umar, said, “God sent us Muhammad at a time when we knew nothing; so we act 
only as we have seen the Messenger of God act; shortening worship when on a journey isa 
Synna established by him. 


if they could not find a clear decision or injunction in the Quran, the first two caliphs, 
abu Bakr and Umar, would base their ruling on the Sunna if they knew it or found someone 


whose Knowledge of it could be authenticated. But if their decision could not be buttressed by - 


the Prophet's Sunna, they would consult with the Muslims. There are many instances of this. 
Umar wrote to Shurayh bin al-Harith al-Kindi (601-697) when he appointed him Qazi of Kufa: 
Regard what is clear to you from God’s Book, and do not ask anyone about it; where 
anything is not clear to you, follow therein the Sunna of God's Messenger, and if it is not clear 
from the Sunna, then form your own opinion, and take advice from people who are learned 


and pious.’ | 
The Companions and their Successors (tabiun) — the generation which came on the 
heels of the Companions — established this path. Their example was followed by the jurists ( 
fugaha) of the major cities as well as by the leaders of every juristic. school (madhhab) and 


heir disciples. Thus, succeeding generations of pious Muslims followed the Quran but 
continued to have recourse to the Sunna in order. to implement the teachings of Islam by 


taming about all matters: religious, civil and legal. 


Aspects of Sunna | | 

i Let us return to the hadith scholars’ definition of the Sunna. They hold that AR Sanne 
Noludes the Prophet's sayings, actions, decisions, moral and personal characteristics an 
“nduct. We shall examine each of these. 


The § 
pken Sunnah (al-Sunnah al-Qawliyah) pgm) Sis 

: . : is j tions or information or reports 

om m2 S2vings of the Prophet (PBUH) inflict xu God and His names, attributes and 


m. The reports from the Prophet can be about as the well-known tradition, ‘O my 
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Sma, Ney include divine hadith (hadith ue s 7 have made it unlawful to yo op 


nts, | h A ia 
Noten... Nave forbidden myself any wronggom ; 
iim wr ong.’ It is mel likely that the meaning of the hadith quas! 1S 0 
ng is from the Prophet. 


rong Among the Prophet's reports are those ol 
other matters which do not come kl 


world: the angels, the jinn, the 
f the senses OF of human 


n the unseen 
thin. the scope O 





7 ieee ' x — 
se BT ye =" 








www.urdukutabkhanapk.blogspot.com 


464 Islamic Studies >. > 






-knowledge: The Prophet, for instance, speaks about life after death and about the 


‘rewards and punishments, and Paradise and Hell. He also informs us about the iver k 


sayings of former prophets'and holy people. Being both “a warner and a herald Of go 


to a people who believe,” he speaks of the future of his community and humankind Teg 
within what God had granted him to see of the future, for he knew only those unseen h, Only 


of which God had informed him. 
~ Other prophetic traditions contain religious and moral guidance, encourage 


and obedience to God, and warn against evil and disobedience to God. Some ness Ns 


legislation binding on the individual Muslim (fard ayn) and the whole Muslim Siren clu 


f Q 
kifaya), even when it is in the form of information. His sayings also include con, fara i 


ndg j j 


prohibitions and devotional invocations. The Prophet's spoken ahadith may be the 
nd 


concise, consisting of a single sentence, like ‘do not be angry’ or ‘leave what Cause 
doubt for that which does not.’ Some may be long, filling several pages, concerning the Jou 
or the future, like the traditions. concerning stories of ancient peoples, or the circumstane 
surrounding the resurrection, or a dream he had had. : moe 
| Hadith might begin as an explanation by the Prophet (PBUH), to teach People som 
religious principle they need to know, as in his words, “Shall | not tell you of the worst of 
grave sins?” or “Shall | not show you something higher in excellence than salat, fasting ang 
almsgiving?” This includes his sermons on Fridays: and festivals. Traditions may also be an 
answer to a query, like the Prophet's reply, in a famous hadith, to the questions put to him 
the Archangel Gabriel. Then-there is the person:who asks the Prophet'to tell him about Islam 
in a nutshell so that he would not ask anyone: else about it again. Muhammad's eloquent 
succinct reply is, “Say: | believe in God; then act uprightly.” = > , E 


| Traditions of the Prophet (PBUH) can also be comments on something he saw or 
heard. Of this kind are his remarks on the.day his infant son Ibrahim died. This event 
coincided with an eclipse of the sun in 10/632. Someone said to him that the sun.had gone 
into eclipse because of IbrChim'’s death. The Prophet replied, “The sun and the moon are 
God's signs. They do not go into eclipse for the death or the life of anyone’. ‘sil 


The Practical Sunnah (al-Sunnah. al-Filiyah) = = 00 53 = PEU a 5 
The second aspect of the Sunna is represented by the Prophet's actions: his practice 

in both his private and public life; and in religious and worldly affairs. All of these have been 

handed down, even the most personal:details of his domestic life and marital relations. 


Unlike other religious and public figures, Muhammad's life as a prophet unfolded in 
the full light of history and is an open book for all posterity. The Messenger of God (PBUH) 
for example, never forbade any of his Companions or wives to pass on anything they oe 
him do or heard him say. Thus, we have the fullest details about his daily life: whether oe 
or in company, travelling or at home; about his food and beverage; about his comings £ 
goings; about his clothing and mounts; about his laughter and crying; about his life 2 
husband and father; about his social and political relationships; about his legal rulings 


verdicts; about his conduct in peace and war; and about his responsibilities as Aso 
state. His actions also include those of his commands and prohibitions that have not ee 
us in his own words. Some scholars believe that the Prophet's abstaining ager find 
Something, especially in matters related to worship, establishes a Sunna. Hence, ractical 
them lling both his action and his abstention from action Sunna. Furthermore, nis Ping a 
Sunna encompass accounts of his acts of devotion and supplication aimed at ate sls 
close relationship with, or proximity (qurba) to, God. In all of this, the Prophet IS ine 
example:and guide. 6) Gadw geceni apnd ce o É Rp yi ra 


mity 


’ 


Thus, the Companions of the Prophet were eager to imitate him in seeking prox 
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the expedition against the Banu Qurayza. Some o ; 
iri f the Companions i 
ie be olhers filed what they considered ob tenet of hose but. The 
Esini amounted to nose the different decisions that the ING pária look of thi 
siitade to both parties, th approval of each group's actions. In the light of the P ahots 

parties, the majority of scholars concluded that those who do their ily tent 


interpretation do not commit a sin, even if they make a mistake. 
The Prophet's approval could be by something more positive than silence, such as 


smiling or showing pleasure. 


led his companions in salat on a bitterly cold 
he was in a state of major ritual impurity (jan 
the Prophet (PBUH), who questioned him, an 
God: “Do not destroy yourselves, for indeed Go 
tayammum (ablution by sand) and then pra 

take other forms, as when he approved t 


Medina on Eid day and he permitted h 
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This is seen in the story of .Amr bin al-Aas (585-664), when he 
night, without taking a ritual bath, even though 
ba). The companions complained about him to 
d .Amr replied, ‘| remembered the words of 
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The Sunna Depicting the Detailed Path for Islamic life Dalila. 

1. We find-in the Sunna details of the rituals of worship and devotional ą 
represent the essence of practical piety, such as salat, the alms tax, fastin Which 
pilgrimage. These details are essential for carrying out obligatory duties, su a 
salat five times daily, the Friday worship every week, the alms tax impo Ch as the 
year or every harvest time, the annual fast of Ramadan, and the haii = Every 
lifetime for whoever can fulfil it, in addition to acts of worship classed as volinta in a 


2. When we examine the duty of salat, we find that the Sunna treats it ang all the pi 
associated with it extensively. The Sunna speaks of ritual purity (tahara) ~ ritual 
(wudu) and tayammum. It deals with the call to salat, and congregational silat a 
leadership. It details the times, numbers and manner of performance of nes 
informs us of its essential requirements, of how to perform it in accordance oa 

Prophet's practice, and of the acts that render it void. The Sunna also dania 

various types of salat. that which is obligatory, that which was the Prophet's as i 

Sunna or custom, and that which is witr, an odd-numbered salat which Me 

performed. Moreover, the Sunna speaks of other supererogatory ith. 

practices, such as nocturnal and early morning salat (salat al duha). It also tells 
which salat is performed in congregation and which is not, which is offered once 
twice a year — like the salat of the .Eid al-Fitr and Eid al-Adha — and which is 
performed for special reasons, like the salat at the time of eclipses and for asking 
God for rain or for guidance (istikhara). 


3. As for the zakat, the alms tax, the Sunna provides the information required for levying 
it. It tells us what is taxable, at what level it is taxable, and the amounts or quantities 
that are due as an alms tax. The Sunna also informs us about when the alms tax is 
due and to whom it is payable. The same is true of other basic duties such as fasting, 
the pilgrimage and umra, the lesser pilgrimage. It is the Sunna that gives us details of 
the observances applying to them. 


4. These religious practices form a large part of the books of the Sunna. They make up 
almost a quarter of al-Bukhai’s (810-870) al-Jami al-Sahih. If we were to also take 
into account the material on prayers, invocations and recitation of the Quran - which 
are certainly part of the religious practices — it becomes clear how much emphasis 
the Sunna places on this subject. _ 


5. Moreover, there is in the Sunna detailed guidance about ethics, which God sent His 
Messenger to perfect. Islamic ethics comprises a universal system of moral values 
that is indispensable for leading a virtuous life. The Sunna has considered such 
values among the branches of faith and the virtues of the believers. On the other 
hand, it has considered the absence of these values a sign of hypocrisy. Among the 
moral values are truthfulness, trustworthiness, generosity, courage, loyalty, modeey 
compassion, mercy, justice, humility, patience, forbearance in times of ais 
forgiveness when in a position of power, filial piety, maintaining family ties, honour 
neighbours, and caring for orphans, the indigent and wayfarers. 


a 

: a: ph ig ich are 

| -= 6. ~The Sunna also includes what can be called ‘God-centred moral qualities , re a 
‘o> 5 © the mainstay of spiritual life. These include loving God, turning to Him in repe 


entrusting oneself to Him, being sincere to Him, hoping for His mercy, pe» ! 


“punishment, and accepting His decree. They also include being patient un Ke, being 
testing, showing gratitude for His blessings, loving and hating for. ' 
friendly towards His friends and hostile towards His enemies, a 


forbidden things, i i rsuits, and 
ings, keeping away from indulgence in worldly pu lta. 90 muc 


His sa 
bstaining from 


seeking h $0 
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| Ney invoke 


what is closest to them, and song 
| praise God when yi x ai s IN moderation and from 


thers, which have given indivi ‘Faditions disti i | 
0 g individual Muslims an indepentent n irmi OF ROR 
rsonality, distinctive in 


outward appearance and inner realit 
gaszoletion Which) gore against the grain of haus of withstanding any cultural 
Im ethos, 


g, Similarly, the Sunna provides details i | 
organizing its relationships, protectiig i etike, ife on a solid foundation 
preservation. To this end, it has instituted an PaE 5 and ensuring its 

system for the family, or what is generally known as eel a erent neta 

reat attention to the proper choice of a husband or a oe law’. The Sunna pays 
wedding and its customs, and the mutual rights of both ee ete rules, the 
binding on both spouses in cases of incompatibility and divorce bbe pan what is 

(idda) for a divorcée or a widow, and maintenance expenses and la na 

specifies the rights of children over their parents and of parents over their childr 

and the particular rights of various classes of relatives. a 

The Sunna also contains numerous regulations related to figh-al-muamalat, a branch 

of jurisprudence dealing with the Muslim community's legal and civil matters. Among 

other subjects, these regulations cover buying and selling, gifts and loans, 
commercial partnerships, endowments and wills, written testimony, legal 


punishments (hudud ) and retaliation (qisas). 

In addition, the Sunna organizes the relationship between the rulers and their 
subjects in administrative, financial, legal and other affairs. This wealth of prophetic 
traditions has provided material for works on legal theory, finance, land taxes (khare)) 
and other areas of public concern. The hadith also contributed lo R aa AS j 
a full-fledged, innovative Islamic theory of international law W a as oah 


guidepost for the relationship of Muslims with spelen esr an 
between the Islamic state and other states in peace an ) 
ce and indispensability of the Sunna, 
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~ “Where in the Quran is it found that the noon salat has four, and Post-sy | 
salat three, rakas? Where is in the Quran a description of how to Perfor Net 
genuflexions (ruku ) and prostrations (sujud ), of what to recite in jt and si f 
to say the greeting at its end? Where are in the Quran the details of fasting: 
of the zakat on gold and silver, and sheep, camels and cattle? Where ke end 
Quran a detailed explanation of the rites of the pilgrimage, such as A a 
fixed for the Standing at „Arafat; of the salat there at Muzdalifa. of ihe 
lapidation, of the state and ritual garb for the pilgrims’ consecration (ihram): 
Of what is proscribed while in ihram? Where is in the Quran an elucidation ott 
cutting off of the hand of the thief; of marriage that is forbidden in certain Ca - 
of foster-relationships; of forbidden foods; of slaughtering, and sacrificis 
animals; of regulations concerning punishments ordained in the Quan: o 
divorce; of sales transactions; of usury; of judicial cases and claims; of pits 
endowments (ahbas; awgaf) and temporary endowments; of voluntary she 
(Sadaqaat); and of all other juristic matters? The Quran itself contains but 
general pronouncements, if we were left with them only, we would not know 
how to carry them out. Our reference in all these matters are the traditions 
handed down from the Prophet (PBUH). As for consensus, its scope is limiteg 
and it is therefore a necessity to have recourse to the hadith. If someone were 
fo say: ‘We do not accept save what we find in the Quran,’ he would be 


considered an unbeliever by the consensus of the community”. 


Compilation of Hadith: , 
The Sunna / Hadith refers to what the Prophet (PBUH) said, did and what he tacitly 
confirmed as permissible. When the Companions did something in his presence and he did 
not disapprove it, his silence was taken to mean that it was permitted. The text of the Sunna 
contains several injunctions and prohibitions. As the Quran itself refers to the Sunna, it is as 
authoritative as the Quran for establishing and deriving legal rules from. Whoever heard 
something from the Prophet himself was required to accept it as authoritative. The situation 
changed, however, with the successive generations of Muslims who received the Quran and 
the Sunna from a chain of transmitters from among the ‘Successors of the Companions’, and 
then from the ‘Successors of the Successors’ and then the generations that followed. 
Authenticity of the traditions transmitted by the generations following the Companions was 
different from that of the Quran. The Quran was written down during the time of the third 
Caliph, Uthman (579-644), and memorized by a very large number of Muslims, there being 
no difference between the written and the memorized text. The text of the Quran is, therefore 
established definitively beyond the slightest suspicion or doubt; i.e., it has an uninterrupted 
and verifiable chain of transmission. As for the Sunna of the Prophet, it was not written down 
in the Prophet's lifetime nor dictated by him. During the first/seventh century, the Compara 
of the Prophet related orally what they had heard the Prophet say or had seen him do. a 
the dispersion of the Companions across the territories of Islam for spreading Its Laem 
the Successors began transmitting the reports about the sayings and practices of the ie 
(PBUH). Not all of the Successors or narrators belonging to the subsequent generations iam 
equally accurate or reliable in what they transmitted. In addition, some opponents : falsely 
the ‘hypocrites’ (al-munafiqun) alongwith certain mercenaries, fabricated stones F s an 
attributed them to the Prophet (PBUH). This group of people is called ‘the fabrica Pit the 
should be distinguished from those termed merely ‘weak’ or ‘muddled’. As 4 res ritten 
traditions of the Prophet, which had formerly been transmitted orally, began to a Abd 
down and codified early in the second/ eighth century during the caliphate of poa of theif 
al-.Aziz (682-717). The religious scholars began to categorize the traditions In term 
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comprises the general objectives of the Sharia and seemed hi hare sikel mias 
the Quran and the Sunna and the 


address, similes and syntactical forms. 


The sayings and deeds of the Holy Prophet (PBUH) were not recorded during his 
lifetime. The reason was that he had forbidden his Companions to write or record them, so 
that they might not be mixed up with the Quranic revelations. He said, "Do not write down my 
sayings. He who has quoted me in writing in other than Quran should delete what he had 
written. But you are free to quote me orally." It was only in the third century Hijra that the work 
of compiling the. Hadiths of the Holy Prophet (PBUH) began. Many books of Hadiths were 
compiled, including the two Sahihs or authentic compilations. The first was compiled by Abu 
Abdullah Muhammad bin Ismail al-Bukhari (810-870), known as Sahih Bukhari and other by 
Abdul Husayn Muslim ‘al-Nishapuri (821-875) popularly known as Sahih Muslim. The work of 
compilation was undertaken with great care and effort. S. Mahmassant writes, ‘The two 
compilers travelled to many provinces in their search for traditions (hadiths) snd were 
meticulous in their investigation of the correctness of the narrators and the sc O au yee 
This earned their compilations the reputation of authenticity ae Ean O olea 
correctness." The reason why the compis pok pe Or ahadith had also got currency 
accurate hadiths was the fact that many false and si S iy from one generation to the 
during the first two hundred years when they were relate y 


: and authenticity of the traditions so 
other. Various rules were evolved to test the accuracy Vchmassani writes, "They ithe 


that to sift them from the false or fabricated h é diti d 
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; ibn Hajar al-Asqalani (1372-1449) co ene 
the narrator and the narrated are deter “te of the princi 
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 gtymology of Hadith 
In Arabic, the noun ha ay 
li ‘ahadith (Stal) H di dith ( > ) means "report", "account" . i 
plural iS al eis!) Hadith also refers to the speech of a person RS We rahe 
on. 


Definition of Hadith 

In Islamic terminology, accotdin 

g to Juan Campo, the term hadi 

samen pected a soe Muhammad (PBUH), or of his Ab pews bees e ioport 7 
som <a US presence, though some sources like Khaled Abou El Fadi li i | 
hadith to verba reports, with the deeds of the Prophet Muhammad (PBUH) and prt | 
about 1 ee tay part of the Sunnah not hadith. Classical hadith specielit Ibn } 
Hajar al-Asqalani says at the intended meaning of hadith in religious tradition is somethin 
attributed to the Prophet Muhammad (PBUh)but that is not found in the Quran . 


Components of Hadith 
The two major aspects of a hadith are the text of the report (the matn), which 


contains the actual narrative, and the chain of narrators (the isnad), which documents the 


route by which the report has been transmitted. : 

The isnad was an effort to document that a hadith had actually come from the 
Prophet Muhammad (PBUH), and Muslim scholars from the eighth century until today have 
never ceased repeating the mantra "The isnad is part of the religion - if not for the isnad, 


whoever wanted could say whatever they wanted." The isnad means literally ‘support’, and it 


is so named due to the reliance of the hadith specialists upon it in determining 
The isnad consists of a chronological list of the 


the authenticity or weakness of a hadith. ) . list 
narrators, each mentioning the one from whom they heard the hadith, until mentioning the 
originator of the matn along with the matn itself. 

The first people to hear hadith were the companions who preserved it and then 
Conveyed it to those after them. Then the generation following them received it, thus 
conveying it to those after them and so on. So a companion would say, "I heard the Prophet 
Say such and such." The Follower would then say, "| heard a companion Say, i heard the 
Prophet." The one after him would then say, "l heard someone say, ‘I heard a Companion 


“ay, 'I heard the Prophet...” and so on. 
ith: 


Determi : 

nation of Authenticity of Had 

Commo Slogr aphical evaluation ( J+ Hf) j rin SS 
n r - 

ritaria sels Beira he narrators of ha 





ning ‘Knowledge of Men‘ but more 
to a discipline of Islamic rogoo 
is to 
aedes within hadith terminology in which t aner oaa the credibility 
Stinguish authentic and reliable hadiths from unreliable any: m E ereonancs' wl 
the narrato h historic and religious none. ting and accrediting) — the 
What 8 co rs, using bot rS aljarh wa al-ta'dil (discrediting an the hadith depends 
Criticism an oe sopra of hadith narrators. en authenticity 
eciared acce A em. 
e reliability of its ARENE and the linkage among 





a ee —4 
a an, 


—— naw aae 
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472. Islamic Studies 


SenmemveRpate of Hadith , 

7 ‘A: number of classifications of hadith have been made. Five of these classifi ENT 
are shane in the figure below, and are briefly described subsequently. | Cations 

NOs: According to the reference to.a particular authority 

-According to the links of isnad - interrupted or ss BARI 

According to the number of reporters involved in each sta 
According to the nature of the text and isnad 
- According to the reliability and memory of the reporters 


ge of isnag _ 


PFenes 


Classifications of Hadiths | 


Soph alog 













The Reference a 


Numberof 9 | (5) Reliability 
to a Particular — reporiers p -~ and memory 
Authority involved in each. $. | ofthe reporters 
ady deel os , : 


-stage of Isnad 


lif) Mutawatir - consecutive 3 ¢ 





- sahih - sound. paa { 
Hasan - - good o> 


Qudsi - Sacred 44i 
Marfu - Elevated ¢ py 
Mauquf - Stopped 3 $ y 
Maqtu - Severed ¢ sini» 


Ahad - isolated sto}: 
which includes | 
‘Mash ‘hur ~ Famous yje 


Da’ if - weak ias 
Maudu’ - fabricated, 
“forged jey 

















Aziz - Rare ije 
Gharib - Serace, strange. 








Nature of the text . 
and Isnad 


Links of Isnad 
(interrupted or § 
uninterrupted) 





Ziadatu Thigah - addition -yg igus Ye 

by a reliable repartee, par "argo 
„ Munkar - denounced J 
. sMudraj - interpolaed cjo = 


Musnad - supported An.» 
Mursal - hurried jy 
Muttasil - continuous jaza 
Mungati - broken ghiu 
| Mu’dal - perplexing Jaw 
| Mu allaq 7 hanging plas 
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according to the reference to a 
' Four types of hadith can be identified C'A" authority 












a revelation from Allah: 


the Prophet (ppup 3. aved with the words of 
Quran (PBUH), di 


vine message other than 






Ibn al-Sala ai i ` 
attributed n EA ry th 

(PBUH). This term does wh raor fo Gone ton tan 
unless otherwise Specified. Th Vp ples: 
IS inclusive of narrations stiiuled 6 Pe Pee 
regardless of. their being muttasil, ihuneet or 
mursal among other categories."There are differing 
VIEWS as to the level of knowledge achieved by each 
of the two primary categories mutawatir and ahaad. 
-One view, expressed by Ibn Hajar and others, is that 
a hadith mutawatir achieves certain knowledge, 
while ahad hadith, unless otherwise corroborated, 
yields speculative knowledge upon which action is 
mandated. A second view, held: by Dawud al-Zahiri, 
Ibn Hazm and others — and, reportedly, the position 
of Malik ibn Anas is that hadith ahad~ achieves 
certain knowledge as well. According to Ibn Hazm, 
“the narration conveyed by a single, upright narrator 
conveying from another of a similar description until | 
reaching the Prophet Muhammad (PBUH) mandates 


both knowledge and action.” 


refers to a Narration 






Marfu 
(Elevated) 
























According to Ibn al-Salah, "Mawqut refers to a 
narration attributed to a companion, whether a 
statement of that companion, an, action or 


otherwise.” 


-Galah defined maqtu' as a narration 
Oe sad h a Tabei (a successor of one of Rropnes | 
Muhammad's companions), whether 4 si 
tatement of that successor, an action or 0 Ar me 
É spite of the linguistic similarity, it Is als | 


from munqati . 





Sahabi 








Mauquf 
(Stopped) 






























Maqtu 
(Severed) 
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Seven categories can be identified. 


EY Types of Hadith 


Description 













A hadith which a. scholar of hadith reports 















Shaikh whom he has apparently heard hadith paom hig 

Musnad age conducive to that, and likewise each shaikh, an 
(Supported) heard from his shaikh until the isnad reaches having 
known Companion, and then the Prophet Muha well- 

(PBUH). mmad 






















Muttasil Muttasil refers to a continuous chain of n 
















l arration j 
(Continuous) which each narrator has heard that narration ragh 
teacher and reaches to the companion or successor ; 
if the narrator between the Successor and the Prophet 
3 Mursal 


Muhammad (PBUH) is omitted from a given isnad 


the hadith is mursal, e.g., when a Successor Says, “The 


(Hurried) 
J Prophet (PBUH) said...” 





A hadith described as mungati‘ is one in which the 
chain of people reporting the hadith (the isnad) is 
disconnected at any point. The isnadof a hadith that 
appears to be muittasil but one of the reporters is known 
to have never heard hadith from his immediate authority, 
even though they lived at the same time, is mungafi. \t is 
also applied when someone says "A man told me...". 























-Mungati 
(Broken) 





Mu adal A hadith whose reporter omits two or more consecutive | 
(Perplexing) reporters in the isnad. 


Mu‘allag refers to the omission of one or more narrators. 
It also refers to the omission of the entire isnad, for 
example, (an author) saying only: "The Prophet said... r 
addition, this includes the omission of the isnad excep 
for the companion, or the companion and successo’ 
together. 






Mu ‘allag 
(Hanging) 


z Magqlib 
_| (Varying) 








ich the 
It is that hadith, in two different narrations of which t 
names of narrators have been changed. 


y 
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2. According to the links of isnad: =~ 


= 


SS 






ccording to the number of p AERON 


3. TWO categories of hadith can be | EBE p 


involve 








ad 








utawatir 
(consective) 







meaning: Mutawa 


and Mutwatir in meaning, 





(Isolated) deemed mutawatir. 


Hadith ah 
classifications also rel ad consists of three sub- 
or chains of narration: 


Mash'hur ; ef i 
a (Famous) A Hadith reported by more than two reporters. = 










Aziz An ‘aziz hadith is any hadith conveyed by two narrators at every 
(Rare) point in its isnad (chain of narrators). 














-A gharib hadith is one conveyed by only one narrator. Al- 
Tirmidhi's understanding of a gharib hadith, concurs to a certain 
extent with that of the other traditionists. According to him 
a hadith may be classified as gharib for one of the following three 


reasons: , Pet ot Ot 
5 & Firstly, a hadith may be classified as gharib since It Is 


ted from one chain only. | | 

Secondly a tradition can be classified as ine ~ p 
an addition in the text, though it will be ase ramon 
sound tradition, if that addition Is reported by a 


aise v tradition may be declaret ge pec ae 
j vale ins of tr 

h various chal of tre | | 
narralad in One of its chains an addition in the isnad 
avi | 




















Gharib 
(Strange) 
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4. According to the nature of the text and isnad 


Types of 
EJ cath Description 


According to Ibn Hajar, Munkar is a hadith which is r 
a weak narrator, and whose narration goes agains, by 
authentic hadith. n aNOther 




























Munkar . 
(Denounced) 














Mudraj 
(Interpolated) 


An addition by a reporter to the text of th 


A ‘ 
narrated. nadith being 


According to Ibn Kathir, if reporters disagree abou 











s z i ta parti 
; shaikh, or about some other points in the isnad or t Pt 
ake. ~such a way that none of the opinions can be ete aa 4, 
e 


others, and thus there is irreconcilable uncertai 
a hadith is called mugfarib. tY, such 





5. According to the reliability and memory of the reporters 
This provides the final verdict on a hadith - four categories can be identified: 


Types of lei 
A Hadith Description 


A Sahih hadith is one that is transmitted through an unbroken 
chain of narrators all of whom are of sound character and 
memory. Such a hadith should not clash with a more reliable 
report and must not suffer from any other hidden defect. 

Sahih is best translated as "authentic". Ibn Hajar defines a hadith 
that is sahth lidhatihi- "şahīh in and of itself'— as a singular 
narration (ahaad) conveyed by a trustworthy, completely 
competent person, either in his ability to memorize or to preserve 
what he wrote, with a muttasil ("connected") isnäd ("chain of 
narration") that contains neither a serious concealed flaw ('illah) 
nor irregularity (shädhdh). He then defines a hadith that is sali 
lighairihi— "şahīh due to external factors’- as a hadith ‘with 
something, such as numerous chains of narration, strengthening 























1 os rÀ t itions to be 
| (Soun ¢ Ibn Hajar's definitions indicate that there are five conditions to 
Authentic) 


met for a particular hadith to be considered sahih: _ A 
4. Each narrator in thechain of narration mus 
trustworthy; 


2. Each narrator must be reliable in joa 
to preserve that narration, be it in his ability tom that 


to the extent that he can recall it as he heard tt od 
he has written it as he heard it and has preser 
-written document unchanged; einen tie 
3. The isndd must be connected (muttasil) insofar to have 
least possible for each narrator in the ¢ ain 
received the hadith from a predecessor, aah (hidden 
4. The hadith, including its isnād, is free ak nt that f° 
detrimental flaw or flaws, e.g. the establishme 









hin 
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Shared the hadith y, rab eMporaries, c 


Ou 

' sem hadith IS free of ine ens jea sna | fies 

ontradi we tec i 

ct another hadith already extabiened (om d. 
epted). 


=< s a ie 
a 
O) 
Q) 
3 
wa 
c 
wm 
D 
Qa 
— 
O 
Q 
D 
n 
O 
= 


tin an a hadith that is hasan lidhatihi~ "hasan in and 

— competence of aa ta ne acne hadith except that the 
Ors is less : whi 

(Good) a hadith that is hasan ligharihi ("hasan due Swinton ) 

determined to be hasan due to corroborating factors such as | 

numerous chains of narration. He states that it is then | 

comparable to a sahih hadith in its religious authority. A hasan 

hadith may rise to the level of being sahih if it is supported by 


= 


» numerous isnād (chains of narration); in this case 
" that hadith would be hasan lithatihi ("hasan in and of itself") but, 
once coupled with other supporting chains, becomes sahih 


ligharihi ("sahih due to external factors"). 




























ales 
si Da‘f - which cannot gain the status of hasan because it lacks one 
y or more elements of a hasan hadith. (For example, if the narrator 
Mt is not of sound memory and sound character, or if there Is a 
ba hidden fault in the narrative or if the chain of narrators is broken). 
i(e si Daff is the categorization of a hadith as weak". Ibn aye 
iy! coded described the cause of a hadith being classified as ween rs 
a (Weak) "either due to discontinuity In the chain of aon O or ie 
l some criticism of a narrator."This discontinuity refers 9 hes 
f omission of a narrator occurring at different poan brea 
yh the isnad and is referred to using specific terminology accoraing 
as discussed below. mento 
, j the Pro 
ricated and 


Muhammad (PBUH). ined to be fab 
mawd0 is one «° Dhahabi defines mawd' as 


dicts established norms of the 
de a liar. 










Mawdu 
(Fabricated, 


e attri 
Forged) cannot b of which contra 





es of the 

unchangeable source 
eae They are yma, itined, ene 
ry sources, Quran and Sunnan. 


=< lO 


b. SECONDARY SOURCES: moe 
Islami Upto now we have considered the Exile 
Mic Law. We shall now consider fing the two prima 


“vas, Infact, they are methods of interpre 
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i. IJMA: (PCS BALOCHISTAN 2016 / Compulsory) aaa 


~ lima is the third source of Islamic jurisprudence after the Quran and the Su 
Prophet (PBUH). It is defined as the agreement among the jurists of an age on ini ofthe 
lima means the general agreement or consensus among the Muslim community egal rule 
matter affecting the Muslims in the light of the Quran and Sunnah. It is one of the aDoy any 
the figh or Islamic jurisprudence. For instance, the institution of the khilafat (cali Og of 
the result of the consensus or ijma of the early Muslims soon after the death A ate Wag 
Prophet (PBUH). The jurists in question might be Companions of the Prophet or mi : © Holy 
to some later period. The authority of ijma is based on a saying of the Pro n belong 
community will never agree upon an error’. ‘Community’ here refers to the religious ` 'My 
of the umma. /jma is an independent legal foundation that determines and estabiar arg 
agreed upon legal rule. This means that acting upon ijma does not require explick 
evidence from the Quran and the Sunna. Had it been so, the evidence would be the Q extual 
the Sunna and not jjma. In practice, however, the consenting jurists rely upon a Or 
known to them, from the sources of the Sharia idence 


As a matter of fact, issues based solely on the authority of ijma are very f 
Historically, after the caliphate of Umar bin al-Khattb (583-634), the Companions disperser 


throughout the Muslim world, and there gathered around them many scholars and jurists (th 
Successors, al-7abiun) in distant lands. It was, therefore, impossible to bring everyone 
together for legai deliberations. Had this indeed been possible, ijma would have been a Very 


fertile source of islamic jurisprudence. 


- (Note: For detailed discourse on ijma, kindly refer to penultimate section of the last chapter 


of this book) 
fi.  QIYAS: (PCS BALOCHISTAN 2016/ Compulsory) 


The Quran and the Sunna constitute the fundamental sources of Islamic law, whose 
primary aim is the protection of the life, faith, family, property and intellect of every person. In 


their reasoning and rulings throughout history, the paramount goal of Muslim jurists has been 
to ensure that Islamic law remains faithful to these two main sources as well as responsive to 


these objectives. Consequently, Muslim jurists have been continuously seeking solutions for 
contemporary problems within the framework of these texts, remaining concerned with the 


needs of public welfare. 


Scholars can derive legal rulings without any difficulty where the text 
Sunna is explicitly clear. But when the texts are not quite explicit in their ruling 
have different interpretations of these texts. When scholars arrive at 
interpretation of such texts, their agreement develops into ijma or consensus. 


jurists 


explains the method of legal reasoning which was developed by Muslim 
tal sources. 


these differences by referring them, in a methodical fashion, to. the fundamen 


Origin of Qiyas in Quran st 
This method of reasoning, called giyas, has its origins, according to mo 
legal theorists, in the following Quranic verse: 


of the Quran of 
s, it is natural to 
a unanimous 
This discourse 


treats what is essentially the phenomenon of disagreement rather than agreemen s ica 


Muslim 







Senger if 


urse and be you really believe 


tter as regards the final 
(an-Nisaa 4: 59) 






meanings Of ne go 
Literally, qiyas Means comparison, mea 

Zahrah [en a modern Muslim jurist six dace gyn Muhammad Abu 
qiyas is the explication of the ruling in a case where there is no ex licit le al-Fiqh as follows: 
by appending it to a case whose ruling is explicitly given in the rowed Linge ruling in the text, 
technical definition is simpler and more refined than most classical eiar This 
classical definitions vary greatly in their choice of Words. Kee efinitions. In fact, 
definitions differ in their theological views. ause the authors of these 


An analytical survey of the classical definitions reveals i 
and juristic. Theological definitions generally tend to reflect TEE ice Oh ea ond 
epistemology. They view giyas from the perspective of formal logic, and hence construct it in 
3 syllogistic form. Consequently, these definitions appear to concentrate on the question of 
whether giyas is a process of reasoning, a source, or evidence in itself. 


Theologically oriented jurists differ in phrasing their definitions. In Muslim theology, 


three main schools prevailed in the classical period: the Mutazila, the Ashaira and the 
estion whether conclusions 


Maturidiyya. These schools disagreed with each other on the qu 

derived by recourse to giyas were binding. The Mutazila, for instance, believed that human 
ason could legitimately determine the legal value of human acts. They therefore defined 
Was as a source, and used terms such as ‘proving’ (ithbat), ‘establishing’ (ithbat ) and 
attaining’ (tahsil ). According to them, a legal ruling in a given case becomes established if 
_© Cause between the two cases was common. Ashari jurists preferred to use the term 
Predication’ (ham/) or ‘accordance’ for the process of giyas reasoning because they argued 


a only God was the lawgiver. It was human reason to ‘prove’ or 
fied this position by © 


estab not the function of umar an exposition’ (ibaa) 
Slablish’ | di iri : alling it an ʻe 
) aws. Maturidi jurists further sarki process of legal reasoning only exposes the 


O ‘illustration’ 
a n’ of the legal rule, because 3 
"9; neither can it establish itself, nor does it follow analogically. cas 
) i enerally 
, mic law, the Shafei and Hanbali genera 
adhere prong the four Sunni schools of no main follow the Maturidiyya. The ue 
definit; e Ashari view, while t | Maliki jurists, treat qiyas as a process fa e 
on’ (tadiya) or ‘equation (taswiya), and 
extens! ase on the basis 


$a source. They call this process the given © 
. ‘ginal source to the 9 


e Ine seh 
Of qiyas as ‘the extension of a ruling In 
i Mmon cause which is not understandable on the 






480 Islamic Studies = www.urdukutabkhanapk.blogspot.com 5 





Not only do juristic definitions not operate within a theological frame of r 
they also are not restricted to syllogistic logic. According to juristic definitions the 8, but 
Cause is not known by the common middle term indicated by the sequence of th 
other words, the common cause cannot be known through syllogisms alone k S. In 
discovered by comparing each case in question with its precedent(s) on the S Father 
similarity. Pasi of 

The qiyas of the jurists was distinguished from the qiyas of logic quite early ; 
formative period of Islamic legal theory. Philosopher-jurist Abu Hamid al-Ghazajy nt 
1111) and theologian-jurisconsult Taqiyy al-Din ibn Taymiyya (1263-1327) not (1058. 
distinction and, therefore, attempted to make the qiyas of jurists compatible with the ri Mi 
logic. It will be later explained how al-Ghazali made this distinction, and how he inf 
the subsequent definitions. o 


The term qiyas is not used in the Quran. However, as discussed above, jurists ar 
that the idea of qiyas comes from the Quran. First, several verses urge the use of hives 
reason to understand divine laws. For example: | ; 


- eal l G yau 
“So learn a lesson, O ye who have eyes” | (al-Hashr 59:2) 
DA TN ERE Seu, SE caste 

— © sled a 5a) GUY! iad alli 

“Thus We display the revelations for people who have sense” (ar-Rum 80:28) 

z saf Ż f- of A E 7 3hr vid | 

-a Gs gle te al Sf 5all ints Sil 


“Will they not meditate on the Quran, or -are there locks on their hearts?” 
(al-Mulk 67:24) 









Second, the underlying reasons for, and objectives of, a large number of injunctions 
in the Quran have been specifically indicated. For example, the reason for ordaining 
tayammum (ablution by sand) has been explained as follows: ‘God does not want to place a 
burden on you’ (al-Maidah 5:6). i 


aigal A asala aSa hp e ÉA A shed 1) ial Gall lal U 
oe Oo aE 24-84 sass I. he tE aei fy pl of cf s į de ale 
(saya iS lg |g bla Lis Aus olg gasil sll SIA 5) 5 Sua gé 52 | gaili 
[yaa ale Ihe a slid gia gl Lakil Go gio Sal alas} is Ute J 
gá óa Se ia ail ayy) La “Ade alg aa 9h 5p ginali h ues | 
` ENA EAD soi- Faroe g F- A EFE E. 4 5 ish 
- Cus J8u05 aS Sie hasy kailg aS gba Vy OFS 
“O you who believe! when you rise up to prayer, wash your faces and yau: 
hands-as far as the elbows, and wipe your heads and your feet to the ankles; 
and if you are under an obligation to perform a total ablution, then was 
(yourselves) and if you are sick or on a journey, or one of you come from the 
privy, or you have touched the women, and you cannot find water, botas 
yourselves to pure earth and wipe your faces and your hands therewith, 48 
does not desire to put on you any difficulty, but He wishes to purify you a} 


that He may complete His favor on you, so that you may be grateful.” À 
(al-Maidah 5: 6) 
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P 
ublic Administration and G 
similarly, the reason for the inj a 


u uncti 
nas been given as And there is =f 


ce in Islam 4 
for qi 81 
life for yOu ne (retaliation in 


: . n ” et ase of | 
ud third, the Quran itself also employs the meth retaliation (al-Baqarah 2:179°° os 
nts: od of analogical re 


+ atte jóa WI Opie ps $ ERRET 
yi) Te RE ee Ca ja lala ahi : Ad cee et 
ty es pete E- “Ve alas s =- èA PE  * Oe bsla : us) on ial 
KPI 552 J5 Ua EAN POERA ea a 
æ -Je R 2 PE. Aavik 
= Ayk (gs. 


the first instance, for He fully knows al] creation” 
It is known from hadith literature that the P 

ethod of reasoning by analogy. For instance, so 
he should perform the pilgrimage to Makkah on 
recourse to the analogy of debt: since a son wa 
aso obliged to perform the hajj on his father’s be 


(Yaseen 36:77-9) 


rophet Muhammad (PBUH) also used the 
meone asked the Prophet (PBUH) whether 
his father's behalf. The Prophet replied by 
S obliged to pay his father’s debts, he was 
half if it became due on the father. 

lt appears that this method of reasoning was quite common in the Prophet's time. 
The hadith and the biographical literature refer to Muadh ibn Jabal (603-639) and Abu Musa 
d-Ashari (d. 37/657), the Companions of the Prophet, as evidence for this. When the 
Prophet asked Muadh how he would judge a case when no direct injunction was available in 
the Qurn and the Sunna, he replied, ‘/ will use my own judgment (ajtahidu bi-rayi).’ In the 
episte about the administration of justice which Caliph .Umar ibn al-Khattab (579-644) 
addressed to Abu Musa al-Ashari, the caliph urged him to have recourse to qiyas as a 
method of reasoning by comparison and similarity. Significantly, the caliph not only 
subscribed to the concept of giyas, but also used that term. 


f - Khaldun (1332- 

lbn Abd al-Barr (978-1071), Ibn al-Qayyim (1292 1350) and Ibn 
1406) maintain that both terms (qiyas and raye) were synonymous and the employment of . 
his method was quite common in the time of the Companions. 


With Abu Hanifa (699-767) and his disciples, raye was refined o SNA an extent that 
tbecame synonymous with, and was eventually replaced by, the term qiyas. 


i ic in his al- 

Al-Ghazali was the first jurist to include a detailed Graeme jreptiianc’ 
Mustafa. fi min ilm al-usul, his fundamental work on the ah be phew logic part of the 
Ghazali influenced not only Shafei but also fag hy ok definitions, conception and 
Mciples of Islamic jurisprudence, usul al-figh, thus shaping 


; to the 
itions of qiyas moved closer 
Cass of gi iuri onsequently, the definiti tailed analysis of the 
thas of f qiyas of later jurists. Conseq ay greater attention to the de eei 
va Of logic, and the jurists started to pay f determining illa (reason 


SS of qiyas, especially of the methods g | 
“Work of theology and syllogistic logic. d with the following well-known 


H j trate í : ifically 
isti as can be ilus mr (wine) is specifi 

ne NaN gs sage the pect of Islamic jurispru ae. ed hs we declared all 
Orbi S 


i aka ‘ntoxicant is forbidden.” To 
Moy en in the Quran (al-Maidah 5:90). eas nd every intoxicant is 


intoxicant | ) -aatiqated whether it is 
tecide E : unlawful, saying, “Every intox issible, first it must be investig 
ether a certain beverage 


fram 
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intoxicating. If so, the judgment is formulated in the following syllogistic form: 
1. Since every intoxicant is forbidden 
2. and beverage B is an intoxicant 
3. Hence beverage B is forbidden. 

In this formulation, the conclusion (3) necessarily follows from the 
propositions. In this example the first proposition (1) is called as/, or the Original ts 
predicate in this sentence (‘forbidden’) is called hukm (a ruling, or judgment). The text T 
beverage B is unknown, or is in question. It is called far (branch or subdivision) beca, ION of 
subjected to the judgment of the case, called as/. The cause found to be Common in USE iti 
cases (in other words, intoxication) is called illa (cause or reason). The qiyas reason) 
thus come to be formulated in three steps with a structure of four components as di 9 hag 
below. Scu 
Asi (original text ) 

Hukm (ruling, judgment 
Far (branch, a given case) 
[lah (Ratio Decedendi) 


RON os 


As! (original text) 
A majority of jurists maintain that the original text refers only to the Quran, the Sunna 


or consensus (ijma). Since the consensus of the community is also based, directly or 
indirectly, on the Quran and the Sunna, it also constitutes an authentic source. Jurists hol 
that the premises for legal reasoning must be certain and authentic, and that only the three 


sources mentioned above fulfil these criteria. 


Generally jurists do not allow a ruling established by qiyas to become a source for 
further qiyas. The Maliki Ibn Rushd (d. 520/1126), jurist and imam of the Great Mosque of 
Cordoba — and the grandfather of the philosopher, scientist and theologian Ibn Rushd, known 
in the West as Averroés (1126-1198) — argued however that a given case, once decided by 
giyas, becomes a precedent by itself because it is no longer a far whose ruling is unknown. 
He advises jurists to look for a comparable precedent decided by qiyas when they do not find 
a precedent in the Quran and the Sunna. Jurists must exercise further qiyas on its basis. he 
argues that all sciences have developed in this manner. Rational sciences, for instance, start 
with evident knowledge and derive information from it. The information thus derived becomes 
a basis for further deductions. These deductions are valid because in their turn they af 
based on evident knowledge. Similarly, the traditional sciences are originally based on the 
Quran, the Sunna and ijma. They develop further on the basis of qiyas from these SOUICES. 
Therefore, further rulings may be derived from qiyas because qiyas is based on auhen 
sources. Ibn Rushd’s position actually refers to the practice of jurists in the Hanafi and Mal 
schools who first derived general rules on the basis of induction (istiqra) of the goat 
among which the consensus of a particular school of law was prominent. They then a à 
the method of qiyas to these principles so as to deduce rules in regard to specific e9 


questions. 


- Hukm (ruling, judgment given case Í 


’ Hukm means a ruling in the authoritative texts which could apply to a% 5i sources 
_ both are found similar when their common cause is compared. Rulings in the textua an acts 
cover a wide range of subjects. Jurists are concerned only with those relating to eat 
and which can be understood by human reason. Rulings relating to faith and ma ia The 
humanly incomprehensible such as eschatological and ritual matters are not extendible 








j Pti 
r persons ¢ aS. Similarly, laws that he Quran, the 


, annot se 
instane® ) ) d to the Pro a bas) a 
ermitting marriage with only up to ¢ phet Muhamma IS for qiyas. One obvi 
retain more than four wives was orante. women (Quran si bvious 
e 


asons, i basis for rophet as a ermissión to 
fe extending this permi Special case and for spaci 
(branch, a given case) Sslon to others = 

r ’ 7 


Far 
Far is a given case for whi 


illah (Ratio Decedendi) 

llla is the reason or cause that constitu 
defined it as “feature of the ruling of law which i 
ruling.” This definition is not generally accepte 
Qayyim also disagree with this definition. Other s 


tes the basis of a ruling. The jurists have 
S evident, consistent and affinitive with the 
d by the Maliki. Ibn Taymiyya and Ibn al- 
cholars, however, have generally adopted it. 


As a consequence of these differences, the notion of illa 
it has been distinguished from another similar term, hikma wade) The m a that the 
hikma of an injunction is broader than its illa: because it refers to the objective of law or the 
intent of the lawgiver. For instance, Islamic law allows the right of pre-emption to a neighbour. 
The hikma of this law is to prevent the harm that a stranger may cause to neighbours by 
purchasing a property in their neighbourhood. The illa that can prove the right of pre-emption, 
however, is the common neighbourhood arising in the case of an immovable property. 


Unlike hikma, the illa is specified. Summarizing the views of jurists over the centuries, 
Abu Zahra finds the following five criteria essential for determining an illa. 
e It must be objective and obvious, not subjective and hidden, 
e Itmust be consistent and persisting. It should not vary from person to person and 
situation to situation. It must be repeatable in similar conditions, , | 
e The reason must be extendible. It must not be restricted to a specified case; 
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Importance of Ijtihad: A 
In our brief survey of the evolution of the Shariah above, we h TE 
perfected by the great fuqaha from about the ninth to twelfth centuries A.D It th nal 


develop further owing to the doctrine of taqlid. Taqlid means to follow the praca 
great jurists of the past as the unchallengeable legal authority. It was then decla Of th 
"doors of the ijtihad are closed" and therefore further interpretation of the Quran red that te 
was not permissible. The result was that the Shariah remained static for about ae Una 
years. But from the middle of the eighteenth century the doctrine of taqlid ant un drey 
questioned first by Shah Wali Ullah in the post-Mughal India and more so in Otto an 
from the end of the nineteenth century and lastly in Egypt in the beginning of the Turkey 
century, and in other Arab lands by Muhammad Abduh (1849-1905), Rashid Ri mt 
1935) and others and by Sir Syed Ahmad Khan (1817-1898) in British India vm 
second half of the nineteenth century. Now it is increasingly felt that the doo, an 
should be reopened. But the question is: how? ) S Of iitihag 





Two Schools of Mujtahideen: 
There are two schools of mujtahideen or interpretations: one of them favours itih 
ad 


muqaiyyid or limited ijtihad and the other favours ijtihad mutlaq or independent inte l 

not bound by the opinions of the earlier mujtahideen, especially of the Middle He gy 
second school of ijtihad mutlaq which asserts that the doors of ijtihad are ope x 
innovations in the Islamic law are possible. Provided one remains with the injunction o 
ahkam of the Quran and Sunnah. This school asserts that ijtihad has become importanti te 
modern times due to the needs of the present time, such’ as economic, social and bieri 
changes in order that the Muslim community may become a powerful force in the modem 


times. 


Shah Wali Ullah (1703-1762) was the first Muslim thinker to propound a theory of 
cautious exercise of ijtihad. He was deeply perturbed by the decline of the Mughal Rule and 
by the threat to the Indian Muslims by the rise of the Marhatta power and was deeply touched 
by the social, economic, political and military plight of the Muslims of his times. Though he 
remained within the limits of Muslim fiqh or jurisprudence, he yet asserted the need to apply 
the principle of maslaha or public good to the problems confronting the Muslim community. 
Accordingly he favored individual judgment or Rai' but within narrowly circumscribed ijtihad. 
Consequently, he appealed to the prophetic tradition (hadith) instead of to following the 
opinions of the earlier jurists on basis of the doctrine of taqlid. He thus advocated for 
reopening of doors of ijtihad. 


Allama Iqbal (1877-1938), the greatest thinkers of modern Islam, asserts that had 
can be undertaken not only by an individual jurist but also by an assembly. Emphasizing me 
dynamism and flexibility of Islam he defended the assumption of the Caliphate (khilafat) DY 
the Grand National Assembly of modern Turkey as ijtihad. He said: 

ised this 


‘Let us now see how the Grand National Assembly (GNA) has exerc 

power of ijtihad in regard to the institution of the Caliphate. According to Sunn 

Law the appointment of an Imam or Khalifa is absolutely indispensable. 8 

question that arises in this connection is that the Caliphate or mamate be 

vested in a single person? Turkey's ijtihad is that according to the spirit hve 
ele 


the Caliphate or Imamate can j an 
be vested in a body of persons, hardly 


Assembly. Personally, | believe the Turkish view is perfectly sound. It Is + onl 
not Or 
ecessily 


necessary to argue this point. The republican form tis 

: of governmen 
thoroughly consistent with the spirit of Islam, but has ako become al 
in view of the new forces that are set free in the world of Islam." 








| 


| 
| 


www.urdukutabkhanapk.blogspot.com 


ma (consensus) can take the form of ijtihadi le 


J ` 
the transfer of the power of ijtihad (i 
. inde end 
representation of the scholars (Ule ma) Pendent judgm 
to a Muslim 1 -SnO from the individua 
/ 
O, 


ossible form ijma ; i 
only P yma can take in mode fh thm m Legislative Assembly is the 


chariah, he adds further, "are such that they can always ful 
every age and in every country, provided, of course, that n aan 


operational.” 
(Note: For detailed discourse on /jtihad kindly refer to final section of the last chapter of this 


book ) 
c. TERTIARY SOURCES OF SHARIAH 


i ISTIHSAN:(Juristic Preference upheld By Hanfi and Maliki Scools) 
istihsan means Juristic preference i.e. the application of discretion in juristic opinion, 
preferring one of the two possibilities which make for greaterpublic good. 


istihsan signifies jurists’ preference for their legal opinion over the conclusion derived 
fom giyas. For instance, in case of a dispute between the customer and the vendor 
concerning the price of a commodity before the transfer of that commodity, the case is 
decided by establishing an analogy with the law given in the textual sources: the burden of 
proof is on the plaintiff, failing which the defendant is required to take an oath. The regular 


analogy demands that, in this particular case, the plaintiff is the vendor because he is 
ees to. Thus, the analogy demands 


Claiming an amount in excess of what the customer agr 3 | , 
that the vendor must produce the evidence supporting the contention, and only if he fails 
should the customer be asked to take an oath. On the contrary, istihsan was deemed to 
demand that both should take an oath simply because both are denying each other's — 
and hence both are defendants. This istihsan also operates if the me oer hapaa arn . 
after the transfer of goods, but in that case the application of istihsan IS lim! 


šale; it cannot be extended to other contracts. 
and Maliki, and not by other schools of 


| | ignification of 
these schools regarding the significa 
ption from the regular qiyas and define it as a 


e term. Th istihsan an excepto! © implicit is preferred to the 
e Hanafi treat choice in which the implic ote Hanafi: cal 


choice betwe logies, a a ) 
) en two alternate analogies, That is w 
plicit when a jurist apprehends harm in adopting the ae when it conflicts with the 
i ihsan qiyas khafif (implicit qiyas). The Hanafi enone on q 
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Abu Zahra gives another example to illustrate the point. According to 
laughing loudly during salat (ritual prayer) terminates not only the salat byt also € Hany 
S 
My 


(ablution). Apparently giyas demands that the wudu should not terminate be 
out loud cannot be compared with any of the reasons ascribed for its termination © =i 
‘Whig Wè 


case, the Hanafi have disregarded qiyas on account of ahadith according | B in 
Prophet (PBUH) asked someone to repeat his wudu and salat after he hag i; Which h 
while he was praying. ghed bug 

The Maliki, on the other hand, treat istihsan as judgment on the bas; 
consideration for a specific common good in relation to the universal application piati OF the 
instance, Islamic law admits the witness of only truthful and honest persons, By c yas Fey 
allow witness to be given by persons who do not fully meet this condition fo, the Ma 


maintaining law and order in localities where truthful and honest witnesses are ane of 
. e . ® Ld Not avaj 
This would be called istihsan by the Maliki. lable 


Al-Shafei strongly rejected istihsan because he considered it to be no More th 
pursuit of desire. Legal rulings, in his view, may only be derived from the textual sours” 
by deduction from them. /stihsan, he contends, does neither. CES or 


ii, /STISLAH & MASALEH MURSALAH: (taking public good into account Uphelg 
By Malki and Hanbli Scools) 
Istislah means decision which will serve the public good even though Such 
decision is not mentioned in the Quran or Sunnah. : 


Istislah is a method of legal reasoning where a case is decided on the basis Of the 
common good, but only where no specific text is available to support it. It is also calle 
maslaha mursala (public interest not explicitly supported by textual sources). This methods 
quite conspcuously used by the Maliki. 

The Maliki prescribe three conditions for the use of this method of legal reasoning | 


First, the common good which is considered an independent source of law must be in accord 
with the objectives of the Sharia. Second, it must be rationally comprehensible. Third, it must 


prevent an imminent harm. 


However, jurists from the various schools disagree regarding the validity of this 
source. The Maliki and Hanbali recognize istislah as a source independent from the method 
of qiyas because it fulfils the objectives of the law. For instance, the legitimacy of appointing 
someone less qualified in the presence of a better person was allowed on the ground that the 
rejection of the former would create chaos and corruption. Malik justified Umar ibn Abd a 
Aziz's (682-720) appointment of Yazid ibn Abd al-Malik (687-724) as his successor ony 
if he appointed a person who was better and more pious, Yazid could still oppose him a 
thus give rise to rebellion and chaos. Yazid’s appointment was, therefore, based on wr 
The Hanafi and Shafei do not recognize the validity of istislah at all. They recognize ‘ 


within the framework of qiyas. 
oved) 


~ ||P ISTISHAB (presumption that earlier laws exist until the contrary is pre tion of 2 
Ibn al-Qayyim defined istishab as the continuity of permission OF Pro ent i$ 
certain ruling as established unless and until there is evidence to the contrary. No wr This 
required for the continuity of the ruling, but evidence is necessary for its discon ai n 
principle may be compared with stare decisis, the principle by which points in I9 
determined according to precedent. The prominent Yemeni scholar and jurist iu 
Shawkani (1759-1839) explains that when a mufti is required to give an opinion a 
refer to the Quran, the Sunna, jjma or qiyas. If the mufti finds no ruling On 4 part at is, 0" 
he should judge in favour of its current position, whether positive or negative ~ 
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According to the Hanafi, often urf is more effective as a source of law than qiyas 
supersedes it, provided the qiyas in question is not based on an illa established by the Qura 
and the Sunna.Modern Islamic law has to deal with complex problems such as bank interes, 
elections, organ transplants, test-tube babies and genetic engineering. In dealing with th t, 
problems, there was either no clear precedent or the texts were not pervasive enoy 
include the new specifics, so jurists had to stretch their imagination to find analogies in s 
cases. Urf is widely taken into consideration as source of law in Arab countries like Egypt 
Syria, Libya, Morocco etc. 
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SALIENT FEATURES OF ADMINISTRATION 


UNDER PIOUS CALIPHATE (632-661) 





Outline: 

1. Introduction 

2. Caliph 

3. Shura 

4. Central Government and its Departments 

5. Secretaries/Ministers 

6. Provincial Administration and Districts 

7. Appointment Policy and Code of Conduct of Administrative Officials 
8. Judicial Administration ; 
9. Police 


10. Financial Administration 
11. Military Organization under Rashidun Caliphate 


12. Rasidun Caliphate: as Welfare State 
13. Social Security System 
14. Conclusion 


Introduction: 
The Rashidun Caliphate( a/-Khilafa-al-Rashidah) was the caliphates established 


after the demise of the Prophet Muhammad (PBUH). it was ruled by the four 
successive caliphs (successors) of the Prophet (PBBUH) after his death in 632 CE (AH 11). 
These caliphs are collectively known as the Rashidun, or "Rightly Guided" caliphs ( pulli 


stil al-Khulafā'ur-Rāshidūn). 
The caliphate arose out of the death of the Prophet Muhammad (PBUH) in 632 CE 
when Abu Bakr al-Siddique (573-634), a close companion of Prophet (PBUH) from the Banu 
Taym clan, was elected the first Rashidun leader and began the conquest of the Arabian 
Peninsula. He ruled from 632 to his death in 634. Abu Bakr was succeeded by Umar . 
Farouq (583-644), his appointed successor from the Banu Adi clan, who began the conques 
of Persiaand Egypt leading to the defeat of the Sassanid Empire. Caliph Umar = 
assassinated in 644 and was succeeded by Uthman al-Ghani (579-656)of Banu type h 
who was elected by a six-persons committee constituted by Caliph Umar. Under nE 
Uthman began the conquest of Armenia, Fars and Khorasan. Caliph nnas, over 
assassinated in 656 and succeeded by Ali (600-661) from Banu Hashim, who preside ae 
the civil war known as the First Fitna (656-661). The war was primarily between nee 
supported Uthman's cousin and governor of the Levant Muawiyah, and those who rei Shia 
the caliph Ali. The civil war permanently consolidated the divide between Sunni got the 
Muslims, with Shia Muslims believing Ali to be the first rightful caliph and Imam is “JAS. 
Prophet (PBUH). A third faction in the war supported the governor of Egypt Amr Umayyad 
The war was decided in favour of the faction of Muawiyah, who established the 
Caliphate in 661 thus ending the Rashidun Caliphate. c 
great Islam! 


Hazrat Umar (R.A) succeeded Hazrat Abu Bakr (R.A) and built up 2 
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system ; 
The third caliph, Usman bin Affan followed in Umar's footsteps.in the conduct of 
i uct o 


pvernment and administration, until he became too old and too Mecha a 
snd governors. Consequently state officials became independece anit he Ea as 
pecame loose in the last years of his region. However he retained the policy of aia a 
of the state of officials on the occasion of Hajj every year, and redressed the grievances of 


he people on the spot. , 
k Ali was the fourth Caliph. The unfortunate civil war among the Muslims took more of 
his time than he did government and administration. His letter to the Governor of Egypt 
reflected his philosophy of administration, politics, justice; public service. and so on. The letter 
deals with the duties and obligations of ruler and administration: their chief authorities and 
responsibilities; their relations with secretaries and subordinate staff; the distribution of work 
and duties among various branches of administration; their coordination of each other and 
cooperation with central government. The letter also advises against corruption, calls for 
administrative probity, urges effectiveness and efficiency and asks the Chief Governor to fight 
oppression among the officers, to curb the evils of profiteering, hoarding, and black 
marketeering. It discusses the principle of equitable distribution of wealth and opportunities, 
he upbringing of orphans; the maintenance of the deformed, crippled, and persons unfit for 


work; and rights and obligations of the rulers and the ruled. 
me lam) was 
__ The basic administrative system of the Dar al-Islamiyyah (The House of Is 
ei down in the days of the Prophet (PBUH). Caliph Abu Bakr stated in his sermon when Me 
re ected: "If | order any thing that would go against atio ger OLA a Caliphate. Gaiph 
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The Caliph: Election / Appointment of a Caliph ron 


_ The four Rashidun caliphs were chosen through shura (s33), a | 
community consultation has been described as a form of "Islamic democracy", Proces. 9 í 


Fred Donner, in his book The Early Islamic Conquests (1981), argu 
standard Arabian practice during the early Caliphates was for the prominent men SS that the | 
group, or tribe, to gather after a leader's death and elect a leader from amongst A Ship 
although there was no specified procedure for this shura, or consultative emg 
Candidates were usually from the same lineage as the deceased leader, but the aSse ly 
necessarily his sons. Capable men who would lead well were preferred over an i Were Not 
direct heir, as there was no basis in the majority Sunni view that the head of state or got 


should be chosen based on lineage alone. ) 


enor f 

This argument is advanced by Sunni Muslims that Prophet's companion Abu B | 
Siddique was elected by the community, and this was the proper procedure. The akr aj. | 
argue that a caliph is ideally chosen by election or community consensus. The sf | 
became a hereditary office or the prize of the strongest general after the Rashidun Pirs ale 
However, this happened after the end of Rashidun caliphate. walip hate, | 


Abu Bakr Al-Baqillani (950-1013) has said that the leader of the Muslims Simo 
should be from the majority. Imam Abu Hanifa (699-767) also wrote that the leader faa 
come from the majority. ) 

a. Caliph Abu Bakr al-Siddique was requested by Umer bin al-Khattab ang Aby 

Ubaidah bin al-Jarrah to assume the caliphate after the demise of the Prophet 

(PBUH) when a dispute arose at Bani Saqifa Saidah wherein the Ansars tried ip 

place their own candidate as caliph. The nomination was accepted by the majority 

and people from all across Arabia thronged in large numbers in coming days to 

express allegiance at the hands of Abu Bakr al-Siddique. Therefore he enjoyed a 

- -popular legitimacy and democratic support. t; | 

b- Caliph Umar bin al-Khattab: the dying caliph Abu Bakr al-Siddique nominated Umar 
(R.A) as his successor and people agreed to his suggestion’ when they expressed 
their allegiance to Hazrat Umar. | 

c. Caliph Uthman bin al-Affan: When Caliph Umar (R.A) was stabbed and he was on 

~ death bed, he chosen six great companions to elect the new caliph by assessing 
popular opinion. The men withdrew their nomination excepting Uthman bin al-Affan 
and Ali bib Abi Talib. Hazrat Abul Rehman bin Awf , a member of the committee, 
pronounced Uthman bin Affan as Caliph after assessing the public opinion, 

thereafter the public held allegiance to Uthman bin Affan. s 


d. Caliph Ali bin Abi Talib: After the martyrdom of Hazrat Uthman, Ali bin Abi Mes 
was asked by the rebels to assume the caliphate, he declined. But hehe 40 
e 


charge when the people of Medina and the great companions reques 
SO. v 


Therefore, the Rashidun Caliphs enjoyed popular legitimacy a 
through a democratic norm. 


a. Caliph’s Powers and Authority: ined by his 
The pious Caliph was not an autocratic Ruler. His powers were deter ih prophel 
religious and temporal functions. Though he succeeded to the place, occupied by BUH) wa 
(PBUH) before, he did not exercise-all of his powers. The Holy P rophet e supreme 
simultaneously the Messenger of God, the head of the State, the chief judge. 
commander and the lawgiver. Thus he combined in him prophetic and political 


n 
secular powers. The caliph, as his successor, did not succeed to the whole ple 
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n EE oonan. See ppl eth priricipie or prsceph of Islam, pe ad Gun 
: ia | n the limits set b m 

this eae ae position was not much different from aves Di Mert an the Sunnah. In 

iterpret the Quranic injunctions. However, the caliph used to be uslims who could also 

who did legislation in newly emergent matters and varied reunen T effective mujtahid 


c. Caliph’s other Powers: ; 
a eghceipaoerem ma pet eae was the supreme commander of the Islamic 
= anst ates, appointed commanders, and i 
them in the conduct of hostilities, as Umar did. The Caliph u: Oor sco AYEN PaE 
i l S, aS . The Caliph usually consulted the Companio 
and advisers in the choice of his military commanders as well as in undertaking new nisy 


operations and in the dispatch of Muslim armies. 


Though diplomatic relations between various States and empires did not exist in a 


permanent manner in those days, the Caliph sent emissaries to foreign countries and 
o acted as the chief justice. All 


received foreign emissaries, if need arose. The Caliph: als 
judicial functions of settling disputes were performed by the Caliph, or by his Governors and 
commanders in the Provinces. Lastly, the Caliph supervised the collection of revenues, 
ked after the construction of canals, and other public works, and even issued new coins. In 
act, Friday Sermon and currency were two privileges and symbols of the authority of the 
| ralph, However, the Pious Caliphs consulted their Shura, especially the first two Caliphs, in 
€ performance of their functions and powers. 
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advise the caliph. The importance of this is premised by the two verses in the Qur'an = 


The majlis is also the means to elect a new caliph. Al-Mawardj has we; 
members of the majlis should satisfy three conditions: they must be just the Written tha 
enough knowledge to distinguish a good caliph from a bad one, and must hays have 
wisdom and judgment to select the best caliph. Al-Mawardi also said in emergen S Cen 
there is no caliphate and no majlis, the people themselves should create a4 majlis NCies er 
of candidates for caliph, then the majlis should select from the list of Candidates ` Select a list 

a. Composition of Shura: 

No definite rule or law regulated the composition and membership of th 
Usually Shura comprised the Chief Companions among the Muhajireen. But omet Shura 
leading figures among the Ansar were also co-opted. On special occasions, even me 
citizens of Medina or the visiting dignitaries of the tribes or provinces, were also sa 
to a meeting of the Shura. Thus the Shura was at once an executive council, a Series One 
the Caliphs, a consultative council and a general assembly of the citizens ang dere 
Medina. In this sense, it combined executive and legislative functions of the Caliphal State ; 


b. Functions of Shura: 
As its composition shows, the Shura was a multi-purpose organization. It advised the 
Caliph in the performance of his various duties, such as the dispatch of armies, choice of 


commanders, governors and other officials, fixing the salary of the soldiers, establishment of | 


new Offices, etc. It was, however, not a sovereign legislative body. Like the Caliph, it too hag 
no power to change Islamic law or contravene the injunctions of the Quran and Sunnah. 
Indeed, a sovereign legislative organ of the State was foreign to the spirit of early Islam. Law 
was already revealed in the Quran and exemplified in the Sunnah of the Prophet (PBUH). 
The function of the Shura, as also of the Caliph or of any other Muslim, was to discover or 
derive it by interpreting the verse of the Quran and the hadiths of the Prophet (PBUH). 


lts procedure of work was simple. If the advice of the leading Companions was 
sought by the Caliph, he consulted them in the Mosque, where they were always present. But 
if public consultation was felt necessary, a man was sent through the streets of Medina 
calling people to the prayers. When assembled, a brief prayer was observed and then the 
business of the general Shura began. The Caliph put the question before the assembly and 
sought its advice.-Every member had the right to speak. A free exchange of opinion took 
“place. But decision was not made by counting votes or by shouting “yes or no” as In present- 


day legislatures. They usually accepted the opinion of the Caliph or the general consensus of 
opinion among its members. 
c. Adhoc nature of Shura: finite rules 


The Shura was really ad hoc in its nature, as indicated by the lack of de = 
regarding its composition, functions and procedure. Usually, the Shura was called ah ike 
basis. It did not hold regular sessionsThat is why the Shura worked well under a Calp 
Umar, who summoned it whenever he was confronted with an important task. dis ensed 
meet regularly under his successors, Usman (R.A) and Ali (R.A). Usman (RA) ne than 
with it during the last years of his Caliphate, when he began to rely more on his relatives "nt 
on the advice of the Companions and citizens of Medina. Hazrat Ali (R. 
summon it regularly, for he relied more on his own decision than on f Umar We 
consultation of the Companions and citizens of Medina. In short, the Caliphate ° under his 
the hey-day of the democratic institutions, like the Shura. They gradually decline 4 and his 
two successors and then vanished altogether under Umayyad Caliph Muawiy 
successors: 
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rent. 
y, Diwan-al-Barid: 
it was responsible for delivering official letters and | 
also worked as an intelligence service for the Caliph messages throughout the empire 


yi, Diwan-al-Rasail: | 
It was charged with writing letters to governors, officials of state and foreign kings 


and emperors. 
vi, | Diwan-al-Hisbah: i ve 

lt was designed to promote good and prevent evils, as outlined in the Islamic ethical 
code. The Muhtasib was entrusted with the maintenance of public morals and standards in 
the country. His functions was to detect and punish immorality, the use of false weights and 
measures, the adulteration of wares and similar offences, and generally to enforce the 
Islamic rules pertaining to honesty, propriety and hygiene. The primary responsibility of 
Muhtasib was to see that the life of the people was not contaminated with un-Islamic beliefs 


and practices. 
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youl". Hearing this Caliph Umar said "Alhamdulillah (Praise be to Allah) I have SUCH foj ~ | 
$ . 0 Ow l 

ee l 


In the administrative field Umar was the most brilliant among the Rashid 
and it was due to his exemplary administrative qualities that most of th 
structures of the empire were established. 





UN caliphs 
e administras 


Provinces / Districts 
Under Caliph Abu Bakr the empire was not clearly divided into provinces t 
had many administrative districts. > Nough i 
Under Caliph Umar the Empire was divided into a number of Provinces wh; 
as follows: ICh werg 
% Arabia was divided into two provinces, Mecca and Medina: 
% Iraq was divided into two provinces, Basra and Kufa; 
% the province of Jazira was created in the upper reaches of the Tiar 
the Euphrates; 3 Tigris ang 
Syria was a province; 
Palestine was divided in two provinces: Aylya and Ramlah; 
Egypt was divided into two provinces: Upper Egypt and Lower Egypt: 
Persia was divided into three provinces: Khorasan, Azarbaijan, and Fars. 


In his testament Caliph Umar had instructed his successor not to make any change in 
the administrative set up for one year after his death. Thus for one year Uthman maintained 
the pattern of political administration as it stood under Umar, however later he made some 
amendments. Uthman made Egypt one province and created a new province 
comprising North Africa. Syria, previously divided into two provinces, also become a single 
division. | 

During Caliph Uthman's reign the empire was divided into twelve provinces. These 
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were: 
Medina 
Mecca 
Yemen 
Kufa 
Basra 
Jazira 
Fars 
Azerbaijan 
9. Khorasan 
10. Syria 
11. Egypt 
12. North Africa 
During Caliph Ali's reign, with the exception of Syria (which wa A 
control) and Egypt (that he had lost during the latter years of his caliphate to the $ € ¥ 


of Amr ibn Al-A‘as), the remaining ten provinces were under his control, whic 


administrative organizations as they were under Uthman. 
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The Chief Secretary 





The Military Secretary 


The Revenue Collector 
Gghib-ul-Bait-ul-Mal 
ry The Chief Judge 
n some districts there were separate mili 


; tary offi 
set c05eS the commander-in-chief of the army qu 2 omcers, though the governor was in 
M 


artered in the province. 

spontment Policy and Code of Conduct of Administrative Officials 

p The officers were appointed by the Caliph. Every appointment was made in writing 
athe time of appointment an instrument of instructions was issued with a view to regulating 
ne conduct of Governors. On assuming office, the Gove 


7 | vernor was required to assemble the 
ople in the main mosque, and read the instrument of instructions before them 


Caliph Umar's general instructions to his Officers were: 


‘Remember, | have not appointed you as commanders and tyrants over the 
people. | have sent you as leaders instead, so that the people may follow your 
example. Give the Muslims their rights and do not beat them lest they become 
abused. Do not praise them unduly, lest they fall into the error of conceit. Do 
not keep your doors shut in their faces, lest the more powerful of them eat up © 


the weaker ones. And do not behave as if you were superior to them, for that is 
tyranny over them”. | | 


During the reign of Caliph Abu Bakr the state was economically weak, while during 

“mars reign because of increase in revenues and other sources of income, the state was on 

| Way to economic prosperity. Hence Umar felt it necessary that the officers i. eee n à 

ty Way as to prevent the possible greed for money that may lead them 9 co nip . 
“ing his reign, at the time of appointment, every officer was required to make the oath: 


* That he would not ride a Turkic horse (which was a symbol of pride). 

That he would not wear fine clothes. 

That he would not eat sifted flour. 

” That he would not keep a porter at his door. . 
Pinte pe aA TEN ae sar During the reign of Caliph 

Uim Caliph Umar himself followed the above postulates strictly. During 


- the allowance of 
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concerned was prepared and kept in record. If there was an unusual INCreage ; 


possessions of the office holder, he was immediately called to account, and the” i th 
property was confiscated by the State. The principal officers were required to Naty 
Makkah on the occasion of the Hajj, during which people were free to present an ME ty 
against them. In order to minimize the chances of corruption, Caliph Umar made it Plain 
pay high salaries to the staff. Provincial governors received as much as five a int to 
thousand dirhams annually besides their share of the spoils of war (if they wer to Seven 
commander-in-chief of the army of their sector). © also the 


> = 


— S 


——— 


District Administration: 
The provinces were divided into districts. Each district was administered by an off 
| 


called ‘Amil’. All the governors and the high officers of the province were called to M Cer 
every year on the occasion of Hajj when Muslims from the entire area gathereg i : 
Complaints against them were recorded by the Khalifah. Enquires were made and griey here, 
were removed. All the officers were paid high salaries so that they may not indulge in fa 
and corruption. bery 


Judicial administration | 
As most of the administrative structure of the Rashidun Empire was set up by Uma | 


the judicial administration was also established by him and the other Caliphs followed the 
same system without any type of basic amendment in it. In order to provide adequate and 
speedy justice for the people, an effective system of judicial administration was set up 
hereunder justice was administered according to the principles of Islam. | 


Qadis (Judges) were appointed at all administrative levels for the administration of 
justice. The Qadis were chosen for their integrity and learning in Islamic law. High salaries 
were fixed for the Qadis so that there was no temptation to bribery. Wealthy men and men of 
high sociai status were appointed as Qadis so that they might not have the temptation to take 
bribes, or be influenced by the social position of any body. “Umar (R.A) was the first ruler in 
Islam’ “says Ameer Ali, “to fix salaries for judges and to make their offices distinct from the 
executive officers.” The Qadis were not allowed to engage in trade. Judges were appointed in 
sufficient number, and there was no district which did not have a Qadi 


SS, 
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Police Administration : 
In general, the security of life and property was the responsibility of the tribal chiefs. 
In cities, like Medina, Hazarat Umar had introduced night-watches and patrols. But in the 
newly founded cities and towns, where a growing population lived amidst conditions of su 
change, the tribal authority was sometimes weak or partisan to be effective, and night- 
watchmen too few to restrain trouble-makers and evil-doers. Hence a police force was set Up 
to maintain law and order in these settlements. It was called ash-Shurta. It was a ee 
paramilitary force. It was first instituted in Kufa by Ali and in Damascus by Muawiya. In "he 
for instance, the Shurta consisted of several thousand specially armed men, under 


command of an officer, called Sahib-ash-Shurta or the commandant of Police. 


Caliph Umar was also the first to set up prisons, which were unkno 
before. He established a prison in Medina and in each of the provincial headquarters. 


Financial Administration woe of the 

During the Rashidun Caliphate there was an economic boom in the ie “(634 
ordinary people due to the revolutionary economic policies developed by Caliph rroduced 
644CE) and his successor Uthman (644-656). At first it was Caliph Umar whol ont 
these reforms on strong bases, his successor Uthman who. himself was an H empi! 
businessman, further reformed them. During Caliph Uthman's reign the people of the 
enjoyed a prosperous life. 7 
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d 


www.urdukutabkhanapk.blogspot.com man il al 


Public Admi 
e nistr, 
establishment of Bait al-Mal ation and Governance in islam 499 


With the extension in con 

a u 
wed salaries to men fighting ir money came in larger ve 
f- Bahrain sent revenue of five h n the army. Abu H „quantities, Caliph Umar al 
meeting of his Consultative Assembly cag thousand dhame. Cater was the Gaai 
disposa! of the money. Caliph Uthm Nd Sought the opinion iph Umar summoned a 


et Sees an ibn A , ion of the C : 
future needs. Walid bin Hisham suggested Wiel ang that the amount should bee ih 
treasury and accounts should be set e the | state da kept for 
ecided to establish the central Tre Iting the Companions oaen of 
aiph Umar 


amount to the ce 
treasury amounted to over 30 million dirhams. Salaries and stipends charged to the ee 
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Economic resources Of the State: 


Sores _[Levied upon [Remarks 
Zakat | Muslims | 2.5% of possession as per prescribed Nisab 


Muslims Agriculture Tax levied upon Muslims as 5 % & 10% on 
artificially irrigated and rainy lands respectively 
Non-Muslims | Capital / Protetion Tax on Non-Muslims in lieu of their 


yal treasury by the name Bait al-Mall, 

















exeption from military service. The elderly, the sick, the 
poor, the insane and the women were exempted 






Land/Agriculture Tax on Non-Muslims on produce of 
lands conquered’ by Muslims but cultivated by Non- 


Muslims 


The spoils of war captured by the Muslims from their 
enemies on the battle-field were distributed among them 
after deducting one-fifth as the share of the State, This 
was the royal fifth or Khums of al-Ghanaim or the spoils 
of war, which was a source of State revenue, as lay 


down by the Quran. 


|-Fay,the lands conquered 
eh sroperty of the Islamic State as crown lands. The 
produce of these lands were the kigi er assert 7 
i from the Fay- 
their landowner. The income Lascelles 
‘tributed among the Prophet's relatives, 
ee the wayfarer and for the general good of the 


Muslim community. 
Tax on Merchandise traded by Non-Muslims 
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ili anization under Pious Caliphs: | : 
ae Rashidun army was the primary military body of the Islamic armed forces j 
7th century, serving alongside the Rashidun navy. The Rashidun army maintained the 
high level of discipline, strategic prowess and organization, along with motivation and s 


initiative of the officer corps. For much of its history this army was one of the most Power” 
and effective military forces in the entire region. At the height of the Rashidun Caliphate he 
maximum size of the army was around 100,000 troops. 6 


The Rashidun army was divided into the two basic categories, Infantry ang i 
cavalry. Reconstructing the military equipment of early Muslim armies is problemat. 
Compared with Roman armies or later medieval Muslim armies, the range of Vi 
representation is very small, often imprecise and difficult to date. Physically very little materia 
evidence has survived and again, much of it is difficult to date. The soldiers used to wear iro 
and bronze segmented helmets that came from Iraq and were of Central Asian type, " 


The standard form of protective body armor was chainmail. There are also reference 
to the practice of wearing two coats of mail (dir'ayn), the one under the main one being 
shorter or even made of fabric or leather. Hauberks and large wooden or wickerwork shields 
were used as a protection in combat. The soldiers were usually equipped with swords that 
were hung in a baldric. They also possessed spears and daggers. Umar was the first Muslim 
ruler to organize the army as a state department. This reform was introduced in 637 A 
beginning was made with the Quraish and the Ansar and the system was gradually extendeg 
to the whole of Arabia and to Muslims of conquered lands. 


The basic strategy of early Muslim armies sent out to conquer foreign lands was to 
exploit every possible weakness of the enemy army in order to achieve victory. Their key 
strength was mobility. The cavalry had both horses and camels. The camels were used as 
both transport and food for long marches through the desert (Khalid bin Walid’s extraordinary 
march from the Persian border to Damascus utilized camels as both food and transport). The 
cavalry was the army’s main striking force and also served as a strategic mobile reserve. The 
common tactic used was to use the infantry and archers to engage and maintain contact with 
the enemy forces while the cavalry was held back till the enemy was fully engaged. 


Once fully engaged the enemy reserves were absorbed by the infantry and archers, 
and the Muslim cavalry was used as pincers (like modern tank and mechanized divisions) to 
attack the enemy from the sides or to attack enemy base camps. The Rashidun army was 
quality-wise and strength-wise below standard compared with the Sasanian and Byzantine 
armies. Khalid ibn Walid was the first general of the Rashidun Caliphate to conquer foreign 
lands and to trigger the wholesale deposition of the two most powerful empires. During his 
campaign against the Sasanian Empire (Iraq 633 - 634) and the Byzantine Empire (Syria 634 
- 638) Khalid bin al-Waleed developed brilliant tactics that he used effectively against bot 
the Sasanian and Byzantine armies. 


_ Caliph Abu Bakr's strategy was to give his generals their mission, the geographical 
area in which that mission would be carried out, and the resources that, could be made 
available for that purpose. He would then leave it to his generals to accomplish their miss! 
in whatever manner they chose. On the other hand, Caliph Umar in the latter part of e 
Caliphate used to direct his generals as to where they would stay and when to move i 
next target and who was to be commanding the left and right wing of the army in ri 
particular: battle. This made the phase of conquest comparatively slower but provided W 
ah a eee vane Uthman used the same method as Abu Bakr: he art Al 

IS generals and j ish it. 4 
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The Mail System was very efficient. Suitab| 
; 3 e pers 
from the army to Medina and vice versa. Caliph Hazrat rhan RA) ere to carry mail 
fom Medina. The Caliph was the commander l o direct the army 


; -in-chief of the arm 
wers to a nominated commander-in-chief of each army or Helge Ste pro matt his 
were always in touch with Caliph and took instruction from him. The most important thing 


which could be noted during the time of Hazrat Umar (R.A) was'a’ regular milit 

tt tak tis ary code. N 
soldier, whose family was not residing in the cantonment, was agea to be ase ne his 
family for more than four months. After four months they could visit their homes on holidays. 
The same code was also applied to those civil servants whose families were away from them. 


O protect the fronti 
He built a number of fortresses in the 


Rasidun Caliphate: as Welfare State ry ihe : | 

1. Mosques:The mosques were not mere places for offering prayers; these were 
community centers as well where the faithful gathered to discuss problems of social 
and cultural importance. During the caliphate of Umar as many as four thousand 
mosques were constructed extending from Persia in the east to Egypt.in the west. Al- 
Masjid an-Nabawi and Masjid al-Haram were enlarged first during the reign-of Umar 
and then during the reign of Uthman ibn Affan who not only extended them to many 
thousand square meters but also beautified them on a large scale. 


2. Ne ities: During the caliphate of Umar many new cities were founded. These 
A R AE and Eustat These cities were laid in according with es 
principles of town planning. All streets in these cities led to the Friday mosque w ct 
was sited in the center of the city. Markets were established at oen on Ro iss 
which were under the control of market officers WNO ee carers ad cach 
affairs of market and quality of goods. The cities Wa apis of Caliph Umar, there 
quarter was reserved for particular tribes. During the reign 
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as Bait-ul-Mal were constructed to house royal treasuries. For the lodging o 


Suffering sentences as punishment, Jails were constructed for the first time da “Song 


history. In important cities Guest House 
s were constructed to serve ag Slim 
for traders and merchants coming from far away places. Roads and bee OUSeg 
rapia plans: for public use. On the road from Medina to Makkah, shelters well Were 
Ouses were constructed at every stage for the ease of Whe an 
for hai | y Stag the people who came 
4. Military cantonments were constructed at strategic points. Special stables 
provided for cavalry. These stables could accommodate as many as 4,000 h Were 
Special pasture grounds were provided and maintained for Bait al-Mal animals ie 


5. Canals were dug to irrigate fields as well as provide drinking water for the 
Abu Musa canal (after the name of governor of Basra Abu-Musa al-Asha'ari) wor 
nine-mile (14 km) long canal which brought water from the Tigris to Basra Anot i 
canal known as Maqal canal was also dug from the Tigris. A canal known as the A 
al-Mu'minin canal (after the title Amir al-Mu'minin that was ordered by Caliph tea 
was dug to join the Nile to the Red Sea. During the famine of 639 food grains a 
brought from Egypt to Arabia through this canal from the sea which saved the lives g 
millions of inhabitants of Arabia. Sa`d ibn Abi Waqqas canal (after the name of 
governor of Kufa Sa`d ibn Abi Waqqas) dug from the Euphrates brought water 
to Anbar. 'Amr ibn al-'As the governor of Egypt, during the reign of Caliph Umar, even 
proposed the digging of a canal to join the Mediterranean to the Red Sea. This 
proposal, however, did not materialize due to unknown reasons, and it was 1200 
years later that such a canal was. dug, today's Suez Canal. 

6. Shuaibia was the port for Mecca. but it was inconvenient, so Caliph Uthman 
selected Jeddah as the site of the new seaport, and a new port was built there. 


Social Security System (PCS BALOCHISTAN 2016) 
Social welfare and pensions were introduced in early Islamic lawas forms 


of zakāt (charity), one of the Five Pillars of Islam, since the time of the Rashidun caliph Umar 
in the 7th century. The taxes (including zakat and jizya) collected inthe treasury of an 
Islamic government were used to provide income for the needy, including the poor, elderly, 
orphans, widows, and the disabled. According to the jurist Al-Ghazali (1058-1111), the 
government was also expected to stockpile food supplies in every region in case 
a disaster or famine occurred. The Caliphate was thus one of the earliest welfare states 7 


After the Battle of Yarmouk and Battle of al-Qadisiyyah the Muslims won heavy 
spoils. The coffers at Medina became full to the brim and the problem before Umar was what 
should be done with this money. Someone suggested that money should be kept in the 
treasury for the purposes of public expenditure only. This view was not acceptable to the 
general body of the Muslims. Consensus was reached on the point that whatever was 
received during a year should be distributed. 


The next question that arose for consideration was what system should be adopted 
d on an ad hoc basis an 


for distribution. One suggestion was that it should be distribute the 
whatever was received should be equally distributed. Against this view it was felt that as 
spoils were considerable, that would make the people very rich. It was therefore decide oi 
instead of ad hoc division the amount of the allowance to the stipend should be determ 
beforehand and this allowance should be paid to the person concerned regardless © 


amount of the spoils. This was agreed to. : 
, ‘ae who 


| ; h 
About the fixation of the allowance there were two opinions. There ak he ar did 


held that the amount of the allowance for all Muslims should be the same. Calip 


| 
l 
l 
i 
i 
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Public A 
| dministration and Governan i 
agree with this view. He held that the all ce in Islam 503 


Owanc 2 
i with reference to Islam. © should be gradeg according to one's 
What basi 
sted that a start s IS should be 
others: Caliph Umar weleciad che = Made with the Caliph aide ote ee 
alowan ed (PBUH Proposal and decided to start with tre oot the highest 
„uhammad ( , Start with the clan of Prophet 


Caliph Umar set up a committee to compi 
. ompile a list o 

mad pad po committee produced the list danas ae in nearness to Prophet 
ne frst clan. Then the clan of Abu Bakr, and in third place the clan spinor appeared as 


the first V 
nearness | 
in the final scale of allowance th 
jargia! HRSS x. p~ ap proved by Caliph Umar the main provisions 
1. The widows of Prophet Muhammad (PBUH) received 1 2,000 dirhams each; 
2, ‘Abbas ibn “Abd al-Muttalib, the uncle of Prophet Muhar as 
annual allowance of 7000 dirhams: AF 4 uhammad (PBUH) received an 
3. The grandsons of Prophet Muhammad (PBUH , Hasan ibn Ali in j 
5000 dirhams each; A | ) | and Hussain ibn Ali got 
4. The veterans of the Battle of Badr got an allowance of 6000-dirhams each: 
5. Those who had become Muslims by the time of the Treaty of Hudaybiyyah got 4000 
dirhams each; Airy) me) : 
6. Those who became Muslims at the time of the Conquest of Makkah got 3000 
dirhams each; E aS | 
7. The veterans of the Apostasy wars got 3000 dirhams each... - | 
8. The veterans of the Battle of Yarmouk and the Battle: of al-Qadisiyyah got :2000 


dirhams each. , 

| In this award Caliph Umar's son Abdullah ibn Umar 
dirhams. On the other hand, Usama ibn Zaid got 4000. — | 
The ordinary Muslim citizens got allowances of between 2000 and 2500. The regular 


-annual allowance was given only to the urban population, because they bene" the oe 
Of the state's economic resources . The Bedouin living in the desert, cut a oma e ia 
affairs making no contributions in the developments were often given stipenas. 


office, Caliph Uthman ibn Affan increased these stipends by 25%. 


got an allowance of 3000 


Conas s th the 
Nclusion: o administration under pious caliphate with the apt 


We conclude our discussion on th 
servation of Syed Ameer Ali in his book History of Saracens. | | 
‘me. which nad for its basis a patriarchal 


‘Thus vanished the popular r°s' y Mussulman nation; only the 
simplicity, never again to appear depended on the Koran, survived the 
jurisprudence and the rules pitir i me of the republican passion, 


fall of the elective Govern n grandeur, and to the 
ates certain grandes 
however, which gave to fet ie ae itself in the nation in spite of the 


grand and excess of force, 
armies of the usurpers. 
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HAZRAT ABU BAKR’S SERVICES FOR ISLAM / 
PROBLEMS FACED BY HAZRAT ABU BAKR/ | 


CALIPH ABU BAKR AS SAVIOUR OF ISLAM | 
(PCS SINDH 9015 & 2017, PCS BALOCHISTAN 2007/2016) 





Outline: } 
1. Introduction 
2. Election as Caliph | 
3. Problems Faced by Hazrat Abu Bakr / Consolidation of Nascent Islamic i 
Caliphate . | 
I Refusal to Pay Zakat (Radd Zakat) 
ii | Apostasy Movement (Irtidad) 
iii. False Prophets (Fitan al-Kadhdhab) 
iv. Compilation of the Qur'an (Jam al-Quran) 
4. Saviour of Islam 


Introduction: 
Caliph Abu Bakr not only consolidated the nascent Islamic state but also laid the 


foundation of a truly democratic polity. He always took advice from the great companions of 
the Prophet in all important matters. He divided the state into provinces, each had a 
governor. The governor was responsible for military and administrative affairs. The Governor 
had an “amil” to collect taxes and “qazi” to administer justice. All commanders and 
governors were selected on merit. He offered himself and his officers for strict accountability. 
He built a “Bait al-Mal” (treasury) to collect revenue. He established a number of military 
cantonments and maintained a reserve force. He initiated the expansion of Islamic empire to 
Iran Syria and Rome. By opting toleration principle, he ensured the safety of non-Muslim 
subjects and allowed them to perform their religious duties. He lived a very simple and 
humble life. His only legacy was a consolidated and peaceful state for the Muslims and the 
series of the expansions that he set in motion which culminated in eras of his immediate and 
later successors. , 


— 22m esata 


Hazrat Abu Bakr was the first adult free male to accept Islam and the foremost to 
testify to the Messenger's event of Miraj (Prophet's ascension to the heavens) and was given 
the title of “Al Siddique” due to his immediate belief of the journey. After accepting Islam oe 
devoted his life and wealth to preaching Islam in both Makki and Medni periods. . Abu Bakr 
acceptance proved to be a milestone in the prophets mission. Prominent companions like 
Usman, Talha and Zubair are said to have been persuaded by him to accept Islam. When the 
Holy Prophet started preaching openly he faced fierce opposition. During all such hardships 
Abu Bakr stood by his side. The first public address of inviting people to offer allegiance 
the Prophet's message was delivered by Abu Bakr. At this the youth of Quraish beat i 
Bakr till he fainted. In 620 AD when the Prophet's wife died, Abu Bakr’s daughter Ayesha se 
engaged to the Prophet whom he married after his migration to Medina.In 622 AD 0” rn 
invitation from the Muslims of Medina, the Prophet ordered Muslims to migrate. The migra 
took place in batches and the Prophet was the last one to leave accompanied by i od 
™ Bakr. Both remained in the cave of Saur for three days to hide from the Makkans who wans į 














e Prophet and. his companion This | 
evy 


| th 
to Kill the two when th 
nd of the ey were | vent is mentioned ; 
<¢00 n the cave (9:40), Entioned jn the Qur'an: aia 
ion as Caliph: a1? Being the 


nwa them that th 
minded them e Prophet instructed that th 


tribe. 
krs hand . J 
ok Abu Ba and pledged his loyalty to him. arrah and Umar bin Khattab. but Umar 


He Was unanimously elected the first caliph. On seeing this everyone did the same 


blems Faced by Hazrat Abu Bakr / Consoli 
, Solidati 
He had to face enormous challenges as sexe sancon Islamic Caliphate 
given below: ) Pae | 3 the position of caliph which are 
4. Refusal to Pay Zakat: TTT í, 
The issue of the refusai to pay Zak 2 
at w 

zakr as the first Caliph of the Holy Prophet (P by Sra - of the moral courage of Abu 
many surrounding tribes of Medina which had offered sllegienica a with olele ne 
sent a deputation to Abu Bakr with the proposal that their aafesmient with the Masher had 
ended. A fresh agreement was necessary in which they should be relieved wei the 
obligation to pay Zakat. Abu Bakr argued that Zakat was a fundamental obligation of Islam 
and had to be paid. Seeing their proposal being rejected these tribes decided to forego Islam 
Their decision was to attack Medina when the main Muslim army was in Syria. They attacked 
at night but found Abu Bakr with his army ready to fight. The apostates were defeated; many 
tribesmen died while others fled in confusion. After this battle many tribes sent.their delegates 


to Medina, offered allegiance and paid Zakat. 


pro 


2, Apostasy Movement: pape eT S OS 
_ After the Prophet's death, a number of Arab tribes’ rose in revolt against the Caliph in 
Medina and renounced Islam. Abu Bakr, without any delay, launched ‘an expedition against 
this movement. After collecting the troops at Medina, he divided them into eleven battalions 
each with an experienced commander, and sent them in eleven different directions to crush 
hese revolts. He instructed each commander to first invite these tribes to Islam. If any 
refused to comply they were to be attacked. Some of the tribes accepted Islam but the others 
Were stubborn and were dealt with harshly. All campaigns were successful and Abu Bakr was 
“Uccéssful in reestablishing the hold of Islam throughout the Peninsula. 
3. False Prophets: : 
te fi | eople arose to claim 
gta faye of SS ig vie Ep poah pas na their preaching 
i Musailamah and Sajjah. 


Propheth 

| ood. When Abu Bakr was elected as the 

De wad Ansi toy aa 
nly. Among these false prophets were Tuana, sie Arabia. An army under Khalid bin 

in the ñ battle Tulaiha’s army surrendered 


Ulaj 
aig belonged to the Banu Asad tribe 

agp Wa sent which met them at Buzare. 
the fled to Syria. He embraced Islam during the Caliphe aa al 

Man ,/ Swad Ansi belonged to the Ansi tribe In Kamon o “the veile 

Laer op ae his face veiled all the ime. n pf the neighbouring ciate. 

h IS tri ith the coope! inst Islam. He 

ms Ophet com reveno a army in open revolt agains 

— ~Me Muslims. - 


a 


zaka. After a fierce te of Hazrat Umar (R.A). 

a. He was an ugly 
d prophet”. Being 
He was the first 
defeated and 





2a =e m - 
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~The most dangerous of the false prophets was Musalima. He belonged to a tri 
central Arabia. His tribe accepted him as a prophet. Abu Bakr sent Shurabhil ang Ikra de of 
crush the rebellion; later Khalid bin Walid joined them. Musalima,s army was defeateg e lo 
fierce battle at Yamamah in 633 AD. Musalimah was killed. In this battle about 800 Meta 
were martyred. Amongst them were 360 Huffaz al-Qur'an. Slims 


_ Sajjah was a woman who belonged to the Bani Tamim tribe. She Claimed to 
prophetess and succeeded in mustering a large following. When Musalimah hearg about 5 
claim he invited her to Yamamah. They decided to join forces and later Musailma married i 
which ended her adventure of prophethood and she her later life IN Obscurity, Howey a 
when the Muslims conquered Iraq she entered the fold of Islam along with her tribe, Sr, 
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4. Compilation of the Qur’an: x... 
in the battle of Yamamah several Huffaz laid down their lives. Hazrat Umar 


approached Hazrat Abu Bakr about the compilation of the Holy Qur'ran. He was of the 
Opinion that soon the preservation of the Qur'an will become a major problem owing to the 
deaths of the Huffaz. Abu Bakr did not agree initially but was later convinced by Umar ang he 
ordered the compilation of the Holy Book under the supervision of Hazrat Zaid bin Sabit 


Saviour of Islam: and . 
Caliph Abu Bakr is called the saviour of Islam because of the vital services rendered 


by him. Soon after the Prophet’s demise, he was the one gave courage to the shocked 
Muslim community. Most of the companions including Umar were not ready to believe in the 
Prophet's death. Abu Bakr on this occasion, delivered a convincing speech told all about the 
mortality of Mohammad by reciting: “Mohammad is no more than a messenger: many 
messengers that were before him passed away, if he died or were slain will you then tum 
back on your heels?” (3:144). 

Later as a Caliph he suppressed the apostasy movement and thus preserved the 
fundamentals of Islam. False prophets challenged the second component of Shahada— 
“Mohammad is the final Messenger of God.” He defeated the false prophets and thus kept 
the unity of Islam. He fought and won against the tribes refusing to pay Zakat. By eradicating 
both, Abu Bakr defended the basic principles of Islam. Finally by compiling the Quran, Abu 
Bakr ensured the unity of the Muslim community that depended on the Qur'an. 


The majority of the sunni jurists declare that" Had there been no Abu Bakr, there 
would have been no one to worship Allah” 






— WNISTRATIO 
ADMIN N AND LETTERS OF 


A. SALIENT FEATURES of ADMINISTR 
ATIO 


> = B. PARTICULAR LETTERS of as N OF HAZRAT UMAR (R.A.) 
RAT UM k. 
AUTHORITIES AR (R.A) TO DIFFERENT 











(PCS BALOCHISTAN 2007/2016) 


' outline: 
4 introduction: 
characteristics of Administration of Caliph Umar 


1, The Caliph was the Religious a iti | 
Establishment of Majtis-6-Sthicah 70 fel ie wee 
Central Government: © ae acta A 

Financial Administration | 

Provincial Administration ~~ 

District Administration 

Judicial Administration. h; y haltas Haw engi 
Appointment Policy and Code of Conduct of Administrative Officials 


Land policy Special Care of Agriculture _ . 


aij 


sa = 
= Lf ae aS oe 


2. 
3. 
4, 
5. 
6. 
l. 
8. 
9. 


10. Department of Education | 
11. Police Department and Introduction of Prisons _ Parton 
12. Personal Care of the Public and Stipends to Disabled Persons and the Poor 


13. Construction of Mosques and Establishment of Schools 


pT a es 


14. Military Organisation 


15. Introduction of Islamic Calendar — l pe 
16. Construction of Office Buildings and Erection of New Citles 


Conclusion 


Introduction: 
Caliph Umar (R.A.) is considered the real founder of va Se ciation rere an 
and effective Islamic Administration. He introduce theory and 
resented the real concept of administration IN ver he appoin 
‘ministrators as the servants of the people. Oe ies to hold open c 
= veror or administrator), he used oe 
“dressal of the grievances of the impover abe presen 
ie oCratic and participative as he us Shura) repre 
SIS in a consultative body (Majlis "i i 
| Maltin, Ansaars and other notables aes s their proven ! 


ation bas! 
US and integrity on public office on P bo | 
pep ad | 
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A Paa public oriented approach would lead to their confirmation an th var 
Ea amr Lae y OF reported laxity in morals and lapses in financial integrity woui lure y f 
AREA the office. Caliph Umar (R.A.) used to hold all the public Een eSult ; 
emana e particularly at the occasion of Hajj where the presence of all the hin holder. ' f 
er rah atory. There he listened to public complaints against the governors/aq 3 ervan f f 

“ caressed them immediately on the spot. During his just reign, the Citiz MINistratore f } 
suojects enjoyed equality before law and equal treatment of law. Later on his ae an f 
became a worth emulating model of good governance for his Muslim success Straton | f 

rs; m 


emulated him but only few succeeded. f 
i p 

Characteristics of Caliph Umar’s Administration fi 

The Caliph was the Religious and Political Head of the State: / | 


The Khalifah himself was the overall religious head of the state. He used t 

times compulsory salats and jumas salat in the Holy Prophet's (PBUH) Mosque aa five al 
and also the Eid salats at the Musalla for “Eid” in Medina. At time of Hajj he was the a f 
Hajj and in his absence a person was appointed by him as his deputy. In religious Spa of P 
used to give his verdict based upon the “Shariah. In’ case of a question of law he ee f 
consulted a special committee for that purpose working under a department kn ee 
“Shuba-i-lfta (The department of Jurists), or sometimes he sent the matter directly. 4. % 
Committee. Hazrat Ali (R.A), Usman (R.A), Mu’adh bin Jabal, Abdur Rahman bin ‘Auf (hen iis" 
bin Ka'b, Zaid bin Thabit, Abu Hurairah and Abu Darda (R.A) were’the main Mufien I 
Medina. The Khalifah did not hesitate to enquire about a Hadith which he did not know. At ne jh 
same time he did not allow others to narrate, Ahadith (saying of the-Holy Prophet (PBUH) (3 
not known to him without a witness. . td . 


Same functions were carried out by the governors inthe Provinces... __— 5> 


Establishment of Majlis-e-Shurah: LS e gran | vf 
He had established Majlis-e-Shura rule his regime. He had divided Majlis-e-Shura 
into Majlis-e-Shura-e-Khas and Majlis-e-Shura-e-Aam.The © Majlis-e-Shira-e-Khas was 
comprised of the members of his Cabinet and.used to decide the general matters. The Majlis- i 
e-Shura-e-Aam was comprised of the tribal heads and the general people,, who used to 4 
decide the specific matters. All decisions were made after due consultation and deliberation. 


‘ 


Central Government: . 
The central government had a number of departments: ~ 


Diwan-ul-Kharaj: Finance Department 

Diwan-ul-Jund: Military Department 

Diwan-al-Khatm: Secretariat | \ 
Diwan-al-Mustaghallast: Asset Protection Department 

Diwan-al-Barid: Postal and Intelligence Department 

Diwan-al-Rasail: Official Letters/Foreign Office 

Diwan-al-Hisbah: Public Morality Controller 


“a a A 
tr Pe ete ake 


+ 
°° 


Financial Administration : IE i= of their principles 
= He had formulated the revenue policy of Islamic state on the ae id Bait-ul-Mal 2° 
collect rightly, spend rightly and prevent wrong spending. He alan ie re according, is 
sacred trust of the people. He used to say “if he is poor, he SR E responsibility ° 

~ needs”. He considered that the provision of necessities to the people $ the people invest 
Islamic state; therefore, he fixed stipends for the needy. He had directe 
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yin 
if 
| ds io or 
| h and po 
the B 
pabu Ba 
ized the entire s 
He reorganize System on a y 
c treasu -ul- ery sou Kay 
petarde Of Sors P an provinee. Gua 2 Known as "Saha But basis, 2 he officer 
eat 5 the central treasury and regular accounts \ appointed for the Bait al-Mal jha a Lah 
ine Hi 


alt 
on the wealthy ; Could no 


t be elated in few 


git al-Mal first time established by t © gap between 


he Hol 
Mar (R.A) 


W were kept 


nomic resources Of the State 
fco o Zakat (Poor due) 

+ Ushr ( Agriculture Tax on Muslims) 
Jazya ( Protection Tax) 
+ Fay (State Property) 
« Khums (War Booty) arag 
Kharaj (Land/Agriculture Tax on Non-Muslims) 
» Taxon Merchandise for Non-Muslims - 


provincial Administration: ch assise af >) WTA Bree" Tie 

v Hazrat Umar (R.A) was an outstanding model for the succeeding Muslim rulers in 
administration. “During the thirty years that the Republic lasted”, says Ameer Ali, “the policy 
derived its character chiefly from both during his life-time and after his death”. U By 

Under Caliph Umar the Empire was divided into a number of provinces which were 

as follows: 
% Arabia was divided into two provinces, Mecca and Medina; 
% Iraq was divided into two provinces, Basra and Kufa; : ao? 
+ The province of Jazira was created in the upper reaches of the 
the Euphrates: a 
Syria was a province; 
Palestine was divided in two provinces: Aylya and Ramlah, | 
Egypt was divided into two provinces: Upper Egypt and Lower Egypt 


Persia was divided into three provinces: Khorasan, Az 


Tigris and 


- 


> 
~ 


- 


> 
o 


- 
Sd 


7 


arbaijan, and Fars 


D 
eP 


+ 


Provincial Oten; : 
“incial Officials / Functionaries ficers at the provincial level were: , 
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In some districts there were separate military officers, though the g = 
~ most cases the commander-in-chief of the army quartered in the province Vern, 3 


$ 






he 


District Administration: ah 
The provinces were divided into districts. Each district was administer 


called ‘Amil’. All the governors and the high officers of the province were Calley?" 
every year on the occasion of Hajj when Muslims from the entire area „<4 M, 
Complaints against them were recorded by the Khalifah. Enquires were ma 
were removed. All the officers were paid high salaries so that they may not in duga i 
IN bea 


and corruption. | 


a Jathar. “a, 
de q Sred pt 


} 


SSSA Baw 


Judicial Administration: 

The judicial administration was also established by him and the 
followed the same system without any type of basic amendment in it. In se ther Cain, 
adequate and speedy justice for the people, an effective system of judicial admini Pi 
set up, hereunder justice was administered according to the principles of Islam Station y 


AS 


Qadis (Judges) were appointed at all administrative levels for thë admin: 
justice. The Qadis were chosen for their integrity and learning in Islamic tay, High ‘ 
were fixed for the Qadis so that there was no temptation to bribery. Wealthy men + <2 
high social status were appointed as Qadis so that they might not have the temptation "4 
bribes, or be influenced by the social position of any body. “Umar (R.A) was the first the hy 
Islam’ “says Ameer Ali, “to fix salaries for judges and to make. their offices distinct fon 


executive officers." The Qadis were not allowed to engage.in trade. Judges were ADpointes. De 


sufficient number, and there was no district which.did not have a-Qadi A Qazi Was com 


free of executive administration. On a number of occasions the Khalifah (Hazrat Umar (Ry m 
himself appeared before a Qazi to defend himself in some cases. The provincial aaa vt 
! | : af a 


$ 


completely independent of the provincial governors. ‘ 
Of 


Appointment Policy and Code of Conduct of Administrative Officials 


The officers were appointed by the Caliph. Every appointment was made in Wiig pa 


At the time of appointment an instrument of instructions was issued with a view to regulai S; 






the conduct of Governors. On assuming office, the Governor was required to assemble ts 
people in the main mosque, and read the instrument of instructions before them 


Caliph Umar's general instructions to his officers were: 


‘Remember, | have not appointed you as commanders and tyrants over the 
people. | have sent you as leaders instead, so that the people may follow your 
example. Give the Muslims their rights and do not beat them lest they become 
abused. Do not praise them unduly, lest they fall into the error of conceit. Do 
not keep your doors shut in their faces, lest the more powerful of them gal ji 
the weaker ones. And do not behave as if you were superior to them, for thal 
tyranny over them’. A 3 

to mate 

During his reign, at the time of appointment, every officer was required 
+ That he would not ride a Turkic horse (which was a symbol of pride): 
* That he would not wear fine clothes. Tai 
% That he would not eat sifted flour. is 
*. That he would not keep a porter at his door. | pos 
%- That he would always keep his door open to the public. 











himself followed 
iph ymar i i the above Postulat : SO ín islam 544 
c3 eS Strict 
; ime of appointment a complete inve y. 
N atthe © prepared and kept in record. If ntory of al the po 
' of the office holder, he was immed; th ine S of the per 
hale rsi -onfiscated by the State, Th pately called to nusual increase į ‘he 
Y ight was 5 f ‘is i e riNCipal b account a n the 
hy Wil feet! “she occasion O the Hajj, during which nane, Officers sl Ind the unlawful 
WARA O° in order to minimize the chanc eople wer quired to come to 


S Of Corrunt; O prese 

P righ $ lly besi pro Caliph Umar made H a mplaint 
yy io girhams annually besides their Share of the Rit Ag aS much as rh a point to 
pr jer-in-chief of the army of their sector) poils of war ti Ve to seven 
fama 


special Care of Agriculture: 








) 
‘ 





TA a POO ey abolished the feudal s nt 
ling d e had i | ystem and distri 
k nis. He built the canals throughout the country, Pps land among the landless 
es? p taxes according to survey record, As agriculture Pe the land of state and 
ma 


ose days. Hazrat Umar (R.A) took Special care 





“he pepartment of prea be oh pew Heyer | NG 
A Hazrat Umar AR. ‘ele special interest: in imparting Islami 
tera | lusis. The Holy Quran was compiled in a Book form wring ine seod ENNA 
-A pa) on Umars (R.A) insistence. He established schools for teaching the Holy Qur'an in all 

4 se conquered territories. Such schools were located in the Masjids. A number of writers like 

ty-iJauzi have mentioned that the teachers of such schools received good salaries. Besides 
| zching the Holy Qur'an they also trained the people in reading and writing. The Huffaz (i.e. 
te Muslims who commit whole of the Holy Quran to their memory were specially honoured. 
“inthe provinces of Syria and Palestine following teachers were appointed: 'Ubadah bin 
“A Smit, Mu'adh bin Jabal and Abu Darda (R.A). They established schools in Hims; Palestine 
and Damascus. é 





| olice Department and Introduction of Prisons: — RA 
i To keep order inside the state, a police force was necessary. Hazrat See A) 
k'as the first Muslim Head of State who established the Police Department. Mid ve: aie 
| #the time was known as “Ahdath” and the police officer as the sanon Anaa aaie e 
| Mairah (R.A) was appointed as the “Sahibul Ahdath” for Bahrain. W i$ s. “Keep peace 
| Ble charge of his duty, Hazrat Umar (R.A) gave him d foina cure ar weigh incorrectly. 
f area, Let not the people contravene law. They should not in age. No one should over- ` 

b Yy should build any house on roads SO as to hinder the passage. 
“0 anima Nobody is allowed to sell or buy liquor: (R.A). He. bought five houses In 
> There was no jail in Arabia before Hazrat Umar (ñ. in some districts of various 


jails i 
akkah and used them as prisons. He also set up J 


4, Provinces. [Sy ay | | uced by Hazrat Umar (R.A). > en) 
The punishment of exile was for the fir t for drinking liquor. = 
He exiled Abu Mihja Thaqafi to an Islan 


st time introd 
d as punishmen 
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Personal Care of the Public and Stipends to Disabled Persons and the p Ez: y 


Hazrat Umar (R.A) used to take personal care of the public. A e A 


could be cited in this connection. Once a caravan came to Medina and alighted Stance. i! 
city. He himself guarded the caravan during the night and saw to their needs He Side the 
round one night when he saw a women with some children who were crying due Was 90ing j 
He himself brought some flour and butter etc., from the Bait-ul-Mal and Personal tO h Nger 

meals for the children. His slave, Aslam offered his services but he said, “You a Preparag 
Umar (R.A) on the Day of judgement. He is himself responsible for it,” Once hen help f 
Bedouin staying outside the city and his wife was in the throes of child birth. He ; Say 3 f 
called his wife who worked as a midwife. mediate A 


Every day after the congregational Salats he used to sit in the Masjid in Order to ji f 

to the complaints of the people. Any person having any need reported to Umar (R Aan f 
helped him. Besides the allowance described above he also gave stipends to tsin ne 

disabled persons regardless of their faith and creed. To find out the needs of the people he fi 


used to go out during night time. f 


=~ 


Construction of Mosques and Establishment of Schools: 

He founded a number of schools. Masjids were used for giving religious instructions 
A number of Masjids were built by Hazrat Umar (R.A). He asked the governors of various # 
provinces especially of Syria to build at least one mosque in each city or town. In Kufa z 
separate Masjid was built for every clan. According to some historians he built four thousand 
Masjids. The Haram (Masjid-ul-Haram) in Makkah was too small for the increasing Muslim 
population. He extended it and built a wall around it in order to separate it from the township. 
He covered the Ka'bah with very costly Egyptian cloth instead of ordinary cloth. | 


The Masjid of the Holy Prophet (PBUH) was also extended. He bought all the houses | 
and properties surrounding the Masjid besides the houses of the chaste widows of the Holy | 
Prophet (PBUH), and extended the Masjid. A big platform was constructed in the yard of the 
Masjid to impart Islamic knowledge. 


“i Sk TW 


Construction of Office Buildings and Erection of New Cities: 

| Hazrat Umar (R.A) built a number of offices for various needs. The construction of 
prison in Makkah and Bait al-Mal in the Medina has been mentioned before. The bere 
Houses were also built in various provinces. The construction of the building of Bait ite 
was supervised by a Persian engineer Rozbah who used the same type of cement <4 ‘a 
building as was used in the palaces of the Persian Emperors. A number of rest-house 
travellers were also built. Hazrat Umar (R.A) also built many new roads and bridges. i 
road between Makkah and Medina was broadened and a number of rest-houses and p 
posts were built on this road. As described above a number of canals wer 
_ irrigation and for supply of fresh water. A nine mile long canal was constructe Sa 
which brought water from the river Tigris, Some governors also built canals. Hazra 
Waqqas (R.A) built a canal in Kufa. A number of new cities were founded. 


Introduction of Islamic Calendar: | 

For the first time in the history of Islam, Calendar was introduced in the pr 6 «Hijrah 
by Hazrat Umar (R.A). The date of start of this Calendar was fixed as the date 0 © Hiji? 
(migration) of the Holy Prophet (PBUH). Thus the Calendar is also known as 
Calendar. | | 
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pal : army pers . 


Cantonments were built for soldiers wh 
ere the 


ices. Central cantonments ree hey |i 
rE stat Damascus, i Fone the following act Mean with Islamic 
agmmanding officer, the army had translators ik ' Palestine, an e sent Ku i asrah, 
' - besides the 


h S, 
a Tee and otter necessi Cr known as ‘Arief’ here his ao etectives. Fach corps 
lary, ; i as e non- i i uly was istri 
OW as “Amirul A'shar”. Minimum salary commissioned off Z was to distribute the 
besides his personal necessities and allowanc 
officers got salaries ranging from 7,000 to 10,000 Dirh ; 
. ' a 
ersonnel was allowed to do business or agriculture. It wen omen er near 
be trained in swimming, riding, and walking barefoot ! ite for every soldier to 
amy was generally divided into cavalry and infantry. ner military training. The 


Each central cantonment had at least four thousa 
were provided with big pastures. Special care was tak 


made to protect the frontiers. Hazrat Abdullah bin Qaish was the officer inch l 
branch. He built a number of fortresses in the frontier region. AO TO MiS 


The Mail System was very efficient. Suitable persons were appointed to carry mail 
from the army to Medina and vice versa. The Caliph Umar (R.A) used to direct the army from 
Medina. The Khalifah was the commander-in-chief of the armed forces. He delegated his 
powers to a nominated commander-in-chief of each army or province. These commanders 
were always in touch with Khalifah and took instruction from him. The most important thing 
which could be noted during the time of Hazrat Umar (R.A) was.a regular military code: No 
soldier, whose family was not residing in the cantonment, was allowed to be away from his 
family for more than four months. After four months they could visit their homes m espns 2 
The same code was also applied to those civil servants whose families were away from them. 


Conclusion: re 

Hazrat Umer (R.A) was the pioneer of modern eraser tab: Ye te eee 
which was incorporated in the West as late as ninteenth s etic of modern civilization. A 
seatest administrator in the history of Islam as si ¢ (x was conquered during the ten 
vast part of the Middle East, Persian Empire an state governed by Islamic Laws 


Years of his reign which he consolidated a unified 


Famous historian, Amir Ali says: ` the policy derived its 
diy a ; that Republic lasted t An nd after his’ ` 
During the thirty years (R.A) both during his lifetime a k 


character chiefly from Umar 
death”. 
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(B) PARTICULAR LETTERS OF HAZRAT UMAR 
(R.A) 
TO DIFFERENT AUTHORITIES 


EE DF Te a aaa aaa 
i Le 
— 


1. LETTER OF HAZRAT UMAR (R.A) TO AMIR BIN AL-AAS WHEN HE CONQUERED 
EGYPT 


"When you receive my letter, dash out to uproot the enemies of God wherever yoy 
find them, and do not extend leniency towards them. Take interest in the affairs of public, and 
do utmost effort to dispense justice. Forgive mistakes of people, God will forgive yours 
People may be made to abide by existing laws and keep a record of taxes collected frorn 
them. Establish and maintain peace and harmony through dispense of justice. Government is 


a temporary thing, only good or ill reputation will last forever there’. 


Critical Appraisal: 
That a governor should 
Take interest in the public issues 
Dispense justice impartially 
Forgive his subordinates 
Maintain law and order & peace and harmony 
Keep record of revenues 
Be careful of his good reputation — 


VVVVVY 


2. LETTER OF HAZRAT UMAR (R.A) TO AMR BIN AL-AAS, CONQUEROR OF EGYPT 


“O Governor! You should know that the rate/value of taxes should not be changed at 
the time of its collection if the rate of the same has already been fixed/assessed in the 


register of records, 


The farmers may not become victim of his excessive on the part of co 
authorities. For we can do injustice with them in this world but they will make us acco 


before God on the Day of Judgment. 


Every ruler is responsible for the welfare of the public. You know th tern 
God's wrath and condemnation. We rely on justice and we are to. implement the just sys ss 
We are treading on just policies; you are required to tread the same path. Although | am 


away from you but God is closer to you and he knows very well about all your deeds. 
nts, Do not 


ncerned 
untable 


at injustice incurs 


You have enquired about levying of new taxes on the Egyptian tena 
auction anything of them and assess the tax collection before collecting the sam 
assessment of taxes, appoint honest and able men” 


Critical Appraisal: | si 
The above letter emphasizes the following principles of public administration: 


> The undue/unauthorized taxes should not be levied upon. 
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the historic letter (advice) written by Hazrat U 
i la mar (R.A) t 
or of Kufa contained the golden principles of quick iret. Abu Musa Ashari 
ron ofthe whole letter are being reproduced bel a Justice without fear or A 
1. 
has been followed throughout the ages: theref 
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and proof, e right, if it is established because itis cake eee 
SS to talk about 


9 “And make sure that you do full justice betwee iti 
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an influential man never hopes for any*kind o Finjuistes rai body language, so that 
person need question you fairness, nor an enfeebled ie ela Weeds sects 
justice”. Bs STM OM nist Si one gets hopeless about your 

4 “Remember that the burden of proof is always © slanih 

UNE ys on the plaintiff and the ii 
and the obligation of oath is upon the defendant and the respondent. Reconcliaion 
is allowed between Muslims, provided it does not permit what is prohibited o 
prohibits what is permissible’. te Sup slet Ont Be á 

. “Your earlier judgment should not deter you from reviewing it if you are guided to the 
right path by your senses and reason, because truth is eternal and it can never be 
abolished. And to revise decisions for the sake of upholding the truth is far better 
than persisting in something that is null and void (not correct)”. =+ -` | 

; And you must be perceptive and judicious regarding whatever comes to your mind 
which is not revealed in the Holy Quran and the Sunnah. Then search for earlier, 
similar examples from the Quran and Sunnah”. . | 

ideas ‘with what you have 


. ‘And compare your unprecedented thoughts and 
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dishonour him, because Allah never accepts any act from His Servants 
which is done purely for Him.” 


Critical Appraisal: 


> Hazrat Umar (RA) took extreme care in the selection of judges and those 
- — were of the best character and most knowledgeable in the whole Islamic World. Sen 


> He also organised tests for them. 


> Even though judges were appointed by the governors in their respective domai 
Hazrat Umar (RA) still used to personally meet them and approve their appointme S, 
on the basis of their knowledge and experience. ents 


> Besides, he also personally appeared before judges many times in disputes, in ord 
to ascertain their competence and neutrality. x 


4. LETTER OF HAZRAT UMAR (R.A) TO ABU UBAIDAH WHEN A GROUP OF MUSLims 
FLOUTED THE ISLAMIC BAN ON WINE IN THE EUPHORIA OVER THE CONQUEST OF 
DAMASCUS 


When Abu Ubaidah complained caliph Umar (R.A) about the situation, he wrote: “flog 
80 lashes to those who drink wine. | swear by myself, the poetry and uncouth life style was 
enough for Arabs. Being grateful over the Damascus victory, the Arabs should have feareg 
from God, bowed before Him, had faith in Him and paid gratitude to Him. If anyone again 


drinks wine, then impose the punishment’. 


Critical Appraisal: 4 
> Inno case the Islamic rules/ bans may be violated. 
> The success/ victory should not lead towards unchecked license / euphoria; instead 
people should pay gratitude to God. i 


5. LETTER OF HAZRAT UMAR (R.A) TO ABU UBAIDAH BIN AL-JARRAH AND MUADH 
BIN JABAL 


After the demise of Hazrat Abu Bakr (R.A), when Hazrat Umar (R.A) assumed the 
caliphate, Abu Ubaidah Bin Al-Jarrah (R.A) and Muadh Bin Jabal (R.A) felicitated him through 
a letter from Syria where they were busy in conquering the Levant. On receiving the letter, 
Hazrat Umar (R.A) replied to them jointly which showed his approach towards administration 


and his sense of justice, piety and unaffectedness. He wrote: 


“Erom Umar, the servant of God, commander of faithful to Abu Ubaidah and m 
u 


bin Jabal. God be praised Who is the Creator and Sustainer of this world. | urge yO a 
God since piety is the key to succeed in both worlds. | received your letter in which you ett 
that before becoming caliphate | usually remained worried about peace of my soul, it Is 
and | admire this from you people. You wrote that | had become the sovereign of ae ù 
and now all old and young, friend and foes, high and low sit in front of me and en 
dispense justice to all of them. You warned me from committing injustice with them. g 

without saying that | cannot dispense my duties perfectly without the help of God 


, j ent 
G ot “As being my well-wisher, you both have advised me: about the Ja : 
accountability of all my deeds before the Lord on the Day of Judgment. You have vt 
me about hypocrites, | think that the hypocrisy would emerge near to the annihia and 
have written and exhorted me as being my well wiser for my guidance. Keep 0” w 


exhorting”: i 


a. oe 


EXcent that | 
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tical appraisal: id letter H 
cn Inthe aforesaid Teter Hazrat Umar (R.A) outlined the following: 


; That the foremost responsibility of a public servant/ruler is to 


inga tially. dispense justice to all 
ruler should be God fearing and invok 
> 5 eE: e help of Allah for appropriate discharge of 
All rulers/civil servants would soon be acco 
> nent untable before God on the Day of 
> Aruler/civil servant should avoid the company of psychphants, hypocrites as it lead 


towards injustice and greed. 


> Aruler should allow criticism/seek able advice from his well-wisher/advisers/ common 
public. , 


5. LETTER OF HAZRAT UMAR (R.A) TO UTBA BIN GHAZWAN, GOVERNOR OF IRAQ: 


“Refrain Muslims from committing excessive against the Zimmi’s. Always afraid of 
reneging on a promise and excessive as it may cast you your leadership/governorship. You 
have been blessed by God with the governorship owing to a pledge of loyalty and a trust. 
Keep this trust intact’. 7 ) ae | | | 


Critical Appraisal: | | sit ra ys: | 
In the aforesaid letter Hazrat Umar (R.A) laid stress on.following principles of public 


administration: ) x 
> That it is a responsibility of state to protect non-Muslims minority from the 
excessive/atrocities of Muslims who constitute majority. l i 
> That a governor/civil servant should fulfill his commitments. 
> That governorship/position of responsibility is a trust of God. 
> Acivil servant should be God-fearing. , 


7. LETTER OF HAZRAT UMAR (R.A) TO MUAWIYAH BIN ABI SUFYAN, GOVERNOR OF 
DAMASCUS | mae A 


Note: Muawiyah bin Abi Sufyan, Governor of Damascus. used to keep: distance with the 
general public, when the second Caliph came to know of this, he exhorted him, in the 
following manner: | l 


“Don’ i i lic. Allow 
Don’t erect a curtain/ keep distance between yourself and the general pub 

the poor and weak to see you and listened to them with sympathy in order that they may feel 
“ourage. Do take care of the passenger and dispense his cases/complaints expeditedly. 
| >slayed justice may force him to withdraw from his right (ultimately leading towards 
i Justice os i 





Critical Appraisal: | i Fabii 
adm; In the aforesaid the letter Hazrat Umar (R.A) instructed following rulers © p 
Ministration: 


A civil servant / governor should not keep distance with the common public rather he 


: i i justice. 
Should prefer mingling with the laity which will ensure jus | 
A public servant may give preferential treatment to the complainants who come to 


im from far flung areas. 
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4 > Expedite the dispense of official cases. | 
| > Italso ratifies the proverbial saying: “Justice delayed is justice denied". . 





, | 8. LETTER OF HAZRAT UMAR (R.A) TO SAAD BIN ABI WAQAS, GOVERNOR oF 
R Hazrat Umar (R.A) in a letter to Saad bin Abi Waqas, Governor of Iraq w 


regarding the satisfaction of public over a governor as: 


“If you want to know that whether God likes you or not, ascertain that how 
public is satisfied with you. Remember that the welfare of public invokes blessings of oa 


IRAQ | 


ote 


d 


Critical Appraisal: 
That if common public is satisfied with the performance of a ruler/public Servant God 


is also happy with him 


9. LETTER OF HAZRAT UMAR (R.A) TO ABU UBAIDAH (R.A) WHEN THE LATTER WAS 
AT JABIA WHEREIN THE FORMER EXPLAINED ABOUT THE QUALIFICATIONS oF A 
CIVIL SERVANT 3 


‘It may be cleared that following qualities may be kept in view where a Person is 

given a responsible position in an Islamic State/ Province:- H 
a. He should be possessed of pragmatic insight and wisdom. 

He should not commit negligence in the disposa / discharge of his duties. 


b. 

c. He should enjoy a good public reputation and unblemished character 

d. He should not take umbrage against the public and deal with them open mindedly. 

e. He should not bother lampooning when he is right.” |. : 
Critical Appraisal: , 


The contents of the letter point out to following qualifications of a civil servant: 
> He should be a man of experience and pragmatic approach. 
> Integrity of character. 
>- Impartiality 
> Suitability of character 


40. LETTER OF HAZRAT UMAR (R.A) TO ABU UBAIDAH BIN-AL-JARRAH (R.A) 
EXPLAINING ABOUT GENERAL RULES FOR PUBLIC SERVICE/JUDICIARY/DISPENSE 
| OF JUSTICE , | 
-+ “Lam writing this letter in wherein | have tried utmost to exert for my own and your | 
well-being. Ubaidah follow five principles and you shall have your Din intact and fate blessed. 
a. When two people/ parties resort to you for the redressal of a grievance/problem, 

demand witness from the plaintiff and oath/pledge from the defendant. | 

b. Treat the poor softly, it will open doors of God’s blessings | 

Do take care of a passenger as he would soon return to his native land and dispense 


his cases swiftly. | 
d. Treat plaintiff and the accused alike eg 
e. Do try to cause a comprise between the plaintiff and the accused if you are una 


reach a concrete decision.” 


:? 


Critical Appraisal: . | yi} | 
. The noble-rules regarding public service / judiciary / dispens 


merated 
` in the aforementioned letter are self-evident. + i 


e of justice enu 
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2. Oversight / Inspection of General Morals of the Officers: Strict A 


, cc : 
Like Hazrat Umar (R.A), he was very particular for the moral inte oa bility. 


honesty and professional competency of his officers. He never allowed his Officers t Personaj 
their duties or misbehave the citizens and the subjects. When he was apprise rect 
situation of Mundhar Ibn Jarud, governor of Istakhr that he spent most of his time adop the ' 
instead of paying heed to administrative matters he wrote to him: “/ have been info UNting j 
you are spending much of your time in hunting and recreation and neglecting Ven ae j 
that is true you would be punished accordingly." When his negligence was prove dH uties, ip } 
(R.A) dismissed him. He wrote to another governor for his negligence: “/t has come Aj j 
notice that you are leading a life of luxury. Your tables are decorated with various Pac ~ my f 
delicious meals which common people cannot afford. In solitude your way of life is re ‘alles of j 
be islamically objectionable; but on pulpit you deliver sermons like most pious peopl 4 van f 
complaints are true then remember that you are at a loss and I would punish yoy these 
cannot hope for the reward given to righteous people in a position when you have spoiled 0 

wealth of orphans and widows for your pleasure....... Repent of your sins and give the ri a 
Allah due upon you.” Besides warning them in writing he also sent various commission of 
watch the officers of various provinces. $ lo 


3. Financial and Revenue Administration : 

Like Hazrat Umar (R.A) he took great care of public exchequer. He never allowed his 
kith and kin to take from the Bait al-Mal more than their rightful due. Once Hazrat Amr Ion 
Salamah brought some fat and honey from Isphahan in “Kharaj” (Land Tax) Hazrat Ummn 
Kulthum, daughter of Hazrat Ali (R.A) took some honey and fat from that. When Hazrat Aji 
(R.A) counted the barrels of honey and fat the next day he found one barrel of each missing 
On knowing of his daughter tking the missing materialhe immediately paid the price of the 


= honey and fat used by his daughter. Similarly when Hazrat Abu Rafi, the salve of the Holy ! 


Prophet (PBUH), took a pearl from the Bait-ul- Mal for his daughter, Hazrat Ali (R.A) directed 
him to deposit in the public treasury and admonished him to be careful in future. 4 


Hazrat Ali (R.A) was very scrupulous in the matter of public revenues and its 
administration. Whenever there happened a delay in receipt of the revenues he used to write 
to the officers to dispatch the assessed revenue at the earliest and without any fail. Hazrat Ali 
(R.A) also improved the taxation system by leying and collecting taxes on forests and their 
produce in order to meet the ever increasing military expenditures. Y 


4. Benevolence for the Poor through Stipends: 
Hazrat Ali (R.A) ordered the stipends to be deliverd to needy and the poor from the 
Bait al-Mal. It is said that once the Persians revolted against him; he treated them mildly and 
extended great generosity and liberality wich won their hearts and they gave him the title of 
“Arabi Noshairwan’ referring to the just ruler of ancient Persia. 


—]” 
Ss 


5. Kindness to non-Muslims: Coexistence and Pluralism: i 
He was very kind to his non-Muslim subjects (Dhimmis). He instructed his officers 

treat them mildly and take special care of their needs. Once he wrote to one of his ate 
Amr Ibn Muslimah: “It has come to my notice that the non-Muslims (Dhimmis) of your ss 
are complaining about your strict behaviour. Treat them well and don't be too strict with ia 
Your strictness may cross limits and can turn into cruelty.” Once a canal for irrigation be x, 
to non-Muslims was covered with rubbish, when Hazrat Ali (R.A) came to know Pf slims 
immediately wrote to the officer-incharge, Karzah Ibn Ka'b Ansari, “The non- to them 
(Dhimmis) of your area have complained that one of the irrigation canals belong? at tis 
has been covered with rubbish. It is your duty to get it cleaned. | swear by Alla! ating 1 
better for you that the non-Muslims of your area continue living happily than " ni 
other lands because of difficulties and sufferings.” 





Spot . CON 6 MA a, 
w.urdukutabkhanapk.blogsp 
WWW. 


before the Judge ( 


Qazi) in person 

ld not Submit the 

Jan of witnesse. The backdrop of this deci 
on O 


a 





|: i 
| we defeat to his opponents in the “Battle of Ja 
-iflic euf 


s Siffin”, however he acce ) 

- ‘Al fA) established verse enna F his ainnir e e was under the control 

carat All BA) took Special careof his'bo ished numerous army posts along the 

Te pees Dull & brads ane the river aa N daa ae e ee ey one of 
ian border. He fort of Askhar, bui 

Syrian bor defence purposes. The : tl ) 

important and for de | : 

SE ecagast in his domain. 


. ing by Example: pai a h. He paid special 

_ 8 Preaching of peretas rali.: of the poene a RAR he was unable s 
The pipacnmg o ic message during his Ca Poi r, yet a number of people 

attention to preaching of Bein ‘Caliphate because of the oem “Similarly impressed spe 

ee new anas duning his gentle treatment towards- fom Persia joined the fo 

Ran seg sin number of Saar Hl 

ith the public a -joined as well. 

a pelle wip had forsaken Islam re-jo! 


Conclusion: 


Had he 
e of Islam. Ma 

ed to the caus 

help th k and distressed, his life had been devot 

help the weak an 


he wou 
's character 
possessed the Sternness of Umar's Cc 


is forb 
bs. But his for 
ming an unruly race like the Arabs. 


him the fi 

‘vantage, His bravery had won ne, a 

oy a Knowledge.” Ch psig ty of the er ready to succor the wea ‘if the 

He e ng before eeii to his paman bidet deeds re worth, pagua sayan ASA ful 

th . the people ue accounts of his summing up het (PBUH) IN EXE, ractice of 
Ongs of the injured, the f Delhi. In the Prop ation and p 

$ fon 2228ars of Cairo to One im, a comrade o ok if self-abneg 

maS name of being the first Muslim, 

Com eo eing 


tute a 
f the B f law and science, constit 
igj enion in life, and his teachings 2 ledg 

Cg: 


W : hall search in 
| slim. We sS nase 
d love of truth; if 7 pagers foremost Mu pE 
' IE honest urity, an 
“aim. Y, P 
0 


his succ 
A or among 

à all must r egard s (save one) . 

tin pre-eminence, then c predecessor 

tugs Nd, either among his P im,” 


him. 
which God had endowed i 


AS pg ws pl or CON 





PARTICULAR LETTER OF HAZRAT ALI (R.A) To 
DIFFERENT AUTHORITIES 






1. TWENTY PRINCIPLES OF GOOD GOVERNANCE IN ISLAM 
(Extracted from the Letter written by Hazrat Ali (R.A) to Malik Ash 
Govenor in Egypt) tar, hiş 
Hazrat Ali (R.A), the fourth caliph of Islam was not only a renowned general p 

the most learned person of his times. Reportedly he authored more than 475 lectures 
epistles on a variety of subjects dealing with every aspect of state, society philose 
religion, law and politics. Famous for being a great jurist and a man of letters y 
contributions are held in highest esteem, both for their contents as well as their iter 7 
beauty. His reputation even reached to Europe by the time of the Renaissance: Ewer 
Powcock (1604-91) a professor at the University of Oxford, in 1639 delivered a series 
lectures on his “Rhetoric”, and published the first translation of his “Sayings” into English or 
the appointment of a governor of a province, Hazrat Ali us2d to write a letter of instructions ty 
guide him on proper administration and better statecraft. One of his letters was written tg 
Malik al-Ashtar (590-660) when he was appointed as the Governor of Egypt. The letter js 
regarded “as a basic guide in Islamic administration.” It is an insightful guide to Islamic 
administration, and relates to leadership, ethics, conflict management and communication, 
public welfare, civil administration, military formation, judicial function, appointment and 
probation of state servants etc. _ 


In its recent Arab Human Development Report, the UNDP has reproduced the gist of 
his letter as recommendations for the Arab countries to improve their governance. We have 
taken its English translation by Paul S Armstrong. Shahid Hussain Raja, the former Federal 

, Secretary, edited it by extracting basic principles of good governance from different passages 
therefore wordings of the principles which constitute the headings of the paragraphs below 
are his and cannot be quoted as exact ‘sayings’ of Hazrat Ali (R.A.). 


1. Public opinion is an administrator's mirror image; as such only good deeds are 
one’s richest treasure. Treat public kindly and do not fight with God by acts of 

transgression. 

| Be it known to you, O, Malik, that | am sending you as Governor to a cou 
the past has experienced both just and unjust rule. Men will scrutinize your ac + 
searching eye, even as you used to scrutinize the actions of those before you, and pire 
‘you even as you did speak of them. The fact is that the public speak well of only ere? you 
do good. It is they who furnish the proof of your actions. Hence the richest treasure t pis 
may covet would be the treasure of good deeds. Keep your desires under control an will be 
yourself that which you have been prohibited from, for, by such abstinence alone, you 4 the 
able to distinguish between what is good to them and what is not. Develop in your’ © 
-feeling of love for your people and let it be the source of kindliness and blessing ' belongs 
not behave with them like a barbarian, and do not appropriate to yourself that wn! ither YOU 
~ to them. Remember that the citizens of the state are of two categories. They ae jiabl 
-brethren in religion or your brethren in kind. They. are subject to infirmities ar ould lke 


ntry which in 
tions with 3 


commit mistakes. Some indeed do commit mistakes. But forgive them even as YO laced ovel 


God to forgive you. Bear in mind that you are placed over them, even as ! 4 
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any ut of it. Do not say: “I am your 
ii come O ; your Overlord and dictator, and 
W bow to my commands", as that will corrupt your heart, weaken foe teak religion 


ity. 
k His omnipotence; for God has brought low every rebel of God and every tyrant of 
man. Let you 

doing injus 
your enemies. There IS no hearing anywhere for one who makes an enemy of God himself. 
ue will be regarded as one at war with God until he feels contrition and seeks forgiveness. 
yothing deprives man of divine blessings or excites divine wrath against him more easily than 
~ guelty. Hence it is that God listens to the voice of the oppressed and waylays the oppressor. 


2 The common man, not the privileged few, is the strength of the state and the 
religion: treat him with justice and compassion 

Maintain justice in administration and impose it on your own self and seek the 
consent of the people, for, the discontent of the masses sterilizes the contentment of the 
privileged few and the discontent of the few loses itself in the contentment of the many. 
Remember the privileged few will not rally round you in moments of difficulty: they will try to 
side-track justice, they will ask for more than what they deserve and will show no gratitude for 
favour done to them. They will feel restive in the face of trials and will offer no regret for their 
shortcomings. It is the common man who is the strength of the State and Religion. It is he 
who fights the enemy. So live in close contact with the masses and be mindful of their 
Welfare. Keep at a distance one who peers into the weaknesses of others. After all, the 
masses are not free from weaknesses. It is the duty of the ruler to shield them. Do not bring 
i ian that which is hidden, but try to remove those weaknesses which have pes meg i 
ein Is watchful of everything that is hidden from you, and He ane wr mo sa We 
ey est of your ability cover the weaknesses of the public an À te dey 

nesses in you which you are anxious to keep away from their eye. Unioose the tangle 

Mutual hatred between the public and the administration and remove all those causes which 
NY give tise to strained relations between them. Protect yourself from every such act as 
43 Not be quite correct for you. Do not make haste in seeking confirmation of tale-telling, for 


*lale-teller IS a deceitful person appearing in the garb of a friend. 


9, 
Seeking Counsel is essential for good statecraft but choose your counsellors very 


Pruden tly ii i 
i al vitiate your magnanimity and trignten you O 
ne ake counsel of a miser, for Ne net nd hs will canker your resolve. Do not 


Poy , 

lake Y. Do Not take the advice of a et a ae in you and turn you into a tyrant. 
an of his 
and share 
d their crimes 


d in their crimes. So, never let 
be your counsellors. You 
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trust in God. The worst of counsellors is ` 
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can get better men than these, men gifted with intelligence and foresight, but UNPOllut 

Sin, men who have never aided a tyrant in his tyranny or a criminal in his crime Sy d b 
will never be a burden on you. On the other hand, they will be a source of help ang stra En 
to you always. They will be friends to you and strangers to your enemies. Choose such wh 
alone for companionship both in privacy and in the public. Even among these a 
preference to them who have a habitual regard for truth, however trying to you at time i W 
truth may prove to be, and who offer you no encouragement in the display of tenden 
which God does not like His friends to develop. Keep close to you the upright, and the a 
fearing, and make clear to them that they are never to flatter you and never to give you Cred: 
for any good that you may not have done: for, the tolerance of flattery and unhealthy Phy. 
stimulates pride in man and makes him arrogant. 


4. Do not treat the good and the bad alike. 

Do not treat the good and the bad alike. That will deter the good from doing the good 
and encourage the bad in their bad pursuits. Recompense everyone per their deserts 
Remember that mutual trust and goodwill between the ruler and the ruled are breg only 
through benevolence, justice and service. So, cultivate goodwill among the people: for their 
goodwill alone will save you from troubles. Your benevolence to them will be repaid by their 
trust in you and your illtreatment by their ill-will. Do not disregard the noble traditions 
established by our forebears, which have promoted harmony and progress among the 
people; and do not initiate anything which might minimize their usefulness. The men who hag 
established these noble traditions have had their reward; but responsibility will be yours if 
they are disturbed. Try always to learn something from the experience of the learned and 
wise, and frequently consult them in state matters so that you might maintain the peace and 
goodwill which your predecessors had established in the land. 


5. There are different but interdependent classes in a society whose survival and 
progress depends upon the mutual cooperation among these classes. 

The foremost duty of the ruler is to maintain harmonious class relations by effectively 
and judiciously using the different organs of the state. Remember that the people are 
composed of different classes. The progress of one is dependent on the progress of every 
other, and none can afford to be independent of the other. We have the Army formed of the 
soldiers of God. We have our civil officers and their establishments, our judiciary, our revenue 
collectors and our public relations officers. The general public itself consists of Muslims and 
other subjects and among them of merchants and craftsmen, the unemployed and the 
indigent. God has prescribed for them their rights, duties and obligations. They are all defined 
and preserved in the Holy Quran and in the traditions of his Prophet. The army, by the ne 
of God, is like a fortress to the people and lends dignity to the state. It upholds the prestige © 
the faith and maintains the peace of the country. Without it the state cannot stand. In its oe 
it cannot stand without the support of the state. Our soldiers have proved strong berie i 
enemy because of the privilege God has given them to fight for Him; but they have from 
material needs to fulfil and have therefore to depend upon the income provided for i st 
the state revenue. The military and civil populations who pay revenue, both need t udge 
operation of others — the judiciary, civil officers and their establishment. The Jy. 
administers civil and criminal law; the civil officers collect revenue and atte esmen 
administration with the assistance of their establishment. And then there are the Kets a 
and the merchants who add to the revenue of the state. It is they who run the mê class 
are. in a better position than others to discharge social obligations. Then there I$ - od has 
the poor and the needy, whose maintenance is an Obligation on the other classer. all thes® 
given appropriate opportunity of service to one and all: then there are the rights © the good 
classes over the administration which the administrator has to meet with an eye on 
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the soldiers is essential for good 
rticularly mindful of the welfare of those stration and survival of th 
H @ State 


rof pê 


0 
an S er and who will not falter at any st 
{ à f > è age. Ke S 
violen of established reputation and integrity with a al eP yourself in close contact with th 
mille ht in character, gener J'orious past and ri 
d uprig ı generous and benevolent in disposition roe 8 ria ee 
ı OF Such are the salt 


ly 


_ depends the safety of the administrators. Your advice to the army will be of no avail, unless 
and until you show affection to both men and officers, in order that they might not regard the 
Government as an oppressive burden or contribute to its downfall. Continue to satisfy their 
needs and praise them over and over again for what services they have rendered. Such an 
| atitude, God willing will inspire the brave to braver actions and induce the timid to deeds of 
| "avery. Try to enter into the feelings of others and do not foist the mistake of one over 
| other and do not grudge dispensing appropriate rewards. See to it, you do not ee 
lone who has done nothing but merely counts on his family position; and do nol pint : 
va rewards from one who has done great deeds simply because he holds a low posit 
n iie, 


Turn to God and to His Prophet for guidance whenever you feel uncertain as to wha 
certain as to what 


Wu must do 
i feel un 

Tur to God and to His prophet for guidanet soul pe tone people who He wishes 
S have to do There is the commandment of God delivered to Hie prophet and those from 
” Quide aright “O people of the Faith! Obey Ga oN oy Hie srophet whenever there s 
í [OIGO Sm f God; an 
may Poe caved ay you: oe is in ie, ta conga the Book o 
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8. Select the most upright persons as the Chief Justice/judges, treat them with di | 
Yh 


pay them handsomely and punish those who misuse their authority, 

Select as your Chief Justice from the people, one who is by far the best a å 
- one who is not obsessed with domestic worries, one who cannot be intimidateg ng ther / 
does not err too often, one who does not turn back from a right path once he finds it S Who | 
is not self-centered or avaricious, one who will not decide before knowing full facts. Si Who 
will weigh with care every attendant doubt and pronounce a clear verdict after pr" 
everything into full consideration, one who will not grow restive over the argume ng 
advocates and who will examine with patience every new disclosure of fact and who MS of 
strictly impartial in his decision, one who flattery cannot mislead or one who does note, oà 


over his position. But it is not easy to find such men. 


Once you have selected the right man for the office, pay him handsomely eng, h 

let him live in comfort and in keeping with his position, enough to keep him eile 
temptations. Give him a position in your court so high none can even dream of Coveting it 2 
so high that neither back-biting nor intrigue can touch him. Beware! The utmost carefulnese 
to be exercised in its selection: for it is this high office which adventurous self-seekers ac re 
to secure and exploit in their selfish interests. After the selection of your chief judge, consider 
the selection of other officers. Confirm them in their appointments after approved 
apprenticeship and probation. Never select men for responsible posts either out of any regard 
for personal connections or under any influence, for that might lead to injustice and 
corruption. Of these, select for higher posts, men of experience, men firm in faith ang 
belonging to good families. Such men will not fall an easy prey to temptations and wi) | 
discharge their duties with an eye on the abiding good of others. Increase their salaries to 
give them a contented life. A contented living is a help to self-purification. They will not feel 
the urge to tax the earnings of their subordinates for their own upkeep. They will then haveno * 
excuse either to go against your instructions or misappropriate state funds. Keep a watch 

over them without their knowledge. Perchance they may develop true honesty and true! 
concern for the public welfare. But whenever any of them is accused of dishonesty and the 
guilt is confirmed by the report of your secret service, and then regard this as a sufficientto # 
convict him. Let the punishment be corporal and let that be dealt in the public at an appointed = 


place of degradation. 


i — 


SS “SS 
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9. Revenue collection is secondary to land improvement and the welfare of those who i 
till it : 

Great care is to be exercised in revenue administration, to ensure the prosperity p i 
those who pay the revenue to the state, for on their prosperity depends the prosperity 0 


N 
others, particularly of the masses. Indeed, the state exists on its revenue. You should rega® à 
collection of y 


ive. He who 
S unmerite l 


demands revenue without helping the cultivator to improve his land, inflict 

hardship on the cultivator and ruins the state, The rule of such a person does not last oe i 
the cultivators ask for a reduction in their land tax for having suffered from opiem 
drought, excessive rainfall, soil infertility, floods impairing the fertility of the land or the k i 


N 
and to raise the prestige of your state. You will be the object of universal praise. i you N \ 
i 
y 


will believe in your sense of. justice. The confidence which they will place " 7° you 
urdens: F the 

7 m | 
may settle down on the land any number of people, but discontent will slap “erst on 
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p je who do not learn from examples or Precedents might not last long. Such are 
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our civil officers and staff after due dili | 

(0 Gho ritten down against you in your scroll of doada because their weaknesses 

yill 9° Keep an eye on your establishment and on your scribes 
ar concer idence, men who may ma ai ihese, as possess high 

fot" ye your full c © may Not exploit their privileged gn character and 

(ese may not grow neglectful of their duties, who į ged position to go against 


ssi" esponsibilities, for he who does not realis 
seri ise the responsibilities of others. Do not sele 


ine intelligence of rulers. Selection should be made a 


, ness. In making direct appointment 
pst of righteousn , pointments from people, see to it th 
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i1. Facilitate trade and business to flourish but ensure that they comply with good 
business and trade practices 
- Treat businessmen and artisans well, and advise others to do likewise. Some of them 

ve in towns, while some move from place to place with their wares and tools earning their 
iving by manual labour. Trade and industry are the real sources of profit to the state and the 
suppliers of consumer goods. While the general public is not inclined to bear the strain, those 
engaged in these professions take the trouble to collect commodities from far and near, from 
land and across the sea, from mountains and forests and naturally derive benefits. It is this 
ass of peace loving people from whom no disturbance need be feared. They love peace 
| and order: indeed they are incapable of creating disorder. Visit every part of the country and 
establish personal contact with this class, and inquire into their condition. But bear in mind 

ata good many of them are intensely greedy and are inured to bad dealings. They hoard 
Hain and try to sell it at a high price and this is most harmful to the public. It is a blot on the 
rame of the ruler not to fight this evil. Prevent them from hoarding, for the prophet of God had 
Nohibited it. See to it that trade is carried on with the utmost ease, that the scales are evenly 
0 tand that prices are so fixed that neither the seller nor the buyer is put to a loss. If in a 
“lag Warning, anyone should go against your commands and commit the crime O 

"ding, then deal him appropriately with a severe punishment. 
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rights will be acceptable to God. Do not treat their interests as of less iMportan 

own, and never keep them outside the purview of your important consideration. than 
the persons who look down upon them and of whose conditions they keep yoy jy’, ên 
Select from among your officers such men as are meek and God fearing who c l 
properly informed of the condition of the poor. Make such provision for these Door 
shall not oblige you to offer an excuse before God on the Day of Judgement fo, ` 
section of the people which, more than any other, deserves benevolent treatment è 
reward from God by giving to each of them what is due to him and enjoin on you SEK voy tl 
sacred duty the task of meeting the needs of such aged among them as have no eine asa fig! 
means of livelihood and are averse to seek alms. The discharge of this duty is wh a ent fad 
proves very trying to rulers, but is very welcome to societies which are gifted with fore UStiali f 
is only such societies or nations who truly carry out with equanimity their covenant we td! 
to discharge their duty to the poor. Sod | 


== 


13. Hold periodic open conferences to ascertain the views of common people and ie 
redress their grievances promptly and sympathetically. gh 
Meet the oppressed and the lowly periodically in an open conference and CONScioy j’ 
of the divine presence there, have a heart-to-heart talk with them, and let none from tr } af 
armed guard or civil officers or members of the Police or the Intelligence Department be by ie 
your side, so that the representatives of the poor might state their grievances fearlessly ang am 
without reserve. For | have heard the Prophet of God say that no nation or society, in which oe 
the strong do not discharge their duty to the weak, will occupy a high position. Bear with pre 
composure any strong language which they may use, and do not get annoyed if they cannot # 
state their case lucidly. Even so, God will open for you his door of blessings and rewards, #9 
Whatever you can give to them, give it ungrudgingly and whatever you cannot afford to give, sn 
make that clear to them in utmost sincerity. There are certain things which call for prompt 
action. One of them is correspondence regarding the redress of grievances, which your f.Be 
heedless staff has been unable to tackle. See to it that petitions or applications that are tat 
submitted for your consideration are brought to your notice without any delay, however much 
your officers might try to intercede them. Dispose of the day's work that very day, for the ing 
coming day will bring with it its own tasks. : 


14. Best communion with God is to spend every moment of your life sincerely in the ty 
service of your people. 

Do not forget to set apart the best of your time for communion with God, although 
every moment of yours is for Him only, provided it is spend sincerely in the service of your ay 
people. The special time that you give to prayer, is to be devoted to the performances © ay 
prescribed daily prayers. Keep yourself engaged in these prayers both in the day and in w Ñ 
night, and to gain perfect communion, do not as far as possible, let your prayers A tf 
tiresome. When you lead in congregational prayer, do not let your prayer be so ong’ = is h 
cause discomfort to the congregation or raise in them the feeling of dislike for it or liquide 4 A 
effect, for in the congregation there may be invalids and also those who have 0 A jo X 
pressing affairs of their own. When, on receiving an order to proceed to Yemen, m you! \k 
the Prophet of God, how | should lead the people there in prayer, he said "e Q h 
prayers even as the weakest among you would do, and set an example of con h 
the faithful”. 

; 


sideration to 


it distorts M's 


15. Aloofness from public is not a desirable trait of an administrator as 
perspectives about good and bad, right and wrong, just orunjust 

Alongside the observance of all that | have said, bear one thing ! 
any length of time, keep yourself aloof from the people, for to do so is to keep © 


n mind. Ne 
e ign 
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16, Avoid nepo eal with every c | i 

1 : ry Case on its merits without any fear 
Make this clear to yourself that those immediately about and around you, will like to 


exploit their position to covet what belongs to others and i iniusti 
sek a tendency in them. Make a rule of your conduct song bec eons ope 
land to any of your relations. That will prevent them from causing harm to the interests of 
others and save you from courting the disapprobation of both God and man. Deal justice 
squarely, regardless of whether one is a relation or not. If any of your relations or companions 
violates the law, mete out the punishment prescribed by law, however painful it might be to 
you personally, for it will be all to the good of the state. If at any time people suspect, that you 
have been unjust to them in any respect, disclose your mind to them and remove their 
suspicions. In this way, your mind will get attuned to the sense of justice and people will 
begin to love you. It will also fulfill your wish that you should enjoy their confidence. 


17. Believe in peaceful coexistence, never break the terms of peace agreement or 


cheat your enemies. But be on your guard always 3 

Bear in mind that you do not throw away the offer of peace persed iA 
himself mak will please God. Peace is a source of comto 3 

aden apart : n the state. But Beware! Be on your guard when 

ace just to lull you into a 


—— your worries and promotes order | aese 
IS Si i ies propo 

€ peace is signed for, certain types of enemi : i se term Oey guard. SO yOu should 

th in their protestations. 


sense of security only to attack you again W 

exercise the utmost vigilance on your part, and place no opaa haig those obligations 
But, if under the peace treaty you have accepted any ee A EV you have promised 
Scrupulously. It is a trust and must be faithfully upheld P hatever differences of opinion 
anything, keep it with all the strength that you command, or vh atent ofa promise. This is 
: n exist on other matters, there 2 naona Si Oe th dire consequences which lets 
cogni : : the ee ; onsibilities 
ere even among non-Muslims, for a excuses in discharging your resp ct against 

M the breaking of covenants. So never ma h of promise is an act ag 


_ For breac af 
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- 18. Shedding blood without a valid cause shortens the life of a state, 
Beware! Abstain from shedding blood without a valid cause. There ; 

harmful than this which brings about one's ruin. The blood that is willfully she Nothing 
life of a state. On the Day of Judgment it is this crime for which one will have: Shorten è 
So, beware! Do not wish to build the strength of your state on blood for, it is thie a er if 
ultimately weakens the state and passes it into other hands. Before me re Blood yt | 
excuse for willful killing can be entertained. Murder is a crime which is punishable” Sod ; 
on any account the corporal punishment dealt by the state for any lesser crime ; i 


} 
s 
results a t 





death of the guilty, let not the prestige of the state stand in any way of the deceas n 
claiming compensation. Sd relation A 
19. Take time to arrive at a decision after due diligence and in consultation with ,@ 
but implement it promptly keeping cool. People / 


Do not make haste to do a thing before its time, nor put it off when the r 
arrives. Do not insist on doing a wrong thing, nor show slackness in rectifying a 
~ Perform everything in its proper time, and let everything occupy its proper place. Whe 3 
people agree upon a thing, do not impose your own will on them and do not neglect, 
discharge the responsibility that rests on you in consequence. For, the eyes of the people wi 
be on you and you are answerable for whatever you do to them. The slightest dereliction of 
duty will bring its own retribution. Keep your anger under control and keep your hands and 
tongue in check. Whenever you fall into anger, try to restrain yourself or else you will simply 
increase your worries. 


20. Constant learning about the principles and practices of good governance is 
necessary for faithful discharge of duties as a public servant 
It is imperative on you to study carefully the principles which have inspired just and 

good rulers who have gone before you. Give close thought to the example of our Prophet, his 
traditions, and the commandments of the Holy Qur'an and whatever you might have 
assimilated from my own way of dealing with things. Endeavor to the best of your ability to 
carry out the instructions which | have given you here and which you have solemnly 
undertaken to follow. By means of this order, | enjoin on you not to succumb to the prompting 
of your own heart or to turn away from the discharge of duties entrusted to you. | seek the 
refuge of the might of the Almighty and of His limitless sphere of blessings, and invite you to 
pray with me that He may give us together the grace willingly to surrender our will to His wil, 
- and to enable us to acquit ourselves before Him and His creation, so that mankind might 
cherish our memory and our work survive. | seek of God the culmination of his blessings and 
pray that He may grant you and me His grace and the honour of martyrdom in His mar 
Verily, we have to return to Him. | invoke His blessings on the prophet of God (PBUH) and hi 
„pure progeny. 


2. LETTER OF HAZRAT ALI (R.A)TO ONE OF HIS OFFICERS ned Of 
“Now, the cultivators (dahaagqin, plural of dihqaan) of your city have complan a 
your strictness, hard heartedness, humiliating treatment and harshness. | though ie aati 
found that since they are unbelievers they cannot be brought near nor kept away O! a al 
severely because of the pledge with them. Behave with them in between aone p 
softness and adopt for them a mingling or remoteness and aloofness with nearne 
closeness if Allah so wills”. , 


Wrong thi i? 
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3, LE AH IBN AL-ABBAS IN BASRA 


BIN ABEEH 
» THE DE 
appuLt truthfully swear by Allah that if | co PUTY GOVERNOR oF 


i e to know th 
of the Muslims, small or huge; | shall infli at you hav 
M empty handed, heavy backed and humiliated. ond such 
R OF HAZRAT ALI (R.A) To 
4, LETTE ZIYAD BIN AB 
) __ oE ABDULLAH BN AL-ABBAS p ED 
“Give up lavishness and be moderat BASRA 


e. Ey 
pack from the funds what you need and send Enana remembe 





e misa i 
punishment sh ipo ne 


tis an end to the mae Will leave 


EPUTY GOVERNOR 


ractising charity while you enjoy comforts and deny the 
certainly, a man Is awarded according as he acts a 


hat is an end to the matter’. 


5, LETTER OF HAZRAT ALI (R.A) TO ABDULLAH BIN AL-ABBAS, HIS GOVERNOR IN 
BASRA 


Note: Abdillah bn al-Abbas used to say that apart from the 


prophet's sayings | did i 
greater benefit from any saying than this one: © 1 ah tee x a 


“Let it be known to you that sometimes a man gets pleased at securing a thing which 
he was not going to miss at all and gets displeased at missing a thing which he would not in 
any case get. Your pleasure should be about what you secure in respect of your next life and 
your grief should be for what you miss in respect thereof. Do not be much pleased on what 
you secure from this world, nor get extremely grieved over what you miss out of it. Your worry 
should be about what is to come after death.” 


6. INSTRUCTIONS OF HAZRAT ALI (R.A) TO ONE OF HIS OFFICERS WHOM HE SENT 
FOR THE COLLECTION OF ZAKAT AND CHARITIES l 
He (Amir al-Mumineen) ordered him to fear Allah in his secret matters a uem 
actions, where there is no witness except He and no one watches save He. hs a Ba ee ie 
him that whatever he does in obedience to Allah openly should not be gti Tomi we 
does secretly. He whose hidden position is not different from his Se has j hip e DUS, 
action is not different from his words, has discharged his obligation an 


i riaht in this levy, and there are 
Certainly, you have a fixed share and a known righ Pearse dl aye 


on heen eg weak ane abe il have the largest number of enemies 
) ‘as in the view of Allah are 


the turned away, the in 
tray 


indulges | a 
i ellers, He who treats the trust lightly and iy secured humiliat 
humiliat 


urely, the g 
tea t'ON and disgrace in the next world will be gor iy cd is the deceit towards the 
Musi “ly against the Muslim community, pret! 
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certainly question you, O community of His creatures, about your actions S 

or concealed. If He punishes you it is because you have been oppressive. Pale Or big a a 

then it is because He is the Most Generous". eH org” | 
S, 


“Know, O creatures of Allah, that the God-fearing have shared the ; 
transient world as well as the next coming world, for they shared with the peo k JOYS of his 
in their worldly matters while their people did not share with them in the makes Of thig Wort 
world. They lived in this world in the best manner of living and ate the cho; 1S Of the Ney 
consequently they enjoyed herein all that the people with ease of life enjoyed mT an 
from it what the haughty and the vain secured. Then, they departed from Fp SCCUray 
provision enough to take them to the end of their journey and after doin Pai ing 
transaction. They tasted the pleasure of renouncing the world in this world and tia 
believed that on the coming day in their next life they would be neighbours of All ey firmly 
their call would not be repulsed nor would their share of pleasure be small” an, Wherg 


f 


-r =æ —_ = “Se 


“Therefore, O creatures of Allah be afraid of death and its measures and kee 

all that is needed for it. It will come as a big event and a great affair, either as a good a i 
there will never be any evil, or an evil in which there will never be any good. Who is ioe 
Paradise than he who works towards it, and who is nearer to Hellthan he who works i 
You are being chased by death. If you stop, it will catch you, and if you run away from it, k 
grip you. It is more attached to you than your reflection. Death is tied to your fore-locks while 
the world is being wrapped up from behind you. Therefore, fear the Fire whose hollow iş 
deep, whose flames are severe and whose punishment is novel. It is a place wherein there is 
no mercy. No call is heard in it. No pain is healed in it. If it is possible for you to have severs 
fear of Allah and to rest hope in Him, then do both these things because every individual can 
have hope in His Lord to the extent of his fear of His Lord. Certainly, the most hopeful person 
with Allah is he who fears Him most’. 


“O Mohammad bn-Abi Bakr, know that | have given you charge of Egypt which is my 
biggest force. So you are duty-bound to oppose your passions and serve as a shield against 
your religion even though you may get only an hour in the world; and do not enrage Allah for 
pleasing others because (Allah) is such that He may take the place of others, but others 
cannot take the place of Allah. Say prayers at the appointed time. Do not say it earlier for the 
sake of (available) leisure nor delay it on account of pre-occupation. Remember that every 
act of yours is dependent on your prayer’. 

nd 


“The leader of guidance and the leader of destruction cannot be equal, nor the on 
of the Prophet (PBUH) and the enemy of the Prophet (PBUH). The Messenger © aa 
(PBUH) has told me that: “In respect of my people | am afraid neither of a believer be “a 
unbeliever. As for the believer Allah will afford him protection because of his belief an et 
the unbeliever, Allah will humiliate him because of his unbelief. But | am afraid oe i 
one of you who is hypocrite in his heart and learned of speech. He speaks what y 
good but does what you dislike”. 


8. LETTER OF HAZRAT ALI (R.A) TO HIS COLLECTORS OF LAND TAX 
From the servant of Allah, Ali, to the tax collectors: for him i 
0 
“So now, he who does not fear where he is going, does not send forware whi 
that which could protect him. You should know that the obligations laid on ae revolt an 
their reward is much. Even if there had been no fear of punishmen it wou 
disobedience, which Allah has prohibited, the reward in keeping aloof with the Peng 
enough (incentive) to abstain from going after it. Behave yourselves justly easure!s of 
and act with endurance with regard to their needs, because you are the tr 
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‘Do not deprive anyone of his of the Imams” 
ents. For the collection of tax letra do not prevent him = 
ro 


lothes, nor cattle with whi m the 

7 i ch they work nor slaves. Do r40 Dal Sell their winter or 

wusl) or a protected unbeliever, unless sy Person whether he ; Ba for the sake 

t Muslims, because it is not proper foe the He 4 horse or pons Pey prays (a 
or attack 


a ies of Islam to enabl iMs to | mea 
of the enemi able them to have Power over sf Save these things in the hand 
am”, S 


9, LETTER OF HAZRAT ALI (R.A) TO QUTHAM BIN AL-ABBAS, HIS GOVERNOR OF 
MAKKAH 

Now, make arrangements for Hajj by the people, remind them of the days (to be 
devoted to) Allah. Sit for giving them audience morning and evening. Explain the law to the 
seeker, teach the ignorant and discuss with the learned. There should be no intermediary 
between you and the people except your tongue, and no guard save your own face. Do not 
prevent any needy person from meeting you, because if the needy is returned unsatisfied 
from your door in the first instance then even doing it thereafter will not bring you praise’. 


“See what has been collected with you of the funds of Allah (in the public treasury) 
and spend it over the persons with families, the distressed, the starving and the naked, at 
your end. Then, send the remaining to us for distribution to those who are on this side’. 


“Ask the people of Makkah not to charge rent from lodgers, because Allah, the 
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stranger 
: (al-Hajj 22:25). 
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RESPONSIBILITIES OF CIVIL SERVANTs IN 


ISLAM | 
(CSS 2016 & CSS 2018, PMS PUNJAB 2045) 





Outline: 
> Introduction 
> Quranic injunctions Regarding Responsibilities of Civil Servants 
> Responsibilities of Civil Servants in Islam 
1. To uphold the Islamic religion and Shariah- 
To dispense justice a2 
To maintain law & order 
To enforce criminal code of Islamic law. 
To aid the state and its leader in defending its frontiers 
To collect Zakat and other taxes 
To protect weak against the strong 
To ensure rule of law 
To initiate works of public welfare 
. To establish and maintain educational institution 
. To ensure price control and curb monopolistic practices 
. To enforce public morality ! 
. To do amr bil maruf wa nahi anil munkar 
. To carry out whatever the functions state /its ruler assign to him provided that : 
it is not repugnant to Islam 
> Conclusion 


/ Rulers. 


SS SO ee ee O 


ae ae er 
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"The chief of a people is their servant" | 


Introduction: | fe of high |! 

In public administration all the key public functionaries ought to be re words of 
caliber, just and energetic and must possess qualities of head and heart. In a nement 
fourth rightly guided Caliph Hazrat Ali (R.A) they should have the qualities © oreed ani 
experience, alertness, power of comprehending problems, serenity, freedom pe 
lust. A civil servant in Islam is a publically responsible person. He has been oe 
great responsibilities amongst them the more important are to implement law hen as m 
dispense justice, to collect zakat and other taxes etc. Hazrat Abu Bakar (R. 
the caliphate is repeated to have said: 


ish tO 
"In my sight, the powerful and the weak are alike and to both | wis! 
render justice". ) | 


e base 
This shows the democratic, responsible, responsive, justice-centere?, 
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: blic administrati 
nature of pu on and its functionari 
i naries in Islam 


erhaps the most exhaustive work on Islamic ; 
ethics of i. 


inistrator ÎS by a Pakistani specialist on 
: z ° 2 * i public f 
in an ed Traditions" on ee Offers a comprehen on Shaukat Ali. His book 
e subject. The other monumant rely 
tal work on Islamic 


„uranic Injunctions Regarding Responsibilities of Civil Servants/R 
nts/Rulers: 


The Qur'an declares: 









“~j aie d 
Aal ál a i AAU iy ói 


fo 

- r arse e Oa atai : t 
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‘Those who, should We establish them in the land. will 

" prayer and pay the poor-rate and enjoin good and Pi he keep up 

Allah's is the end of affairs”. (LH Ae FN 
-11a 44: 














The Qur'an further says: 


47> Es ok r- o =f she ty) -Grun -2 > ©. 2 ye Z * 
gja shia 955 Yg huai agi Á Gol 9h 118 1 gel Cal I G 
Gi gh hel sss YI Ge 038 


“O you who believe stand up as a witness for Allah in all fairness, 
and do not let the hatred of people deviate you from justice (‘adl). 
Be just, this is closest to piety (al-Maidah 5:8) 
of administration and qualities 


ould show that man’s persona 
given below: 





/responsibilities of an 


A careful analysis of principles 
| character is the key 


| seeps from Islamic point of view w 
| logood governance. The responsibilities of servant are 


i To uphold the Islamic religion and Shariah: 
Islamic religion or Shariah, as understood a propounded 
makes innovation or become 


I His first duty is to uphold the 
ske “Serpette the concept of the ancient authorities. If anyone 
Pc in religious matters, the imam should try to correct him and make him to every 


ases in accordance with the Shariah. He 


ii, ; 
' To dispense justice: 

d settle the © . } 

k to seek his due right. 


Should s e must dispense justice an 
us curb the strong and encourage the wea 


iii, 


e economic 


To maintain | ; 
aw & order: 
He must maintain law and order in the country, SO as to encourag 
Iv in the land without fear. 


activit 
es and enable people to travel free 
To enfo Ga ~ . f : 
rce criminal code of Islamic law: le might live wit 
x a o that people mig 
Nidug of oul enforce the criminal code of the Quran, § 


\ a aid the state and its jeade 
sling Must defend the frontiers © 
‘Might live in peace and harmony. 


E EEA iers 


f the Islamic 


hin the 
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vi. To collect Zakat and other taxes: `S 


A civil servant must collect/aide to collect zakat and other tans without any faj 
is essential for financial aspect of good governance. aS thig 
vii. To protect weak against the strong: 
It is the duty of the social servant collect zakat and kharaj, as required p 
injunctions of the Shariah, but without resorting to pressure or extortion. Y the 


viii. To ensure rule of law 
No one in the Islamic State has any power or authority to stop the enforcement 
Or 


operation of any Law expressly stated in the Qur'an and the Sunnah of the Holy pr 

(PBUH). In the enforcement of Law, the ruler and the ruled are alike, both being Subject, 

Umar punished his son who committed adultery with a hundred stripes and he dieg durin O it, 
punishment and a few remaining stripes were lashed on to his dead body. The law dons the 
discriminate between the high and the low or between friend and foe but treats them all ay 
“He is God Who has sent His Messenger with Guidance and the Right Way so that He ke. 
make it prevail over other ways, even though the unbelievers may not like it’ (9: 33) Tho 
verse establishes the inviolability of the Law for all time and no one can oppose this Supre = 
Authority of the Divine Law in an Islamic society. j 


ix. To initiate works of public welfare 
He shoula appoint honest and sincere men to the principal offices of the state anq to 


the treasury (Bayt al-Mal) in order to ensure good and effective administration and to 
safeguard the finances of the stated inflate pubiic welfare projects. 


x. Toestablish and maintain educational institution 
The Imam should keep himself informed of the affairs of his State and he should 
himself direct the national policy and protect the interests of the people. However, he could 
delegate his responsibilities to others and engross himself in luxury or religious devotion, 


xi. | To ensure price control and curb monopolistic practices 


xii. | To enforce public morality 
xiii. © Todo amr bil maruf wa nahi anil munkar 


xiv. To carry out whatever the functions state and its rule assign to him provided that it is 
not repugnant to Islam 


Responsibilities of Civil Servants as advocated by Caliph Umar: 

A civil servant is to entertain the complaints of people and his doors should be open 
to all and sundry. Since Islamic system is democratic in nature and is based on Shariah and 
the Sunnah, there is no place in this system for dictatorial leadership, authoritarian attitude 
and one man decision-making. This is the principle which forms a constant current in Islam’ 
system of administration. The system is human in nature, content and application. 7 
Caliph Umar (R.A) would appoint a governor, he would invariably advise the incumbe? 
‘Not to make reception halls so that you are accessible to everyone, not to eat refined flou 
as it is not available to all citizens of the Ummah, not to wear thin cloth because this Hee 
make you easy going and not to ride a Turkish horse because this would make you hau my 


Responsibilities of Civil Servants as espoused by Caliph Ali: 

The following advice to the Governor (Wali) Malilk al-Ashtar (590-660 
letter of Hazrat Ali (R.A) gives in a nutshell the qualities and respons 
administrator. hah 


) contained ‘ 
ibilities O 














1. yet pious, 


have share and 


character of the 


‘By God, he 


law 


Id be an ideal for his staff P 
e shou honest, truthful ang God-fearin OW “on NS and Choose the mo 
^ should be impartial and dispens e justice ie i Ministratiye Struc 
about the back biters, sy Sophants, corrupt a d sone A jr 
constantly remain IN Contact With his staff con he al Mongers, e 
authoritative and arbitrary order l M and Shoyig not j 


He should strike against corruption, injustice 


è a ( 
-= administration. It is based on the golden Principles Of Islam, 








+ and ẹyi l 
+ citizens and take responsibility for any defect 1 | k — Of authority against 
should not reserve for himself or his relatives any comm, nates and stafs 


stake. ON Property in whic others 


lf studied carefully, this letter of Hazrat Ali R.A) j 


A) is a rp ueprint for efficient 
h 


administrators. © emphasis is on the 


that is weakest among you, should be in my sight the 


ndi m his-right: t him that is 
strongest until | have vindicated for him his right: bu 3 | 
ean which | treat as the weakest, until he complies with the 


Encyclopedia Britannica remarked on it as: 


It would be 
function of th 


impossible to give a better general ee hy > 
e state and its functionaries civil servants, c iD 


of state being the prime civil servant. 
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SYSTEM OF ACCOUNTABILITY (H/ISBAH) IN ISLAM 


(PMS PUNJAB 2015) 





Outline: 
1. Introduction 
Accountability (Hisbah) in the Quran 
Accountability (Hisbah) in Hadith 
Definition of Hisbah 
a. Literal Meaning of Hisbah 
b. Terminological Meaning of Hisbah 
c. Hisbah as Financial Accountability 
Elements of Administration in Islam 
Philosophy of Islamic Administration 
Relationship between Hisbah and Islamic Management 
Ethics Enshrined in Hisbah 
. Principles of Hisbah 
10. Hisba and Muhtasib: | 
11. Muhtasib (Ombudsman) Today: Cornerstone of Accountability 
12. Administrative Accountability 


~ YN 


POND mH 


“Be afraid of the curse of the oppressed as there is no screen 
between his invocation and Allah.” 


Introduction: | 
Accountability is the backbone of Islamic public administration. The concept of 


accountability in Islam is of dual nature: that government servants are accountable for the 
conduct of their affairs before public as well as Allah. The concept acts as a great moral and 
psychological binding on the civil servants in order that they may dispense their duties with 
diligence and justice.The Holy Prophet (PBUH) introduced the concept of Hisbah 
(Accountability). In this system of public administration, even the head of an Islamic state © 
not above law and is accountable. 


Hisbah is one of the main components in the implementation of Islamic administren, 


The implementation of Hisbah in an efficient and steadfast manner guarantees eer wi 
and the ability of the management to achieve its objectives. The philosophy behind ner 
Islamic management emphasizes the fact that Allah is the Creator and humank he 
created by Him. The ethics enshrined in Hisbah’s is commended to be underpinne 4 

concept of muhasabah al-nafs and this concept should be supported by " 4 and 
principles. The Hisbah philosophy and ethics are required to be understoo t 

implemented in a holistic manner in order to achieve the true aims of Islamic managem 
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P The concept of accountability has been enunciated i i 
Prophet (PBUH): ages: Et nine following Hadith the 
of Malls t adie al cle gly aly ely oe Wy coe) Ge Jya oc 
iof Bie Jie ge A piave US. y ely KG e oly y dag 5 Cut, Ae! , 
(agde j 


e 


| “The Prophet. (PBUH) said, “All of you are guardians and 

| responsible for your wards”. “The ruler is a guardian and the ma sh 
guardian of his family; the lady is a guardian and is responsible F Í 
her husband’s house and his offspring; and so all of you are guardian 


and are responsible for your wards.” 


_ Ibn Al-Ukhuwwa (1250-1329), the famous Safei scholar in his land m 
Maalim al-Qurbah fi Ahkam al-Hisbah remarked on the concept of accountability Ark book 


‘Accountability is one of the fundamentals of the religion and that has a 
general welfare and great virtue as ordained and inhibited by Allah for the 
reformation of the general masses.” 


Definition of Hisbah 

Hisbah (4~) is: adoctrine meaning "accountability". Hisbah is the divinely- 
sanctioned duty of the ruler (government) to intervene and coercively "enjoin good and forbid 
wrong" in order to keep everything in order according to sharia. The doctrine is based on an 
expression from the Quran : al-Amr bi al-Maruf wa Nahy an al-Munkar. Clear procedures are 
required to be followed in order to enact punishment under sharia by fulfilling requirements of 


justice interms of proper procedures and fair opportunity of being heard. 


The Hisbah has the following major aspects: 

e An obligation of a Muslim. = 

e An obligation of a state to ensure its citizens comply with hisbah such as sharia. 
In a broader sense, hisbah also refers to the practice of supervision of commercial, 
guild, and other secular affairs. Traditionally, an a/-Muhtasib was appointed by 
the caliph to oversee the order in marketplaces, in businesses, in medical 


occupations, etc. The position of muhtasib may be approximately rendered as 

"inspector". kan ts 

For example, in Saudi Arabia, the state establishment responsible for hisban's 
the Committee for the Promotion of Virtue and the Prevention of Vice, or Hai'a. 


al- 
Some of the discussions on this topic are found in scriptures such as al-Hisbah fi s 
1966) by Imam 


Islam (1962) by Ibrahim Dasuqi al-Shihawi, Ahkam al-Sultaniyah ( ‘ali fi al 
Mawardi, Nihayah al-Rutba fi Talab al-Hisbah (1968) by Ibn Bassam, Ma a" issic 
Qurbah fi Ahkam al-Hisbah (1976) by Ibn al-Ukhuwwah and numerous other 

works. The presence of development from a Hisbah perspective started during a fi 
Prophet (PBUH)and continued for several generations thereafter. Hisbah can be € 


a linguistic and terminological perspectives 


Literal Meaning of Hisbah 4 ‘ihtisad’ which 
Ibn Manzur (1233-1311) stated that Hisbah originated from the wor the opinion thal 
means retribution from Allah or seeking wages. Al-Zubaidiy (d.1 344) was 0 


‘Hisbah’ originated from the word ‘husban’, which means calculation. 
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IM Bou 
pologia ali (1058-1111) explained that Hisbah is h 


Al-G? o good and abstain from misdeeds comprehensive e | 
to ar u Taimiyyah, Ibrahin ess” that 






ed do not differ much a 
munkar , whic 
e definition of 


j Ai i ma`ruf wa al- ' 
mnkar. Besides that, there are academicians that give a definition of Hisbah in the Suni 


i Hisbah as an institution, whereby its i an 
text by looking at . | Institution, reby its implementation is under th 
E of a body or a particular institution. For example, Muhamad Abdul Qadir le 


History has shown that the Hisbah had been an important institution during the 
tistory of Islamic rule, especially during the Abbasid era. The implementation of Hisbah in an 
sient and steadfast (istiqamah) manner is capable of ensuring transparency and the 
‘ciency of a particular management to achieve its objectives. l 


"shah as Financial Accountability ae a 7 
Mohammad Umar Memon explains that "the institution of the hisba has a 
#nerally understood as one seeking to ensure correct economic and commercial practices 


mong the Muslim ummah" 


In the beginning, under Caliph Umar, it was a ci 
se of economic and commercial affairs as dese dicts 
on is based on a verse which makes a list of major interaicts. 


z v Re $- 
“13 fF = f 7 5 4 s | “i } ‘all dla | g3 a Y3 
ùl F 4 f Žo - aese Fy oh Ag eo oY | f i y! ail "a A » on. 
Wig 2 USI | 995) 4 “sacl alg (is Cm Ae Sy add Cals Yaa 


ál ga G GIS Hy Lge gil By peed sibel ay aSa p81 


vic institution intended to supervise 


"e coy | as the legality of contracts. Its 


Sundari 

















ve it, until he 
! xcept to pron heat. 
ta oe nigh to the orphan’ pisip i weight with (full) justice;- 2° 







a ; an à 
; ee ee eer is concerned; and fulfil 









e 
of All; Speak justly, even if a near re 


member 
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(al-Anaam 6: 152) 
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Elements of Administration / Management in Islam 

_ Dr al-Buraey says that implementation of Islamic administration invol 
Administration ‘process that is well coordinated ensures effective administration he Proce, 
neglect aspects of Spirituality such as Tawakkal and introspection. He says ih that dogg $, 
administration process has these seven elements’ at the Islam 


i. Intention 
. ii. Planning 
lil. Organizing 
iV. Implementing 
V. Monitoring 
vi. Controlling 


vii. Evaluation 


Philosophy of Islamic Administration | 
The general philosophy of Islamic a dministration centers on the concepts of probi 

piety, justice, equality, accountability, trustworthiness, and social quality. In Islam, not a 
the government but also administration is related with religion, values, and ethics as there 
no separation of religion and politics in Islamic ideology. The administration in an Islamic State 
is an effective and efficient because its responsibilities are more than the mere maintenance 
of law and order. The Islamic ideal is a service-oriented, wherein functionaries are expected 
to dedicate themselves to the cause of general welfare; more than that to establish ethical 
and spiritual atmosphere, in which the people can lead good life without any hindrance. 
Administration, according to the Shariah, must operate through consultation, which is based 
on democratic principles. Holy Quran describes the Muslims as those who carry out their 
governmental and administrative affairs by. counseling among themselves. Only those, who 
are pious, God-fearing, just, kind and capable of performing their task, are given power to 
rule and undertake administrative charges... 2 cai 


Relationship between Hisbah and Islamic Management | | 

Hisbah is related to monitoring stage of administration process. As Stated by the Dr 
al-Buraey, monitoring is one of the processes in Islamic administration. According A sre 
Ibrahim Abu Sin, monitoring functions in an on-going manner to ensure that ADE : 
pertaining to management flows according to plan besides exposing any cite 
management. Next would be the immediate action taken to amend the enon test ll 
according to Islamic law. Islam emphasizes the process of Lede tes = = dministration 
Islamic rulers to implement the Hisbah institution in the management a 


us ve been 
systems. This change is surely intended to ensure that all the activities omy ishal 
planned and implemented are in accordance with Re DON a @ hich means tha 
| lamic monito 
consequence. Briefly, Hisbah is under the Isla ‘ministrative system. 


Hisbah is one of the elements that consolidate the Islamic a py hal 
“al Monitoring in Islamic management creates Hisbah, che ts inte function’ seeking 
all matters pertaining to human life are on the right track. In ot gob This function is 


humankind to do good and abstain from committing mis san al-munket 
manifestation aeran from the clarion call al-amr bi al-ma d ee manager 
Therefore, monitoring according to Islamic is in fact very much rela 4 unless the inten ; z 
processes. The main aim of Islamic administration cannot be EA < Hisbah), 3$ we 
planning, implementation, organizing, instructing, monitoring (whic e 


evaluation. is not in accordance with Islam. 
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an effecti und i 
effective concept found in the Islamic administration process, 


> 
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The first level is musharat, i 
ah, which means to la iti 
oming agreements with a sincere commitment, ii i instil re 
Vite spade level is muraqabah, which means the behavior of an indivi ” 
$ g observed and monitored by Allah. It is intended to Safe Jard ia IS g 
“Ear towards Allah, the Almighty Observer of all human behay; tg Self-y Man 
; e third level Is muhasabah, which means to gauge and evaluate on ji 
all activities. This is intended to determine errors and promptly c tt regard 
to avoid a repeat of those errors. o rrect them in es, 
Mu agabah is the fourth level in muhasabah al-nafs, which jg “ 
A cm isin of individuals. The wrongdoings and deficiencies s that 
, Instead, initiatives should be implemented imi cann 
sol teooaer p So that similar wrongdoings k 
The fifth level is mujahadah, which means to endeav 
| i h, or and str 
Allah without fear or tribulations within oneself but only the sincere set i Y of 
0 taining 


the blessings of Allah. 


The sixth level is mu`atabah, which is a process of self-criticism that prod 
UCEs 3 


Sense of guilt towards the wrongdoings one has committed. The reason is to cr 
êa 


peaceful mind, unnerved by trials and tribulations and confident that : 
! th 7 
Allah are always with oneself. The levels of musharatah and magot oa nts 
towards self-preparation, while the next levels of mu agabah and mu’ atabah o 
fe 


Steps towards self-evaluation and purification. 


Lastly is the level of mujahadah, which portrays one’s persistence in developing th 
appreciation towards muhasabah al-nafs i : 


Principles of Hisbah 


Islam supports several basic principles when implementing monitoring and 


supervision, which then becomes a guideline when implementing the concept of Hisbah as a 
monitoring body. According to Abdullah Auini ,there are five principles : These principles 
have long been practiced and implemented during the history of Islamic rule beginning from 


the time 
i. 


-and is completely disliked in the teachings of Islam. 


from th 


institution is to monitor all forms of malpractices that exist. 
commanded by the teachings of Islam, which is the propaga 


of the Prophet (PBUH), the al-Rashidun Caliphate and several eras thereafter. 


The principle of monitoring by Allah is based on the premise that Allah constantly 
monitors the behavior of humans, which has been elicited explicitly or implicitly, and 
no practice would be exempted from a proportionate reciprocal action. 
Meanwhile, the principle of proportionate reciprocity is one principle where = 
human would be reciprocated for each act committed, either good or bad and n 


matter how much reciprocation entails. — SN e 
The principle of responsibility over actions is one principle whereby every hum 


| nsible by Allah for every act committed. 
Fhe princigle of OIER is where each daily task ete 


The principle of mandatory holding of trust |: l 
given by Allah and it cannot be taken lightly as it is under the constant moni 
Allah. l i 
Lastly is the principle of mandatory prevention of misdeods, Va ahi 
instituted by Allah onto every servant. Every act of bic char aah 
carrying out the task of monitoring matters pertaining to mis 


ich is a princi 
lessness |" 
welco 


+ ig complet? 
institution that 'S the 
According to Ibrahim Dasuqi al-Shihawi, Hisbah considering the of 


. ‘ è ‘ ° tis 
e implementation of justice and legislation aspe aR EE akin wr” 
tion of good 98 , 


ee 








ance from malpractices at : 
wien” isbah is intended to 1..°¥! of soci 
porte hion. Muhasabah es “come the backhe Thus, due to thi 
IS One f one when j "IS reason, th 
ting Lt O-ethics 


jistiC 
me menters of Hisbah because their Orm of et ementin 
mP nedin Islam £ MAIN responsiny: | 9. Hisbah j 
menti | ) NSIbilit is Practiced b the 
| u pi 
and Muhtasib: ha monitoring as 


| function of Hisba 


erson entrusted with the Hisha ie ani blic an 
| the Hisba iS called th d other: segments Of society, The 


institution of great importa e Muhtasi 

nvigilates excesses nd iene | pedi: Administ g Seman), Muhtasib is an 

prophet Muhammad (PBUH) was the ros G 90e rs twats of pute 
u 


the institution of the Muhtasib and 
provided justi 
Justice to the down 
tr 


one of the most distinctive fe | 
alint atures of socio Fa! 
titution cea ocio-admi See 
AEEA harten by the end of the 19th ei un eiry of Islam. This 
institution of Hisba w y. Nevertheless, it left behind a trial Ora ide office of public 

as a Muslim contribution to the human iai ee T 
7 i ion. 


Prophet Muhammad (PBUH) established th 

Stat e Mazalim Courts 
spares sos jaya: Famous orientalist G.E. runai terion these k fs 
See a lamic system of administration no one is above law. Eve th 
head of state | accountable if his acts are beyond his jurisdiction Similari "the 
judiciary, the armed the faces and other segments of society are Sccountible if they 


act ultra vires. | 


Muhtasib (Ombudsman) Today: Cornerstone of Accountability: 
The office of Ombudsman was instituted in Denmark; Norway, Finland, New Zealand, 


Philippines, Great Britain and New York State. The’ Swedish and Finnish officers have a more 
‘of the courts, than the Danish and 


comprehensive jurisdiction, including the supervision 
Norwegian officials. Sweden and Norway have special Military Ombudsmen with jurisdiction 


over armed forces. , peed 
The concept of the office of Muhtsib is deep rooted in islamic’ history. A: King of 
s tour there. Thus.was born 


Sweden is said to have taken this concep 


the office of Ombudsman in modern times. 
Office: In Pakistan both the Constitutions of 1962 and 1 973 provi 


ee sman. However, it was by a Presidential Order in January, 19 
a faqi Muhtasib was established. : | 


t from Turkey during his, t ! 
Now most of the countries of the world have this 
ided for the appointment of 


83, that the office of the 


Aims & Objectives of Federal Ombudsman of Pakistan 3 
e Fairness , i. 

Integrity 
Continuous Improv 
Transparency 
Independence 
Promptness 
Confidentiality 
Accessibility 


Informality _ 
Client friendliness 


ement 
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Vision and Mission of Federal Ombudsman of Pakistan: 
Vision: To promote high standards of governance, accountability 3 
Nd 


through administrative justice services. cin 
Mission:To redress public grievances in a fair, prompt and transparent z Y 
anner 










Administrative Accountability: 
i. The success of government depends not only on the efficiency of its Offic 
on their accountability. A public official should not only be responsible in th S Dut al, 
being technically competent but also in the sense of being accountable to the rs 
peg 


Dr. S.M. Haider says: "Modern interest in administrative accountability dey 
a protest to corruption and as a response to the expansion of public functione ia 
switch over from a military to people's regime, a new type of service is ‘en a 
could provide integrity, political accountability and efficiency. The idea ti that 
service with “negative approach” of punishment and sanctions is being repla ; 
the “positive civil service”, a concept fully in keeping with the requirements of « 
people’s government. The government is expected to protect its citizen agai 
exploitation.” | | = 
ii. Administrative accountability may mean that the official is responsible to the Will of 
someone else. The will of the State is in fact the will of government as that wil ig 
accepted by the citizens over whom it rules. The will of the State cannot be an 
irresponsible will. Every government must submit itself to the judgment of those who 
feel the consequences of its acts. He reason for such submission is the fact that 
uncontrolled power has always proved disastrous to those over whom it is exercised. 
The actions of every government are right to the extent that human rights are not 
infringed and people's demands are not ignored. | 


WW. Caliph ‘Ali (R.A) beautifully summed up the concept of accountability in his famous 
letter addressed to Malik al-Ashtar, Governor of Egypt, wherein the Caliph 
enunciated the doctrine of Ihtisab as: 


‘Let me remind you once again that you are made responsible 
to guard the rights of poor people and to look after their 
welfare.” 


v. Hisbah is an institution and a monitoring body aimed at achieving the objectives ¢ 
al-amr bi al-ma‘ruf wa al-nahy ‘an al-munkar. The history of Islam has shown l 3 
Hisbah was first practiced during the time of the Prophet (PBUH) and his comp gati 
until the end of the Ottoman Empire around 1281-1924. Hisbah IS the i in 

appropriate indicator that could be assimilated in Islamic administration SAN 

order to obtain the desired consequences and simultaneously allow the Imple rics 
to receive the blessings of Allah. The conclusion is that the philosophy 4” o thal 
related to Hisbah should be understood and implemented in a holistic manner > 


the actual aim of Islamic administration is achieved. 


| 
; 
i . 
À ~- 
4 
è 
2 ne à i 
A : = roe wate ofa ss Se = 
— ee —— a ṢaMaMMM M oT = a _—_ 
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Higlight the concept of Public Ad 
No. 4 J! ministrat 
Q of Civil Servants. On in Islam Explain the responsibilities 
9: Discuss the Salient features of Islami iti (CSS 2016 
a, No-* under Khilafat-i-Rashida. sine political system in the light of RA 
TARRENI. CSS 2016 
9.3; How were the Rightly-guided Caliph l ) 
Q.N government can be regarded as sera et TO what extent their syste 
Bad (CSS 2017, PMS KP 2013) 
-$ ents PA Ae ’ 2013 
g. No. 4: Highlight the responsibilities of civil servants in the light of Islamic teachings? | 
(CSS 2018) 


q. No.5: The Prophet (PBUH) said, “All of 
wards”. Describe in detail the re 
Hadith. 


you are guardians and are responsible for your 
sponsibilities of civil servants in the light of this 
j (PMS PUNJAB 2015) 
ch et IS gadi SA y a ce g “Ua A 5 alag ale al gka a SI Jya 2S ys) 
| | (2S Gly nai 


Q.No.6: In the present time highlight the practical ways of “Amr bil-Maruf wa Nahy anil- 
Munkar”? | > Deu oY i (PMS PUNJAB 2016) 


(- aS mals S Us po glee S jp te 2 pliable So) pe pla poe 2J pu) 


Q.No.7: Narrate the Prophet Muhammad (PBUH) as role model for Statesman and 
Administrator. (PMS PUNJAB 2017) 


(s eal s (Administrator) 5i 5 =m 93! (Statesman) sa sgh dya glia IS Ea SI Syn -dl g) 


Q. No. 8: Discuss the administrative, judicial and welfare aspects of Khilafat-e- Rashida? 
(PMS PUNJAB 2017) 


biil S atl y eli Jl g) 





(us G3 dala oe y usislg a yy! tle 
| , i ilation of the Holy Quran. 
Q. No. 9: Write a comprehensive note on collection and comp (PMS PUNJAB 2017) 


P T A 
m (. 5) ig gala Su y cess a! Ae oS LEO? Jy) 


: i in the present times? 
n it be run effectively in E oe KP 2040) 


~ 


Q. No. 10: Explain the concept of Khilafah., ca ; 
| cy of our country 
erved by the bureaucracy (PMS KP 2013) 


: and Hadith along 
nnah in the light of Quran (PMS KP 2016) 


a No. 14: Which ethical values should be obs 


2. No, 12: Discuss the authoritative status of Su 

with due precedents. . Shariat and give th 

‘No, 43: œ sources of Islamic 52 
3: Introduce the basic S (CC 


eir significance. 
913 / PCS SINDH 2017) 


| 
| 


f 
j 
>» 
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Q. No. 14: What were the initial difficulties faced by Hazrat Abu Bakar (R, A) as 
Islam? Discuss (CCE-2013 / Pca. a IND 
Q. No. 15: What are the basic / main sources of Islamic Shariah? Explain in detail 18) 


(PCS BALOCHISTAN 2007! m4 
n 


Q. No. 16: Explain in detail the reforms inttroduced by Hazrat Umar Faroo 
Caliphate. que in his 
(PCS BALOCHISTAN 3 
Q. No. 17: Explain in detail the Judicial System under Khulafa-e-Rashideen. 
(PCS BALOCHISTAN 2007) 


Q. No. 18: What were the initial difficulties faced by Hazrat Abu Bakar (R.A) as First Caliph 
Islam? Discuss (PCS BALOCHISTAN 2007/20 


Q. No. 19: Write down the salient features of the Holy Prophet's (PBUH) public 
administration. Discuss qualities of a dea ai administrator in the light of Quran 4 
Sunnah? 


007 


(PCS BALOCHISTAN 2012) 
Q. No. 20: What is Islamic concept of Social Security? Give brief accounts of the system of 
social security established by the Caliph Umar (R.A). 
(PCS BALOCHISTAN 2016) 
Q. No. 21: How important is the use of IMJA or QIYAS in Islamic law in present day 
situations? Justify your answer with logic and reasons. 
(PCS BALOCHISTAN 2016/ Compulsory) 
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slamic Code of Life. 
, Salient features of Islamic Systems: Soci 

system, Economic System, Judicial System, Aditinietats S aan 
, Procedure of Ijma and /jtihad a 
REVISED SYLLABUS FOR CSS COMPETETIVE EXAMINATION 


cE-2016 & ONWARD [Updated by FEDERAL PUB 
COMMISSION (FPSC) on July 7, 2015] PUBLIC SERVICE 





 » CHAPTER OUTLINE: 

> Social System of Islam 

> Political System of Islam 

> Economic System of Islam 

> Legal System of Islam - 

> Judicial System of Islam 

> Administrative System (consult rele 


> Procedure of Ijmah and Ijtihad | 
© Modern Procedures for Ijma 
* Modern Procedures for Ijtihad — 


vant topics in Chapter No. 6) 
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SOCIAL SYSTEM OF ISLAM 





Outline: 
> Introduction 
> Fundamental Principles of Islamic Social System 
_ > Main characteristics of Social System of Islam 
} 1. Equality of Mankind | 
Structure of Social Life 
Institution of Family 
Parents and Relatives 
General Community 
International Community 
Position of Women 


She We 


Introduction: 
Islam offers a comprehensive social system, containing a complete code of life for 


man’s conduct in every field of activity. It not only lays down rules governing his relation with 
God but also gives instructions regarding his relations with his fellow-beings. The social order 
of Islam is based on the universal principle of human brotherhood aiming at securing 
happiness, prosperity and goodness for both the individua! and the society. Both individuals 
and society are responsible to God, Who created man from a single pair and will take 
account of their actions in this world. This philosophy of a common parentage and a common 
goal governs people's relationships and therefore calls for social solidarity and mutual 
responsibility. Thus the role of the individual is not contradictory but complementary to social 
welfare. He tries his utmost to work for the maximum good of society because he IS 
responsible not only to society but also to God. Society looks after his interests and welfare, 


for which it is answerable to God. | 


Fundamental Principles of Islamic Social System 

i. | Collaborations of Individual, Society and State: 

It is because of this sense of responsibility on the part of individuals and tae 

both works in great harmony, the former trying his best to enrich the latter while the "er 
provides security and care to the former. There is neither domination of the state ee 
individuals to usurp their rights or of individuals over the state to exploit and corrupt It a h 
responsibility leads to a harmonious balance between rights and duties and rest 4 
constructive interaction between the individual and society. State is guardian 0 
irrespective of religion, creed, class, ethnicity etc. 


and society that 


Mutual Cooperation and Brotherhood of Mankind s and 


li. 
, Another feature of this social order is co-operation of individuals in goodnes 


- piety: 
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Ura A 


«(1o-operate with all in what is 


what is sinful and wicked”. not co-operate in 


(al-Maidah 5:2) 
this enhances the importance of the role 

vot remain neutral or indifferent to society 
joes stablishing sound and high morals by inviting 
and € fom sin and evil: “Who enjoin what is r 


. with whatever it | ary 
edited with whatever it has brought upon itself’ / has earned, while it is 


ii, Value Based Society: 


Another distinguishing feature of this social order is the value pattern set for the 
individual and society. At the top of the list comes the worship and obedience of One God; 
other values come after it and follow from it. All good and evil spring from this doctrine. 
Whatever God like us to do is good for us and for society and whatever He dislikes is harmful 
for us and for society. Therefore the individual will endeavour to direct his efforts in 


accordance with the Divine Guidance; encouraging good and piety and discouraging evil and 
obscenity’ in society. 








| Thus the religious and social areas of the individual's life are very closely and 
inextricably bound together and it is impossible to separate the one from the other without 
destroying both. In fact, the worship of One God provides an opportunity to the individual to 
develop higher and finer moral qualities in him, such as justice, kindness, forgiveness, 
generosity, and love of truth, etc. What a miraculous change this philosophy of life brings into 
People's ideas and behaviour is shown by the speech of Jaafar, a leader of Abyssinian 
"migrants and a cousin of the Prophet (PBUH), before the Negus: 


| O King, we lived in ignorance, idolatry and unchastely, ma Prora PE 
weak; we spoke untruth: we violated the duties of hospitality. Then : ty ood faith we were 
+ whom we knew from our youth, with whose map rn the truth, to keep good 
ith (oainted. He told us to worship the One True | 


AA ll impure, 
to assist our relatives, to fulfill the duties of hospitality and to ayer be peal 

y Yody and unrighteous things. And he ordered us to say a be tortured us and tried 
slieved in him, we followed him; but cur counirymen persec" i 


SE us to forsake our religion.” l | 
gion. i s (in Makkah) 
In th ir William Muir: “What a change er pce by A ate of God 
has A e words of Sir William ‘ne constant sense of the omnip 
Md ar, Produced. They now lived under 


‘eh in all the gifts of nature, in every 
l i i st of their concerns. saw His Hand. 
pation : ‘Ife oe wit ‘ar affairs, individual or pubia: ee Poh ale none 
p ammad , at each turn ‘nister of life to them, the sou ' 
Ome ho © (PBUH) was the minis 


: t ission.” 
°Pés, and to him they yielded an implicit submi 
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iv. Training and Education of Individual of Society: 

This type of education and training of individuals helps to Organise | 
relationships on the basis of co-operation, justice, mercy, love and goodness for the b Numan 
all people. The life-style of the people is built on moderation, while ostentatious luxur tof 
extravagance are condemned. They are also advised to abstain from futile and vain m an 
as the Prophet (PBUH) said, “One of the hallmarks of a Muslim is that he abstain 
useless things” (Tirmidhi). This will keep them away from obscene and shameful a. from 
tend to impair- their morals. And all sources of obscenity and licentiousness which are | 
to encourage and spread sexual immorality are prohibited. In other words, this Social "a 
accepts and encourages everything that is good, right, useful and serves humani Order 
condemns and fights against all such cultures and civilizations which “consist of aj holi 
liquor-drinking, gambling, prostitution and oppression of the weak.” enolic 


Main Characteristics of Social System of Islam: 
The main characteristics of the social system of Islam are as follows: 


1. Equality of Mankind 
All mankind has the same parents. Adam and Eve—the first human pair on the earth- 


and all human beings have sprung from this first father and mother. They were the creation of 
One Supreme God: 


35 UES 55 gis GIR Sial 5 oati Go ASS àl AS | gail all gii G 
CAS l ON aal d BPA Gall aul) Iga; g Glands AAS YE) logis 

-yÉ 
“O people! be careful of (your duty to) your Lord, Who created you 
from a single being and created its mate of the same (kind) and 
spread from these two, many men and women; and be careful of (your 


duty to) Allah, by Whom you demand one of another (your rights), 


and (to) the ties of relationship; surely Allah ever watches over you. 
| (an-Nisaa 4:1) 








The Holy Quran and the Sunnah of the Prophet (PBUH) remind us of the eternal 
truth of the unity of Mankind by nature and origin. This helps in completely eliminating racial 
pride and prejudices and claims of ethnic superiority and gives way to the growth of genuine 
feeling of human brotherhood among peoples of different regions. : 


This forms the basic concept of the social system of Islam on which it aims to build 
an ideological society totally different from merely national and parochial societies. The basis 
of this society is neither colour nor race nor nationality but a moral code of life. Those who 
believe in One God as their Sovereign, Master and Lord and accept His Guidance, a 
revealed to His Prophet (PBUH), as the law of their life, are members of this sociely, be 
matter what the colour of their skin, black, white or brown, what race they belong to, yer 
they live and what language they speak. All these differences fade away when they oe 
their allegiance to One God and follow the teachings of His Messengers in thelr whole i: 


leaving no area of activity unaffected by their belief and moral code. 
no 
All members of this community enjoy equal rights and equal status. There are 


social or racial prejudices or class privileges or any other kind of distinctions for any pe 
group or family in this social order, for all are equal members of the Islamic society: 
believers are but a single brotherhood.” (49: 10). 
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PBUH) said: “Musli . 
Holy Prophet ( : uslims are : 
i Tich ig a support for the others” (Bukhari), like a building; each constituent of 
«ln respec eS: | d kindn | 
k "tever and feels discomfort if any of its parts it ation (Gene are like a body which 

ain: “Do not be envious of each other. Nor give ari). 


oY is? the price, nor foster any ill-will against each other 


This shows the nature of mutual relationships among people j ) 
| in the i 
yder. The are one, like a strong concrete wall, one part strengthening and bite rg 
ser patt This is because of their identical ultimate and final aim of life - belief in O ing the 
ia their final return to Him. Therefore, the sole purpose of their life is to worship oa oo 
m and follow His Way of life - establish a system of truth and Justice on the earth, b obey 
and goodness and on brotherhood: ) , Based on 


ipve, mercy 
alg ASSN Iis SLAM Lyall ai Ga ah 












nAi oa dale E Of Gall 
-JIA WN Ale all 7 Sal Ge 15655 Cay eal 
“Those who, should We establish them in the land, will keep up | 


prayer and pay the poor-rate and enjoin good and forbid evil: and 
Allah's is the end of affairs”. “ (al-Hajj 22:41) 













_ Thus, in this community one’s development will depend on one’s moral conduct in 
ticelling others in piety and goodness and not on one’s social status or family connections. 


2. Structure of Social Life: 
Islam has built the structure of: social life on very high/sound, rational and 


“mprehensive principles. The structural edifice of social life is pervaded by very deep and 
sincere feelings of love, goodness and brotherhood. The whole social life is a true picture of 
operation and mutual help. The Islamic ideology presented by the. Holy Prophet (PBUH) 
te his unique personal example inspired his companions to great heights in social 
Met and behaviour. 
* The Holy Prophet (PBUH) said: 
t world, God will relieve him from a grief on 
” He also said: “Anyone who has no mercy on the juniors or respec 


“Whoever relieves a human being from grief in this 


the Day of Judgement.” 
t for the seniors is 


i not one of us Muslims.” ARP 
And: “None of you is a firm believer in Islam until and unless he loves for his fellow 
nen what he loves for himself.” AEE 

idance for social scientists in 


Natterg $ d his address at the Last Pilgrimage gives eternal gu 
Social behaviour. 


The Family: 


In $ tap unit of humanity and the real 
whesivg 4 Islamic social order, the family i 


ished through. marriage 


s the first and rea 
nd nations. It is the 


ble, A family is establ 


the ce Which makes civilization poss! r 
i Mi ws through ties of kinship into groups OF MoS, ne members of the young 
Prepares and trains, with love an ; 
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‘generation to discharge their social obligations with devotion, sincerity and enthus; 
maintain and develop human civilization. It earnestly desires the future members M ang 
be better educated and trained than themselves and to be better equipped of Ocie t 
develop and guard the cultural heritage of mankind. to Mainta 


li. Institution of Marriage: 
Thus family is truly fountainhead of the progress, richness and stren th 
civilization. And all this owes its existence to marriage; without marriage, there w 
family and no ties of kinship to unite the different members of humanity, and thes 
civilization. It is the family which holds humanity together and thereby ma 
civilization possible. It is because of the family’s importance that Islam pays Spe 
to the social problems relating to the family and makes every effort to establish 
social unit on firm, strong and healthy foundations 


UMa 
Id be ” 
erefore 
kes hyn” 


: Urma 
this primary 


In Islam, marriage is the only legal form of relationship between man and wom 
it establishes a family and enables them to undertake and fulfill their social responsiby for 
conscientiously, with devotion and sincerity. The purity, goodness and richness of ian 
civilization depend on the goodness, piety and purity of the members of the Primary unit of 
the social order, which is the family. Therefore Islam lays great stress on it and takes variou 
practical legal and other measures to build the family on a sound and proper footing. : 


First, it ensures that social life starts with the establishment of a family through 
marriage, for it considers it not only a physical necessity but also a religious duty. It therefore 
encourages marriages of young people and condei:.ns the life of celibacy: “Many those 
among you who are single, or the virtuous ones among your slaves, male or female; if they 
are in poverty, God will give them means out of His Grace.” (al-Nur 24: 32). Again in Surah 
al-Nisaa we read: “Marry of the women who seem good to you, two or three or four.” (al-Nisa 
4: 3). And those who are unable to marry are advised to be virtuous (al-Nur 24: 33). The Holy 
Prophet (PBUH) greatly strengthened this institution by encouraging marriage among young 
people: 

% He said: “Marriage is my way (Sunnah); whose loves my conduct should follow my 
way; and whoso strays from marriage way is not for me." 


“+. Again, he said: “Whosoever amongst you can afford to marry must marry, for il 
makes a man modest and chaste.” : ' 

% He also said: “Marry women who will love their husbands and be very 
wish you to be more numerous than any other people.” 

% And again: “All young men who have reached puberty should many, for ma 
protects them against intemperance.” i of his 

% On another occasion he remarked: “When a Muslim marries he parara ha 

religion, and he should practice righteousness to secure the remaining hall. 


prolific, for! 


mage 


takes 
Secondly, Islam forbids all sexual relationships outside marriage ano Axe 
measures to stop this happening, and if it has happened, then it prosao and takes 


punishments for the offenders. It condemns adultery in very severe words (25 or their gaze 
preventive measures against it. It advises men and women to be modest and oi Women are 
and to women not to display their adornment and beauty in public (24: 30-30-3 ): their clos? 
further advised not to entertain and talk unnecessarily to men who ale la gener the 
relatives (33: 32). Free mixing of men and women is forbidden (33: 59) and, | men a 
sphere of women’s activities is limited to their homes (33: 33). Both men an 


commanded not to enter other people’s houses without permission). 
The propagation of obscenity and evil is prohibited (al-Nur 24: 19). 


— s n = = 
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im of all these measures is to purify societ ae 
qne 2” jons and provide opportunities for them, a har activities which encourage 
nsible rengthened. Any action which is likely to damag; Far lution of the family is 


0 S i 
a an ened For this purpose, Islam has laid A auld arm, Cause fricti 


i safely ag the family is the foundation 
FY on d prosperity will enhance the goodness and richne 
ne 
gern r 
alibacy is Unnatural and Forbidden: 
| ii n view of its importance, Islam does not merely re 


„e it virtuous and an act of worship (ibadah) and disli i 

gsi shoulder the social responsibilities of Ait ei eme does Ua sacar 
asceticism as NO virtue but condemns it as unnatural and a deviation from the sini 

of man and an act of rebellion against the Divine Way of life. At the same time, it 

a marriage easy and simple and strongly disapproves of those ceremonies. rites ani 
estrictions which tend to make marrage a long and difficult affair. In this respect. it has 
ysroyed all myths of noble birth, caste, family and: wealth and allowed Marriage between 

Muslim man and Muslim woman provided they both agree and give their consent. In a 
¿nple, ceremony In front of two witnesses, they can.become husband and wife, but they 
st publicise this news so that people know that they: are now living matrimonial life. 


|, Husband and Wife: Roles and Responsibilities | Yy j; 

In order to further strengthen the bonds of family and-develop love and affection 
ween husband and wife and cement relations between them, Islam has given various 
nstuctions and directions. These are also meant to preserve their morals and enable them 
bbein comfort, peace and happiness so that they are able to fulfill to the maximum the aims 
ad object is of human culture and civilization by their joint actions (ar-Room 30: 21, al- 
taal 7: 187). In cases of mutual disputes and differences, they are advised to resolve them 
Min affection and understanding and not to take any hasty action (al-Nisa 4: 129-130). In all 
Wh circumstances kindness and equity is recommended, especially to the husbands (al- 
rah 2: 229 and al-Nisa 4: 19). They must try their best to live with love and affection and 

W kindness towards each other, even in disputes, but if they cannot continue to live 
ah, they are advised to separate on equitable terms (al-Talaq 69: 2). ener hey 
m advised to be generous and liberal in their dealings with their wives (al-Baqarah <. 


< In order to maintain discipli d is assigned th 
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‘ntainey Of the family (4: 34), ip is given very strict i to be just and benevo 

isy 27) and fulfill his duties with equity and willing C 
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ew ONE wife, provided he can do justice betwee , ma 
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M theim of them in a state of suspense (4: 129). Likewise, ter their houses whom 
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Ka 
| 
husband and the wife are given the right to separate (2: 226-227). q A 


v. Parents and Relatives: fi 
The limited family circle widens into kinship through the blood relation... ft 
common parents, to include brothers, sisters, uncles and aunts and relations p ship Wi My 
Islam enjoins fair and friendly treatment of all relatives within the limits Of ire lage 
considers this an act of great virtue and goodness. Again and again the Qur'an se and í 
kind and liberal treatment of one’s near relatives. First in importance in the niece Nasizgs j 
come the parents. or felatives ` 


| 

Parents: fi 
The Qur'an enjoins good treatment of parents: “We have enjoined eve ma r: 

after his parents; his mother bears hinvin travail upon travail” (Lugman 31: 14). And i ‘o look if 
al-Ahqaf: “And We have commanded man to be kind to both his parents. His mothe ha H 
him painfully, and give birth to him painfully.” (al-Ahqaf 46: 15). And again al Ud 
Banilsra'‘il: “Your Lord has decreed that you should worship none except Hi ri 


a è m, a f | 

kindness to your, parents...Serve them with tenderness and humility.” (Bani Israel 17: 2396" 4 
: : j v 

Relatives; | | 


Islam has also given detailed instructions to Muslims to be kind and friendly to their 
relatives: “God commands justice, kindness and giving their due to near relatives.” (a-Nay ° 
16: 90). And in Surah al-Bagarah we read: “It is righteousness....to give one’s wealth away in 
charity, no matter how one loves it, to near relatives....” (al-Baqarah 2: 177). 


The Prophet (PBUH) was once asked, “Who is the best person?” He replied, “One 
who fears God and keeps the best connections with his relatives.” Abu Zar reported that the 
Prophet (PBUH). said, “Keep good relations with relatives, even though they treat (you) 
badly.” The Prophet (PBUH) also said: “Charity to a poor man counts as one merit and s 
charity to a poor relative counts as two merits.” _ Jay 


Neighbours 

After obligations to relatives, come obligations to one’s neighbours. Islam has also 

enjoined fair treatment, affection and-courtesy to one’s neighbours: “And worship God and 

ascribe no partners to Him. And show kindness to parents and to neighbours. (al-Nisaa 4: 

36). ; | wc 

“ Abu Hurairah reported that the Holy Prophet (PBUH) said, “Let him who believes n 
God and the Last Day be generous to his neighbour.” 


: | 
“ The Holy Prophet (PBUH) said that the rights of neighbours were ofan 
emphasised to him by the Angel Gabriel that he feared that they might na 


to share in one’s inheritance. He also said, “Treat your neighbour well, be a (90° 
Muslim." 

~~ He also said: 

oy if he seeks 


“Do you know your duties to your neighbour? Help him it | nf 

: your help; give him a loan if he wants it; remove his need, if he IS * 

_need: follow his funeral if he dies; give him joy if he gets "eee 

show him sympathy and express sorrow if he is in danger, dont at 

your building without his permission so high as to obstruct his pos 4 ‘ 

3 give him trouble. If you purchase some fruits, give him somevn's: 
`+- Don't give him trouble by the smoke of your cooking. Age e 
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interests and rights and tries to maintain friendly and cordial relations with them (al-Ni 
1, al-Baqarah 2: 190-193 and al-Shura 42: 42). Saa 4. 


be Islam enjoins mutual respect for agreements and pacts between nations and 

(al-Nahl 16: 91; al-Tawbah 9:4) and emphasises honesty and integrity in all dealings Peoples 
personal, national or international (al-Nahl 16: 92). It commands justice and whether 
enemies, and a policy of neutrality to non-combatants is respected (al-Nisaa 4: 89-00) a! to 
same time, every effort is made to establish and maintain peace (al-Anfaal 8: 61) Mt the 


This shows clearly that an Islamic society truly believes in God and endeavor 
establish His Law and His Way on the earth Its members themselves work righteous Po 
practise justice and goodness in their personal lives and invite others to truth, goodness 
benevolence and justice (al-Asr 103: 1-3; Aal-Imran 3: 110), and they say: “I believe in iia 
God has sent down in the form of the Book, and have been commanded to deal justly with ja 
of you. God is our Lord as well as your Lord. We have responsibility for our actions and you 
for yours; no quarrel exists between us and you. God will bring us (all) together; to Him ig the 
return (of us all)” (al-Shura 42: 15). a ) 


5. The Position of Women: : 

_ Islam has granted unprecedented spiritual, social, political, economic and cultural 
status to woman. it has not only acknowledged complete personhood of woman but also 
safeguarded her rights keeping in view her vulnerabilities. In the divine scheme of regulation 
of the relationship between men and women, Islam has assigned a position of dignity and 
honour to woman. Such beneficent regulation is essential for peace, comfort, happiness, 
continuation of the human species and mankind progress. The Holy Quran emphasizes that 
God in His perfect wisdom has created all species in pairs, and so men and women have 
been created of the same species. 


As a fundamental principle of its system, Islam holds that woman is a human being; 
and she has a soul similar to that of man. Thus men and women are quite equal to each 
other in their origin, their abode as well as in their place of return and are as such entitled to 
similar and equal rights. Islam gave her the right to life, to honor, and to property and dignity 
like men. She is a respectable being and it is not permissible for anyone to find fault with her 
or backbite her. No one is permitted to spy on her or hold: her in contempt due to her 
functions as a woman. These are the rights that both men and women enjoy, there being 5 
differentiation against either of them. The law laid down about these applied to men a: 
women alike: "O ye who believe! Let not some men among you laugh at others: it may be K 
the (latter) are better than the (former): nor defame nor be sarcastic to each other, 9Y 


(offensive) nicknames" (al-Hujuraat 49: 11)." | 
v re — 30 
(Note: For details on Status of Women in Islam, kindly refer to second topic of Chapter 


this book.) | 
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POLITICAL SYSTEM OF ISLAM 
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Outline: 
4, Introduction 
Basis of Islamic Political System 


4. Features of Islamic Politica] System 
i; Government by consultation 
ii. | Equality of all mankind 
li. Rule of Law 
iv. Foreign Policy 
v. Obedience to Ruler ; 
vi. Order Good and forbid wrong ` 
vii. . Establishment of Zakat system 
vill. Justice ) | 
Ix. Tolerance and Co-existence 
X. Rights of Non-Muslims in Islamic State 
5. The office of Imam/caliph (Head of Islamic State) © 
l — Selection of head of State/Process of Election - 
l. Duties and Functions of Islamic State 
6. Conclusion 





ntoduction: = : 
: i ch 
Islam is a complete code of life and covers all its aspects. Ca ATEEN 
declares: Render unto Caesar what is Caesar's and unto Christ what is i Meligue in the 
Parates religion from politics and ‘Church from the State; Islam does eih or rather the 
paration of religious from political life. Hence there Is no eager eles ae leis taken Si 
tegy Odiy is made a part of the sacred or spiritual. In J other world: the life in this 
ative view of human life required for existence in this od : hich is everlasting. 
"dis meant for preparing for the eternal life of the Next World w 
RE the Quran and the Sunnah have laid down 


nei, ACCOrdi i la Maududi, ical state. A common 
ale ding to Sayyid Abul A ic state Is an cer Islamic state is the 


Islam 
logy, ; government and the state. An ims. The bas ali 
deg 9Y is the basis of nationality among the MURT ular state. Laws repugnant to Sha 


Ogy ic state 
of © di from state. Islam 
AMO h „Slam. Islamic state is arare state is not a thpperatic siaa oa plays an 
ng ni ne gcd OSJAmIE 0i. (shura).The process damental human rights 
Mo ne principle . of wine In an Islamic state fun 
S ‘ 


nt : 
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are safeguarded. The rights of minorities are also fully guaranteed. In Islamic politi 
sovereignty belongs to Allah exercised by man, his vicegerent on earth as 


commandments. Islamic state is basically a welfare state. This state is res 
uplift of the people as well. This state also regulates certain principles of forei 
Promotion of welfare of Muslim Ummah, to eradicate oppression in the form of : 
care for the sanctity of international treaties is among the principles of foreign 
Islamic state. | 


Basis of Islamic Political System: 


The political system of Islam should therefore be understood on the basis Of thi 
is 


integrative principle of Islam. 


Sovereignty of Allah: 


Sovereignty of Allah is the fundamental principle of the Islamic concept of sta 


Holy Quran says: 


x 


pA Soa eck OS tole gh Cady Rg Sl slat Shs 4 
a i oe tte. U4 Ude4 ae) D Ate ia ba his 2 teak? 

WANE oft JS 59a fbb lg 4.915 55YI 

"His is the kingdom of the heavens and the earth; He gives life and 


causes death; and He has power over all things.He is the First and the 
Last and the Ascendant (over all) and the Knower of hidden things, 


and He is Cognizant of all things.” _ | (al-Hadid 57:2-3) 
-á Y) i y 
"The command is for none but Allah” (al-Anaam 6:57) 


Sovereignty in Islam belongs to Allah Who -is Omnipotent, Omniscient and 
Omnipresent. The principle of. Allah's. sovereignty does not recognise the possibility of 
dictatorship, absolute monarchy or autocracy in an Islamic pol 
allegiance of the Muslims is to God and His Law, to whom everyo 


state is subservient and accountable. 


| “And when your Lord said to the angels, I am going to plac 


Khilafat: 
The Holy Quran proclaims the Vicegerency of Man. It says 


FNS a I i Dele ( 3] SDL hy DELS 
e in the 
(al-Baqarah 2:30) 





earth a caliph’. , 
fabs slits tke abel 2 Ss ales tin aiji 3% abii cats alll B 
CA jg ELGG yaa éll & jig ells Cys All igi be 
-SÄ ote OS cle Ai ji aati Ga Jy 
kingdom to 
dom from 







“Say: O Allah, Master of the Kingdom! Thou givest the 
whomsoever Thou pleasest and takest away the king ' 
| whomsoever Thou pleasest, and Thou exaltest whom Thou pleases 
and abasest whom Thou pleasest in Thine hand is the good; surety, 
Thou hast power over all things”. (Aal-Imraan 3:2 
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cali 
£ W im community or ummah, in practice also, phate as a legally valid constitution of the 


| “ke under Kemal Ataturk. 


mental Principles of Islamic Political System: 
ic Ideology has illustrated following 


nda ‘ H 
Fu Dr. Khalifa Abdul Hakim in his book Islamic 


wndamental principles of Islamic political system/thought: 


‘The Muslim state was founded on certain defin 


was founded on the basis of religion, it may rightly be termed theocracy. but t 

would be of no use unless we define. it more closely. The Muslim aaa: is IAEN iha 
prophet (PBUH) and developed further by his immediate successors, gives us certain basic 
concepts. 


i. Muslisms, like the followers of every other religion, have a right to enjoy religious 
freedom. If they are persecuted and have not strength enough to defend their life and 
honour, they should stick to their faith and suffer patiently. 


2, If they reach the limit of patience and endurance and are ‘still unable to defend 
themselves, they should migrate from: the abode of tyranny. God's earth is wide 
enough to offer them shelter somewhere. According to this injunction, the early Muslims 
were asked to migrate to Abyssinia and later on to Medina and other places. 

3. They should try to enter into treaties with non- Muslims for creating conditions of 
peace for themselves and for others. 

4. They should abide by those treaties even if they are not satisfactory to them on a 
counts. One-sided violation of a treaty is sinful. If they are convinced of perfidy on the 

id aive a notice and fix a term for the 
part of the other contracting party, they should gl 


termination of the treaty. 


5. When they have gained enough power to prote 
to use force against the aggressors wino teda 
allowed to fight only till essential liberties are secure 


Subdued 
i tate, are to be 
The non-Muslims, if they become peaceful and loyal aurae 4 Hof Ay Saino ond 
granted complete liberty of religious ay bay abate M r equality before he 
re ; ich they sna $ republic in tne 
aw is to be tax fof prota al can sue fae he tsa Ot ite. honour sit 
c e reign of the € P tection and no 
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e non-ivVius Sg inst nim. 

Se be aione Eee ibe E aari republic. Monarchy pp Aie 
jalist ad Gen ion. It shall be a 

ne Muslim state shall be a seine receive any sanS erc only in the sense 

em aenor Coes npr earar nd no church. It shall z | for universal social justice. 

that ident igh 06 Pn God God shall be a symbO 

erives its author! mi 


ite principles. As the Islamic State 


ct themselves by force, they are allowed 
ressing proper limits. They are 
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8. The fundamentals of the constitution shall guarantee equal civil liberti } 
-~ Subjects. All non-Muslim religious communities shall have the right to ners to all f 

“decided according to their own personal laws, if they do not violate elemenn Caseg 

rights. | ‘ary Auman 

9. Under the law, men and women shall enjoy the same fundamental rights if 

be allowed to hold property in their own names. Marriage will be a contr 

conditions could be inserted provided they are not immoral or illegal. 


10. The economics of society shall be so regulated that capitalism and living on y 4 
income is discouraged. Nearneg H 


11. The law of primogeniture, according to which only the eldest son inherits the ent: 
estate, shall be abolished. entir 


12. It shall be compulsory to levy a tax on capital‘so that it may not cease to Circulat 

may not go on accumulating. The main purpose of this tax shall be the relief of suffer 
and gradual economic leveling of society; it shall be taken from those who have and mi. 
be spent on those who have not. 


13. The well-being of all citizens is the chief purpose of the state; it shall not be m 
police state whose functions end with the securing of law and order. An Islamic 5 
welfare state. 


14. No citizen, Muslim or non-Muslim, shall be taxed beyond his capacity; those who are 
incapable of earning shall pay no taxes; on the other hand, they shall be helped by the 
State exchequer. | i 


15. There shall be freedom of trade but speculation in trade shall be prohibited and 
cornering of commodities for profiteering shall be considered unlawful. 


16. There shall be a circulation of economic goods in society. Keeping property undivided 
in a joint family system shall be unlawful. At the death of a property-holder, his near 
relatives shall inherit according to an equitable system so that capital may be dispersed 
in society, in order to make its benefits widespread. 


17. Mode of electing leader: No system of the election of a president of the republic is 
prescribed. Recommendation to, elect a president may be made from among a panel of 
names but no nomination of a successor not ratified by the people is allowed, the 
principle is elicited from the practice of the Prophet (PBUH) and his immediate 
successors. Everyone has a right to be elected and everyone has a right to vote if he 
satisfies certain elementary conditions of mental and moral fitness. The president may be 
called to account for any of his actions by any citizen, and it will be his duty to justify his 
conduct. | 


18. According to Islam, sovereignty does not belong to any monarch or a class nor pai 
rest with the people in general. Sovereignty belongs to God and the principles of a 
justice are derived from His attributes. That sovereignty is delegated to men of i ran 
and integrity. The fundamentals of the constitution of the state are ordained by tal : 
fundamental principles of legislation are also sanctioned by Him. With the seit 
circumstances, new legislative adaptations are allowed by consensus of the learned. 


; | 7 bu 
49. The Islamic state shall follow a prescribed model in its broad outlines; It IS a asen 
t is an open and not a closed system. Muslims are free to legisla si ‘nose 
circumstances demand; but no legislation shall violate the basic constitution. ~ e spirit 
people should be chosen to frame laws and regulations who have fully gr a 
of Islam and the fundamentals of social justice. The learned men In tne py the 
continue to reinterpret and revise the laws; they shall not be changed mere yS 


of the ignorant masses creating brute majorities. 
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‘and adhered to in letter and spirit by the Prophet (PBUH) himself. The really sy 
Muslims are those who guard their covenants’ (al-Muminun 23: 8). Fulfill your cove satu 
is an injunction oft-repeated. Solong as the other party does not violate a COVenan S 
does not intrigue openly or secretly to prepare for aggression against you, yoy a, nt ang 
to fulfill the covenant even with the semi-barbarous polytheists. ‘The Polytheist ound 
whom have entered into a covenant and they have not violated any part of it ee te 
have not aided anyone against you, you are ordered to fulfill your covenant with Fie 
(09: 4). Whenever the Prophet (PBUH) sent out his troops, he especially impresseg em 
them the duty not to cheat and not to break any covenant. War is supposed to be a mn 
of stratagem and deception and it is proverbial that as in love everything is fair in W 
meaning thereby that all fundamental rules of morality could be violated with impurit i 
Deceiving the enemy about your strength and your intentions on the battlefiaig i i 
necessity of war but, outside that, Islam enjoins on its followers to adhere to fundamenta 
human virtues even with a warring opponent. Perfidy and breaking of a promise are not 
allowed under any circumstances. All Muslim jurists are agreed on this point. There was 
a case during the reign of Khalifa 'Umar when a single Muslim, who was not authorised 
promised. a beleaguered enemy garrison safety of life and property, if they surrendereq 
When the Muslim troops wanted to lay hands on them, they produced the promise 
offered them by a Muslim individual. The Khalifa ratified the promise, Saying that 
although the man was not authorised, yet the promise of one of us shall be taken as a 
promise held out by a proper authority, as if it were authorised by the whole community. 
The same law that enjoins the keeping of covenants in war applies also to relations 
between Muslim subjects and non- Muslim states. Hidaya, the famous book of Muslim 
law and jurisprudence, expressly states: “Whenever a Muslim enters a non-Muslim state 
it is enjoined on him to respect the life and property of-its inhabitants, because he has, 
tacitly entered into a covenant that he would do so.” 


Features of Islamic Political System: 
i. Government by Consultation: | 


Mutual consultation among the Muslims is a commandment of the Holy Quran and an 
injunction of the Sunnah of the Holy Prophet (PBUH). The Quran says: 
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“And those who respond to their Lord and keep up prayer, and their rule 
is to take counsel among themselves, and who spend out of what We have 
given them” (al-Shura 42:38) 





It was also the practice of the Holy Prophet (PBUH) who consulted his companions in 
all matters of state. The institution of Majlis al-Shura (Consultative Council) was developed s 
the Khulfa al-Rashideen subsequently. This Institution is the foundation of democrati 
government in Islam. 


Importance of Shura (Consultation): | 47:21) 
: The Quran (Aal-Imran 3:159; al-Naml 27:32, al-Shura 42:38, Muhammad na 
commands the Muslims time and again to take their decisions after consultation, se his 
public matter or a private one. The practice of the Prophet (PBUH) has reinforced © 

disposition. For, in spite of the exceptional quality of his being guided by & 


ives 0 
revelations, the Prophet (PBUH) always consulted his companions and the representativ 


e 
the tribes of his adherents, before taking decision. The first caliphs were not less af 
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jers of the consultative institutions. 
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f uality of all Citizens: 


Í the fundamental doctrine of Islam is the e 





yorking pee er | 
rian or discrimination of man and ingly, in Islam; 
tinction man on t amic polity t , 

dist sion OF country. Islam does not believe in nad ground of race, colon jr «Sh 
yes In universal equality and Nationalism of mankind. , 1 'anguage 


pe 
pelle 
The Holy Prophet (PBUH) declared in his Farewell Sermon 
"O people verily your Lord is on 
belong to Adam and Adam iker bakes pried is one". Al] of you 
superiority for an Arab over a non-Arab or for a ay. There is no 
Arab or for a white-skinned over a black kinns cone over an 
skinned over a white-skinned except in piety". or for a black- 


= 
sd 
Y 
5 
2 
© 
e 
z; 
2 
O 
= 
a 
jam an _— 
O 
3 
a). 
7) 
3 
a 
D 
3 
Ő 


Rule of Law: 

The Prophet (PBUH) said 6 5SYs5 .a8Y Similarly, Islam 

privileged profession or a caste and made every far his ord priest et amas 
equality before law and practiced it to the extent never practiced before it The Prophet 
(PBUH) never considered himself to be above law and offered himself to others for 
retaliation even when he had unwillingly hit them. He told his daughter Fatimah not to 
assume any privilege or exemption from ordinary law; if you steal, by God, your hand will be 


cut. 


iv. Foreign Policy: 
The first Muslim state was founded and governed by the Prophet (PBUH). It was the 


city-state of Madinah, a confederacy of autonomous villages, inhabited by Muslims, Jews, 
Pagan Arabs, and possibly a handful of Christians. The very nature of this state demanded a 
religious tolerance, which was formally recognized in the constitution of this State, which 


document has come down to us- 
Principles of foreign policy include the following: 
* Treaties with foreigners are to be honoured. i | ter 
* The ambassadors enjoy diplomatic immunity. They enjoy liberty of creed, security o 
Sojourn and return. 
* Foreigners residing in an Islamic te 


* The Muslim law of Jihad is humane. 
not be molested, nor trees and crops Cu 
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“Those who, should We establish them in the land, will keep up prayer 


and pay the poor-rate and enjoin good and forbid evil; and Allah's is th 
end of affairs”. (al-Hajj 22:41) 
















vii. Establishment of Zakat: 
Collection of Zakat is one of the essential functions of the Islamic State. It iş 

primary duty of the Muslims, who are enjoined to pay it as dutifully as they perf also the | 
y perform five te | 

prayer. img 

viii. Justice 

Justice is the inviolable foundation not only of the God-made order but also of 
human order which is established to reflect it. RE 


ix. Tolerance and Co-existence 
The non-Muslims would be granted complete liberty of religious belief and practica 
and their equality before the law is to be guaranteed. A non-Muslim can sue even the 
president of the republic in the court, as it actually happened during the reign of the eari 
Khalifas. The life, honour and property of the non-Muslim subjects of an Islamic state would 
receive full protection and no Muslim shall be allowed to plead a privilege against him. 


x. Rights of Non-Muslims in Islamic State , 
The fundamentals of the constitution of Islamic State would guarantee equal civil 
liberties to ail subjects. All non-Muslim religious communities would have the right to get their 
cases decided according to their own personal laws, if they do not violate elementary human 


rights. | 


The Islamic State : 
“Islamic State” is a fairly new name for what was formerly termed as (a) the Khilafat 


(constitutional presidency elected on the basis of free will and common consent of the 
Muslims), and (b) the Imamat (apostolic succession preordained from God within the family of 
Ali, son-in-law and cousin of the Prophet, as the Imam, the supreme law-giver, vicegerent 


and shadow of God on earth). 


The concept of “constitutional presidency” or “the caliphate” is subscribed to by a vast 
majority of Muslims. Its first expression came about when the people of Medina, by i 
consent, invited the Prophet to Medina as arbitrator and Head of the State. A similar ps s 
was given to the Rightly Guided Caliphs on the occasions of their appointments a j 
position of the head of the Islamic state. This practice was based on several verses 


Quran, and on the Sunnah of the Prophet. 
imposed by 


Once the Caliph was elected, his powers were restricted within the limits ld be 
the Quran and the Sunnah. He was not supposed to be an autocratic ruler, dehy tte 
removed from office. He and the Ummah were to follow the Quran and the ne < entitled 
and spirit but whenever the two sources did not give clear guidance, the Umman a just a5 
to legislate by /jma‘ (Consensus) which had validity and was a binding rule A s ha 4 been 
were the established provisions of the Quran and the Sunnah. The exercise of Ijm 


established as a public right which every. Muslim could exercise. 


at i¢ prevalent” 
The notion of sovereignty in Islam is different from the one. that is pr 


A 
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law or in political Science, In Islam: 


God alone and everyone. includi the Ultimate sou 
Him. Rulers, according to the samio ns Ophet the Cali ; aed ee and 
| mmah, is 


te to 
ONCept, are not Sovereign, | 


poral 


ercis t 
me 4 rule by consultation, and inn. Instance to th 

ed to me make deci : 2 ine Prophet, w 
ae Be einai sovereignty Wa: dah with justice, f NO was 
Pr kon of ima. exercised this authori mmah through the 
i death of the Prophet. The Caliphs were arias apes shape g 

ed to persuade him to seize power secretly and by force ranli u 


wer secretly; it must be with the consultation of the Muslims.” 


Owing to the fact that the final interpretation of | | 
i i . aw a icati 
„ministration were left in human hands, a broad range of legal authorty Se oma and 
iph. He was assigned the responsibility for Performing two inseparable renon (a) to 


the Calip S 
safeguard the purposes of Shariʻah, and (b) to manage the economic political affairs of the 


state. 
The edifice of the Shari'ah was built on the notion of Maslahah (public welfare). This 


was elaborated by Imam Ghazali to include the fundamental rights of the citizens as 
enunciated in the Quran.and the Sunnah. It further implied that these were the goals of 


peservation and protection of the basic public interests. Such public interests included: first, 
feedom in the choice of religion and its practice as required by the Quran. Second, the 


protection of life and the preservation of human dignity, which implied freedom of action, of 
= opinion and of thought, and that man’s faculty of thought may not:be curtailed or influenced 
= byany means. From this derived the prohibition of liquor or drugs. Third, the guarantee of 


procreation. This involves family, affirms marriage, rearing of children, the prohibition of 


fmication and so forth. Fourth, the protection of the individual's property, so as to forbid 
e, to discourage 


robbery and theft, and to systematize transactions and dealings among peopl | . 
concept of the Caliphate is at variance with 


he concept of the theocratic state whose main feature is a direct rule of “God” or “gods”. 
Malcom Kerr interprets the nature of the Islamic political system as follows: 


Juridically he (Caliph) is simply the legitimate ruler of the Muslim cgay ai Ae 
ba System of law. The community is therefore governed by a nomocracy 


tts religious origin, is still the rule of law and not of a priestly class. ee 
: “ni ira 
Majid Khadduri also holds that the use of the term noaa ud eee net 
“en erroneous for the Islamic political system, and he suggests jerret aana agi 
g oaningful term, since it refers to a political system based in a co 
gin. ; | 3 
"i e, which was essentially 
the urga concent o es an authoritarian system 
doctrine. It a vareign DY his predecessor, fanor q 
agit wae installed by force and manera y 
often, a rue iginal Islamic concept based on i ga 
tion from the sth s for the hereditary system ° 
se justine th y defended the tyrant Caliph as the 


bub With the passage of time, 
Wher om Ost its essence as a 
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568 Islamic Studies 
The Office of Imam / Caliph (Head of Islamic State): | 


The institution is called the ‘Caliphate’ or the ‘/mamate'. The person in 
called the ‘Caliph’ or ‘the imam’: In later times, he has been called ‘the Sultan’, 


In other words, all power which any one has over another is a trust and the t 
the power is only the owner of it in name and should the condition on which such stee of 
power of ownership is made be violated, the wielder of the power becomès accountay to 
it IS In this sense that the ruler is accountable to the humblest subject in the realm ang $ 
it is this liability to account for any abuse of power, for which the victim of the abuse deeg 
power has the absolute and unqualified right to claim redress that constitutes th Mih 
effective attribute of a just society. Grunebaum says: "Muslim public law does not Mane 
a definition of state, but from that of the imamat the leadership of the communit ms 
concept of the state is alien to Muslim political theory in its classical phase", Y The 


In Islam all power and authority belongs to God, and with man there is only delegat 
power which becomes a trust: everyone who becomes a recipient or a done of such a be - 
has to stand in awful reverence before his people towards whom and for whose sake the wil 
be called upon to use these powers. This was acknowledged by Caliph Abu Bakr who said a 
his very first address: k 


"My fellow men | called God to witness, | never had any wish to hold 
this office, never aspired to possess it, neither in secret nor in the 
open, did | pray for it. | have agreed to bear this burden lest mischief 
raise its head; Else there is no pleasure in leadership. On the other 
hand, the burden placed on my shoulders is such as, | feel, | have no 
inherent strength to bear and so cannot fulfill my duties except with 
divine help. You have made me your leader although in no way am |! 
superior to you. Co-operate with me. when | am right but correct me 
when | commit error; obey me so long as | follow the commandments 
of Allah and His Prophet (PBUH); but turn away from me when l 
. deviate”. 


Against such a ruler as Abu Bakr al-Siddique no subject could conceivably put 
forward a “partition of rights” and claim that his human rights be acknowledged if only 
because Abu Bakr himself refuses to claim any power over any one and chooses to conduct 
the affairs of the realm strictly in accordance with the teachings of the Book of God. For him, 
not his will, but God’s Will is the law. Consequently the sort of constitutional battles that have 
been waged between the sovereign and the subjects in the west are unknown in Islamic 
history. 

i. Selection of Head of State/Process of Election: 

In the words of Dr. Muhammad Hamidullah: 

"To recognize the Prophet (PBUH), one used to take the oath of 
allegiance and one did the same for the caliphs at the moment of their 
election. The basis of the state organization is a contract concluded 
between the ruler and the ruled. In practice, only persons the most 
representative of the population take this oath of allegiance. This 
nomination under a contract of course implies the possibility of the 
annulment of the contract and the deposition of the ruler by the same — 
representative personalities. 


Charge of tig 


ii. Duties and Functions of an Islamic State: ; usin state 
According to Dr. Muhammad Hamidullah, the duties and functions of a | 





| 
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obtains everywhere in the world. The sovene amina 

which is administered by man, for the well-being $ A within 
exception. 


Legislation can be carried out in the light of Quran and Hadith 
adith, 


In the domain of judiciary, there is equali 
al 
head of the state is not exempt even deve wane nefore fawn which the 


By cultural duty, we mean the very raison q’ 
etre of | i 

Word of God alone should prevail in this world. It is eA t seeks that the 

individual Muslim and the Muslim government, not only to abide by Pig nor 


says, is that “There is no compulsion in religion.” Far from implying a lethargy 


persuade others for the well-foundation of Islam. 


e To fight for Right: 


"The justification of the righteous in resulting oppression when not only 
they put their Faith is persecuted and when they are led by a righteous 
Imam, is that it is a form of self- sacrifice. They are not fighting for 
themselves, for land, power, or privilege. They are fighting for the 


right". 
e Allah says: oF 
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raised up for (the benefit: of) men; 
id the wrong and believe ın Allah; 









“You are the best of the nations 
you enjoin what is right and forb i 
and if the followers of the Book had believer a ar acest 
better for them: of them (some) are believers (AakImran 3:11 0) 


transgressors’. 
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ECONOMIC SYSTEM OF ISLAM 
(PMS PUNJAB 2016) 






Outline: 
> introduction 
> Fundamentals of Islamic Economic System 
1. Golden Mean 
2. Individual and Social Nature 
3. Obligation of Lawful Earning : | 
4. Human to Exploit Natural Reasons for Betterment in this World and Success 
in Hereafter : - 
5. Islam Forbids Asceticism and Unchecked Materialism 
6. Welfare of Individual and Society | 
7: Duties of Employer & Employee 
> Main Characteristics of Islamic Economic System 
Individual Liberty | 
Right to Property 
Extent and Limitation of Private Ownership ; 
Circulation & Concentration of Wealth and Money — 
Economic Inequality within Natural Limits 
Equitable Differences 
Social Security 
Social Justice 
. Social and Individual Welfare 
10. Specific Islamic Guidelines Regarding: 
į. Production 
ii. Consumption 
iii. Distribution 
IV. Exchange 
> Conclusion 
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Introduction: ture, 


The supremacy of God is the basis of everything in Islam, no matter of ges of 


whether spiritual, economic, political or economic. God is the Creator an tis te 


everything on the earth. He has created all things for whole of mankind. dence 


birthright of every individual to make efforts to get his share of Divine pr therwises 
individuals enjoy this right-equally and no one can be deprived of this by Hs sib ws people or 
| ion be 


- can be given precedence over others. There is absolutely no distinct 
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res ne's living i 
2 Islamic State so long as the activities are with 3 1S Secure and guaranteed 


| this system; but a dishonest 

possible, to prosper in such a system. 

, dishonesty, unfair means, cheating, 
nishment. 





Fundamentals of Islamic Economic System: 
4, Golden Mean: 


The economic system of Islam is basically different from other economic systems in 
ts nature, form and purpose. It tries to solve the difficult economic problems of man by 
adopting the Golden Mean between the two extremes of Capitalism and Communism, 
retaining the virtues of both without including any of their evils. It allows neither unrestricted 
feedom to damage the interest of the community and the individual, nor does it recommend 
otalitarian regimentation so as to destroy the personality (ego) of the individual, which is the 
central figure and source of strength of its system. 


2. Individual and Social Nature: 
The individual is given freedom of enterprise and work so that he may Peran "he 
his right to earn his living and organize his activities in a manner ae daiak 
development of a spirit of cooperation and help in place of Miran S EE nO INEN 
oral education and training change the entire outlook of the indivi sp religious duty to 
Wards other members of society but, instead, regards it as his ist them in their struggle 
elp his coworkers in their economic struggle, or at least not to obstr sinew and brotherhood : 
rife. This attitude generates feelings of love, cooperation, help, hesan of the community 
“mong individuals and leads to the maximum productive effort e all. This policy meets the | 
a whole, with its benefits of prosperity, plenty and pouarmer without neglecting one or 
fsires of the community as well as of individuals, In all aroan ‘no liberty curtailed; no part 
Ver. emphasing the other. In this system, no rights are lost a ests of greed and rivalry, 
' Wealth is taken away unlawfully by force; consequently, ' thy directions. 
Selfishness and self- areas disappear or are channeled in healtny 


$ Obligation of Lawful Earning: F 
Word is Slam has its own philosophy n a a 
M a temporary phase in his eterna t | sahis 
ah i “pe ife to improve darth ermanent life, is is because he cannot impro\ 
etema ca! faculties to the maximum pO < life. | 
emaj fe without making the maximum use of this lif 


icati e resources nd honest efforts as 
May y" 'S dependent on the utilisation of 1 een earns by hard a 
Hessing Holy Quran refers to the 
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him to work hard in this. world for the betterment of his life in the Hereafter: 


adj LS GST ATM Gyo inal Gull YG 58 GIN A A Lag cil 
‘ont -Éil Cas Y ail SJ Usa SY 98 Stull a5 Y Mang 
“And seek by means of what Allah has given you the future abode, and 
do not neglect your portion of this world, and do good (to others) ag Allah 


has done good to you, and do not seek to make mischief in the land, 
surely Allah does not love the mischief-makers.” (al-Qasas 28:77) 











-. And God’s Messenger made honest effort compulsory for a Muslim: “Next. 
obligatory prayer is the obligation of earning an honest living.” lo 
4. Human to Exploit Natural Reasons for Betterment in this World and Success j 
Hereafter: 4 
This leaves no doubt that even if the purpose of this life is the attainment of real 
success in the Hereafter, a Muslim is urged and required to make every effort diligently ang 
honestly to exploit the physical resources of the world for his use and the use of other 
members of the community. It is only by serving others that he can achieve his goal in the 
Hereafter. This makes people responsive to the needs of others and encourages them to 
sacrifice some of their personal interests for the sake of the community, thereby saving them 
from the misery of selfishness, greed and injustice. This is the true conception and reality of 
human effort and the wealth it earns. | 


This is why the Qur'an regards wealth as a trial for people: to see who uses it 
properly to improve his eternal life in the Hereafter and who spends it on the lustful desires of 


his worldly self and earns the wrath of God: 
À AS pl OE 53 Yanks o 


“And He it is Who has made you successors in the land and raised some 
of you above others by (various) grades, that He might try you by what 
He has given you; surely your Lord is quick to requite (evil), and He 1s 
most surely the Forgiving, the Merciful.” (al-Anaam 6:165) 





This verse clearly establishes, first, that everything in the universe belongs to God 


and all mankind together are His vicegerents on the earth. They are holding all possessios 


in trust from God and must, therefore, use and exploit them according to the Guidance an 

instructions from God. Secondly, God has placed this trust of property and power In ne 
hands of people in different degrees; some are given more, others less and still others b 

almost nothing. Thirdly, He has made it quite clear that the worldly life is simply a trial at by, 
the above-mentioned things given to people in varying degrees are only instruments ei 

test. Records are kept on how they make use of these things and powers in ssoeagestey 

the terms and conditions of the trust. The result of this will determine each man > tio 
woman's) rank in the Hereafter. All this presupposes complete freedom of faith, ae : 

enterprise, type of occupation and struggle for livelihood of the individual in the ec 


system of Islam. 

6. Islam Forbids Asceticism and Unchecked Materialism: age Key factor in 
This concept also makes struggle and effort for existence on the earth a ea rt 

the life an individual: It condemns the monastic attitude to life and encourages po 
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piel to of the vicegerency on the earth. This att 


palanc © the needs of the body, nor should one jud ina Kus ; 
sein the moral value of life. INSge everything by its economic benefit 


The Holy Messenger of God (PBUH) 
site 0 asceticism in Islam. | 
e Itis narrated by Abu Hurairah: “Islam is very easy and simple and Whosoever 


creates difficulties in it will be overpowered by them adopt the mi hd: 
and remain close to moderation and be happy” (Bukhari). middle way in life 


+ Itis reported that the Holy Messenger said, 
convenient religion” (Mishkat). 


“ And he was also reported to have said that “the best religion is that which is easy 
and convenient’ (Mishkat). Ce a 


categorically stated that there was no room for 


“| am sent to you with an easy and 


6. Welfare of Individual and Society: — . AET | 

It emphasises that the success of the individual and of society depends upon 
adjustment between the spiritual and the material needs of man. It must keep a right balance 
between the needs of the body and the soul in-order to protect its personal interests, as well 
as the welfare of society and must not forget that human progress depends upon the 
successful co-operation of, and harmony between, the spiritual and material aspects of life. 
When the spiritual life is separated from the economic struggle of man, he loses the balance 
which is essential to maintain stability in the economic system. As a result, people experience 
Wwalry and antagonism, instead of cooperation and mutual love, between the two concepts of 
ife, thus Causing disruption and chaos in society. © 


Man is plainly told in the following verses of the Qur'an to benefit from the Treasures - 
oi God to the fullest extent and thereby enjoy the physical pleasures of life which may add to 
tis spiritual life as well: 
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| 
burden on the people”. 


The Messenger of God has here impressed upon the believers the desirapir 
harmony between the moral and economic sides of the struggle for life. A man shorn! Of trig 
be so entirely of this world, that, in the acquisition of the material means of life forme “ther 
nor should he incline so much towards the spiritual life that he ignores the economic s 
but should keep everything in its proper perspective. Struggle 
*% Itis also reported from the Holy Prophet (PBUH): “Do your work in the wort i 
- way as if you were going to live forever; and work for the Hereafter as if yoy, es wl, 

fo die tomorrow.” He rejected all the wrong conceptions of religion which peop 
formed for themselves and remarked that religion did not teach hatred of the WOS ag 
furthermore, that hatred of the world did not in itself make a man pious or righteous and 


7... Duties of Employer & Employee: | 
Islam also imposes moral duties upon both the employee and the Employer, 7 
employee is commanded by God to do his work diligently, efficiently and honestly, Mg 
reported that the Messenger of God said that if anyone undertakes any work, Gog loves n 
see him do it nicely and efficiently for He is Good and Beautiful and He Loves to see thin 
done in a beautiful and nice way. When the work is finished, the employee is entitled to a ius 
and reasonable wage for his work. The employer is bound by law to pay a fair wage as Soon 
as the work is done. 
** It is reported by Abdullah bin Umar that God's Messenger said, “Give the labourer his 
wages before his sweat dries”. (Ibn Majah). 3 
% And Abu Hurairah reported God’s Messenger as saying, “There are those whose 
adversary | shall be on the Day of Resurrection; one of them is a man who hired a worker 
and, after receiving full service from him, did not give him his wages” (Bukhari). With 
these comments, however, the basic features of the economic system of Islam are 


summarised below:- | 


Characteristics of Islamic Economic System: ` 

1. Individual Liberty: | 

The individual enjoys complete liberty to do anything or adopt any profession or use 
his (or her) wealth in any manner he (or she) likes within the’ law of the land. “Islam poe 
person to create as much wealth as he can by his knowledge, skill and labour, nee 
means that are not unsocial and immoral, and it envisages a natural inequality of energy 2 
aptitude which necessarily results in the inequality of material or social rewards, But ot 
society is one organism, it prohibits all those means that lead to the concentration of cing ae 
a few hands. It is a Quranic injunction that economic life must be so organised ne a 
wealth does not remain locked up in private treasures. Like all religions, Islam on H 
charity, but it goes further than any other creed by imposing a capital levy on al fe at 
that remains unutilised in single hands for a whole year. Then the Islamic law of In oe a 
used as a means of dispersion of capital, creating a comparative equality of opportu 


P os Arie: | eioi. 
number of individuals to start life again on the basis of individual initiative and persona aes 
d by Islam, is tU} 


And there is absolutely no doubt that “if the system, as visualise the right places, 2 


and wholly established in society and all its departments are organised in 
social system will grow in which there will be neither big millionaires 
destitute. The great mass of people will be moderately well off.” | 
i | h 

2. Right to Property: | vacts it t0 suc 

= -Islami has. recognised. individual's right to own property, but Sune p) however 
limitation as to render it absolutely harmless: to the common good of society: 
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“Beautiful for mankind is love of the joy (that comes) from women and 
children, and hoarded heaps of gold and silver, choicest horses, cattle 
and cornfields. That is the comfort of the life of the world”. 

| (Aal-[mran 3:14) 







Islam recognises the individual's right to ownership, .and this concept forms the basis 
of economic life in a Muslim society. This right of the individual is fundamental and is 
cognised by the Qur'an: | 






-es pall 5 ÉN GS agll sal às 


‘And in their wealth and possession the beggar and the needy have 
due share”. (al-Dhariyat 51:19) 







And in Surah Al-Nisaa we read: 
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“And ‘ch Allah has made some of you excel 
ETON NER ae they earn and women shall 


others; men shall have the benefit of what . 
have the benefit of what they earn; and ask Allah of His a ee 
Allah knows all things.” k (al-Nisa 4:54 
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. These verses explicitly recognise the right of the individual to own inher; 
property as and when he likes. It also recognises all other rights which go alon $ and Sell hi 
of ownership, e.g., the safety of the property from theft, dacoity and other Mite With the gh 
possession of someone's property by force or deceit. It gives a guarantee for he Of y t 
property of individuals and recommends heavy punishment for offenders: “And Safety g th 
man or woman, cut off their hands as a’ punishment for what they have e for et ef 
exemplary punishment from God" (al-Maidah 5: 41). Again, the individual ina a 
also enjoys the right to inherit property from his relatives. This right of ony pr 
recognised by Islam and, obviously, it can only be recognised if people have oi NCE jg 
ownership: “There is a share for men in what has been left by parents and noira i right of 
there is a share also for women in what has been left by parents and near relate and 
it be little or much; for this share has been prescribed (by God)" (al-Nisa 4: 7) Ives, Whether 


Islam regards possession and ownership of property as a natural instinct i 
therefore it does not think it proper or equitable to destroy or suppress it. It feels i th 
no harm in private ownership because it will stimulate individual efforts for the ac $ . nek 
wealth and will thereby greatly benefit society. And is also the natural corollary of th ae 
justice that society should also play its part in benefiting the individual. It would be niu = 
the individual if he were left to toil and sweat to benefit society without any ae se: 
compensation from the latter. If social justice is to be established in society, it is absolta 
essential that its rights and duties by equally shared by the individual and society. If x 
individual works for the uplift of society, it is the obligatory duty of the latter to poids 
necessary facilities to the former so that he may not be hampered in his work. And obviously 
the ownership of property is one of those things which can greatly assist the individual in his 


efforts to acquire more wealth. 


i. Extent and Limitation of Private Ownership: 

However, it may be pointed out that this right of ownership is not absolute. Islam 
recognises this right of the individual but does not leave him entirely free to use this right in 
any way he likes. It does not favour the expansion of private property to an extent that may 
endanger the very foundation of the Islamic system and thus destroy its real object. 
Therefore, it has allowed private ownership in principle, as pointed out earlier, but has 
subjected it to such limitations as to render it absolvably harmless. It has authorised the 
community’ to enact the necessary legislation to organize private ownership and to change it 
whenever the public interest demands it. The individual enjoys certain rights but has also 
certain obligations and duties to society which has conferred these rights on him. He has 
undoubtedly the right to own property, to purchase or to sell it and to inherit it; but this right Is 
accompanied by certain duties and obligations which he owes to society. In other words, the 
individual's right to property is not absolute but restricted and limited by the obligations which 


it carries with it. | 
The individual must realise that he is only a trustee who is holding the property 
which, in fact, belongs to the community; assuch he must willingly accept the isang 
placed by the latter on its use. The individual is, however, free to use, and benefit e * 
property, provided, in the enjoyment of his rights, he does not encroach upon others’ righ ae 
damage the common good of society’. The limitations are merely to check such taa 
on the part of rebellious or evil-minded owners in society. The gentle and honest prop 
owners enjoy their rights freely and without restrictions, unaffected by these limitations. F 
of individu 


This is how real balance is established between the two conflicting views muni 
and public ownership; the individual enjoys his right of ownership, while tne co it is- the 
reserves the right to forfeit or limit this right in cases of abuse or misuse. And, In fact, 
only policy that can really guarantee complete social justice in the proper use of 
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permits private ownership and economic inequalities within reasonable limits i 


order to provide an opportunity to the individual for the development and utilia. Society ; | 

noble qualities. 'Sation of his | i 

The people whose means of sustenance is scarce should thereby learn t f 

tolerant and content; while others who have abundant resources should develo i be Paten if 
qualities of gratefulness, kindness, benevolence and sacrifice. If economic es neir hi en / 
abolished by artificial means, as the communists would have it, the individual Jeena Wera N 
any chance to develop these noble qualities in himself, and, in fact, a very irea, uld NOt gay f 
economic struggle would be removed; and as a result, the individual would be d Stimulus in f} 
vast field of action which nature has provided for his development. Sprived of 3 ly 


— 


It is said that inequitable distribution of wealth can be re 


redistribution. But this h i mecied through | 

ypothesis, as has been proved even under the communist s “qual lj 
unnatural and impracticable, It is absolutely essential for the success and progress ar is Fi 
society that the natural differences in ability, intelligence and efficiency which a nti) 4 
among people, in the nature of their work, in the responsibilities of their office, in the. tipi f 
which they have rendered to the community, and its nature, and in their economic nen l4 
should be maintained, up to a limit, in their remuneration. Just as there is variatio a 


Nin nature ‘4! 
ent persons, similarly the f 


fere jegre neration is indispensable 
There cannot be equality in the physique, ability, intelligence and other qualities of | 


p 
at, 3 people, sä 
and, naturally, there cannot be any possibility of economic equality. ; 


and its manifestations and in the ability and intelligence of differ 
maintenance of this difference, to the same degree, in their remu 


The Holy Qur'an recognises these economic inequalities: 



























et z E ey eee ee AA E A 2688 Su ae ts 2 + ee ge 

aS gla) ls 53 Und 5 58 BSar £855 USD) CUS Shea sill ag i 

= fs) Jai Olid Gs hy UPS si 

‘ ‘ d 

“And He it is Who has made you successors in the land and raised i 

some of you above others by (various) grades, that He might try you by i) 

what He has given you; surely your Lord is quick to requite (evil), and ‘ht 

He is most surely the Forgiving, the Merciful.” ` (al-Anaam 6:165) day 

And in Surah Al-Zukhruf read: — Wl 
Lind 5 9 G gali (96 ghita agi aá B55 Bh Cued 5 Éi al k 

PT AS = 22558. 62s ER , oe oa Rs ee %', Be wie «% 0 ar wet pAr as ‘at 

SS Gy Gad 55° pats Lad agin) ASH LE 99 Gnd G8 AO i 

E N EA i 

“Will they distribute the mercy of your Lord? We distribute eT ` 

them their livelihood in the life of this world, and We j have ae Y 

some of them above others in degrees, that some of them may > : hy 

others in subjection; and the mercy of your Lord is better than wha 

they amass” (al-Zukhruf 43:32) X 

_ These verses of the Qur'an have stated three fundamental realities on o belongs 

the life of man. First, it is a reality that everything of the earth and of the ens many things \ 
God and that man is His vicegerent on the earth who has been entrusted ne ranks to His \ 
here for his use and proper exploitation. Secondly, God has assigned differe N 
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ae regarding His trusts. Some are entrusted wi 

ality and capacity for work and some with th e aeiee moose 
a others. Thirdly, it has also been made clear to them that this li 
vot Hae things and powers He has bestowed upon men, God will one 
ner ing those trusts and how they used them. 

çe 


o rne Holy Qur'an refers to this fact of life as a trial fo 


yest” 


inted OF 
P rely stat 


: So long as difference in wealth and rank do not lead to the emergence of class 
‘| systems, the rulers and the ruled, the masters and the servants, etc., and all are treated alike 
pefore the law of the land; and do not create an unbridgeable gulf and inequitable barriers 
petween the rich and the poor, it is permissible and lawful in Islam. Islam recognises these 
natural differences among people, but tries to maintain them at a reasonable level, and does 
not allow them to outstrip the natural limits so as to divide society into two sections, where the 
prosperity of one means the poverty of the other, and thus become the cause of natural 
tyranny and oppression among the people. It takes certain moral and legal measures to keep 
these inequalities within their natural limits. It teaches people to regard the existence of 
differences in wealth as a means by which God may try them in this world. It is a part of their 
faith that they are on trial here’ in the respective economic gradations. God, by granting 
abidance of wealth and power to some, observes how they spend and use it; whether they 
regard it as their personal property acquired through their own efforts and intelligence, or 
think of it as a blessing of God and that others also share in it. On the other hand, the poor 
are also under trial in their straitened circumstances, a trial as to whether they lose their faith 
in God and become ungrateful and also hateful and envious towards the rich or keep their 
faith and remain patient and tolerant in their present condition. 












Equitable Differences: 

differen = permits differences in weet ae can 
, O me ahs 

majority of i pe r ka a life niey and hunger. This difference n a 

“nk must not exceed natural and reasonable limits, because if it does, it will A ee 

© end of that society, as referred to in the Qur'an in these words: “And int raptai 

= stroya town, We give Commands to its well-to-do people who transgress ' ag These 

"rd proves true a ainst them, so We destroy them utterly" (Ban! Israel 17: 16). ities in 

People widen the St between the rich and the poor and cause the growth of vn pe A 
Wealth beyond wh zl ee equitable limits. As a result, mutual rivalries and hostilities 


foups within the community gradually destroy the economic life of the people. 


i iti i ich leads to 
The Holy Prophet (PBUH) was referring to this condition of society, which le 


UNNat ret - é n he said: “If anyone spent a night in 
ton perarakan ha eu God's protection for that town came 


og and remained hungry till morning, said that, “No one's faith 

mend” d). He is also reported to nave ikes for himself 

a ng e n pero for his brother (in Islam) onae A EAN AAIR 
Ikhar: : There is no doubt that Islam does not like differences In 






www.urdukutabkhanapk.blogspot.com ee 





580 Islamic Studies 


ae r oe class conflict amo 
shatters its foundation. When ul 

have-nots’ become powerless slaves in the hands of the hee tee An nd oY 
the destruction of those people. Islam would under no circumstances allow ee Signa] 
arise, much less to continue for any length of time in a society. It would tesa a Situation 
steps to keep economic inequalities from going beyond reasonable and Se Pi : San 
such a situation would never arise in a fully functionin _ ra limits, In tact 
zakat and the Law of Inheritance are in o 


g Islamic society, whe N Fact 
peration, along wit Of chara” law o 
from the surplus wealth of people (Al- Afw). oe en charitable fing 


s 


ng the various sections of the communi and ha 
economic inequalities turn i 


To sum up, though Islam accepts natural difference 
favours equality in their basic needs an 


The wealth of the rich is not meant to 
God and should be used under His G 


S in wealth amo 
d advocates a ‘right to a livelihood’ for all it people, it 


aggravate the poverty of the poor, for it is ts members 


: 0 
. uidance, as reflected in the Qur'an and the ate fror 

removing or lessening the poverty of the poor. In fact, the prosperity of the rich shone hy 

considered a boon and not a burden for the nd 


poor members of the communi i 
not show any sense of responsibility in the use of their wealth, then it is the diy ee a 
legally to force them to abide by its principles: and if the state treasury is not enough to as 
the needs of the poor, then it has the legal right forcibly to take a part or whole of the sinks 
wealth (A/-Afw), as the case may be, in order to meet the basic needs of the people a 
though they had paid all the their economic obligations. For, according to the Hadith of the 
Holy Prophet (PBUH), “in one’s wealth there is a due share besides zakat.” It may, however 
be pointed out that it is not necessary that all should have the same or similar means of 


livelihood; what is required, and is absolutely necessary, is that all should have sufficient to 
meet their basic needs. : 


4. Social Security: 

The Islamic state is legally and morally responsible for the provision of basic needs to 
its members. And it is the distinctive feature of the state that, along with social utility services, 
it takes the responsibility of public maintenance as well. Every citizen is guaranteed his basic 
needs. The principle of public maintenance pervades the whole fabric of Muslim society. The 
individual is held responsible for his person, his family, his near relatives, the society in which 
he lives and, finally, for the whole of humanity. Islam gives such moral education and training 
to its members that they seek wealth not only for themselves, but also to help other members 

of their families and the poor destitute members of the community. The Holy Prophet (PBUH) 
described the individual responsibility for protecting social welfare in these words: So 
who honour the boundaries ordained by God and those who don't are like the poo 
together bought a boat. Some of them occupied the upper part of the boat st bs ath 
lower part. Those who were occupying the lower part of the boat had to go it thei pal 
their water; they thought that it would be much better if they were to make a oe stuib 
(to get the water); thus they would be saved from the trouble of going angi ould all be 
the people living there. If the people would let them do what they EE 4 nid mnsaives, bY 
destroyed; but if they stopped them from doing this, they would not only sa 
also save all the other people occupying that boat. p pert ‘a 
The Holy Prophet (PBUH) has in these words ce krai ‘ction of 2 fev 
relationship between individual welfare and the common pe aioe were allowed / 
individuals can, sometimes, ruin the whole community. If . ole vaste it on the juxuries 
accumulate the greater portion of the wealth of the On e heir due share. it wouid be 
life or hoard it, thereby deprive the vast majority of the pa 5 = Islamic state, under 
bound, sooner or later, to wreck the entire economy. 


www.urdukutabkhanapk.blogspot.com ~ 


different people beyond a i i i 
i AA p y certain point. This is because it breeds enmi 


or 
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s, has a duty to perform. In fa 
munity, fo" every individual is Aai on 
slamic society. The Hol at one an 
wa, i = Moly Pro 
ne | Teea Every one vam, (PBUH) ibe time, as a guardian and 
z AGY Judgement)” goer, guardian an ' 
' 3S Such, iş 


These verses of the Qur'an m 
; erely point out the ians FA 
ofa comm apparent signs of the gra 
unity, where poor and destitute people starve while the rich indulge in nares Yor 


evils. The Holy Qur'an emphasises that the poor have a right 

oor by saying that all the riches and 
f the poor workers. Therefore it Is 
(and women’) who stand in need 
d to be inadequate to meet the 
t mobiles its resources to help them. 


tenance in all possible forms on the basis that 
in different areas of 


nd 
eih ual and social objectives are, me. Therefore, those i 
yalso co-operate, which increases their effectiveness in solving problems. 
Social Justice: zy 
t j | an 
The establishment of a system of soc! e of the impo 


functi 
ons of the Messengers of Allah. 


al justice on the earth was on 


. t d man, 

Simi Just as Islam wants to maintain a balanoy in the relation ee ie of human 
tengs! it wants to establish a balance (i-e. justice) bc sae in the economic field. 
> IN Order to protect it from the evil conseque -ocal life of man, and not just in any 


This 
One k why Islam wants to establish justic 
Spect of it. 


e in the en 
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Social and Individual Welfare: 
Islam recognizes social and individual welf 
competitive and antagonistic accordingly it tries ty haona ae ather 
complementary interests. It considers the good of the individual as the re conflicting a 
vice versa; if the individual is better off. But this is possible only when ndia of Society N 
social good, so that in acquiring their individual needs they do not has Ood and ie 
damage the good of others. If they themselves benefit, they also let oth ee indirect 
benefit: and if they cannot derive any benefit from any enterprise, they co zis Share in ha 
others, who bier benefit from it This is how every individual shares in the ete it for Sake op 
and how individual and social welfare become complementary in the Dab OF others 
System of 


Islam. In other words, individual and social welfare is closely linked. 











Specific Islamic Guidelines Regarding: 
i. Production: 
Islam forbids its followers to exploit other people or to use uni 

` acquiring wealth, but it allows them the use of all ped gospel to soquire woe , 
admits the right of the individual to own property and work in freedom, but does not t ee 
the misuse or abuse of these rights. In other words, it does not discourage aone aoe 
earning wealth and getting rich through just and lawful means; what it does not like is the i 
of wrong and unjust means to earn wealth. = 


. The Holy Qur'an makes it obligatory for every Muslim to struggle hard according to 
his ability and power to earn his living. It tells him that the whole world is full of the means of 


sustenance and it is for him to find them out through his own efforts. 
% The Holy Prophet (PBUH) emphasised the importance of human endeavor by saying, 
“Seeking lawful livelihood is the greatest duty of the Muslim after the duty of (daily) 


prayers.” 
% And on another occasion, he said, “When you have finished the Morning Prayer, do not 


rest until you have worked for your living.” 


While demanding hard and constant effort from men in seeking their livelihood, Islam 
enjoins them to adopt just and equitable means and to avoid unlawful and wrong ones. 


Islam adopts the same attitude towards capital formation. It does not forbid saving; 
what it prohibits is hoarding or accumulation of wealth for anti-social activities. Sapte 
people to keep their wealth in circulation either by consuming it, or by investing it, or by P 
it over to others who have little or no means of livelihood. The levy of zakat Is a 
preventive measure against those who merely want to hoard their wealth. 


ii mption: ion. 
Poor ctivities of people in the fields of consumption 


The same principle of justice governs a . two 
It forbids both divbolines and extravagance and suggests a middle course seer t you 
extremes: “And do not tie your hand to your neck nor stretch it without an r 
should become blameworthy and left destitute” (Bani Israel 17:29). An k orly, and there is 
we read: “And they who, when they spend are neither extravagant ~ is ‘PB 1H) explaine 
ever a just mean between the two” (al-Furqaan 25:67). The Holy rop 5 a pleasure ó 
this kin these words: “Moderation between income and expenditure A gin s | 
economic life.” In order to achieve its objective in this field, Islam f people is 
expenditure which cause mora 


0 
| or social injury. It suggests that surplus ers 
better spent in* the service of virtue, righteousness, public welfare etc, ins 
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pistribution: . SCO tLe soa 
ain principle governing the field of distri 
Stribution is justice and be 


it =the M 
„ve a two-fold objective; fi 
‘ie j e; first, that wea May not be concentrated nevolence in 
ed in few hands 


F , es 


munity. 
its basic concept of wealth is that all the 
. eant to sati le means of livi : 
are m tisfy the real needs himself possess) a AL has created on 
these means than 


this 
is req 
J d him. Wh 


iy, Exchange: 

Islam applies the same principal to all the f 

TING orms of exchange. It 
pao yr are based on justice and fair play and prohibits Shere atic ae cher 
a re me ate to quarrels and litigation, or resemble gambling, or iris an 
a) or deceit, or where the gain of one is based : 

These measures are recommended | ie ictanos teem 

| d partly to purify all the forms of exchange from unheal 

| | th 

and socially harmful elements and introduce very strictly the principal of iustice in the ii 


field of exchange. 


sed on the concept of complete harmony 
rates the individual from society, nor does 
ty. As the objective of the Islamic state is 
tenance among its members according to 
m of its organization of distribution. It 
to the individual or to the 
ising it as a trustee 
with the state 
which 


Conclusion: 
Thus the economic system of Islam is ba 


oo ue and social good. It neither sepa 
ecvitab ia welfare as conflicting with that of socie 
heir ae provide and distribute the means of sus 
matter aS, It finds no difficulty in determining the for 

s litle whether the means of production are entrusted 


IN attaining ; 
dren Ing its above-mentioned objective an 
Means ees social welfare and progress for all. $ 
e oon Production; what is important is the espana ra 
th S of production, etc. among individuals, then tne 
ome if it is better achieved through communal ownership, they are en 
nity. | 


d among them, on 
trusted to the 
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LEGAL / LEGISLATIVE SYSTEM OF ISLAM 





Outline: 
1. Introduction 
2. Source of the Law 
3. Inviolability of the Authority of Law 
a. Equality of Law : 
b. Rule of Law 
c. Enforcement of Law of God 
4. General Features of Law 
Legislation and Interpretation of Law 
6. Nature of the Islamic Legal System: Critical Appraisal — 


sn 


Introduction: 
Law is essential for the development and regulatin of healthy, peaceful and civilised 


life of a society. - 
Sources of Law 

There are three categories of sources of law in Islam :primary (Quran and Hadith), 
secondary (ljma, Ijtihad and Qiyas) and tertiary (/stihsan, Istislah, Istishab, Istidlal and urf). 


(Note: for details, see previous chapter) 


Inviolability of the Authority of Law: 


Equality of Law: nin 
Islam established the rule of law for all, irrespective of race, colour, creed or 


nationality. All citizens of the state were subject to the same law and no one was regarded as 
being above the Law. Citizens with wealth, status or privilege were treated the same as the 
humblest of the citizens of the state in subordination to the law. All stand equal in the eyes of 
the law, with no privileges or reservations for anyone. The Caliph and the beggar stand 


together for judgement before the law: 


Rule of Law: | i fee 
The Law of God is Supreme in the land and all are subordinate to it without 


exception: It also makes it obligatory to refer to the Prophet in any conflict: 


Zo to ae jia M + F ET? A Aree | ta 

wie FUG GSMS pal aly Cl pill Iyk 5 ail | pealal | pial Coal K i 

338 GIL" AN pills ÅU Gaia AR GY JNS al d i eet o 

— su Fic ace I 

“O you who believe! obey Allah and obey the Messenger and EAN 2 

authority from among you; then if you quarrel about anything, ze x $ 

Allah and the Messenger, if you believe in Allah and the last day BO) 
better and very good in the end.” : : (an-Nisaa 4: 
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the QU briye 
„cisions, or does not yieid to his judgment wilingly. the Prophet's judicial 


spb of Lod Y BAH A Ld geri a a 
j © 














«9 Prophet, your Lord is witness that th 
unless they do not recognize you as their 
disputes and then obey your judgmer 
reservation Or narrowness’. 


a ta are not faithful 
r trator in their mutual 

willingly, without any 
(An-Nisaa 4:65) 


















Thus the authority of God and His Messe 
: AF senger is the fin Pier 

is é psc me as et if there is any dispute b i peta in the Islamic State 

r . 2 he Holy Prophet (P ee an equal basis, without giving on ruler and the ruled, 

| «yen if Fatimah daughter of Muh ) explained this fundamental prin SR Sca ravoura lo 

Even l uhammad, had committed a th principle in these words; 

„ave cut off her hands. a theft, | swear by God, | would 


Enforcement of Law of God: 
| No one in the Islamic State has any power i 
E. mas esas expressly stated in the Quran AM the Gahan of he depen z 
E nished eee sgt take Law, the ruler and the ruled are alike, both are viele T 
retard a faw temal ommitted adultery with a hundred stripes and he died ae Ae 
Be acon th aining stripes were lashed on to his dead body. The law d To 
en the high and the low or between friend and foe but treats them pole 


‘He | 
A H raed has sent His Messenger with Guidance and the Right Way so that 
Wwabah 9: 33). This iadso “the viol lity o A PEET 
Foose thie Si, s the inviolability of the Law for all time a 
ppose this Supreme Authority of the Divine Law in an Islamic society. Caren 


General Features of Law: 
en distinguishing and outstanding 
"cial, and si y every aspect of man’s life, materia 
m of seta no area of his life unaffected. It deals with his personal duties to God in the 
ip, and also explains his duties to other human beings, e.g., to be polite, 
f law, trade and taxes as much as rules for the 
ds to give a long discourse on laws of 
erning affairs of 


f man, be it spiritual or material, legal or 


the scope of its regulation. In other words, it Is 
uctions governing every field 


f life for man from the cradle to the grave. It 
j irecti r the welfare of both, 


tate, as well as 
onduct of 


feature of the Law is that it covers 
| as well as spiritual, individual as well as 


iy, Vale | ) 
Iimge 2S Well as in public. It discusses his ponema 
States, an 





eir relations have been 


days but th 
any than by any set of rules. 


sted since old 
gs and rulers 


RAs | 
Bover Nternational relations have exl i 
tions of the kin 


More by politics and the discre 
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The Muslims were the first to separate international relations from politics and 'pi ~— f 
pla 


a purely legal basis’. They collected all the forgotten internatio 

S. l nal rul h 

into a complete science. In times of war, very grave and barbarous eae „develope ie On | 

committed by civilised nations against their enemies and no rule of conduct DrUtalitieg W i 

by anyone.-: It was left to the Muslims to formulate the rights and pets, ered e lfi 

cae which were enforceable by Muslim courts. They codified the mtg of te h 
em into a science of international law dealing with the behavyi eik, 

and peace. j aviour of sovereign States nee 

j 





Another feature of the Law is the importance given to a ! i 
(niyyah) in the performance of any act. This soneent is based cn the Hone intention i 
Prophet (PBUH): “Acts are not to be judged except by motives.” And in a Hadith of the ly / 
Umar ibn al-Khattab the Holy Prophet (PBUH) is reported to have said “Actio aN j | 
intentions and every man shall have only that which he intended. Thus he wh sre but 
God and His Messenger had a different intention from him whose migration nie for | 
some worldly benefit or to take some woman in marriage.” This concept has airina rae 
the nature of the treatment for acts committed involuntarily as compared with te ý 
se r) 


committed intentionally. 


Another point to note is that the whole system of law is all written down. The Hi p 
Prophet (PBUH) received Revelations over a period of twenty three years DA 
regulations with regard the multifarious problems, ranging from marriage and divorce i f 
international relations and state matters. He handed it over to his successor and since theni 1 
has formed the basis of the Islamic Law. if 

ti 


Legislation and Interpretation of Law: 

As pointed out earlier, the Source of all Laws in Islam is God, the Almighty, Perfect 
and Eternal. He knows all, the present as well as the future and the hidden as well as the 
open.. Therefore His Law is eternal and without any discrepancy and needs no amendments | 
or abrogation. But the rules composing the Law are not all of the same nature and degreein — 
application. Some of these rules are obligatory and must be obeyed under-all circumstances, 
like those relating to murder, theft, fornication, etc. Some are only recommendatory, only 
suggesting certain action as good and beneficial, but not making it obligatory, while others 
are merely optional, leaving everything to the discretion or liking of the individual. In the last 
category of regulations, the Law gives great latitude to the individual to perform or abstain 


from them. It is left entirely to his personal choice. 


A cursory study of the Qur'an and the Sunnah will sh 
laws, i.e., obligatory ones, are very few in number, the recommen 
than those, but the third category of laws, which allow a wide range 0 
individual, are numerous. 


. ; law 
Another point with regard to these laws is their interpretation. Though il 

themselves are unchangeable and eternal, they can be interpreted and ere? as 5 

according to circumstances. The last Messenger having gone from this ie, 


ion on 
ti st interpretation © 
possibility of new Divine Law to settle problems in cases of a difference sh a ane 


ow that the first category of 
datory ones are a little more 
f choice in action to the 


any issue. As the jurists are human and bound to differ in the interpretation am to fi 4 the 
Shariah, this provides opportunities for open and free discussion among 
most suitable solution of particular problems. ee 


On the other hand, the fact that the Law is of Divine Origin scsi follow ! 
dence and a sense of reverence for it in the people who obse to find the truth 
y and scrupulously. And jurists’ decisions made from a desire 


respect, confi 
| conscientious! 
KC 


7 - ———— -a a 
— = meam w eee > 


www.urdukutabkhanapk.blogspot.com 





arty h ated DY rah that the Hol 
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g igation 


i soft 
! tance e . r s 
ane which leaves room for investigation to interpret the Divine Law to the best of their 


gna They deal with the problem referred to them in the way in which, i 
“a , in th 
spility nt, it would have been dealt with by the Messenger of God, if it had been Antei 


pire 
him. 


re of the islamic Legal System: Critical Appraisal 

islam has laid down universal and most equitable laws for mankind, covering all 

of human activity, including protection of life and property, honour and religion, family 
fe inheritance and wills, marriage, divorce, war and peace, international relations, and every 
sher sphere of human life. For a Muslim, religion is everything; it pervades his whole life, his 
home, his work and his business. His entire life is governed by Islamic principles, from the 
vade to the grave. And this is precisely what non-Muslims; especially a Westerner 
entrenched in his own Cultural and religious prejudices, finds hard to understand, much less 
appreciate. 


¢ There is a fundamental difference of approach to religion between a Muslim and 
Christian. A Muslim, unlike a Christian, believes that every word of the Holy Quran is 
the Word of God and that every word of Revelation to the Holy Prophet (PBUH) 1400 
years ago has been preserved without any change in the original text right down to 
the present. , 


* Every true Muslim obeys the Commandments of God and feels pleasure in the very 
act of obedience. Obedience to the word of God comes from within, spontaneously, 
and without external compulsion. | l 

* No Muslim can interpret the injunctions of the Holy Qur'an to suit his own ends. First, 
because the Holy Quran can be fully understood only with reference to s 
corresponding explanation or elaboration by the Holy Prophet PEU og 

ecause every injunction of the Qur'an or Tradition of the Holy Prophet ( 


f ined i blished historical practice. Third, if 
ully explained in detail and supported by long esta , has to be aea and 


any problem needs further elaboration or interpretation, | 
interpreted by those Muslims who are well versed in the Quran ang ha Sunnat o 
the Holy Prophet (PBUH). Just as a lawyer is needed in matters raai A ah 
doctor for medical problems. Only a Muslim scholar is compe 
4 Interpret the injunctions of the Qur'an. 


F some individuals express their views ab 

Personal opinions; such isolated individual op 

Senuine interpretations of Quranic injunctions. => 
Omen have adopted the social norms and ways 


eir behaviour Islamic. 


their 

ut Islam, they merely express 
iniont can by no means be treated as 
The fact that some Muslim. men and 
f Western society does not make 
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JUDICIAL SYSTEM OF ISLAM 
(PMS PUNJAB 2016) 


Outline: 
1. introduction 
2. Importance of Justice in Quran 
3. Importance of Justice in Hadith 
4. Features of Islamic Judicial System 
i. Rule of Law 
ii. | Production of Witness 
lii. Qualifications of Judges 
iv. Wilayat al-Mazalim 
v. Islamic Penal System (Hudud and Tazir) 
vi. Agents in Suits / Attorneys in Litigation 
vii. Separation of Judiciary from Executive 
5. Conclusion: 


introduction: 

Islam accords complete judicial autonomy to the various sections of the community in 
order to protect and preserve their own personai and religious affairs. It allows every 
community to have its own tribunals to judge its civil as weli as criminal cases and leaves itto 
the discretion of the parties to take the case to their own judicial tribunal or to the Muslim 


judiciary: 


Aghia) Gi ale Ga pd jaie Goel gi agi Mal dye OB 
- hual agi aS CS Gig tas 


“If they come to you, judge between them or turn aside from them, and 
if you turn aside from them, they shall not harm you in any way; an 
you judge, judge between them with equity; surely Allah loves : 30 
who judge equitably.” (al-Maidah 5: 


Islam not only eliminates o 
but it also takes the nece 


-In order to administer justice fairly and equitably, 
y of every local tribunâ 


procedural intricacies and makes it simple and expeditious, but It < 
steps to purify the ‘institution of witnesses.’ This is the responsibil Quran renders ê 
which keeps a record of the conduct and habits of the people. pew tribunals: 
accusers who cannot prove their charges unworthy to testify before the ju 
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lamic Law admits no exemptions in f 
T jo px much subordinate to the Law of the 5 
ole. Likewise, no exemptions are found the Islamic 
ê gors, rulers, etc. All are subject to the Law and 
ystice is administered free to everyone withoy 


of a 
hariah 
Law in favour of fo 
‘ae eid to be ab 
ver Covers DER t any cost whatsoever. VRTE Law, 
The judiciary is completely independent of the executi i 
pinted by the executive but they are not subordinate ae Judges or the gadhis 


ap ) 
pe nted they act independently of the executive and are ean eee nly 
; only 


ypcfion iS to administer justice within the Law of the Shariah without outside interference 
The judicial system of Islam regulates the entire field of hu me 
ae z . . fa: m 
prial and spiritual life. In Islamic judicial system, all the Andami: huo clots 
voutty i life, liberty, honour and property, inter alia, are very well protected piis 
guaranteed. | | 


importance of Justice in Quran: 


Justice is one of the fundamental values and no distinction is allowed in this respect 
tween friend and foe, for, says the Qur'an: 


ie ah Gt Sia as Yy bial sigs á Gul gi gh id Gall il y 
ny hab Lang “ash ih) al | gh gto gall Coal hae si F 


“O you who believe! Be upright for Allah, bearers of witness with justice, 
and let not hatred of a people incite you not to act equitably; act equitably, 
that is nearer to piety, and be careful of (your duty to) Allah; surely Allah 
is Aware of what you do”. (al-Maidah 5:8) 


AS regards the courts of justice, we have been very clearly guided by the 


uran; 5 it 2. 
| o  ptes ob - He | 2585 < Mo Gad | gual Y i 


hide the truth while 


or 
h the falsehood, n (al-Baqarah 2: 42) 


“ , 
Tere do not mix up the truth wit 
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eals it, his heart is surely 


“ C 
and do not conceal testimony, and vape ( al-Baqarah 2:283) 


Sinf >, E A 
a pai Ss OS YS 
(an-Nisaa 4:105) 


t wi, ; | ef, ) ent’ 
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“O you who believe! be maintainers of justice, bearers of witness f 

sake, though it may be against your own selves or (your) DETON Allah's 
relatives; if he be rich or poor, Allah is nearer to them both in sais " near 
therefore do not follow (your) low desires, lest you deviate: a 488i0n; 
swerve or turn aside, then surely Allah is aware of what you do”. £ you 
(an-Nisaa 4:135) 












Importance of Justice in Hadith: 
The Holy Prophet (PBUH) also highlighted the importance of justice, | 
* "Abdullah ibn Amr ibn ‘As (R.A) relates that the Messenger of 
Allah (PBUH) said: “The just will be placed in columns (seated on 
chairs) of light in the presence of Allah. They will be those who act 
justly in their decisions, their families and the affairs committeg 


(entrusted) to them (Muslim).” 


+ "Iyad ibn Himar (R.A) relates that he heard the Messenger of Allah ` 
(PBUH) say: “The dwellers of paradise will be of three types: a just 
ruler who spends in charity having been given the capacity; a man 
merciful and of tender heart towards every relative and Muslim; 
and a pious man with a family who refrains from asking (Muslim)." 


+ "Ayisha (R.A) also relates that the Quraish were worried about the 
case of a Makhzumi woman who had committed theft and | 
wondered who should intercede on her behalf with the Holy TEE 
Prophet (PBUH). Some said: ‘Who can venture to do so except | 
UsamahibnZaid who is greatly loved by the Holy Prophet (PBUH)? 

So Usamah spoke to him and the Holy Prophet (PBUH) said to 

him: ‘Do you seek to intercede in the matter of the limits 
prescribed by Allah?’ Then he stood up and made an address in 

which he said: ‘those who were before you were ruined because 

they would left off a high- placed one if he committed theft and 

would exact the prescribed penalty from a poor one who stole. | 

call Allah to witness that were Fatimah, daughter of Muhammad, 

to steal, | would cut off her hand. (Incidentally the name of the 

culprit woman was also Fatimah) (Bukhari and Muslim). ” 


During the life time of the Holy Prophet (PBUH) and Khulafa-e- Rashedeen, mosques 
were ordinarily used as courts. 


Features of Islamic Judicial System: 


i Rule of Law: Ta 
In Islamic judicial system, even the Head of State is not above law. Ine ; 
] tem envisages comp 


“the King can do no wrong” is absolutely alien to Islam. This sys 
of law. The Holy Prophet (PBUH) said: : 
"Had Fatima daughter of Muhammad committed theft, I would | 
have cut off her hands." (Bukhari) © ts abl ahs? 
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h et onceal evidence, Burden of proof lies 
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qualifications of Sage l 

i gi iteria set for th i mun 
al-Mawardi tei ple pets ick y 1e appointment of Judges in h 
kam-ul-Sultania - academic excellence. integrity, impartiality; an i EBM ot 


| paraten, inter alia. 


The judges should be ‘sober. They should not deliver judgement when they a 
Revision in judgement is permissible. There are not many channels of serine hs 
amic judicial system. | 


Woman as Qadi: 


A Muslim Woman qualifies as Qadi according to Imam Malik, imam Shafi, and Imam 


mad bin Hunbal whearas Abu Hanifa says she cannot be appointed Qadi in Hudud and 
| Tazir cases. 


w Walayat al-Mazalim (Courts of Tort): 3 
Grunebaum in his book ‘Islam, Essays in Nature and Growth of a Cultural 
Tradition’, termed Mazalim Courts as Courts of Tort which the Holy Prophet (PBUH) 
troduced. It was an excellent institution which provided prompt justice to the people. The 
tly Prophet (PBUH) also appointed Muhtasibs for the first time. He (PBUH) appointed 
Deputies (Naibeen) in Hudud cases e.g. appointment of Anees al-Aslama as a deputy Qadi 
' Holllect evidence in a Zina case. The following procedures were also introduced: 
_ > Qasamah: It was a system of compensation in cases of homicide. 
> Aqilah: It was a group of male relations in a tribe to pay blood money. 


5 Other Judicial Institutions: 

OW, other judicial institutions included: | ¢ sis 
Adalat Faug al-Adah: \t was a special tribunal which worked even in the days 0 
Holy Prophet (PBUH). | 
Caliph Umar established the Department of Ifta. It envisaged free legal ota Ree 
In Islamic Law of Evidence, the system of screening of witnesses (Ta 

uhud) was introduced. It was of two kinds: 
` Secret System: It was inquisitorial. 
` Open System (in court). 


blished: 
ng the period of Abbasids, the following courts were also esta 
b Adalat Alia Marafia 
> Adalat Alia Walayat 


, Adalat Islah 
Adalat Tahkim 
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vi. Susp Penal System (Hudud and Tazir): , ff 

: add means to check or stop. The word ‘Haddad’ (sla Va 
also means buffer. (a) Means chamberlain / f 
‘Hududullah’ means things prohibited by Allah. fs 

* ° H ý 

It also means measure, limit and, in law it means a punishment j f 


which has been definitely fixed. Punishments by way of hadd are of the followin, ` po asura f 
> Whoredom (Zina, fornication) 9 forms; ~ 4 


> Theft f 
> Highway Robbery (Harabah) fi 
> Drunkenness f 
-> Slander (imputation of unchastity, Qadhf) , ‘ 
> Rebellion | 4 
> Apostasy (/rtidad) A 


According to Muhammad Salim al-Awwa: 
“There are two categories of crime and punishment in Islamic legislation: 


determined and discretionary. Crimes of the first category are of two kinds: ; 
crimes of hadd (offences to which a hadd punishment applies), and crimes 
of retribution (Qisas) and compensation (Diyah). Furthermore, the prevailing "E 


tendency in Islamic penal law is to consider crimes related to the protection 
of the public religious order in Islamic society (apostasy) as crimes of 
Hudud. Also included in this category are crimes related to the protection of 
the psychological welfare and moral conduct of individuals, such as the 
prohibition against drinking wine.Crimes of retribution and compensation 
(Diyah) involve homicide, bodily injury or other forms of harm committed 
against the physical security of the person. They are labeled as such 
because the punishment imposed is either a retributive penalty equivalent to 
the injury inflicted on the victim, or takes the form of pecuniary 
compensation (ransom) for the victim’s injuries and is imposed only if- 
retribution is not executable or the victim waives his right to demand it.” 


Farhat J. Ziadeh says: , 


The body of law dealing with wrongs that are punishable by the state with 
object of deterrence is known as criminal law. Islamic criminal law 
recognizes three categories of these wrongs.’ The first is the hudud (plural 
of hadd or "limit" set by God), the contravention of which leads to a 
prescribed and mandatory penalty. The second, ta'zir, comprises those 
crimes not included among the hudud because their punishment “ 
discretionary. The term ta'zir means chastisement and intends tne 


correction or rehabilitation of the culprit; hence, punishment is left to the 
on whom it Is 


judge and might vary depending upon who inflicts it and upon v mes 
inflicted. The third category, qisas (retribution), is concerned with pec 
against the person such as homicide, infliction of wounds, and ba phat 
Punishment by retribution is set by law, but the victim or his next of cies 
waive such retribution by accepting blood money or financial comp S it has 
(diyah) or by foregoing the right altogether. Because of this walvel, akin 
been suggested that this crime is in the nature of a private injury, more 

to a tort than to a crime involving concern. y ad 
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Head of an Islamic State has no right of mercy and pardon in Hudud as well as Qi 
s Qisas 


in Qisas and Diyat cases th i 
piyat cases. = S, the aggrieved person or i i . 
M ee order of inheritance have the right to pardon or ha Diyat A EONI 


vi Agents in Suits or Attorneys in Litigation: | 
"according to Al-Marghinani in his book Al-Hidaya, in Islamic judici 

a eet ete talr aye; judicial system, agent 
torney in litigation is permissible e.g. Caliph Ali appoi 
apdullah bin Jafer as attorneys. P ppointed Hazrat Ageel and 


yi, Separation of Judiciary from the Executive: 
Caliph Umar for the first time separated judiciary from the executive. In Islamic 


iwicial system, judges enjoy a venerable and independent position. 


y nature, has esc 
aped precis 
elements of the wiles thath 


„ cyits OF 4 


Conclusion: 

As justice is the c 
yovision of justice through an efficient and honest | 
sich noble principles as rule of law, equality before la 
punishments etc. in order to stop recurrence of crimes in 


orner stone of the Islamic teachings, Islam plays great stress on the 


w separation of powers and severe 
and Islamic sociely. 


udicial system which Is characterized by 


ae 
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Outline: | 
Introduction j 

Definition of ijma j 

Requirements of ijma 

Proof of ijma 

Basis of ijma 

Feasibility of ijma 

Types of ijma 

Reform proposals 

- Modern Procedures for ijma: 

10. Critical Assessment 


Introduction 


jma is the third source of Islamic law, a source which comes next to the two primary 
sources — the Quran and the normative teachings, or the Sunna, of the Prophet Muhammad 
(PBUH). The ulama are generally in agreement on the point that ijma is a proof (huja) 
although they have differed on many other issues pertaining to ijma. 


Unlike the Quran and the Sunna, which are of divine provenance, ijma does not 
partake of divine revelation. Despite that, it has a binding authority. It seems, however, that 
the very high status accorded to ijma required that only an absolute and universal consensus 

ify. ij | ffect simply on the basis of a majority 
would qualify. ijma, therefore, does not come into effec ply 
opinion. n i 

The essence of jjma lies in the natural growth of spt It PPPA yr ae be 
personal reasoning (ijtihad) of a qualified jurist, and culminates in the g ted until a consensus 
particular opinion over a period of time. Differences of opinion are tolera wits sh eng Wie 
emerges, and in this process, there is no room for compulsion or mp the basic notion 
Since jjma reflects the natural evolution of ideas in the life of the comm i rational. Its 
of ijma could never be expected to discontinue. In this sense yma Is S a 
also democratic insofar as it encourages participation leading to co hat the will of the 
elevates that consensus to the rank of binding law. It is through Aa s more democratic 
community finds a prominent place in the legal theory of Islam. 974) states. 
than to affirm’, as the well-known Egyptian jurist Abd al-Razzaq al marl G 
‘that the will of the nation is the expression of the will of God Himself * sanctifie d with divine 
Most High has ‘honoured the umma with the trust of vicegerency an nition in the Sharia 7 
favour the collective will of the people. There is consequently no Pn clergy other than t 
the superiority of any group or class of people, or of an institutionalize 


will of the community itself. 
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p s nd pinding E regard to the |e al rules nati those rules assume a 
eet a, too, ijma ensures creir correct interpretation, authenticiny om the Quran ang 
g nether the law, en ntained in the two rimary source y and application The 
west” gs been properly interpreted and applied is Often p S = the Quran and the 


nna. Only ijma can put an end to such 
of ubt fabric of the law. In this sense. jj 


iin modem times by representative asse d a role similar p 
i 
gay? 


mblies and Parliaments. erhaps to that 


t of Conservatism or tool of Innov ti 

„g Instrumen ; ation / Reform 

A jma is often viewed as an instrument of conservatism and preservation of 
ge of the past. For example, consensus has established oral testimony of Wine of the 

most reliable method of proof in preference to documentation a nesses as 
me Sharia courts to this day prefer this to other mean 

ing and laboratory analysis. Consensus thus tends to preserve the heri 

Ean to new developments. The conservative role | eritage and resist 


„ough in the sense that whatever IS accepted by the enti 


' EPAR, as an instrument of tolerance, 
movation and reform in such directions as may reflect the visi 

new educational and cultural developments in the community. Having said this. it should 
paps be added that ijma most probably played this role as an instrument of innovation and 
form in the early stages of juristic developments in Islam. 


In more recent times, however, it 
would appear that it has functioned as an instrument more of conservatism than of reform, 


and more of rigidity than of openness. Moreover, since there is no regulated procedure for 
jma in our own time, it has increasingly become a theoretical doctrine, which has not related 
telf effectively to the ongoing needs of the community for legislative innovation and reform. 


Definition of ijma : Ps bea 
The Mabie word ijma has two literal meanings: determining a matter on pc 
‘yreement or consensus over it. The second meaning here often TE ai mallas 
"never there is a consensus over something, there is also DANNSA qualified jurists 
‘ding to the classical theory of Islamic jurisprudence (usul al- i becomes their ijma and 
each a unanimous agreement on the ruling of a particular issue, 
*onsequently the authoritative law on that issue 


lima is defined as the “unanimous agreeme 
Heh of any period following the demise O 
Tater”, 


jtahi | Muslim 
f the mujtahidun of the 
er Muhammad (PBUH) on any 


nition, although the most commonly 


a i fi l-Din 
°% Scholars have differed about its legal de t, Sayf a 


iei jurispruden 

accepted definition is the one mentioned by the Shafiel J 
peas - he generality of those 
arAmidi (1233/631) an expression of the ageman o Muhammad (PBUH) 
meen sate se bind fro : 
-in a particular age upon the ru af 

* The popular 20!" century re Consensus: 

(4.1956), says in his definition ee ahids of 


‘Abd Al-Wahhab Khallaf 


the Muslims in a particular age 
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particular occurrence.” ng regar 


* According to Sir Abdur Rahim: 


"Ijma is defined as agreement of the jurists among the foll 
. . O 
(PBUH) in a particular age on a question of law." Sts Of Muham 


Mg 


Requirements (Arkan) of ijma 


=. *. 


=e 


A valid ijma must fulfil three essential requirements (technical 


y Speaki 
First, there must exist a plurality of mujtahidun at the time gi , arkan) 
arises, for consensus does not materialize unless there is a pluralit a aN issu, 
opinions. Although some ulama, including Muhammad ibn Idris al-Shat , CONCUTTan 
Abu Bakr al-Baqillani (950-1013) and Sayf al-Din al-Amidi (1156-1233) (767-820) 
that ijma comprises the opinions of both lay people and mujtahidun he held 
yma precludes lay opinion from the purview of ijma. efinition of 


Second, for an ijma to take place, it is necessary that the constitu 


may reach a unanimous agreement. All the mujtahidun, regardless of 
race, language and school of thought, must partici 


ce, langų j ) ipate in ijma. Should 
minority disagree, ijma will not be deemed to have taken place. Thus, as Io 
there is a dissenting opinion, there remains some uncertainty over which of tie siac 


is in error. But since ijma constitutes a decisive proof, it must be founded on Certain 
and the majority opinion falls short of this requirement. However, according to oo 
ulama, including Abu Jafar Muhammad ibn Jarir al-Tabari (838-923), Fakhr al-Din al- 
Razi (1149-1210), and Shah Wali Allah al-Dihlawi (1703-1762), ijma may be said to 
have taken place when the absolute majority agreed on an opinion. 


3. Third, the agreement of the mujtahidun must be demonstrated by their 
expressed opinion on a particular issue. This may be verbal or in writing, in the 
form of a fatwa (legal opinion) or a judicial decision, or indeed when the mujtahidun 
assemble together and reach unanimity over the ruling (hukm) on a particular issue. 


4. Fourth, deviants and transgressors are barred from participating in ijma 
process.The question has naturally been raised whether scholars who belonged to 
the opposition movements, or those who might have been charged with deviation 
and heresy, are qualified to participate in: ijma. According to the majority view, if 
jurists are known to have actively invited people to heresy (bida), they a 
disqualified; otherwise, they are included among the constituents of ijma. oer. = 
Hanafis preclude transgressors (fasiq) and those who do not act on og 
doctrine from the ranks of those whose agreement constitutes yma. But the 
and Maliki maintain that a mere transgression is no disqualification. 


e 
5. Fifth, Confusion as to validity of concluded ijma. Some ulama ste oyun 
view that jima is concluded only after the disappearance of the genera go, Oe oh 
asr) in which the ijma took place. For if any of the constituents of ase the ijma 
there would be a possibility that they might change their views, In W é oe this is n0 
would be nullified. The majority of the ulama have held, however, nA onstituents © 
condition and that ijma binds not only the next generation but Its C tadakhul al-asr), i 
adhere to it. In any case, in view of the overlapping of generations Sai of the next 
is impossible to distinguish the end of one generation from the beg! aa requirements 
6. Sixth, Agreed ijma is binding on all. When an jma pele -o further x 
mentioned above, it becomes binding on everyone. Consequently, no 


ng of scholars: 
may be attempted on the same issue by subsequent generations © 


‘ 
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of ijma which tends to verge on rigidi 0e This is yet another aspect of 


0 7 ; 
the the Y me jurists / thinkers have differed O 


owever S° 


of religious doctrines? T 

„ed the authority of the Quran, the Sunna an p ne uana 
rave cain e whole, maintained that textual evidence tor toe fee shat | ie 
have ve proof. There has also been the impressio “fe Gene an 
conclus rovides a stronger case for ijma. Textbook wri 
sunt ent refer to a number of passages in the Q 
consis “umber of hadiths in support of ijma. Many 
a I inized the evidence in question and as we sh 


+ refuting the claim that there exists any clear textual authority for ijma, 


- gia A lala DauN akls ál goh ii gah ul G 
“Q you who believe! obey Allah and obey the Messenger and those in 
authority from among you. . | (an-Nisaa 4:59) 





- To begin with, the proponents of ijma have quoted the Quranic text (an-Nisa 4:59) 
that requires obedience to those who are in charge of affairs, the ulu al-amr, in support of 
jima on the analogy that the ulama are the ulu al-amr ,in juridical affairs; hence, their 
collective decision commands obedience. The word amr in this verse is general and would 
thus include both secular and religious affairs. The former is the concern of the rulers, 
whereas the latter is the concern of the ulama. According to an explanation attributed to .Abd 
Allah Ibn .Abbas, ulu al-amr in this verse refers to ulama, whereas other commentators have 
considered it to be a reference to the umara, that’is, ‘rulers and commanders. The manifest 
reading (zahir) of the text includes both, and enjoins obedience to both in their respective 
spheres. Hence, when the mujtahidun reach a consensus on a ruling on juridical matters, it 
must be obeyed. Further support for this conclusion can be found elsewhere in the Sie 
(an-Nisa 4:83), which once again confirms the authority of the ulu al-amr and those O M 
who investigate matters’, next to the Prophet (PBUH) himself. Coming to the orans gr se 
lo support ijma, it will be noted that the Quran also strongly affirms, at ge , peed a 
he special status of the Muslim community and the assurance from sd s T oa + 

= Tectitude of its ways. This is the theme of the following passage of the Quran | 
ihe believers: us 

















TOPS ee TEN bo AT & 2. 8 44 \ -93 ahe 
9 aly Bre ual a Àl = i AREN 
V5 gés Jl Gal 5s 
e benefit of) men; you enjoin 
Allah; and if the followers of 
of them (some) are 
(Aal-Imran 38:110) 












Aas ee 3 a8 et A Sp emia 3 
MY yig Ei E GI ARA s 
SAN gh 819 Geb tie eé 
| “You are the best of the nations raised up for (th 
what is right and forbid the wrong and bonove for them; 
the Book had believed it would have been better 
believers and most of them are transgressors : another pass4g \ 
On the same theme, the believers a Sal Laie 5 Aa! Stiles ats 
ie t nation (ummatan wasatan) oF a) 
a middle-most na (al-Baqarah 2:143) 


nkind” ; 





“Thus We have made you 
May be witnesses over Ma 
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erit recognition of the unanimous decision of th 

> ; e community. Th 
os bar ara’ 7181). Those andar eeu rd daar a 
at Pe ; . imilar other r NS@s j 
e a ad the unanimous agreements of the kisinin Th eee esti tor 
error” Wiitere 1 o a Prophet proclaimed that “My community will naver age orced ty 
e im O res on fiqh have also quoted a number of other “9788 upon an 
e merits of unity and the demerits of disunity and dissension passages in t 

em the authority of ijma. (See Quran 3:103; 4:59 and 60:10.) "Sabha ave deducag 

Dict one Quran; 


verse that is most frequently cited in support of / 
; | jma is the followina: | 
mi iri the Messenger after the guidance has become clear to him ka lai WNO Split 
an that of the believers, We shall leave him in the path he has chosen atid las ty ay Other 
n 


What an evil refuge!’ (an-Nisa 4:14 i him i 
for sii ger ( :115). These Quranic verses are perceived to provide ohian 


It is suggested that the ‘way of the believers’ in this 

IS noteworthy that abandoning the way of the believers fer Gree aa eneus. h 
disobeying the Prophet (PBUH), both of which are forbidden. Shafei has gone £6 fer we 
say that this text provides a clear authority for ijma: that following a way other handa Pe 
believers IS forbidden (haram) and that following the believers’ way is obligato p ahi 
While quoting Shafei’s view, however, al-Ghazali (1058-1111) disagrees ga wali). 
elaborates that the principal theme of this verse is a warning against disobedience t pe 
Prophet and hostility to the community of believers. Since there is no reference to jima in bi 
verse, it therefore falls short of providing a clear authority for it. Sa 


Following a way other than that of the believers, according to both Jalal al-Din al- 
Suyyuti (1445-1505) and Muhammad ibn .Ali al-Shawkani (1759-1839), means 
abandoning Islam itself. Shawkani adds, ‘A number of ulama have drawn the conclusion that 
this passage provides an authority for ijma. But it is an unwarranted conclusion as following a 
way other than that of the believers means abandoning Islam.’ And finally, Muhammad 
Rashid Rida (1865-1935) observes that quoting the text under discussion in support of ijma 

leads to some irrational conclusions. For it would amount to drawing a parallel between those 
who are threatened with the punishment of Hell and a mujtahid who differs with the opinion of 
others. A mujtahid is within his rights in differing with others or taking exception to a prevalent 
opinion which might have been adopted by other mujtahidun. 


Sayf al-Din al-Amidi discusses the Quranic passages that are generally quoted to 
support the authority of ijma, and concludes that they may give rise to a probability (zann) but 
that they do not impart positive knowledge. If we assume that ijma is a decisive a ee 
establishing its authority on the basis of speculative evidence IS not enough. syl G az 
and Amidi have referred to a number of traditions in support of ijma. To quote but a few: 

e God will not let my community agree upon an error, | Na 
| beseeched God Almighty not to bring my community to the point of agree ng up 
an error, and this was granted to me, 

Whatever the Muslims deem to be good is good in the sight of Goa rte) dios tte 
e Whoever separates himself from the community, and dies [in that state), 
death of Ignorance. 


These and similar traditions are quoted to es 
judgment of the community and the merit of followin 
observation that all of these traditions are solitary (aaha 
provide conclusive proof, the same authors observe that w 


A tive 

tablish the EA of the pee > 

its consensus. !N C é 

g sf ) and solitary traditions 4 a 
hen all of the relevant aha 





ts 
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d the infallibili 
the traditions in Y of t 


. their common 


do provide positive know 
ogethe" hole collective weight. Although 

ph ined Pt ect to doubt if taken individually 

Al be su 

uid 


t many of these tradition ; 
poten suggested tha | S encourage unit and f 1 
9 it is wo as such they do not envisage the Notion of iima as a dines of wn IN 


ledge an 


S 
n are all aahaaad and 
an Nevertheless Not be 


of ijma 
, basis ag (sanad) of ijma refers to the evid 
me" The ari have maintained that ijma must be 
adjott heer (ijtihad). Amidi supports this by sayin 


g that it is unlikely for the community 
jstic rea animity over something that has no foundation in the sources, 
reach UN 


: in agreement that jima may be based on th 
akn saat whether ma can be based on a ruling of 
is ayas) or considerations of public interest (maslaha), 

ag analog 


ini bout this, one of which is that ijma may not be founded on 
cre ah a E pecai evidence and as such it falls short of providing a 
yas, simply Dec's The second opinion has it that since giyas itself is based on textual 
sund basis for eae on qiyas is tantamount to relying on the nass. The nin vow, siie 
injunction Voged rable, is that whenever the effective cause (illa) of analogy y clea A pen 2 
pon ane the effective cause of analogy is indisputably obvious, it does p 
in the text, OF W 
a basis for ijma . 


: j f public interest 

SS: MAVE- VOICOG SIar een X ke qos wees aah ks a expected to 

lid basis for ijma . Ur ent of instability in maslaha since 

(maslaha) provides a er ircumstances, there is an element o Consacuesiti, air ime 

change with the change of cin mOr mO tot ENNART E SOTER h i 

te later erent ia sc dl At tacit tate to modification and per Areik extended, 

Bee reno ON MASANE ists. The substance of this ANS is also liable to change 

which it is founded no longer > re qiyas, for the result of are and a radical change of 

although perhaps to a aose S eeunas A long HAr Haat been formulated under 
Ty aN a e aoe ittie room for a ruling of qiyas | 

place may consequently 


atotally different set of circumstances. 


Muslim jurists provide gga 
of legislation. Muhammad himse 


+ 


is wrong’, 
or or what is W 
* "My followers wili never agree sae aning of the other 
* "God's hand is with the entire co rtant factor in defining im community inde ny 
ost importa ice of the Mus ion or law at a 
In history, it has been me "doctrine and Pee Muslin on a regulatio : 
Surces and thus in formulating sich ous agreement © 
s un 
-valse jima' represents the 
Jen time, 


ence on which ijma iş founded. The 
founded on a textual authority or on 


ju 
t0 e Quran or the Sunna, but 
the Secondary proofs, such 


ider jima'as a 
ims. Sunni jurists consi Shite _ 
usis. d Sunnan. ~ like the 
mong M n an e that is, un 
d a soure ment reache 
7 importance, @ | refer to agreement reac 
“OutCe in tters of legislation, aS econdary import s used to eT eiet associated 
Shyer ie s source of See a’ was alway age it is NO nt of reform. 
gever, consider quer from error. jm n Muslim aps? an instrume 
ana h, no .~ institution 
rae Das poe remote or dak democratic instit 
“ditional authority and appear 
uthority an 


PY ‘9 
on ijma 
There are various views importan 
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Amongst the Sunni jurists there is diversity on who is eligible to 
as shown in the following table: participate In lima’ 


SCHOOL OF 
JURISPRUDENCE 










RATIONALE 


The jurists are 
matters 


FORMATION OF IJMA". 


















Through public agreement of 
Islamic jurists (/ima al-Ulama) 


Through agreement of the entire 


Shafi'i community and public at large 
(Ijma al-Umma) 


Through agreement amongst the 
residents of Medina, the first 
Islamic capital (Ijma ahl al- 
Madina) 


experts on legaj 













The people canno 
anything erroneous 






















Islamic tradition says « A 


expels bad people like the iti 
expels impurities from iron" i 




















matters and rightly guided 


Consensus iS not genuinely 
binding in its own right, rather it is 
binding in as much as it jg a 
means of discovering the Sunnah, 






Through agreement and practice | They were the 
of Muhammad's Companions | knowledgeable on reli ba 
(lima al-Sahaba) Jious 


















Only the consensus of the ulama 
of the same period as the 
Prophet or Shia Imams is 
binding. 


Feasibility of ijma T 
Questions about the feasibility of ijma were raised in the early period of Islam, and 


these have remained largely unresolved. Although the doubts they gave rise to were not 
allowed to pose a serious challenge to ijma, these questions have become the focus of 
attention in the proposals of reform concerning ijma in recent decades. One of the early 
critics of jima, the Mutazili leader Ibrahim al-Nazzam (d. 231/845), in addition to some Shia 
scholars, held that ijma in the manner it has been defined by the majority of ulama, is simply 
not feasible. It may be possible to ascertain the broad outline of an agreement among the 
mujtahidun on a particular issue, but it would not be true to say that their consensus could be 
verified so as to impart positive knowledge. There are, in the first place, the obvious 
difficulties encountered in trying to distinguish a mujtahid from a non-mujtahid. Even granting 
that the mujtahidun could all be Known and numbered, there would still be no guarantee to 
ensure that a mujtahid who gives an opinion will not change It before a conclusive yma 
materializes. 

A further difficulty in achieving universa | c 
classical theory of ijma has not envisaged a particular procedure for the conclusion A cash 
is in view mainly of such difficulties that the Shafei scholars confine the apoun ae fe 
questions pertaining to the fundamentals of Islam, such as the five pillars, an ys vad 
view that, on matters other than these, general consensus can neither be — anmad bil 
nor ascertained. The same attitude is exhibited by the Zahiri, and the school O 


Hanbal (780-855), who confine ijma to the consensus of the Companions alone. 
ensus of the pe 





| consensus relates to the fact that the 


ople of 


Malik has, on the other hand, confined ijma to the sonsa he members © the 


| he Shia Imamiyya recognize only the agreement ot | | ynna. 
Medina, and the yy g y bly linked with nes her 


Prophet's family (ahl al-bayt). In Shia jurisprudence, ijma is inextrica 
- This is so because the agreement of the ahl al-bayt, that Is, t 
| recognized imams, automatically becomes an integral part of the Sunna. 


he agr eemen 
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œ yet another argument to suggest th , 
there xf jma must have a basis (sana d) in “4 yma is neither feasible 


Sis gatie, j y either b 
ev e arguments runs, to the authority of the dechive te’ redundant. ima adds 
rnd: © wmenever ijma is founded on a clear text, it is al ee ons of the Quran and 


can o hy Nd 
eam not to consensus. nly be expected to give rise to 
dis 


a Ze : m inheri 

a a and the ijma during the caliphate of .Umar that land in OERO) The presence 
„tbe distributed among the conquerors, or the ruling that cons 
„s full brothers in the distribution of shares in inheritance as 


Í well as in the determinati 
heir entitlement to guardianship in the absence of full brothers MAURO 


The majority have thus maintained the view that the ijma of the Companions has 
proven the feasibility of ijma and that posing any question about it is no longer justified. 
Having said this, however, .Abd al-Wahhab ai-Khallaf is probably right in his assessment 
that anyone who scrutinizes events during the period of the Companions will not fail to note 
hat their jima consisted of the agreement of those of the learned among them who were 
present at the time when an issue was deliberated upon, and the ruling so arrived at was a 
wlective decision based on consultation. There is no information on record to show that any 
f the pious caliphs had postponed the settlement of disputes until such time that all the 
mujtahidun of the time at different places had reached an agreement. The caliphs instead 
acted on the consultative decision of those who were present. As for the view that yma Is 
fedundant if is based on a decisive text, it is suggested that jjma still plays a role in so far as it 
ascertains the proper understanding of the text and clarifies doubt about the manner of its 
plication. The proponents of this view have further stated that textual injunctions are not 
“ways known to everyone, and that ijma still plays a useful role in publicizing and ore 

è knowledge of the laws of the Sharia. And lastly, it is perfectly possible for yma 


materialize When it is founded on a speculative basis, such as a solitary vas ote pheta 
N this case plays an eminently useful role of elevating the speculative t tion te: ladin 
he rank of definitive rules. This is indeed the role that yma plays | 


ition of an 
Jeneral in so far as ijma ensures the propriety of ijtihad and elevates it to the position 
*nfotceable law. 


Kn iima is divi into two 
: ‘Font viewpoint of the method in which it is concluded, ijma is divided | 
Pes: 3 
i Explicit ijma (al-ijma al-sarih) 
Ñ. Tacit ijma (al-ijma al-sukuti) hicun) of jma clearly 


mujta 
i the constituents ( 
In . w as ii a ql-sarih) all e of the con 
ates a screeiners eas in a tacit yma only som 
t but the rest remain silent. 


The Hanafi consider tacit ijma 


stituents express their 


q , 
*eemen ajority have held it to be a 


to be valid, but the m 
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presumptive jma which does not preclude the possibility of fresh jjtihad on the sa 
Me 884g 


The Hanafi have argued that explicit agreement by all the mujtahidun is neith 

nor possible. If it can be established that the mujtahidun who have remain er Cu 
known of the opinion of other mujtahidun and then had ample time to inve sdate Silent hag 
an opinion, but still remained silent, their silence would be tantamount to appre and Press 
the Hanafi draw a distinction between the strict rules of law (azimah) and donian But here 
(rukhsah), and consider tacit ijma to be valid only with regard to the latter S | 
however, reject tacit ma altogether, while some Shafei, such as Abd al-Malik © Zahiri 
(1028-1085), Ghazali and Amidi, allow it with certain reservations. Thus, acco al-J 
Ghazali, tacit ma is valid only if the implied agreement is accompanied by j i INg to op 
approval on the part of those who have remained silent. ndicationg of 


b. From the viewpoint of the evidence by which the existence of iima ; 
ijma is once again divided into two types: one establishag 
i. Acquired consensus (al-ijma al-muhassal ) 
ii. Transmitted consensus (al-ijma al-manqul 


The acquired consensus (a/-jima al-muhassal ) is known through ¢ 
participation and knowledge. The mujtahidun thus gain direct knowledge of the agreement o 
others when they all reach a consensus. But transmitted ijma is established by means ¢ 
reports which may either be solitary (aahaad) or continuously recurrent (mutawatir. When 
ijma is transmitted through continuous reports, it is proven in the same way as acquired 
iima. But a solitary report is not sufficient to prove conclusively the occurrence of ima simply 
because ijma is a decisive proof and it cannot be established by doubtful evidence. Even 
those who validate the proof of ijma by means of solitary reports (and there are some in al 
the three Sunni schools of law other than the Maliki), nevertheless, agree that the ijma that is 
established by such reports is not definitive. We are informed, on the other hand, that proof 
by means of continuous transmission can only be claimed for the ijma of the Companions; no 
other ijma is known to have been transmitted in this way. This is the main reason, as Abu 
Zahra points out, that the jurists have differed in their views concerning any and every ijma 
other than that of the Companions. When ijma is reported by inconclusive evidence, it loses 
its binding force and the issue must he referred back to the sanad on which it was founded in 


the first place. ILE 
+ ljmaal—Sahabah lummah: The most authoritative form of ijma which is widely 


upheld and venerated is that of the Companions of the Prophet ashlee , 

occurred in Medina following the demise of the Prophet. It is often claimed tha | 

the iima of the Companions meets all the requirements of ijma. But hy Is | 
often said perhaps by way of a general observation rather than as a stric 


statement of fact. 
Reform proposals for /jma , either the 
i consensus on 
It is evident from the foregoing that there has been a Ccoation n lorea formal 


definition or the other aspects of ijma. Earlier, ijma was a realistic + nations 
definition was aated for it, but it became problematic after that. There ae 05) were 
Abu Hanifa (699-767) and his disciple Muhammad ibn Hasan al-Shayban! ework fo but 
among the earliest ulama who discussed and formulated a conceptual nias ards, including 
the leading imams who emerged from the late second/eighth century On doctrine. 


on tt 5 
Shafei, Malik and Ibn Hanbal, expressed reservations about the feasibility of th! i 
The problems of ijma have persisted ever since. Modern critics have © to relate 


eats slow 
voice by saying that jima is retrospective and involves a process which a a totally 


| effectively to the problems of modern society. It is, according to one 











ca 
the needs of a dynamic society, | h a viable s 


(é : ` 
the period of 
er to the P the Companions, to t 


ncept which is dormant as 5 
O 


0 R: 
ge of socio-political and juridical ; Pes Not re © and 
‘s not new, as seen in the ISSUes of th ate to anything astic 
Olastic works fan j 
rto the agreement of the majority e peon © Ulama who atterman Uil. Thi 
' pie of Medina, ote to confine 


one of the early reform pro 
Posals concerning ;; amily of the 


shah Wali Allah maintain 

a í ed that the i b 
period, including that of e instanc a realisti 

relative sense. the Compa es of the occu at foposition. 


Muhammad Iqbal’s (1877 
. Ly s -1938 r 
with relating this concept to i Dir Proposal on ijma is primarily c 
of modern riy concerned 


strange”, writes Iqbal ic j 

permanent institution” Ha ten mportant doctrine: “rare | 
individual representatives of Seen ni WARIO io: power renee 

schools to a Muslim legislative senor passe es 

embly ... is the onl 

y 


Reconstruction of Religi 

: eligious Th i 

be applied and ought in Islam', that the princi 

that the power of Ijtehad should reside not eienen a 
a 


- body of learn | 
ed Muslim Scholars of advanced views who may interpret the law in the 


light of modem legal and social ideas. 


‘Abd al-W 
ahhab al-Khallaf has observed that according to its classical definition 
o be utilized if it is left to 


¢ a ase SARN in modern times, and it is unlikely t 

lo makat hs ees and communities without a measure of government intervention. 
Ao ar feasible, the government in every Muslim country should specify 
ENR nditions for attainment to the rank of ijma, and make this contingent 
identi umng a recognized certificate. This would resolve the problem of 
ntifying the mujtahidun and verifying their views when the occasion so 


requires. 
Mahmud Shaltut (1893-1963), held that the 


The late Shaykh of al-Azhar, t 
ima is no more than a theoretical proposition. 


requirement of universal consensus In j ra sagreement, or the agreement 
e absence 0 isag ) 
ther th tion of ijma provided that 


3 SER jima has often meant ei psence tional 
e majority. Shaltut is not opposed to the ins itutionaliza | 
the constituents of ijma enjoy total freedom of expression. ma must on no og”? 
‘tics. The same author adds that since e 

he objective of ijma, 


ms Subjugated to the vagari ; iai 
Sas aaah ne (maslahey thro t3 cumstances. then the yma which was 


and masiaha is liable to change according 10 © 
iewable. 
o be rev ncept of the 


founded . . . h 

on it in the first place $ o ; dopt the co 
' tried to agoP 

Ke l e i ic ' pr udence | e ressing needs of 

mal A. Faruki in his “S odem world and the press = gave the 


legal validity of Ijma to the nece»? Kemal A. Faru 
the socio-political syste™ of a 
Same view in his book jjma and tne 
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Modern Procedures for ijma: 
As ijtihad is a type of ijma, the modern procedures proposed for ijtihad 
for ijma namely. | Can be Usa 


a. . Parliament as ljtihadi legislative body (Iqbal) 

b. World Islamic ljtihad council (Dr. Hamidullah) 

c. A academy of Islamic jurisprudence (International Islamic Colle 
d. 


LA ay oa: > gium) 
Codification of the opinions jurists adaptable to contemporary conditi . 
(Anderson) (Note: for details, see next topic on /jtihad) MONS Of life 
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d 


Critical Analysis 
“* There is little doubt about the basic validity and value of ijma, and it is Precise 
-of its reliance on consultation and consensus that jjma will always command ; t Decause 
of validity and appeal. The ijma of the Companions was essentially dynamic meee : 
because it was not burdened with the onerous conditions that Creative 


- 4 . yf were s 
imposed on ijma, which eventually turned it into a purely theoretical propositi “OSequentiy 


on 
* Muhammad Iqbal’s reform proposals basically remain valid to this day. This, it ma 
id i 7 i ka y be 
Said, is reflected in the generally affirmative response they have receiveg The onl 
critique of Iqbal’s proposals that might be mentioned here is one that highlights the ‘ah 
_ that they might alter the nature of ijma and turn it into a political instrument in the hands 
of the government in power. The critique in question has thus elaborated that the Natural 
strength of ijma lay in the absence of rigid organization and procedure. But this Critique is 
surely premised on the questionable assumption that an elected legislative assembly will 
fail to reflect the collective conscience of the community, and that it is bound to be used 
as an instrument of misguided politics. The assumption behind this view is manifestly 
antithetical to the theory of ijma, which endows the community of believers with the divine 
trust of having the capacity and competence to make the right decisions. If we are to 
observe the basic message of the textual authority in support of the inerrancy (isma) of 
the community, then we must place our trust in the community itself to elect only persons 
who will honour and represent their collective conscience. 


“+ The main issue in institutionalizing ijma, as Shaltut has rightly observed, is that Koe 
-... of expression should be fully ensured for the constituents of ijma. This is the essence : 
the challenge that has to be met, not through the advice of laissez-faire toward ae ant 
ijma, but through nurturing judicious attitudes and methods to protect Jase “os z 
expression. The consensus that is arrived at in this spirit and in a milieumeae a 
likely. to retain a ġreat deal, if not all, of the most valuable features of the original Me. 


“+ We conclude our discussion with the observation of A.A. Fyzee: 


"Although the Muslim legists give it the third place in descending order, ge 
critics consider. ijma to be the most important element in Islamic law, sists 
examination of the corpus of the fiqh reveals that a major portion of the ghee à 
of the concurrent opinions of scholars on legal questions. Snouck n the 


i 
considers it to be ‘the foundation of foundations’ and the movable oem 


law. A tradition of the Prophet (PBUH) tersely summarizes the prin dduced in 


community will never agree on an error’ and several Quranic texts are nolars 
its support. lima’ representing as it does the majority view among SC during 
allied to the pre-Islamic sunna, the prevalent usage and thus became 

- centuries to follow the most fruitful source of law.” : 


W 
the 


—e mue u mie a a a a a —_ 
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JJTIHAD AND ITS PROcEDH 
(CSS 2018, PMS PUNJAB 2016, PMS KP, 2010) 






ine: 
O troduction T 
` pefinition of Ijtihad 
proofs of Ijtihad from Quran, Sunnah & Ex 
History and Evolution of /jtihad 
Scope of ljtihad : : 
_ Traditional Methods/ Procedures of ljtihad 
Doors of Ijtihad Closed: Causes 
. Efforts for Revival of Ijtihad 
. Proposed Modern Procedures for Carrying out /jtihad 
a. Parliament as Ijtihadi Legislative Body (Iqbal) 
b. World Islamic Iitihad Council (Dr. Hamidullah) 
c. Academy of Islamic Jurisprudence (International Islamic Collegium) 
d 


. Codification of the Opinions Jurists Adaptable to Contemporary Conditions of Life 
(Anderson) . | 


e. Saying no to Blind Following (Taqlid) 


«= _ ame 


amples of Companions ! Jurists 


introduction: 


itihad (striving) is defined as the intellectual activity and effort of a qualified religious 

holar to ner the E chest of the Sharia from the sources of law. A scholar involved a 

= activity is called a mujtahid. The qualities required of a mujtahid include a prane 
P nding of the provisions of the Sharia and its textual sources and a 

jn edge of the other sources of jurisprudence. He must also aikas pba eh 

ment and piety in his conduct and should enjoy confidence of 2 a the oiiae 
rie to know him. Those who do not have the skills of a mujtahid Seer aca dmugh 

he Mujtahids. This is called taqlid (following someone) and the follower 


tah i ns /jtihad is an 
inet Reasoning or the exercise of judgment, which in eee ee wha decd arin 
“ent Of Islamic law and legislation. There are no two opin hae tite alee mamta’ 
ones Principles of the Quran have sppanorty OST aunar rthe enrichment of knowledge 
a seor and practice that reason’s rs asl rte is also indigpananbie. Ts 
erisa ht Vial issues 3 gc the fundamentals gta ar pe EES community's 
ae the aaa n i eee social conduct extensive enoug 
airs ar ea of individual a 


Not starved of the dynamics of progress. 
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and Hadith. The Quran has recognized the necessity of indepen 
decisions in the following verse: 
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Defining /jtihad: 

> Literally, Ijtihad means striving; truth seeking; the individual Opinion: or; 
person who has considered all facts in the light of reason and revelatio "amen 

> The whole of this legislative process which makes the legal system tn fa 
and makes its development and evolution in the changing circumst Is M dyna 
results from a particular type of academic research and intellectual Hon é Possit” 
terminology of Islam is called Ijtihad. Ort, Which jn E 

> To quote Prof. N.J. Coulson: : 


"ijtihad is the general process of juristic endeavour to ascertain the ten 
Law. The person thus engaged is known as a Mujtahid". ets of Shariah 
> According to Sir Abdul Rahim: 
“Ijtihad literally means striving, exerting and as a tenant of jurisprudence it 
application by a lawyer (faqih) of all his faculties to the consideration of the bk 
of the law (that is, the Quran, the Traditions and the ima’) with a view to =n ities 
what in all probability is the law (that is, in a matt | nding out 


er which is not co 
express words of such texts and has not been det vered b 


ermined by Ijma. In 
Ijtihad is the capacity for making deductions in matters of law other words 


NERS, IN Cases to whi 
express text of a rule already determined by ljma is applicable". Which no 


- Proofs of /jtihad from Quran, Sunnah & Examples of Companions / Jurists 


ijtihad as an essential element-of law and legislation is supported both by the Quran 


dent judgment to arrive at 












chal calls Aste 5M cl} 8.935 aa LENT 5AM gl GAY Go Sal abate úl 
fy Ahad 55 ae il Dink Ya Sgi Mighty Gill Aad is A 
Sui i Gag 


“And when there comes to them news of security or fear they spread it 
abroad; and if they had referred it to the Messenger and to those in 
authority among them, those among them who can search out = 
knowledge of it would have known it, and were it not for the grace of Alla 
upon you and His mercy, you would have certainly followed the caps 
a few.” (an-Nisaa 4: 

















` itunahu from 
The Arabic word in the Quranic verse for “search out be sciardee an nE an 
istnbat which signifies the search of hidden meaning by the use of judgme ered t0 be 
side 


i an impo 
an authentic source of ljtihad. The hadith establishes human reaS Oad as folons 
supplementary source to Shariah in conducting the affairs of the state. 


There is a famous hadith of the Prophet (PBUH) which is generally con 








- by the 
On being appointed Governor of Yemen Muadh Bin Jabal es rie lied, 
Holy Prophet (PBUH) as to the rule by which he would adjuc the Quran how 
“by the law of the Quran”. “But if you do not find any direction ic will apply th 
would you decide asked the Prophet (PBUH) “. He replied, nah as well he 
Hadith/Sunnah. ‘ “But it you don’t find and guidance in the Sun ame the rep 
was asked, “I will then exercise my judgment and act on ns a Who guides 
The Prophet (PBUH) raised his hand and said, “Praise be to 


his Messenger as He 





















pleases.” 
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ah o With the formation of Fi 
| : Figh 
A uden jn previous chapter. The fact remaj Fiqh about Which a bri > 
rt given 


e 
l g | e 


> O F J a 





from the deeds a 
nd 
ort to litihad wh saying of the 


t mujtahids of Isi 
tion, and the laws f ei 
ition that they w | ramed by them were 
re any Bria aiai 7 Nere not contrary to the Quran and Sunnah of the 
{(PBUM/. 
prophe 


| arose the four i 
dence which made extensive use of Ijtihad evolved sain wane PBs) 
pis dent judgment in all matters of Individual and community life. Thy 
were of Sunni Jurisprudence (Hanafi, Maliki, Shafei and Hanbali) 

00 ng impac 
sgial organization of Islam. 


itis clear, therefore, that ijtihad is not onl 
he Quran or the Sunna but often when interpre 


y used in the absence of explicit reference in 
sfatext. There are two instances of this from t 


tation is required to understand the meaning 


, he time of the Prophet (PBUH). The first is a 
if tadith cited by al-Bukhari (d. 256/870), Musli 


m (d. 261/875) and Ahmad bin Hanbal (d. 
241/855): 


a, Once the Prophet ordered his Companions to depart for the Banu Qurayza, a Jewish 
tribe in Medina and said, ‘Let no one perform the Asr prayer before arriving at the 
Banu Qurayza’. While they were still on their way, it was time to perform the “Asr 
prayer. The Companions argued among themselves. Some of them wanted to Sp 
for the prayer, for the fear of losing the opportunity to pray in appropriate peg am 
had understood the Prophet (PBUH) to have meant that they should g0 as in 
possible and without delay. Others thought that they hag sit therein a ike 
Stopping for the prayer. They took what the Prophet (PBUH) an that jar while he 
first group of Companions performed the prayer ane ry ko aie rain mgl tee 
mers continued without stopping and rae sae ph alert? the Companions, he 
evening. When the Prophet learned of the disagreem 


) the action of both 
did not blame either of the groups as wrong. Indeed, he confirmed 
groups. 


judge and teacher 
in Jabal to Yemen 3s oT Siod ‘The Book 
When the Prophet (PBUH) sent Muadh bin Ja ents?’ Muadh replied, ‘The 
seer sis of your judgments ision in the Book of 
r oskad AINT, yna W P BLH aski What if there is no eea ‘What if 
h hee OS ne practice of His Messenger. PM adh replied, ‘I will do my 
ds th feat CH the practice of His Kerso ie confirmed what he had said 
on a a Ha % uh judgment The Prophet (PB : 
ost to reach my 
and praised God for His guidance. 


mpanions did exercise 
T the Prophets time moet or jis a was liable ati 
hag ree two cases man evidence existed, wet the purpose of the score k 
h on be ormer PRABA on a person's View & ce. the matter had to rs would have 
he tte en reao aliet te direct textual TERS the Prophet ane you with 
the ight Case where there was f the Sharia. Indeed, oe mpanions: ‘| judge a 
Un Of the other gape to have said to the 

en ijtihad. He is repor 














608 Islamic Studies 


my own opinion when nothing has been sent down from God.’ Rey 
subsequently correct him if he was wrong or would confirm his judgm 


elatio 
ent, i however, 
After the Prophet's death, Muslims spread into the Persian and 
Inevitably, a new situation which required solutions within the Islami 
necessary to create a system of law inspired by the spirit of Islam 
intellectual effort was exerted to that end. OA 


YZantin 
C framework arog Wreg, 


reat deg 

The Companions of the Prophet had to exercise ijtihad to find Soluti 

problems by basing their understanding on what they b “Pi to COMpley 
Jecti 


obi | iderstan \ elieved to be t 
principles of the Shana. Their situation was similar to that of a judge who -MUVE 4 
statutes and precedents, is faced with a case not covered before In su restricted tg the 
applies whatever he considers closest to justice and equity. For a uitata: an event he 
establishing the principles of justice and equity are the general ob C, the cri 


n f 

5 P teri 

á Aio ective ia fo 

best ways to achieve insightful provisions and enlightened Sohitions lie en Sharia, 7 i 
istihsan (the principle of juristic preference) and istislah' ( 


. J consideration of publi application 
discussed above. In addition, the socioeconomic usages of the people which 


C interest) 
. . . ; a$ 
with the texts and general principles of the Sharia are also taken into account. i Compatible 


Scope of /jtihad 
Potentially, the scope of ijtihad is unlimited. It is used in two main areas: 


* In understanding the wording and meaning of the text in determinin 
and particularities of the text in deciding whether the application of the text i 
restricted or unrestricted and what its various possible meanings are: and i 


* When the Quran and the Sunna are silent on an issue and there is no consensus ( 
ijma) among the jurists. 


g the generalities 


ijtihad inevitably leads to differing opinions among the mujtahids. Though the 
mujtahids are likely to agree on great many matters, it is inevitable that they will also find 
much to disagree on. In this regard Dr. Muhammad Hamidullah (1908-2002) says: 


“The Prophet (PBUH) would use his own independent reasoning when 
the Quran was silent on a matter and permitted his Companions to do 
the same when the Quran and Sunna had nothing to say on an issue. Ít is 
plain that allowing individuals to exercise their independent reasoning 
will lead to differing opinions. There are examples of this even at the time 
of the Prophet. However, when their opinions differed, they could always 
consult the Prophet who would settle the matter.... What is astonishing 
to us is the magnanimous spirit of the Companions and their acceptance 
of the fact that they held differing opinions. It is as if they believed that 
difference in opinions led to the development of knowledge.” 


iri i t greal 
Scholars of the classical period as well as contemporary jurists have written at g 
length on this subject. | 


The reasons for these differences may be summarized as follows: 
% A legal text is liable to be interpreted in more than one way. 
% There are various kinds of analogical reasoning. 


+ 


% The founders of various schools of law have adopted different pae 
jurisprudence and different rules for deriving legal rulings from the texts, 


“ont 4 0 
istihsan (the principle of juristic preference) and istislah (considerati 
interest). 


n for p 


ry sources a 


yblic 


www.urdukutabkhanapk.blogspot.com 





| 
{ 
! 
| 
| 
| 


www.urdukutabkhanapk.blogspot.com 





610 Islamic Studies 


fs 
the right to independently derive provisions of the Sharia. Anyone wishin , Ps 


verdict of the Sharia on an issue is required to consult one of the four 'ortho i fing OUt th 

law. Similarly, a jurist is to follow or consult one of the four schools and apply rv School, 3 
of that school has said or what is found in the commentaries and opinions of at the ite 
jurists as given in the books of that school. Likewise, a religious scholar is all X f 
religious opinion only in accordance with what the jurists of that school ha Pwed 


ve determineg "® 4 

The closure of the gate of ijtihad was effected on the basis of SUCCess; : 

opinions and with the agreement of the jurists of the four schools of law in theta 
century. They declared that no new, independent judgments would henceforth ‘i eleventh 

was a preventive measure. The jurists of the four schools of law noticed that in in 

self-serving religious scholars were putting their knowledge at the Service of ha Petent Or 
issuing the opinions the rulers wanted. They noticed that knowledge had become © rulers 5, 
acquiring worldly benefits, and this was leading to corruption and general lack of hs Means of 
people. Knowledge had ceased to be a trust among a section of religious ahelaga amon 
fact, was a reflection of the corruption of the times. Thus, the jurists of the various ; Which, i 

law feared that the provisions of the Fiqh were being corrupted and that false na N of 

be tagged onto the Sharia under the guise of ijtihad. They, therefore, j Nei 


Metre Eee ; i SSU 
prohibiting anyone from using ijtihad. This has traditionally been referred to as the Hania 
the gate of ijtihad”. ure of 


The late Muhammad Abu Zahra (1898-1974) in his book titled “Tarikh al-Madhahib 
E RRT cites three factors that led the jurists to interdict the exercise of independent 
ijtihad. ~ 

i. The Fanatical Rivalry of the Schools of Law. After the four schools of law had 
been established in various countries and regions, the followers of each school of law 
developed a fanatical attachment to their own school and were wont to disparage the 
followers of the other schools, believing that their own school of law was the only one 
that represented the true version of the Sharia. In so doing, they lost hold of the 
magnanimity shown by the great jurists of the earlier centuries of Islam, particularly 

the founders of the schools of law towards the scholars who disagreed with them. 


ii. | Jurisdiction of the Judiciary. The first caliphs would choose judges in the first place 
from among the mujtahids. In the course of time, caliphs and rulers started selecting 
judges from among those who ‘imitated’ one of the schools in order to restrict them to 
a particular school as they were prohibited from judging on the basis of any other 
school of law. Restricting judges to the school of law favoured by a caliph or ruler led 
people to accept that school. 


iii. | The Compilation of the Jurisprudence of the Schools of Law. The compilation : 
the jurisprudence of the schools of law was carried out by successive nee 
students. They classified and sub-classified all possible legal issues and ane 
verdicts for both actual and hypothetical cases. As a result, each school rsa 

‘produced numerous books combining excursus. Once all these sources = 
produced in abundance, there developed a feeling of self-sufficiency 
students of law were facilitated in finding out the provisions they needed. 


ore hen 
: _ Professor Montgomery Watt (1909-2006) thinks that later in Islamic peri make 
Muslim rulers became despotic and used governmental pressure on goholar shariah ê 
judgments which had no precedent in the Shariah, the latter intentionally ma "o ba n 
closed system in order to check the increasing demands of the rulers, which n the secular 
political or dynastic expediency. Thus the purpose was to save the Shariah be rigidity of the 
inroads of the governments of the day, by telling the rulers that the sanctity an ner. 
Sharia did not given them the right to interpret the law in an unprecedented man 


j 


Z 
fi 
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interpret law to suit their wi ai 
gosing the rulers to iner eir will the 
se on. igbal is of the opinion that Ijtihad was checked due i ron Sne trth 
etâ the sudden rise of rationalism created considerable fears Sons, 
in 


ly; | 
pirstY that unrestricted use of reason in matters of fai the orthodox 


Amity of Islam as a social policy. 
„ secondly, the rise of mysticism which preached ren 

| i great harm to Islam. 

| Finally, the sack of Baghdad marked the destruction of t 

M intellectual life. ne centre of Muslim 





unciation and asceticism did a 


the conservation thinkers of Islam focused all their efforts on the one point of 


ening a uniform social life for the people by a jealous exclusion ana 3 
sof Shariat as expounded by the early doctors of Islam Of all innovations in the 


Previously, the motive for ijtihad had been the urgent need to fi isi 
 gevelopments not covered directly by the texts of the Quran a te Stina, Ame 
compilation, the schools no longer felt the need to derive provisions based on independent 
reasoning. This sense of self-sufficiency was fostered by the immense respect given to the 
imams of the schools for their depth of knowledge. 


nm ee ETA. FA J T å ë c a r> — PF 


| 
For the fear of further disintegration which is only natural in such a period of political 
| 


It is important to point out that no one had the right to interdict the practice of 
independent reasoning. Nevertheless, the followers of the various schools of law, who made 
incumbent on competent Muslims to follow just one of the four schools, justified this on the 
grounds that the required qualifications of religious knowledge, piety and righteousness no 
longer existed, so the conditions for exercising ijtihad were not fulfilled. They stated that if 
someone did fulfil these conditions, he would not be permitted to follow another school of law 
but would have to use his own independent reasoning. 


pemsoquences Closure of the Gates of ijtihad s for jurisprudence. It 
osing the ‘gate of ijtihad ’ had profound adverse consequence . 
ed to its stagnation and to the blockage of its development. The new developments ~ 
Hoblems presented by daily life no longer found a solution from the jurists. This age hdiiet A 
4 idea that the Sharia was unable to meet new needs MOTs on earth : Sia 
f€ason why the rulers resorted to issuing Dee A to offer to meet their 


ively. He was critical of the 


' lbn al- i - 0) has j e to their blind 
ligious Societe or Nas doy: each them as being narrow od for appropriate 
| sition of their respective schools of law. They failed to an tat not meet their needs, so 

Mic Solutions arising due to new developments. a compatible with the Sharia. 
egan to i i orders, whether or 1 his because, Dy restricting their 
lbn al-Qayyim kald yy aa of his age responsible tar this a PY an though the 
im nolas e juris | rs to 
Co , a e rulers ~ S. 
Pe of intellectual activity, sed forced encompassing to meet any need 


juri 
"SPrudence of the Sharia is SU | 
Muhammad Ali 


sult of growing 


ws 
ean “empire and Egypt under 
n forei 


“toptation of or Codification Based oC Om igs 
p In the late eighteenth century, ` odes based 0 
“sha family rule, began to issue legal c 


gn laws as a IS 
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SS TI 
commercial relations with European countries. The provisions rela y 


ting t 
Hanafi school of law, which the state strictly followed, could not socohmoden Ntracts of the 
the state in its economic relations with Europe where a great change was co e the Needs of 
to the industrial revolution. ming about due 


Thus, Muslims gradually began to adopt the laws of other countries. Th; 
foreign legislation greatly increased during the nineteenth century with This USE of 
promulgated on various subjects. The same happened in all Musli laws bei 


m countri inh g 
under colonial rule because of their backwardness. es which Came 


As a result, a variety of positive laws on civil, penal and administratiy 
derived from extraneous Sources came to rival Islamic jurisprudence which had wan 
source of law in the past. This was due to two decisive factors: been a 


i. Stagnation of jurisprudence following the closure of the 
the schools of law were unable to meet the needs of the 
based on the sources and principles of jurisprudence, ie. 
reasoning), istihsan (juristic preference) and istislah (con 
interest) on the basis of the Quran and the Sunna. 

ii. Colonialism brought foreign influence in the countries that had stron 
economic relations with Europe. In the nineteenth century, Egypt adopted the 
French civil code. In the Sudan, the British imposed their commercial laws as they did 
in India. The French imposed their laws in Algeria and Tunisia. The Ottomans also 
derived their commercial and penal laws from France and other countries, even 
though they were not colonized. 


‘gate of ijtihad’ sọ that 
time through Solutions 
using giyas (analogical 
sideration of the Public 


issues Requiring ljtihad, inter alia: 
e human organ transplants, artificial insemination, and test-tube babies; 
e determination of the times of Prayer and the- beginning of the lunar months in 
countries close to the north pole; 
e intellectual property rights, appropriation of property for the public good; 


e zakat on modern forms of wealth; and 

ə numerous decisions on economic issues, especially Islamic banking and financial 
markets. ) 

e Political freedoms and nature of Islamic democracy 

e DNA Evidence / Forensic tests in rape / murder cases 

e Muslim diaspora and minorities 

e Media and culture /sports 


vival of /jtihad: | j 
peta Ate the fall of Baghdad, the Muslims were exposed to new apes ne 
renowned scholars felt greatly the need of Ijtihad. Following is a list of religious 
theorized and asked for carrying out ljtihad: | 

e Ibn Taimiya (1263-1328) gees 
-e Shah Wali Ullah (1703-1762), who in his book Hujjatullah oe 
has come that the religious law of Islam should be brought into 
in reason and argument." v4 


e Muhammad Abdu (1849-1905) 
e Muhammad Rashid Rida (1865-1935) 
_e Muhammad Kurd Ali (1876-1953) 


ote that "time 
fully dressed 
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' pul Kalam Azad (1888-1958) 
; Iqbal (1877-1938) Ijtihad in hie acc. 
uhammad 4 Jtinad, in his ọ 
requirements of the fast-changing environments of life. 
Muhammad Hamidullah (1908-2002) 





instrument of 
, change a 
permanent values and the < g 


dures for Carryi rat 
sed Modern Procedures for Carrying out /jtihad: 
prope a. Parliament as ljtihadi Legislative Body (Iqbal): : 
Iqbal watched the religious and political developments in Tu j | 
njeth century with great interest and anxiety. The Turkish experiment mad Ana pe | 
esis that a National Legislative Assembly IS a Competent body to exercise litihad i evolve a 
- ofreligion and politics in a Muslim society. n matters 


‘Let us now see how the Grand National Assemb] GNA ] ] 

power of Ijtihad in regard to the institution of Aa, socom to pace rs 
the appointment of an Imam or Khalifa is absolutely indispensable. The first 
question that arises in this connection is this: Should the Caliphate be vested 
in a single person? Turkey's Ijtihad is that according to the spirit of Islam the 
Caliphate or Imamat can be vested in a body of persons or an elected 
Assemble. The religious doctors of Islam in Egypt and India so far as | know, 

have not yet expressed themselves on this point. Personally | believe the 
Turkish view is perfectly sound”. 
And he concludes his remarks about the Turkish experiment by saying: “The 
truth is that among the Muslim nations of today, Turkey alone has shaken off 
its dogmatic slumber, and attained to self-consciousness’. 





” 


b. World Islamic Ijtihad Council (Dr. Hamidullah): 


Stressing th stablishing an institutional mechanism for carrying out Ijtihad 
Aiei ao i dullah proposed formation of that a World 


garding changing requirements of time, Dr. Hami 
jihad Council should be formed in capital of an Islamic country which should i reprann 
by Muslims scholars from across the globe. The proposed council may Oe Aie anie 
feasoning for dealing with issues relating to economic, political , et thal ms < colncil may be 
“c. with which the Muslims are generally faced. He further sugges e business, etc. subjects 
‘ssisted by various professional committees on economic, scientiic, 
9 may give expert opinion to the council. = oiadi: 
č Academy of Islamic Jurisprudence (internationa’ rat itihad the jurists in the 
he rising call for the use of ijtihad r esos after the ‘gate of ijtihad was closed in 
Wneration of Successors. Breathing new life into qin earlier fears of ijtihad as exercised by 
° fifteleventh century is, therefore, necessary: Ift fr losing its ‘gate’, the remedy e a 
“idual jurists necessitated the prev ijtihad becom 


i the group. Thus, 
erring responsibility for ijtihad from nona to 9 among themselves 
| ists O 


ive j sihi ne fruit, and 
nb act of the authoritative Last ts in isolati ities reve dangers of the 
“ia the act of individua; bape the needs of the ne a the ‘gate of ijtihad were 
tng Tou or ns originally led to the it 
Sliminateg ividuals 


i fs 
t As a result, the idea O 
Wether the leading jurists of the @ 





‘ae el i 


ld bring 
‘sprudence which wou 
cademies Of ‘countries were introduced. AS a 


ge from va 
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y 
consequence a number of conferences on Islamic Jurisprudence were held: 


e The Islamic Jurisprudence Week, Damascus, April 1961. 
e The Conference of the Islamic Research Academy of al-Azhar Cair 

_ © The al-Bayeda’ Conference organized by the University of Libya FPS 
e The Conference on Islamic Jurisprudence, Riyadh 1976. | 


With regard to the proposal of establishing an a 
Research Academy, was established at al-Azhar ih 1971. Thee the a called the Islami 
Mecca, established the Islamic Jurisprudence Academy with Mecca as gi World League 
first session was held in mid-1978. This was followed by the establishment Pre quarterg, lts 
Islamic Jurisprudence by the Organization of Islamic Countries (OIC) A a cademy of 
session in Mecca in November 1984. This academy has a workin m = ak 
country represented in the OIC. a Member fron € 


This tendency from individual to collective Ijtihad was taken up b 
of the International Islamic Collegium in 1958. It was suggested that an academy f 
jurisprudence should be established. It should include the most competent jurists fo = 
Muslim county, whose minds were open to doubt in matters of economics, sociolog ie 
medicine, etc. An academy of this type staffed by full time paid scholars, with nelja 
facilities for research should be given the power to interpret the law in accordance with t 
demands of modern time. f 


y the Ijtihad session 


d. Codification of the Opinions of Jurists Adaptable to Contemporary Conditions 
of Life (Anderson): 

A new codification of the sources of jurisprudence and the aims of the Sharia and 
resorting to analogical reasoning(giyas), juristic preference (istihsan) and consideration of the 
public good (istislah) in matters on which the classical texts of the schools of law are silent. 
This would be specially necessary in finding solutions to current problems and responding to 
new developments such as insurance contracts, and limited liability companies. - 


Anderson has pointed out that a codification of the opinions of the jurists, which are 
adaptable to contemporary conditions of life although heterogeneous in nature isa useful and 
beneficial effort, but it is theoretically unsatisfactory. That is to say the progressive elements 
form all schools of Muslim jurisprudence should be codified into a compact code of legal 
principles which are workable in modern times. | 


$ ing no to Blind Following (Taqlid): = 
; A course in his view rA 2 accord frank and unqualified ses A e 
Ijtihad even though it would entail repudiation of the binding and sanctified tee A 
great jurists of the past. An additional endeavour will be needed to sors change it 
some precepts of the predecessors were of temporary utility and tha | 
circumstances has made such a change in law inevitable. 


As per Iqbal, there is no room for Taqlid (Blind following) which | nt mean 
He believed that the completion or finality of the Quranic message did n ie fÀ 
details which were worked out to implement the fundamentals of Islam aI times to come 
different political and socio-economic conditions, were to be binding ed igi 
Ijtihad, he believed was an integral part of the principle of movement. 
doctrines their dynamic nature and universal application. 


igion. 
h is contrary 10 eld), 


st, under 


0 ' 
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QUESTIONS ASKED IN PREVIOUS PAPERS 











, Discuss the salient features of Islamic political 
gro f: ynder Khilafat-i-Rashida. ee (CSS 2016) 
S l 016) 
. Define Ijma’ (consensus) and explain its different kinds. Highliaht ite imn. 
No. # the light of the Qur’an and Sunnah. S. Highlight its oa 7 


Define litihad; also highlight its contemporary importance in the light of Islamic 


Q. No. 4 Islamic economic system can save the Muslims living all over the world from 

individual and collective problems? © (PMS PUNJAB 2015) 

(a B Ya Clas aw ilua (piles elia yl gal pail SS Usilebice S je a albii piles S aal o Sl pu) 

Q.No.5: To present Islam according to the requirements of the time, pen down the need, 

importance and contemporary utility of /jtihad. (PMS PUNJAB 2016) 

Keil g jac jy) Cal g gya S ial IS FE UNITA A ORS TINE - Ul g) 
(uS 3 


q, No. 3: 


Q. No. 6: Present with arguments a comprehensive sketch on economic, judicial and 
: S (PMS PUNJAB 2016) 


administrative system of Islam. 
(as Gly S dYa ga ASUS gala Syl IS alles atbil gl sine: tassios Su diy) 
to solve all the 


2.No.7: Why the importance of Ijtihad realized in Islam, is it possible (PMS KP 2010) 

: current issues through Ijtihad. | Fie kinds? Explain the 

Q.No. 8: What is meant by Ijma (consensus) and which pid phot "(PMS KP 2013) 
importance of ljma in the light of the Holy Quran an 


aam - 
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Chapter 8 


LAST 10 SURAHS OF THE HOLY QURAN 


Outline: 


Surah Al-Feel 
Surah Al-Quresh 
Surah Al-Mamoon 
Surah Al-Kausar 
Surah Al-Kafiroon 
Surah Al-Nasr 
Surah Al-Lahhab 
Surah Al-Ikhlas 

. Surah Al-Falak 
10. Surah An-Naas 


SF) 2 PE OS i Be ae 


(PMS KP/CCE GB) 
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-(205)The Elephant ‘ual 


esl oh ah) R 


„he name of God, the Gracious, the NEREA 


pave you not considered how: your Lord dealt: with ‘i People of ma 


elephant? 
Sabai (28 AE ads all y 
Jya | 5th agile gaja Y 


»Did He not make their plan go wrong? 


3He sent against them swarms of birds | 


iE pi EA es 3 ov g 
4.6 © EP ED hee — ASAR 


sla pabesS pglea’ 0 


4Throwing at them rocks of baked clay. 


) Leaving them like chewed-up leaves. 





(106) Quraish: SA 
aa AAN al aiy 


in the name of God, the Gracious, the Merciful. stat 
as OLY 


'For the security of Quraish. 


Their nd summer journeys. > 
Security during winter añs > tet) yes i aE 
em sll a Gry | tale Y 


Let them worship the Lord of this Hous®- l3 
g Rea 
J 
= > uA m against fear. 
4 Who PRAT gainst hunger, and has cic the 
as fed them a 


a t ra 
t ahs 1 abet ’ + i 
` Hate RHH S as > 
m OE OORA, SURE. hetei a ey ae 
" MARAN ty ay fish Punta ROEY ya tariat 
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: eon) ASSISLANCE: 0 seth 
a ot a nmr ohm at at at ot a A a ae ait a T RE eh al iE ees bere nal aaa SAET e EELS 2 hes y mre sy Vasile Fia 4 
yia V 
ei AAS A Fim 
In the name of God, the Gracious, the Merciful. 
ye 
w j 4 J = ae „Ý 
| Onl sa Gl eji y l 
1 Have you considered him who denies the religion? : i 
if 


pall CS gil aly 
af 
‘Cad! ob Ue bay y P 


3 And does not encourage the feeding of the poor. a 


i > Eag 2 
> K 3 \| à a ¢ 
Pr - TS gF 


2 It is he who mistreats the orphan. 


4 So woe to those who pray. 


by gilts agli I Ce ah gn O iM 
5 Those who are heedless of their prayers. 
Sy gel ah Gall T 
6 Those who put on the appearance. 


7 And withhold the assistance. 
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ved CE NR i, 
ELMAR a ai ay Fe rata 


L (108) Abundances | isi | 
E =. ass o “re ‘ PEG ii 


e of God, the Gracious, the Merciful. 
i gS aihe u LI 


uy ék ar p y 


pl 


E inten 
yie have given you plenty. 


z Şo pray tO your Lord and sacrifice. > | 
veils aa óy Y 


' | 3He who hates you is the loser. 


a —— — =F 
Ss AY aap nme 6 ae aa ee ae 6 ame apt mene pema ANS 
PLE ELT EE BP E EA SP ae 


z= SP SS eS St ss 
PTT a Eres AE 


pm s 
Jan 
-= 


i 

i 

h 

ki 

kj 

; 

i 

N 

"i 

i; 

È 

i 

i 

i 

i 

i: 

i 
— : 
a h 


| eae RE EE: ei 


1 Say, "O disbelievers. . 
yi La Mel Y Y 


NET, g 
2! do not worship what you worship. F $0? 4s 
7 es Mie] Le guile al Yg Y 
3 Nor do you worship what | worship. ` E 
eugi ite u ie i Yé 
‘Nor do I serve what you serve. 4 Ryd. GE Se A 
Nor do you serve what | serve. Sing aS} 1 





6 Yoy have your way, and I have my way 








aria = ee ab b 


: | - (ato) Victory: TA ae 
Sara: Sa te ity BP eee ee ee ae. ne a ee Pe oe x ah, ay y i 

Ee l 

ST A ay Y 


In the name of God, the Gracious, the Merciful. a 


ip? 
ae J iz tt da j 
‘ ç 
1 When there comes God's eee and areal, l 3 \ oj 
| 
2 And you see the people entering God' S religion} in multitudes. 6 
O tawo I 
úl g JEA E yy t 
3 Then calebrate the praise a your Lord, and.seek His forgiveness. He is the ' 
j 


Accepter of Repentance. 


sae eS. gee ares aes gal 9 clan ee et. bate thd © a May se 


a 1 amoral 


inte D aaier tL EIE A AE A RE OE ee + ein alia ecm 5 -a =. 


Pee PN 


ee aR. well eae” A GF ae ee ee a es OS ot Se ees 
= ea SF oe e | 


a E r e o ARE aD e 


in the name of God, the Gracious, the Merciful. tes 
1 Condemned are the hands of Abee Lahab, dn Sy is ar 
nÁ Y Aila Aie jl la \ 
2 His wealth did not avail him, nor did what he acquired. 


yi Gils 195 (hei Y 


3 He will burn in a Flaming Fire. 


. haii AVENI: 


s 4 And his wife—the firewood carrier. 


AaS o“ “ee pases 0 


5 Around her neck is a rope of thorns. 
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0 oe PPE A 1a.: 
TAE eat Cat a a 9 oe SP E Ager an Pe ih 
2 
ž 


y K 12) Monotheism kY 
he name of God, the Gracious, the Merciful. ps : ASS a 
is al 4 
1 Say; "He Is God, the One. J Han f ert ni : Á i | 
¥- 3 . 
9God, the Absolute. nding ta BAD aT o 
gas aba r 
3He begets not, nor was He begotten. MANBA TG DOS s, 
wf 4 4s oo T - 
a Ml lps al oS aly £ 


4And there is nothing comparable to Him." 


+e am ci eee © PRT. o rp 


pp ey prey AE air PE 
oe — —— 


| ) (113) Daybreak oul” 
re RQ GER 


In the name of God, the Gracious, the Merciful. he ; 
Blithe 


Í Say, "I take refuge with the Lord of Daybreak 
lS Le 35 Ge Y 
From the evil of what He created E A 
Ja} gale ji g 
é 


Ky als J ‘ya Bry. 


Vos “ 


*And from the evil of those who practice Sor ery 





a. 
5 And from the evil of an envious when he envie 





Via diN sega Nt 


W 
tly ee > ei 
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| [pom nineeanneaimnane gianna GIS LP TE a Oe, BY ae a OOO EONAR AEM AY A 
(eBay, 
‘ ‘ . . aoe ge 
ya aa \ At ae 
| 114 Mian ind 1O san 
iia” “ot 


? PEPE P RE A AE P A E S 
vi hee pi Pa iriver (eo i «lh gaa > as i= ea Fal he r sil a ths > es o ED sie + ht «pe «ale + te 1.49 add he etre 


asa cy rN ói ai 


; ee Se a 


: dn the name of God, the Gracious, the Merciful. 
4 A ah es 

ct ae er trys 
1 Say, "I seek refuge in the Lord of mankind. . . 


l lle y 
_ 2 The King of mankind. 


oi aij y 
3 The God of mankind. | : 


4 From the evil of the sneaky whisperer. | 


lilly ght i Gags gill © 
5 Who whispers into the hearts of rene 
sli 5 iall Ge 1 


_ 6 From among jinn and among people." 
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. 624 Islamic Studies 


ye SP E FEDERAL PUBLIC SERVICE 


& fan A COMMISSION Roll Numba; 
|. os de - COMPETITIVE EXAMINATION- 2016 
| ees FOR RECRUITMENT TO POSTS IN BS-17 


UNDER THE FEDERAL GOVERNMENT 





ISLAMIC STUDIES 
PART-I(MCQS) MAXIMUM 30 MINUTES | PART-II MAXIMUM MARKS - 
NOTE: (i) Part-Il is to be attemped on the separate Answer Book. 52 a 
(ii) - Attempt FOUR questions from PART-II. ALL questions carry EQUAL mark 
(iii) All the parts (if any) of each Question must be attempted at one place į inst à 
_at different places. sacot 
(iv) Candidate must write:Q.No. in the Answer Book in accordance with Q.No. in th 
Q. Paper. Š 
... (v) No Page / Space be left blank between the answers. All the blank pages of 
Answer Book must be crossed. 
(vi) Extra attempt of any question. or.any part of the attempted question will not be 
considered. Ein £ 


















PART-II © : 
Q. No. 2: What is meant by culture and civilization? Describe the characteristics of Islamic 
= culture. (20) 
Q. No. 3: What is the difference. between Deen and Religion? Describe the importance of 
Deen in human life with arguments. as (20) 
Q. No. 4: Describe the characteristics of Military strategist in the light of Sirah of Muhammad 
(PBUH) with arguments. (20) 
Q. Nò. 5: Define the meaning of prayer and its different categories. Also describe the 
_.,- . Spiritual, moral and social importance of prayers. (20) 
Q. No. 6: Highlight the concept of Public Administration in Islam. Explain the responsibilities 
of Civil Servants. _ . (20) 


Q.No.7: Discuss the salient features of Islamic political system in the light of governance 
under Khilafat-i-Rashida. (20) 

Q. No. 8: What are the contemporary challenges of Muslim world? Suggest its airt 
‘the light of Quran and Sunnah. (20) 


URDU VERSION 

(20) Ecler? Sd SIN pe Ue el -2UIr 

7 (20) al beet Wiel ep essa DV tet? sir 
(20) ksi e LSG ADNA Ady 
(20) Lopes ise dubtdesn SI OI tai Sd 
ii Laidun engkin ne n Pst -Br 
(20) -UA FUL ge Lpi dA Pip Sus? Ay 
(20) x8 den” a Jubal elle e Buy 


` 
ae ai 
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FEDERAL PUBLIC SERVICE 
3 -» COMMISSION: 05 = Ra 
g | COMPETITIVE EXAMINATION- 2017 pirer 
fue) FOR RECRUITMENT TO POSTS IN BS-17 
(4/2 “UNDER THE FEDERAL GOVERNMENT 
Bis ISLAMIC STUDIES 







THREE HOURS PART-II (MCQS 
STREETS ures | CARTA MCaST MAXMUR MARKS = : 
Part-ll is to be attempted on the separate Answer Book. | 
Attempt FOUR questions from PART-II. ALL questions carry EQUAL marké.. 
all the parts (if any) of each Question must be attempted at one place’ instead of 


p at different places. 
(iv Candidate must write Q.No. in the Answer Book | in accordance with Q.No. in the 


Q. Paper. 

vy) No Page / Space be left blank between the’ answers. All the blank pages of 
Answer Book must be crossed. 

(vi) Extra attempt of any question or any part of the attempted question will not be 


considered. 

















SEN PART-II - 
Q. No. 2: Who are entitled to receive Zakat according- to the. Quran? Elucidating social 
impact of Zakat, clarify how can Poverty be alleviated with its distribution in Islamic 


Society? (20) 
0,No.3: Write. a comprehensive note on the right of inheritance ‘granted to women by 
Islam. (20) 


Q.No.4: How were the Rightly-guided Caliphs elected? To what extent their. “system of 


government can be regarded as democratic? (20) 
QNo.5: Elucidate how the Prophet of-Islam (Peace Be Upon::Him) exemplified him as the 


greatest peace maker in the world by making reconciliation with pagans, Jews pis 


Christians? 
QNo.6: Explain the concept of SPi-punficatan in the light of the Qur'an and Sunnah and 
its impact on society. (20) 
QNo.7: Enumerate the reasons of extremism in Pakistan and suggest ogi 
: eradicate it in the light of Islamic teachings. 
QNo. 8: Define Ijma’ A NhaeNeds] and explain its different kinds. Highlight its aprano a 


the light of the Qur'an and Sunnah. 
URDU VERSION 


brieg” fisy Ent nt hoe MiG! iieo Ih. finen hbo abel) aiy 
| te yf L nth 


(20) 
gSaf ui Gyng Luie 3dr 


(20) 

mb i | Kak ve Eppa N forP SIM EL aie b MIPS Aix 
IN de Se ser VLE Cele (as (Au? {ferre Side abl, HASIE Sir 
BS ae ig > ah Pe CANL IRS rors arti LI kE her 1? pe 

MOTs sy ey Sp PRECLNLT Se? ggu HL PEA, 7 ir, | 
ie 45 ews Laren SB See -Bubs 


ROLA: ia pe ii 
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; F e EN FEDERAL PUBLIC SERVICE 
£ iey 2 COMMISSION Roll Numba, 
re COMPETITIVE EXAMINATION- 2018 
acest FOR RECRUITMENT TO POSTS IN BS-17 
UNDER THE FEDERAL GOVERNMENT 
ISLAMIC STUDIES 

















TIME ALLOWED: THREE HOURS 
PART-I (MCQS) MAXIMUM 30 MINUTES | PART-II MAXIMUM 
NOTE: (i) Part-II is to be attempted on the separate Answer Book. 
(ii) Attempt FOUR questions from PART-II. ALL questions carry EQUAL marks 


(iii) All the parts (if any) of each Question must be attempted at on 
at different places. P e place instead of 









PART-I (MCQS) MAXIMUM MARKS z7 


MARKS = 2 





0 
0 














(iv) Candidate must write Q.No. in the Answer Book in accordance with Q.No. in th Va 
Q. Paper. , ‘Inthe | 
(v) No Page / Space be left blank between the answers. All the blank pages of 
Answer Book must be crossed. | | ag 
(vi) Extra attempt of any question or any part of the attempted question will not be : 
considered. N | j 
Q. No. 2: Define Ijtihad; also highlight its contemporary importance in the light of Islamic 
Figh? | at ed N (20) J 
Q. No. 3: What is self-purification and Ehsan? Explain it in the light of Quran and Sunnah; 
also describe its individual and collective impacts. 7 ty (20) i 
Q. No. 4: Point out motives of terrorsm in Pakistan? How can the society can get oa | 
. No. 4: | M 


terroism ON 
Q. No. 5: Highlight the responsibiliti 
Q. No. 6: Write a comprehensive no 


es of civil servants in the light of Islamic teachings? (20) 
te on Zakat system of Islam and its spiritual, moral = ) 


social impacts. s a MER (20) 
` No.7: Describe, in detail, the basic characteristics of Islamic civilisation. ae 
ae 4 The Ai "Prophet (PBUH) is the prophet of peace and safety. Explain t20) ' 
arguments. 
| URDU VERSION . ah 
S| Se a ; - » D O dr 
(20) O yE SNES dda armel 3uir 
: | „$ Sen Tae Jli * 
I EI O A Ady 
(20) reddo deete Lo sha uy 
(20) LE eB SAIN LEO ante Lo 8dr 
(20) FP gute Leani pe bBidenesrons Ot qr 
5G Bad fad) WYU 
(20) aaa agin pee weet pehi 80" 





(20) 


pe ove d biati ool 
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UM MARKS: 100__ TIME ALLOWD: 3 HOURS 


- MAXIM 








poe AT rE ende 
EGMN A Nir Sy f eyr L airb df : 
pb ERMEE E EYE AA SHS Sioa? ai 


a 
Wirt End Ba Po LOY ABI iielra 2x 
») ‘J ‘Sab etd. 


DS BALE e (36 nb S LS FL bet Pot 3Uir 

Ciel hf La wf Èg ih ah E Zs Laud ae 4ir 

ts LIPO? My (Lu Bast hl AA A EE F 2 Sdir 

| RE Re Saas WAIL As ei Adra -Edir 
LS Neb gior T yende 


2) 


ay 
Py 
w nut hi ebir pl -yA P Arar ne Rips Tdir 
Geh L ipid Pur AT -1 
isso) FoG) fpr ha) ws Ulss (àh) 
Cai taters Wmrse -2 
H O ABI) Swat) 
ane Se F Suzie Sree? -3 
Pui A opos 
eolie (&) 


IPIE PO) 
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Tee NY, 
EEN LEIN E E <4 
Atl) i i eet) 
N7 amar eave ve F 


žhe tui) ty DUTO, : P AY aE 
PEP) Gee Fite? 


eR) ‘te, r Ol = (2) 
AW) SAH) OF he YS Fath) 


= [oe oe Sb . | tebe SL bees F 
SrePQ). eP) e epl) Uisp 
r: BLA RATE GENÉ e 9 


J aT: a T A 2 
VATO, Pa ; k "Se pP) | 
) > n z PTAA, 10 
IO) ite Ute a o M 
ENNEN 
oO) 637) bre) (HN 
| Ge by FLF -12 
AA) wire) iP) PS 
iagt -1 
i) soi J) a AM) SH si 


3 | | tebe aint PR Nyy rE 
Wie? A () bala pi (%) iss JG Pi) us pr iC) 











J uh we) 


re). 
ESS EJO) 


misk) 


30000) 
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SË uluka A Leth” 


Iei) 


(Soil 71H) 


rete Sai 


on Wahi 


ega ~~. Pi 


“yu 


teveertdae i a 

os a eee Sesser - 
KD 

tell Sei pee? 


Say 


` 2500.) 


(i) 
ay td 
oe ULAN © aCA) 


bd C) 


221 OC") 


SNO 


-16 


one 
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~ “PUNJAB PUBLIC SERVICE COMMISSION 
COMBINED COMPETITIVE EXAMINATION, 2016 
FOR RECRUITMENT TO THE POSTS OF 
PROVINCIAL MANAGEMENT SERVICE ETC, 
=- ISLAMIC STUDIES (COMPULSORY 
_ MAXIMUM MARKS: 100 TIME ALLOWD: 3 HOURS 





BES FSF ioie Cy 27 Air Ep yL 





why 


hey 


: es p 
(Educator) > Jie ui (Reformen) E” a Note u sidad (Ký Sidrs Ady 
a e a S 
QO LESAN E 
ASP bee old LEI ag Lerh edog] Aih 
(20) fone Sitar Lester -Eyd eetl 
Uw’ id KIU- 5 ube 2h suit Se_ftst--4(Challenges) ui? oS Ut kag a eid Auir 
(20) Æ 
(20) fl. LAS erig P NITA Li späte Lurb Ly psi ir 
(20) ELT MCLE iG ese Le 6ulr 
T sj m 
(20) PIAA ay Kebir Us PARE peddig” i 


tetra iby iTalk 
ipige PA Piku 
PW! be Pe PO) pas re? 
ees Ne KE Sire 
: -2(H)) 
JUL3G) = JL2/1-3(@) ja)  dv2/1-2 


j wil 





nn eee: 
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E. éne tt Syu KE ide 
yf) = OF) — wl hl) AZs hC) 
LI tered lus 

(WH eC ie l) (UA leaf = (HN) 









apie elit nto | 

| : j, th iter Phas) eis 

6 E30) CERU O gA Ke3) 
GI Sasih BILS 

nT O yb A). IRNS enut 
Wa OP tui, 

ob) SO” PCD) Aor) 
sénter TA Spiet S 

70) Kiri) 1° (He) sep? C) 
seii É 

WH) köri) (Vide 

pidi ra PO Videoen E) 

| te WWI un SUI Ser 

g hapo are frae se elias 

T aya 

ariy bC) Priel) awdl AN 

Aot cic 1400206 pci aed ad ice tase eel 
) “os 


stats GANID ANA VE 


pËr Laut W) a 40x LE GEN) $ 
£07 LJP ao) fOr Le Gri fp). 


-631 


-3 


4 


-9 


-6 


s 


-8 


-9 


-10 





e e 
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t 4 AANS 
Ee E, a a 





TA Sener n ES taig 


Fe PO) WI = (%) FE Cea A ihj m 
Mtr Edit yy An 
J230) J-20(2,). J-12(-) J-10(L3) 
ieat aS iiei “Lis, f” 46 
EAA) pT) SAM) SPH) 
Je : Sehr sy 17 
SG) eGov, ela) E 
K y~ epiw Lt ie ye - 48 
Gusti) ai o dE) 


GLN O) Gute ol 5G) 
a ial Se “Suse eh” 19 
wab), . Wru) vic) Fe u(t) 
Yeop u usi yA -20 
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ISLAMIC STUDIES (COMPULSORY 
MAXIMUM MARKS: 100 _ TIME ALLOWD: 3 HOURS 








pj EAIN” OTA Sir EP epi Lottr h TI 


(20) 
(20) 


pea pr 
ries a (Administrator) A” )#3\(Statesman) 4 wey Jég dle Adr Adir 
Fh S ozs SF Bil Ge SEL of Binh 2Jir 


bite ub LIL ot Pre VV SFP Lu FRE -3uir 


0) 
(20) 
20) 

0) 


(20) 


Zs 
JN a Bež F jaen i PELES Mle utr we Let -4Jir 
D iehi nb ELi Suir 
GA da tite Bdir 

deel te Chae wor ri (i) 


a 
-4-62 SP beuir ppd P rened iga -Tir 
eiur SE SAF y Si a7 


bie) Ü tir) furl) star) 
, ere Jie -2 
CUETO = VAI) GEBA SATAN 
bl a Ls | rjus ahe B 
as ai ) saos C) 
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‘eel Ae, 
he) OF aa aren 4. 
È BOVI ita 2 (4) 
Mb try ithe, 
3 i Iny Ta () Gao Aa 201 a s 
ike 6) | mcr UP = (7) 
ah SE ACUI Ut te 4 
Ftal) ZLI E 
Ltrs) 1b 22 = (2) 
| ; G ' cette pets SSW Sos tech 7 
FLL gwi) we Oe OIL) te (ii) 
oTi IAIA ESI As A aa 
230) 250) N. 29C) 
Rel ter SSF Dae 9 
LUNs) Air) url) piis) 
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£3, TE Pte enfatic olL, ‘Os 
(pii) Dorah) Bel) -de j s i) 
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| : x Pi tho Sac or, ee 
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Av eel EaR hina LN @ aL I sie -18 
Oaa > Tepi noze sba 
aches £ ihe | tet Ed pate 19° 
sie) a pa P(e) ere netep 
wus } aies) -20 


A i A) PEES EOJ 











Note: 


Q. 1. 


Q.3 


Q. 6. 


LÉ Sepac ön a Uris Lie AA 


Q.7. 


Q. 8.; 
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` (BPS-17) 2010 
Islamiat 


(i) Attempt any.five questions. in Urdu_or English. 

(ii) Draw two Straight lines (========) at the end of the question attempted in 
Answer Book. -+ 

Describe the importance of the concept of -Tawnaod. and mention its individual and 


collective effects on human behaviour. ey (20) 


hE KAS Riis IZ AMAT hkratna 


Write down the concept of Morality in Islam, the Nene (peace be upon him) was 
sent. for the completion of moral'values. Explain: ; ee (2 


Sern LIE $508 inh? eisg 


Explain the concept of Aorarak can it be run ache in present circumstances. 
} (20) 


-c Pordi Kae eb nm? i ple citb 


Why the importance if Ijtihad realized in Islam, is it possible to solve all the current 
issues through |jtihad. (20) 


cee PS ut Pile tel uen ei 


What is the difference between ‘Jihad" and "Dahshat gardi". Explain with a 


UA cole UIP lak Ue it, tle 
What is the difference between Capitalism, and Socialism? Can the Principles of 20) 
Islamic Economic system replace capitalism? 


À ; ; tions. (20) 
"Sectarianism" is problem in Pakistan. How can it be avoided? Give suggestions. | ; 
GP lau 


Sibi < yr (SI „e Cone pe uit tighseor= (20) 


` Translate the following verses and give the name of relevant surah. sji ( 3 


ie Ue BO Ain ECL A LP? 


ee 








i Pail (¢) 


| 
l 
3 
a 


Y, 
ny 
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NAVE 


JAK QON | AW F 3LIC SER CE IV SION, F 


pit 


TIVE EXAMINATIONFOR THE POSTS oF F PROVINCIAL SLOT TT 
qouPers SERVICE(BPS+17), MANAGEMENT 
islamiat 


ene Allowed: 03 Hours Max. Marks: 100 


. Attempt any five questions in Sngian or Urdu. ALG QUESTIONS CARRY 


W EQUAL MARKS. 7 
ja What is meant by ijma (consensus) and Which are its different kinds? Explain the 
"importance of Ijma in the light of the Holy Quran and Sunnah. (20) 


pS Eccl SNARE aibersell Prue” SU tle pve Wal 
92 . Who are entitled to receive Zakat according to the Quran? How can poverty be 
alleviated with the distribution of Zakat among these people? (20) 


uy ff fap teesiia dS a ikte y ohi dwu Ls? | 
u. Write a comprehensive note on the concept of Khatm-i- -Nabuwwat (Finality of. 
Prophethood) in the light of the Quran and Sunnah. (20) 


we IP” get PLE e 
U4 Elucidate the concept of women's FoM in Islam. sos (20) 


. | ah loaf. ETAN Ue 
45. To what extent the system of na under the Righty guided: Calle can mi 


regarded as democratic? 
iin itk DA pë Latua 
Q6. Which ethical values shouldbe observed by the bureaucracy of our country? (20) 


ce gildra didt S Eede 


ther sources of 
E He is meant by revelation (Whay)? F How is it superior ot coat — (20) 
edg i 
SUNS eh Oik sei pve: 
ted bed iV it (20) 
°8. Transfate the following surahs into English/Urdu. i if 
(i) Surah Al-Ma'oon , | 
(ll) Surah al-Kafiroon. yf ainal bx FK SIr digia 
| slr (i) 


sp Oita (ii) 
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"ARR LOON AHA. 3 : OMMISS JAWE a 0! 
SUBJECT: COMPETETIVE EXAMINATION FOR THE POSTS OF PROVING if 
MANAGEMENT SERVICE(BPS-17) 2016 L f 
y) 
Time Allowed: 03 Hours Max. Marks: 109 t3 
Note: Attempt any five questions with Arano two parallel lines between two answer 
10) -= “questions. to the iv 


wu droy Ler air Bey SS dirbe dy d ig 


Q.1 Man- ; as a a vicegerent of Allah is held nets ngbeatats to morm sate society arid i f i 
social evils Discuss: ` he ge 


LEE SEITE TR GICYS Ea of 


Q.2.- Whatrole Zakat can play as to streamline the prosen: financial crises and to reduca 
“the prevailing poverty. — (20) eal 


=e FIT tL SE aha ont deve lb eva, 


Q.3. "© Discuss the authoritative Status of Sunnah i in eink light i Quran and Hadith along with wate 
due precedents. : (20) ` aN 


} EG HSS BE E en) 

Q.4: Define religion and explain: its importance i in the erection of a moderate and healthy | & 

= society. , (20) K 
SEA tt Sin PPR A E 


Q.5:- Explain the mutual right, and duties of spouses-and of parents and children as Lh 
| mentioned in the social step-up of Islam. (20) 


| i JLE AP A Lg ssl sia ebb Lp 
Q.6. "Mutual consultation and freedom of opinion ensure the stability of the political a N 
| of Islam.” Discuss. 


yi VY Se A “ets “J (iL wy EL piii lene y 


Q.7. Explain the concept of Muslim Ummah and give the detail of crises faced by or \) 


Ummah today. 
| adh ak Seta sheans 


Q.8. Translate the folowing Quranic verses. 


“YW jy PO, ia” 
= b : 4 (JI 
-vif red) Fi SiS EAE UI Te Gor oů ech Bian (wy) 
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giNDH PUBLIC SERVICE COMMISSION; HYDERABAD 


-COMBINED COMPETITIVE EXAMINATION, 2013 . 3> 


ASLAMIAT 
og! April,:2015 ° Dar mim M Isto 


‘on the conception of Godiin Islamoand'explain-the- importance’ of 


write'a brief note: 
lity of Prophethood. of Hazrat Muhammad, (SAWS), as, the most 


4 Tauheed and Fina 
apne belief i in islam. 





X . ka m 
Pria afr “| ye sji Pi ni A Ey 3 rA 
tio! ae 4, r E rs Ehi - La 1 P 


oo me 


f -a a j i , m=i ym merima pne 
> fy oe ; = 3 
Ty ths i wih nt Fl) ic ist tar ha S ta 


tig, Zakat: mouples a position of fundamental: han Beane ithe: islamic economic system. 


Explain in detail with reference to system of distributive justice? os i 


Fe, J par í J 
~ Fret fi TEE Pa SRIF ‘ 
as » - : —_ 


i 
, a> pt wi r F D 
tn an. je >t FF 


(a)None-Muslims (b) Neighbours ” e pè) ‘Relatives © 


È | e 
Mi. Write short notes on the Rights ‘and Duties of the folowing: 
j 

m fecognizes. it and what efforts have been adopted 


ù. Explain Human dignity. How Isla 


to maintain the superiority of man? 
darkness into the ight. Discuss 


MS. Allah Almighty sent Prophets to lead mankind 0 out of 
sive characteristics. 


e of abet along with theire exclu 


ences and apas of Battle of Badar. Whether 


i the necessity and spnmcane 
| 
| Discuss the main causes; SONDAN 


f this battle was defensive or an offensive? Please Comment. | 
A i = * =s . i f 
Q7, What were the initial difficulties faced by Hazrat aaa (R.A) "as First Caliph O 


TA 
Pes 


Islam? Discuss. 
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SINDH PUBLIC SERVICE COMMISSION; HYDERABAD | f ' 
RESCHEDULED COMBINED COMPETITIVE EXAMINATION 2013 Y 
j ap 
ISLAMIAT W 

Total Marks: 150 — 11 December 2017 

Time Allowed: 3 Hours e . / 
j! 


a 





Wb Explain: Zakat i in-the light of: Quran. and Hadith and also: clarify how Zakat ênsu 
Toar iat 


~~“ economic stability and reduces poverty in the Muslim ‘society. 


Q.2..- A true believer is one who practices all the moral N ethical (ashi of Islam, | 
+242 dastruku of 'Surah:Al-Furqan' are mentioned some attributes of true-believers dents 


_ and explain themis:;, sviudhicin te maizy 


Give traditional and rational arguments about faith of resurrection, discuss the role of 


Q.3. 
this faith in establishing an. organized society... ee 
Q.4. Introduce the basic sources of Islamic Shariat and give their ‘significance. 
Q.5. Define the doctrine of SOUM (Fasting) and 1 explain how to achieve the kra of soul 
ii rough the application of this doctrine. } 
Q.6. Who were Khawarij? And what was their deology? 1 How y Hazrat All i (RA) handled 


them? Discuss. 


—_ Q.7.... Write short notes on the following: 
(i) | Misaaq-e-Madina 
(ii) . Muwakhaat (Brotherhood) 
(iii) Bayyyat-e-Rizwan 
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ERAL PUBLIC SERVICE: COMMISSION 
COMBINED COMPETITIVE EXAMINATINO 
047 FORRECRUITMENT TO THE POSTS OF” 
20 GSISTANT COMMISSIONER, SECTION -irl 
} OFFICER, PROJECT MANAGERS (BS-17) 
ore AND.DEVELOPMENT OFFICER (BS-16) IN : 
~ > GILGIT BALTISTAN SECRETARIAT —— o oa 








Roll Number 


ISLAMIAT 


„LOWED: THREE HOURS 


1 Pg 2 150 
RKS Attempt ONLY FOUR questions. ALL questions carry EQUAL marks. 


:( | 
j All the parts (if any) of each Question must be attempted at one place instead of 

at different places. 
Candidate must write Q.No. in the Answer ‘Book in‘aécordance with"Q:No. in the 
Q. Paper. ~~ 

(v) No Page / Space be left blank between the:answers; Allithe-blank-pages of 
_. _“ Answer Book must be crossed. 

(v) Extra attempt of any question or any part of the attempted question will not be. 

-~ considered. 

(vi) Leave some blank space and draw two peanzontat mies mea acne at ne end 

of each answer. a5 SS: 






Qi Translate-the'following Quranic Verses into English or Urdu. ss -i4 “3 east (30) 


“peste bs 3 - (FUN É = pre 
AEF s “6 -dihs - id 5 l 3 "OT 4 
wz epi 9 vais sys a g i Eig ay: se 
| pagxa wonden n H A 


2. The Islamic concept of life is unique in comparison with other religions. Discuss. (30) 
JP 4a ei Llikapi 

Q3, Discuss with arguments the significance and positivity of the faith of hereafter, (30) 
PICASA VIOLER Ar 

Q4, Determine the status of Huminity in the light of Quran and Sunah. (30) 
Sn” PoP S ews f 


Q5, Give solution of the challenges faced by Islamic civilization from the Modern 
civilization 


_ (30) 


_-— LO Ny se het sn estates 
- De TET er es, 


- 
m m = ee LL aea 
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Q7 


a8. 





= Give short answer to each part. 


2 Write the literal and conventional. meaning 
‘ofwahy. = 


Write any Quranic verse about Touheed.- 


What is meant by Khilafat? ° ° 
"Write Nisab of Zakat in Gold and Silver 


Write the literal meaning of Quran & 


number of Makki and Madni Surahs. 


What is meant by Qiyas? 


Write the names of four Imam in: 


chronological order l 
Write names of four well known exegesis 


(Tafaseer) i in Urdu. 


Explain about Qiblatain Mosque - 





P ay connate nite F faa Byun 
Islam guaranties social justice to all humanity. 
Discuss with a ls : , 


s 

. = = 

5 P = ` T . 
> I DE OO eee ee ew CU el Cl 


SL 


(30) 


| pF hig if WII Leciga ny 
Islam has given ois status to woman in all regards. Discuss. fá 


OMEN heating 


eee 
— Gach (3)(30) 
gt OG eL g, 


mE 4D sy ty SS tery) 


Write the basic faiths (five faiths) in Islam" °°". 


ale (44 eviL 
tenyet 

ay 

E i onid J Vel 


te Neni Y 
A eLa idla 


ink cinondt eae 
i raspe” 4 
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Roll No 


paconasin™ PUBLIC SERFICE COMMISSION 
Samungli Road Quetta Cant 





PCS COMPETITIVE EXAMINATION FORT THE POST(S) 
OF SECTION OFFICERS BS-17 


se November 15, 2007 . ; Time Allowed: 3 Hours 
faths - : 
smot £ Four & astion all ULE ic Gi j re noulso A amo lea One 
yo Me on from each section). Please by precise and avoid diverting from 
1E 


questions.) 


gi, What are the basic sources of Islamic Shariah? Explain i in detail. 
Give a detailed account of the ‘enovys despatched byt the wwe Prophet (PBUH) to 


invite the neighbouring sovereigns to Islam. s Á 


Tawheed is the basic principle. and foundtaion of Islamic EA of life. Discuss. 
Explain in detail the problems and, diffi culties Hazrat Abu Bakar Siddique had to face 


during his caliphate. 
05, Hajj is a quest for redemption. Explain. 


Q6. Explain in detail the Judicial System under Khulafa-e-Rashideen. 
Q7. What is the social and political importance of the Last Sermon of the Holy Prophet 


(PBUH) at Arafat? 


Q8. Explain in detail the reforms inttroduced by Hazrat Umar Farooque in his Caliphate. 
49. Write a note on the clemency of the Holy Prophet Hazrat Mohammad (PBUH). 


M10. Write Notes on any Two of the following: 
(i) The Finality of Prophethood. 
(ii) Mithaque-i-Madina. 
(iii) The Fate of Banu Quraizah. 


(lV) Collective benefits of Fasting. 
(v) Khawarej 
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www.urdukutabkhanapk.blogspot.com 


_ Islamic Studies Past Papers. 645 









te an essay on legal penalties in Islamic Shariah. 30 

rite 

W member to quote Quranic verses, and Ahadith in support of your answer, 

0 

ae meanin of Sawm ‘Describe its importance and philosophy. 

the rightly guided caliphate.is notable for remarkable expansion of the Islamic state. 

Give brief accounts of the conquests made during the period of Khulafa-e-Rashidin 

by each of the first four caliphs. - i +43 

Write short note on any two of the following: 

(a) Kasb-e-Hilal (ii) Sihah-e-Sita - (iii) Qisas, and Diyat 

(a) Write down substance/terms of the treaty of Hudaibiah. 

(b) Why did Allah call the injust.peace treaty :of-al- Hudaibiah,, A Manifest Veton? 
What wre the consequences of this treaty ?ijssgs ga umano snis 

(c). Describe. the moderation. and magnanimity display by the.. uns Prophet 
(P.B.U.H) in concluding. the treaty of Hudaibiah. . 40+10+10 ~ 

Define Religion. Describe is necessity, importance’ and kinds by distinguishing 

between revealed and non revealed religions. ` | 

Explain with arguments the self reformation (Islah-e-nafs) and;.construction moral 

according to the need and importance of faith on the Day of Judgment. 30 

Write down the salient features of the Holy Prophet's (PBUH) public administration. 

Discuss qualities of a good administrator in the light of Quran & Sunnah? 10+20 
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sE = Roll No 
F ` BALOCHISTAN PUBLIC SERFICE COMMISSION 
kyr Samungli Road Quetta Cant 


S Of 


ASSISTANT COMMISSIONER (B-17) SECTION OFFICER 8.4 
7) 


COMBINED COMPETITIVE EXAMINATION FOR THE Pog, 
IN THE S & GAD DEPARTMENT (B 


ISLAMIAT (Optional) 


Total Marks: 150 November 26, 2016. Time Allowed: 3 Hour 


Note: 


Attempt any Four Questions in all Question No.1 is Compulsory (Attempt tea. - 
Ot least One 


question from each section). (Please by precise and avoid diverting from the questions.) 


Q.1. 


Q.2. 


Q.3. 
Q.4. 
Q.5. 


Q.7. 
Qa. 
Q.9. 


(a) Write down the number of Makki and Madani Surahs in Quran. 
(b) Define following (Be specific): ` Q IPASA MIR 
(i) Shariah `» p -© (ii) Qias" D'y“ (ii) IitehadsYt ` (ivj ljma Cz 


(c) List down the rituals of holy pilgrimage (manask-ė-Hajj) ~ ` 


(d) What is the difference between? . A 


Tarteeb-e-Nzoli And Tarteeb-e-Tawkifi n a a 
iets iak WALI PI 
io Qisasand Diyat o — CUA TOS ASE ANY SINE NS Th = ae 
F dathace 19 HIRES BORA oaal teas bse 3 SS xr) 
ii. _ Masjid-ul-Haram, Masjid-ul-Aqsa, Masjid-al-Zarar_ hee ahi g ji ry r 


= Section-l gatt 

SHARIAT-E-ISLAM AND ARKAN-E-ISLAM 
Define the meaning of Zakat and explain the purpose of Zakat and it effects to 
remove the inequality and poverty from the Muslim society. (10+10+10) 


What are the main sources of Islamic Shariah? Explain in detail. (30) 
Section-ll 


HOLY PROPHET'S (MOHAMMAD Ý LIFE 
Mecca and Medina). 


Hijra does not signify merely a journey between the two cities (Me 
What influence did Hijra exercise upon the history of man and what It sear 


Write a note on the last Pilgrimage of the Holy Prophet Mohammad ses oS 
describe Khutba-e-Hajjatul-Wida as Charter of Human Rights. ( 
 KHULFA-E-RASHIDEEN 
HISTORY OF THE KHULFA-E- bein 
Enumerate the problems that Hazrat Abu Bakar (R.A) had to face just to 


elected as Khalifa and show how he solved the problems. f the system of 
What is Islamic concept of Social Security? Give brief accounts 0 15+15 
social security established by the Caliph Umar (R.A) 45+15 


Write Notes on any two of the following: 


i. Kasb-e-Halal 

i. Hazrat Ali (R.A) 

il.  Sihah Sittah 

iv. The finality of Prophethood 
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Roll No 





7 CHISTAN PUBLIC SERFICE COMMISSION 
aah "Samungli Road Quetta Cant 


PGS COMPETITIVE EXAMINATION FORT THE POST(S) 
© OF SECTION OFFICERS BS-17 


ISLAMIC & PAKISTAN STUDIES 
Time Allowed: 3 Hours 


November 10 2007 


We all will be held answerable before Almighty Allah, after death. How this belief will 


change our lives? 

Religion Islam is Complete Code of Life forever) Discussiin.detall:. s1: 1.0, 

The greatest personality of Hazrat Mohammad (PBUH) is the perfect and complete in 
every aspect. Discuss in detail. | 


Write in detail the Ethical Values and their importance in Islamic.and other societies. 
PART-II | 
Write in detail the Constitutional History of Pakistan. What are the Islamic Sections in 


the Constitution of Islamic Republic of Pakistan, 1973. 
What do you know about Sir Syed Ahmed Khan? What z are his Social and Political 


Services? 


Point out all the difficulties that Pakistan had to face at its: birth. 
The system of Education in Pakistan should be reconstructed so as to reflect Nation 


' “aspiration. Discuss Briefly. 


What are the important elements of national unity | and. Solidarity? Discuss their 


~ -oimportance forthe people of Pakistan? 
040. 






Write short notes on any TWO of the ens: 
(a) Non-Formal Education. 

(b) Democracy in Pakistan. 

(c) Cultural Heritage of Pakistan. 

(d) The Kashmir Problem. 
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/ 
ARSS RATAN PUBLIC SERFICE COMMISSION f 
a Samungli Road Quetta Cant _ d 





| COMPETITIVE EXAMINATION OF 
THE POST(S) OFFICES (EB) OFFICER BS-17 


ISLA IC & PAKISTAN STUDI 


Total Marks: 100 _ November 17,2012 __ Time Allowed Ho Y 


Note: Attempt any five questions. Two from Part-A and these from Part-B. All answ / 


equal marks. 
PART- ji 


; Q.1. The doctrine of Tauheed unites ummah while polytheism NA results into 
sectarianism. Discuss. 0 
Q.2. What are salient features of Khutba hy: callin @ ye The Khutba is acknowledged as 


the Magna Charta of Islamic system. Discuss. i i ag ; 
Q.3. What are the true meanings of Jihad? In what cases Islam allows Jihad against the 


non-Muslims? ahon ETE ETS | 


Q.4. Write a short note on any two of the following: — RF Pr 
(i) Saum (Fast) (ii) Messaq-i- -Madina reay Madina) (iii) Day of Judgment 
(iv) The conquest of Makkah-al-Mukarmah  ' KN: 
PART-II 


Q.5. What cicumstances Jed to the partition of Bengal in 1905. How it affected Hindu- 


British and Hindu-Muslims relations discuss in detail. 


Q.6. Why did the Muslims of India demanded separate electorate system? Write down the 


importance of separate electorate in the movement of Pakistan. 


he 
Q.7. | What were the factors which led to the failure of Khilafat: Movomank Also state t 


‘results it brought to the Muslims of India. 


urces. 
Q.8. The rapid growth of population in Paksitan devouring all: its economic reso 


Discuss in detail its effects on the socio-economic climate of Pakistan. 


he current 
Q.9. Discuss in detail the importance of Pak-China and Iran relations in l 


regional scenario. 


Q.10. Write shrot note on any two of the following: 


(i) Indian National Congress 
(ii) One Unit 

(iii) Indian Independence Act 
(iv) Objective Resolution 





d 
iare 





-Dblogspot.com 


“wa 
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ISTAN PUBLIC SERFICE COMMISSION 
ai Samungli Road Quetta Cant 


COMBINED COMPETITIVE EXAMINATION FOR THE POSTS OF 





A 


TANT COMMISSIONER (B-17) SECTION OFFICER (B-17) 
ven IN THE S & GAD DEPARTMENT 
ISLAMIC & PAKISTAN STUDIES . 
rks: 100 November 24, 2016 Time Allowed: 3 Hours 
otal Marks: 

Attempt an five questions. Two from Part-A and these from Part-B. All answers Cari 
pote 

equal marks. 

l PART-A 


mye sent thou not, but as a Marcy of all creatures," Manifest the salient features of 


Seerat-an-Nabi in the light of above mentioned verse of Quran. 


All the Pillars of Islam have deep philosophy and specific intentions behind them. 


z Critically analyze the fact with special reference to "SALAT" with its individual and 


collective benefits. 
03. How important is the use of IMJA or QIYAS in Islamic law in present day situations? 


Justify your answer with logic and reasons. 
Q4. Write short note on any two of the following: 
(i) Rights of women in Islam. (ii) Last Sermon of the Holy Prophet (GRE ) 


(iii) Oath of Ridwan. (iv) Judico-Political System of Islam 
T l , PART-B 
“. The sessions of Muslim rule in Hindustan in 1957 led to a great series of Political and 
. Social reforms by British Government. Explain you answer with specific references. 
8. "Lucknow Pact of 1916 was the highest point of Hindu Muslim Unity". Why this 
agreement could not last for long and give reasons why Allama Iqbal refused to 
| concept it? , 
Q.7. 


It Jinnah founded Pakistan Liaquat Ali Khan established it, lay down the main lines of 
his domestic and foreign policy. . ) 
Q8. "Separation of east Pakistan in 1971 did not negate the two ration theory" Justify and 
is Support this quotation with your answer. 


What are the defining principles of our foreign polity with special reforms to our 
relations with China and India? 


Q.10. Write short note on and two of the following: 


(i) Hazrat Shah Wali Ullah (ii) Lahore Resolution 
(iii) L.F.O | (iv) Islamic clauses of 1973 constitution 
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Hafiz Karim Dad Chughtai 


Hafiz Karim Dad Chughtai has many 
clearly bear out his credentials. He secur 


£5 ed first position i H : 
(2nd Position overall). Born in 1989, in th position in written part of CE-CSS-2014 


, e fertile Indus Basin, Rahim Yar Khan. h 
; , he memo- 
rized the Quran at the age of seven and excelled in learning Arabic and traditional Islamic 


Studies in an indigenous seminary. After completing his matriculation, he spent six produc- 
tive years of his life in GC University, Lahore, culminating with a degree of BSc (Hons.) in 
Economic. His eruditions in the realm of Islamic History make him the most suitable person 
for this peace of literature. He has already rendered invaluable contribution for CSS aspi- 
rants. He wrote | noteworthy books on Arabic literature. The elucidation of his previous 
endeavors, sta; oy to the fact, that present volume of the Islamic Studies will effec- 
tively cater to tlic .- ).irements of the competitive candidates. The work is a rare collection; 
it assimilates diverse aspects on account of multifarious spectrum of the writer. His mastery 
over Arabic literature and special inclination towards Islamic studies were instrumental in 
making this piece of writing as a unique asset. It incorporates Quranic references, relevant 
Ahadith, theological concepts and recently emerging trends, It provides a balanced and 
pristine message of Islamic teachings. Succinctly, it covers all the aspects of revised CSS 
syllabus; the candidates will yield good results after going through it, Keeping in view the 
output produced by Karim Dad Chughtai, it becomes hard to ignore the value and signifi- 


cance of his work. 


. Shahram Sarwar 
Department of Philosophy 
GC University Lahore 


ENGLIS 


PRECIS & COMPOST! 


Books by 
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) | iad 4 ; (Pakistan) 
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Ph: 042-371 22955, 





feathers in his cap; his stupendous achievements 












